
THE 

MYSTERY OF THE MAHABHARATA 
VOLUME III. 




THE 


MYSTERY OF THE MAHABHARATA 

The Story 

AND 

The Essence of the Epic 

BY 

N. V. THADANI 

VOLUME III 


BHARAT PUBLISHING HOUSl-: 
KARACHI 


1934 



BY THE SAME AUTHOR 

Rs. 

THE MYSTERY OF THE MAHABHARATA Vol. I. . 12 
(A Vision of the Vedas) 

THE MYSTERY OF THE MAHABHARATA Vol. II.. 8 
{The Systems of Hindu Philosophy and Religion) 

THE MYSTERY OF THE MAHABHARATA Vol. III.. 8 
(The Story and the Essence of the Epic) 

THE MYSTERY OF THE MAHABHARATA Vol. IV.. 8 
(The Explanation of the Epic) 

THE TRIUMPH OF DELHI AND OTHER POEMS .. 2 

KRISHNA’S FLUTE AND OTHER POEMS .. ..3 

A80KA AND OTHER POEMS 2 

2-8 


THE GARDEN OF THE EAST 




ABBREVIATIONS 

^diP. 

ildi Parva 

Ait. Ax. Up. 

Aitareya ^rawyaka Upanishad 

Asva. P. 

Asvamedha Parva 

BhG. 

Bhagavad Qdta 

Brih. Up. 

Brihadarawyaka Upanishad 

Chh. Up. 

Chhandogya Upanishad 

Ka^ha Up. 

Ka^ha Upanishad 

MBh. 

Mahabharata 

MM. 

The Mystery of the Mahabharata 

S«nti P. 

Santi Parva 

SBE. 

Sacred Books of the East 

Up. 

Upanishad 


SYMBOLS 

As in the previous Volumes, the long vowels 
are printed in italic type; so are Lingual or Cerebral 
letters, t, fli, d, dh, n. Palatal s is as in sure; and 
ri is a vowel as in merrily. Visarga is 




CONTENTS 


PART I. 

The Story of the Epic 

I. ADI PARVA 
CHAPTER I 

THE BIRTH OF HEROES 

I. Invocation. 2. The Sacrifice of 
the Snake. 3. Vyasa and Gawesa. 4. 
The Character of the Mahabhffrata. 5. 
The Stoiy of Uparichara. 6. Satyavat? and 
Vyasa. 7. Hie Court of Brahma : Maha- 
bhisha and Ganga. 8. Pratipa and Ganga. 
9. Santanu. 10. 5 antanu and Ganga. 
II. Bhfshma or Dyaus. 12. Santanu and 
Satyavat/. 13. Chitrangada and Vichitra- 
virya. 14. Amba, Ambika, Ambalika, 
15. The Niyoga of Vyasa. 16. Dhritarash- 
^ra, Fandu, and Vidura. 17. The Marriage 
of the Princes. 18. Gandharf. 19. One 
Hundred Sons of DhritarashjJra. 20. The 
Story of Kunti. 21. The Birth of Kar^za. 
22. Pfitha and Fandu. 23. The Mar- 
riage of Madrz. 24. The five Sons of Fandu. 
25. The Death of Fandu and Madrz. -26. 
The Death of Satyavatz and Ambalika. 
27. The Story of Kripa. 28. The Story 
of Dro^ia. 29. Asvatthaman. 30. Dru- 



viii THE MYSTERY OF THE MAHABHARATA 


pada. 31. Thom, and Drapada. 32. 
Drowa as Teacher of the Princes. 33. The 
Proficiency of the Princes. 34. The 
Tournament. 35. Kartia and Arjuna. 
36. The Defeat of Drupada. 37. Yudhi- 
shihira as Heir Apparent : Bhima and 
Balarama. 


CHAPTER II 

THE HOUSE OF LAC 21 

38. The Hostility of Kauravas. 39. 

Vidura to the Rescue. 40. The House 
of Lac. 41. In the House of Lac. 42. 

The Burning of the House. 43. Across 
the Gang*. 44. Kiint* is Thirsty. 45. 
Hi^^imba. 46. Bhima and Hic^imba : 
Ghaiotkacha. 47. Vaka. 

CHAPTER III 

THE MARRIAGE OF DRAUPADJ 25 

48. The Sacrifice of Drupada. 49. 

The Birth of Dhnsh^ad3annna. 50. The 
Birth of Draupadi or Krishwa. 51. 
Dhaumya. 52. The Potter’s House. 53. 

The Test. 54. Krishna Recognises the 
Pawiavas. 55. Shooting the Mark: Kar*. 

«a’s Attempt. 56. The Success of Arjuna. 

57. The Wife of Five. 58. The Pm<?avas 
at Home. 59. Division of the Kingdom. 



CONTENTS 


iz 


CHAPTER IV 

THREE NEW BRIDES OF ARJUNA 31 

60. Life at Indraprastha. 61. Arjuna’s 
Exile. 62. The Wives of Arjuna : 

Arjuna and UlMpi. 63. Arjuna and Chit- 
rangada. 64. Arjuna and Subhadra. 65. 

The Birth of Abhiinan5m. 66. The Sons 
of Draupadi. 


CHAPTER V 

THE BURNING OF KBAiVDAVA 35 

FOREST 

67. The Burning of Kh<i««?va Forest. 

II. SABHA PARVA 
CHAPTER VI 

THE ASSEMBLY HALL OF YUDHISH- 36 

THIRA 

68. Ma)^ and the Assembly HaU, 69. 

The Visit of Narada. 70. The Arrival of 
Krishjza. 71. The Death of Jarasandha. 

72. The Rfljaswya Sacrifice. 73. The 
Arghya. 74. Sisupda. 75. The Threat 
of Sahadeva. 76. The Death of Sisupala, 

77. The End of the Sacrifice. 78. The 
Chagrin of Duryodhana. 79. The Proposal 
of 5akuni. 



X 


THE MYSTERY OF THE MAHABHARATA 


CHAPTER VII 

THE GAME OF DICE 

8o. The Hall of Kauravas. 8i. The 
Commission of Vidura. 82. The 'Panda.vas 
in . Hastinapura. 83. The Rules of the 
Game. 84. 5 akuni and Yudhishdiira as 
Players. 85. The Game of Dice. 86. 
The Deceit of Sakuni. 87. The Stake 
of Draupad^. 88. Draupadi and the As- 
sembly Hall. 89. The Question of Draupadi. 
90. Yudhishdiira’s Message to Draupad*. 91. 
The Outrage of Du/js(ssana. 92. The An- 
guish of Draupadi. 93. Bh/shma’s Reply. 
94. The Unrobing of Pa«iavas and Drau- 
padi. 95. Krishna to the Rescue. 96. 
The Vow of Bhima. 97. The Question 
of Draupad*. 98. The Answer of Bh«sh- 
ma. 99. Duryodhana's Thigh. 100. 

Dhntarashftra’s Intervention. loi. The 

Second Game. 102. Preparations for 

Exile. 103. Farewell. 

III. VANA PARVA 

, CHAPTER VIII 

IN THE FOREST 

104. The Banks of the Gangfl. 105. 

The Discourse of Saunalsa. 106. The 

Worship of the Sun. 107. Draupadi and 
the Boon of the Sun. 108. The Forest of 
Kflsmyaka. 109. The Visit of Vidura and 



CONTENTS 


Kmhwa. no. The Worship of Knsh^ea. 

111. The Cause of Paw^avas ’ Misfortune. 

1 12. The Departure of Knsh7ia,, Subha- 
dxa and Abhimanyu. 113. The Forest 
of Dvaita. 114. The Discourse of Drau- 
pad». 115. The Advice of Vyflsa. 

CHAPTER IX 

THE MISSION OF ARJUNA 

116. The Quest. 117. Siva and Ar- 
juna. 118. The Gifts of the Gods. 119. 
In the City of Indra : Chitrasena and 
Urvasi. 

CHAPTER X 

THE PILGRIMAGE OF THE PANDAVAS 

120. From Kamyaka to Gandhama- 
dana. 12 1. The Help of Ghafotkacha. 
122. The Celestial Lote. 123. Bh^ma 
and Hanuman. 124. Bhima and the 
Lotus. 125. Absorption in Yoga. 126. 
The Return of Arjuna. 127. Dvaita- 
vana and Kamyaka again. 128. The 
Visit of Knshwa and Satyabhama. 129. 
N«rada and M<irkaw<£eya: the Discourse of 
Markaf^eya. 130. The Depature of 
Knshwa. 

CHAPTER XI 

THE PERIOD OF PROBATION 

131. Duxyodhana in Dvaitavana. 132. 
Karwa and the Sacrifice with the Golden 



rii THE BIYSTERY OF THE MAHABHARATA 

Plough. 133. Jayadratha and Drau- 
padj. 134. The Disgrace of Jayadratha. 
135 - Jayadratha and Mahadeva. 136. The 
Stories of Rama and Savitrt. 137. Indra 
and Karwa’s Armour and Ear-rings. 138. 
The Questions of the Crane. 

IV. VIRATA PARVA 
CHAPTER XII 

IN THE KINGDOM OF VIRATA 

139. The Disguise of the Pawiavas. 
140. To Virata's Kingdom. 141. The 
Disposal of Weapons. 142. In the King’s 
Service. 143. Kichaka and Draupadi. 
144. Bhima and Kichaka. 145. The 
Capture of the Cows. 146. The Fight. 
147. Uttara and Arjrma. 148. Arjima 
in Arms. 149. The End of Exile. 150. 
The Defeat of Kauravas. 151. Uttara 
and Abhimanyu. 152. The Pawiavas in 
Upaplavya. 

V. UDYOGA PARVA 
CHAPTER XIII 

PREPARATIONS FOR WAR 

153- The Advice of K>ish«a. 154. The 
Assistance of Ktishwa. 155* Balarama’s 
Neutrality. 156. Kntavarman. 157. 
K>ish«a and Arjuna. 158. The Part of 
Salya. 159. Salya and the Pa?*iavas. 



CONTENTS 


ziii 


i6o. The Forces of Pawiavas and Kau- 
ravas. 


CHAPTER XIV 

THE MESSENGERS OF PEACE 83 

161. The Embassies. 162. The Mis- 
sion of Sanjaya. 163. Krishna’s Inter- 
vention. 164. The Offer of Krishna. 165. 

The Offer of Yndhishfliira : five Villages. 

166. The Advice of Vidura. 167. The 
Discourse of Sanat-Sujata. 168. The 
Council of Peace. 169. Duryodhana’s 
Determination. 

CHAPTER XV 

THE MISSION OF KRISHiVA 90 

170. Krishna at Hastinapura. 171. 
Krishna’s Reception. 172. The Resolve 
of Duiyodhana. 173. Krishna Among 
the Kauravas. 174. Krishna in the As- 
sembly Hall. 175. The Advice of 
Krishna. 176. The King’s Helplessness. 

177. Duryodhana’s Resolve. 178. 
Krishna’s Rebuke. 179. G«ndhar«’s 
Advice, 180. The Capture of Krishna. 

181. The Divine Form of Krishna. 182. 
Krishna’s Return : the Message of Kunti. 

183. Krishna and Kama. 184. Kunt» and 
Kama. 185. Krishna’s Return. 186. Dhrish^a- 
d3nunna’s Command. i87.The Field of 
Kurukshetra. 188. The Kaurava Forces : 



av THH MYSTERY OF THE MAHABHARATA 


Bhtsluna’s Command. 189. Bhjshma and 
Kama. 190. The Vow of Bhishma. 

191. The Story of Sikhawiin. 192. The 
Order of Battle. 

VI. BHJSHMA PARVA 

CHAPTER XVI 

THE FIELD OF BATTLE 100 

193. The Rules of Combat. 194. San- . 
jaya and Dhntarashfra. 195. The Battle 
Arrays. 

CHAPTER XVII 

THE BHAGAVADGIT 4 102 

196. Chapter I : The Grief of Arjuna 
at Yoga. 197. Chapter II : Yoga in Re- 
lation to Sankhya. 198. Chapter III ; 

Yoga in Relation to Action. 199. Chapter 
IV : Yoga in Relation to Knowledge 
and Action. 200. Chapter V : Yoga 
in Relation to Renunciation. 201. Chap- 
ter VI : Yoga in Relation to Soul-Knowledge. 

202. Chapter VII : Yoga in Relation 
to the Understanding of Know- 
ledge. 203. Chapter VIII : Yoga in 
Relation to Imperishable Brahma. 204. 

Chapter IX: Yoga in Relation to the 
Secret of Rajas. 205. Chapter X: Yoga 
in Relation to the Glimpse of Divine Glory. 

206. Chapter XI : Yoga in Relation to 

a Vision of tbp. TTnivPTsal Form, om 



CONTENTS 


Chapter XII : Yoga in Relation to Devotion. 

208. Chapter XIII : Yoga in Rela- 
tion to the Field and Knower of the Field. 

209. Chapter XIV : Yoga in Relation 
to the Division of Three Guwas. 210. 
Chapter XV : Yoga in Relation to the 
Supreme Purusha. 21 1. Chapter XVI : 
Yoga in Relation to the Division of Divine 
and Demoniac Attributes. 212. Chapter 
XVII : Yoga in Relation to the Three- 
fold Path. 213. Chapter XVIII. Yoga 
in Relation to Renunciation. 

CHAPTER XVIII 

BH/SHMA’S BATTLE OF TEN DAYS 

214. The First Day of Battle. 215. 
Yuyutsu Joins the Pai^wZavas. 216. The 
Battle. 217. The Second Day of Battle. 
218. The Third Day of Battle. 219. The 
Fourth Day of Battle. 220. The Fifth 
Day of Battle. 221. The Sixth Day 
of Battle. 222. The Seventh Day of 
Battle. 223. The Eighth Day of Battle. 
224. The Ninth Day of Battle. 225. The 
Tenth Day of Battle. 226. Bhfshma’s 
Advice. 227. Sikhawdlin’s Part. 228. 
The Fall of Bhjshma. 229. The Bed 
of Arrows. 230. Arjuna Brings out Water 
from the Earth. 231. Bheshma’s Advice 
to Duryodhana. 232. Kar»a seeks Per- 
mission to hght. 



THE MYSTERY OF THE MAHABHARATA 


«vi 


VII. DRONA PARVA 
CHAPTER XIX 

DROiVA’S BATTLE OF FIVE DAYS 

233. Drowa as Commander-in-chief. 
234. The Eleventh Day of Battle. 235. 
The Attempt to Capture Yudhishihira. 236. 
The Twelfth Day of Battle. 237. The 
Battle Arrays. 238. The Fight. 239. 
Arjuna and Samsaptakas : Knsh^ia’s Part. 
240. The Thirteenth Day of Battle. 241. 
The Circular Array. 242. The Task of 
Abhimanyu. 243. Abhimanyu’s Fight. 
244. The Death of Abhimanyu. 245. 

Vyiisa Consoles Yudhishdrira. 246. The 
Vow of Arjuna. 247- Difference 

between Arjuna and Jayadratha. 248k 
Knshf^a’s Part. 249. The Worship 

of Mahadeva. 250. The Weapons of 
Mahadeva. 251. The Fourteenth Day 

of Battle: Drowa’s Arrays. 252. Arjuna’s 
Fight 253. The Horses of Arjuna. 
254. The General Fight. 255. The 
Death of Bh«*risravas. 256. The* 
Death of Jayadratha. 257. The Night 
Attack. 258. The Lamp-Light Attack. 
259. The Death of Ghafotkacha. 260; 

The Moon-Light Fight. 261. The ' Fif- 
teenth -Day of Battle. 262. Asvattha- 
man the Elephant. 263. Dfcma Questidns 
Yudhishdiira. 264. Krishwa's Advice to 
Yudhishdiira. 265. Yudhishdiira’s LiCi 266^- 



CONTENTS 


The Chariot of Yudhishihira 267. Dhrish- 
iJadyumna Slays Drowa. 268. The Vow of 
Asvatthaman. 269. The Nar<*yawa Weapon. 

270. The Vision of. Arjuna. 

VIII. KAR 2 VA PARVA 

CHAPTER XX 

KARiVA’S BATTLE OF TWO DAYS 224 

271. Kama as Commander-in-chief. 

272. The Sixteenth Day of Battle. 273. 

The Seventeenth Day of Battle. 274. Fight 
between Arjuna and Kama. 275. 

Karwa Charges the T^and&vos. 276. 
Krishna’s Advice to Arjima. 277. The 
Quarrel between Yudhish/hira and Arjuna. 

278. Bh«ma Slays Dufeasana and Drinks 
his Blood. 279. Fight between Arjuna 
and Kama : the Death of Karwa. 

IX. FALYA PARVA 

CHAPTER XXI 

THE DEFEAT OF KAURAVAS 229 

280. The Grief of Duryodhana. 281. 

The Eighteenth Day of Battle : Salya as 
Commander-in-chief. 282. The Combat. 

283. The Death of Salya. 284* A General 
Fight. 285. The Attempt of Duryo- 
dhana. j 286. . Duryodhana in the Lake. 

287. Krishna’s Advice to P«M<?avas. 

288. The Chall^ge, 289. The Fight 



xviii THE MYSTERY OP THE MAHABHARATA 


with Mace. 290. The Anxiety of 
Knshwa. 291. Balarama as a Witness. 

292. The Fight. 293. Knshwa’s 
Opinion and Advice. 294. The Death 
of Duryodhana. 295. The Result of 
Duryodhana’s Fall. 296. The Anger 
of Balaronaa. 297. The Pa«<?avas in 
Duryodhana’s Tent. 298. The Burning 
of Arjuna’s Car. 299. Oghavat^. 300. 
Knshwa in Hastiniaipura. 301. The Sur- 
vivors of Kauravas. 302. The Hope 
of Duryodhana. 303. The Vow of 
Asvatthaman. 

X. SAUPTIKA PARVA 

CHAPTER XXII 

THE SLAUGHTER IN SLEEP 238 

304. The Scheme of Asvatth(a:man. 

305. The Slaughter of Panchalas. 306. 

The Survivors of the Vandoyos. 307. 

The Gem of Asvatthaman. 308. The 
Weapon of Asvatthaman. 

XL STR/ PARVA 

CHAPTER XXIII 

THE WAIL OF WOMEN 242 

309. The Grief of Women. 310. 
Yudhishdiira meets Dhritarashftra. 311. 

The Statue of Iron. 312. The Curse 
of Gandhm. 313. The Funeral Ceremonies. 



CONTENTS 


XII. S^NTI PARVA 
CHAPTER XXIV 
THE PHILOSOPHY OF PEACE 

314. The Doubts of Yudhish#hira. 
315. The Opinion of Devasthana and 
VyasdL. 316. The Advice of Knshwa. 
317. Bh»shma Worships Knsh»a. 318. 
Knshwa asks Bhzshma to teach 
Yudhishfliira. 319. Bhishma’s Discourse. 
320. The Discourse of Bhngu. 321. The 
Discourse of Bhishma. 322. The 
Opinion of Manu. 323. The Discourse 
of Bh^'shma. 324. The Discoiuse of 
Vyasa. 325. The Names of Mahadeva. 
326. The Difference between Sankhya 
and Yoga. 327. The Discourse of 
Vasishflia. 328, Narada's H3nnn to 
Narayana.. 329. The Vision of Narada. 

330. Brahman’s Hymn to Narayana. 

XIII. ANUSASANA PARVA 
CHAPTER XXV 

THE SCIENCE OF THE SOUL 

331. The Worship of Mahadeva. 

332. Bhishma Adores Krishna. 333. 
The Death of Bh^shma. 

XIV. ASVAMEDHA PARVA 
CHAPTER XXVI 

THE SACRIFICE OF THE HORSE 

334. The Advice of Vyasa. 335. 
The Request of Arjuna. 336. Anugita. 



THE MYSTERY 01^ TJBCE MAHABHARATA 

337. The Horsd Sacfificei 338/ The 
Birth of Parikshit. 339. The Intitiation 
of ' Yudhishfliirai. . 340. The Horse .set ^ 
free. 341. • Arjuna and . Babhruvahana. , 
342. The Sacrifice of the Horse* . 

XV. ASRAMAVASIKA PARVA 

* CHAPTER XXVII 

THE DEATH OF DHRITARASHTRA , 

343. The Reign of Pa^avas and 
Dhntarashika. 344. Dhntarashftra Retires. 
345. Kunti’s Advice. 346. The Hermitage 
of Vy^isa. 347. The Pawi?avas’ Visit, 
348. The Death of Vidura. 349. A 
Vision of the Dead. 350, The Death 
of Dhntaxrtsh^ra and Others. 

XVI. MAUSALA PARVA 

CHAPTER XXVITI 

THE PASSING OF KRISHiVA 

351. After Thirty-six Years. 352. 
The Disguise -of Samba ; the Iron Bolt. 
353. The Iron Bolt : the Command 
of Krishna. 354. The Pilgrimage. 355. 
The Drunken Revdry . 356. The De- 
struction of Vnshwis and Andhakas. !357. 
The Death ; of Balarama. 358. The Death 
of Kyish»^. 359, The Arrival of Aijuna. 
360. Ilie Message of Kudshwa. 361.- 
The Death of Vasudeva. 362. The 



I 


CONTENTS 


XXI 


Submersion of Dvaraka. 363. The At- 
tack of Robbers. 364. The Advice of 
Vyasa. , , , 

XVIL . MAH 4 tPRASTH^NA PARVA 
CHAPTER XXIX 

THE PASSING OF THE P^iVDAVAS 301 

365. The Successors of the Pawiavas. 

366. The Last Joiimey. 367. The 
Death of Pa^iavas. 368. Yudhishdiira and 
his Dog. 

XVIII. SVARG^ROHANIKA PARVA 
CHAPTER XXX 

THE ASCENT TO HEAVEN 303 

369; The Illusion of Hell. , 370. 

The Abode of Happy Ones. 371. The 
Vision of Heaven. 372. The End. 

PART II. , 

The Essence of the Epic 
CHAPTER I 

THE PROBLEM OF THE MAH^BH^RATA 309 

The Scope of the Epic. The Problem 
of the , Mahabharata. The Character of 
Kauravas and Pa«^?avas and Other Heroes. 
Draupad*, the Gambling Match, and 
the Battle of Kurukshetra. The Part of 
Knshwa. The, Character of the Maha- 
bharata. , 



X33i THE MYSTERY OP THE MAHABHARATA 
CHAPTER II 

THE METHOD OF INTERPRETATION . 

The General Method of Interpre- 
tation. The Connection and 
Conflict between Systems of Philosophy 
and Religion. The Mind as a Meeting 
Place. The Significance of Sarcrifice. 
Knowledge and Action. The Method of 
Letter-analysis. The Meaning of Numbers. 
The Number Eighteen. Figures of Speech: 
Synonymns. etc. Personification. Personi- 
fication of S5retems of Philosophy. Per- 
sonification of Energies m Man. Meta- 
phors, Similes, etc. The City of Nine Gates. 
Life as a Sacrifice and God-know- 
ledge. The Earth as a Field of Action. 
The Idea of Battle. The Battle in the 
Mahabharata. The Language of War. 
Other forms of Symbolism. 

CHAPTER III 

THE PLAN OF THE MAHABHARATA 

The Plan of the Mahabharata. The 
Lunar Line. Principal Yoga or Saivism. 
Principal S^nkhya or Buddhism and 
Jainism. The Paw?avas and Kauravas. 

The Problem. The Ascending Scale of 
Thoi^ht. The First Conflict between 
Buddhism and Jainism. Sacrifice and 
God : Draupadi and Knsh«a. The 
Division of the Kingdom of Thoi^ht. The 



CONTENTS 


xtUi 

Second Conflict betweem Saivism and 
Jainism : The Gambling Match. How 
can Man be saved ? The Character of 
Pr««a or the Soul. The Third Conflict 
between Vaishnavism on one hand and 
Buddhism and Jainism on the other. The 
Battle of Kurukshetra. The Result of the 
Battle. The Descending Scale of Thought. 

CHAPTER IV 

THE HISTORY OF THE MAIL 4 BIL 4 RATA 351 

The Relation of Thoughts and Things. 

The History of Philosophy and Religion. 

A Real War. The Teachers of Philosophy. 

The Universal History of the Human Race. 

The Date and Author of the Epic. 

CHAPTER V 

THE ESSENCE OF THE EPIC 
I. ADI PARVA 

An Explanation 360 

The Lunar line. Court of Brahma. 
Uparichara. Girika, Santanu. Ganga and 
Santanu. The Eight Vasus. Bhishma. 
Santanu’s Interference and Ganga’s Depar- 
ture. The Birth of Vyasa. Vyosa the 
Author of the Mahabharata and other 
Sarced Books. Santanu and Satyavati. 
Chitrangada and Vichitravtrya. The 
Death of Santanu. The Death of 
Chitrangada. Anxha, Ambika, and Amba- 
lika. The Death of Vidiitravirya. The 



xiiv THE MYSTERY OF THE MAHABHARATA 

Niyoga of Vyasa, The Birth of Dhnta- 
reJshtra. The Birth of Va%d\x. A Resume; . 
The Plan and the Problem. .Dhntaraishfra 
and QanSudxi. Their Hundred Sons and / 
one Daughter. Duryodhana. Vandu, 
Kunti and Madr*. The Birth of Kuntt. 
Kunti and the Brahmawa’s Boon. Kunt;’ 
and Karwa. Pntha. Karwa and the Sun. . . 
The Five Pawiava Brothers : the Birth of 
Man. The Death of Vandn, Madri, Satyavati 
and Ambalikfl. The Survivors : Ambika 
Gflndhart, Kuntj. The Story of Kripa^ 
The Story of Drowa. Asvatth«man. • 
Drupadai. Draupad* and Dhnsh^adyumna. 
Sikhawiin., Kripa as Teacher of the Prin- 
ces. Drowa as Preceptor. Rivalry be- 
tween Karwa and Arjuna., Yudhishihira 
as Heir-Apparent, Bhima and Balarama. 
The House of Lac. The Escape. Bhima 
and HiiimbiJ : Ghatotkacha. The Death of 
Vaka. The P«wiavas and Draupadi : the 
Appearance of Krishwa. The Wife of 
Five. Division of the Kingdom of Thought. 
Indraprastha and Hastinapura, The Exile 
of Arjuna ; his Three Wives. The Burning 
of Kha«<i!ava Forest. A Summary of Adi- 
Parva. 

CHAPTER VI 
.II. SABHA PARVA 
An Explanation 

The Assembly HaU of Yudhishfliira. 
The R^jasitya. Sacrifice. , Tire Death pf 



CONTENTS 


XXV 


Jarflsandha. The Offer of Arghya to 
Krishna.- The Death of Sisupala. The 
Sac^ifice^ The Chagrin of Duryodhana. The 
Proposal of Sakuni. The Hall of the 
Kauravas. The Game of Dice : Sakuni 
and Yudhishfliira as Players. The Rules 
of the Game. The Deceit of Sakuni. The 
Stake of Dra.upadi. Draupad® in the As- 
sembly Hall. The Unrobing of Draupad*. 

Krishna to the Rescue. Further Insult 
to Draupadi. DhritanashAa’s' Intervention. 

The Second Game. The Exile of the 'Paitda.- 
vas. A Summary of Sabha Parva. 

CHAPTER VII 
III. VANA PARVA 
An Explanation 399 

The' Banks of the Ganga. The Dis- 
course of Saunaka. The Worship of the 
Sun. Kamyaka Forest : the Visit of Vid- 
ura and Krishna. The Worship of Krish- 
na. The Cause of Paniavas’ Misfortune. 

The Advice of Vyasa and the Mission of 
Aijuna. Siva and Arjuna. In the City 
of Indra ; Arjuna and Urvasi. Jayadratha 
and Draupadi. The Questions of the Crane. 

The end of Twelve Years of Exile. A 
Summary of Vana Parva. 

CHAPTER VIII 
IV. VIRATA PARVA 

An Explanation 404 

Virata’s Kingdom'; the Disguise of the 
Pan<iavas. In the King’s Service. Kjchaka 



xxn THE MYSTERY OF THE MAHABHARATA 

and Draupad* : the Death of Kichaka. 
The Capture of the Cows. The Marriage 
of Uttar« and Abhimanyu. A Summary 
of Virata Parva. 

CHAPTER IX 
V. UDYOGA PARVA 
An Explanation 

Preparations for War. Krishna As- 
sists both Sides. Balardtma’s Neutrality. 
The Embassies. The Advice of Vidura: 
the Discourse of Sanat-Sujata. The Mission 
of Krishna. Duryodhana’s Resolve : the 
Capture of Krishna. The Divine form of 
Krishna. Krishna’s Return. The Field of 
Kurukshetra. The Nature of the Conflict. 
The Commanders of the Kauravas. The 
Forces of the Combatants. Dhrish^a- 
dyumna’s Command. A Summary of Ud- 
yoga P^a. 


CHAPTER X 
VI. BH/SHMA PARVA 
An Explanation 

The Bhagavad Gita as an Epitome 
of the Epic. Yudhish^hira seeks Permission 
to Fight : Yuyutsu Joins the Pawiavas. 
The Battle. The Bed of Arrows. Arjuna 
brings out Water from the Earth forBhishma. 
A Summary of Bh^tona Parva. 


CONTENTS 


zsvii 


CHAPTER XI 

VII. DROiVA PARVA 

An Explanation 420 

Drowa as Commander-in-chief. The 
Battle : the Attempt to Capture Yudhish- 
fliira. Arjuna and Samsaptakas. The 
Death of Abhimanyu. Arjuna’s Vow. 
Knshwa’s Part in the Fight. The Night- 
Attack. The Lamp-Light Fight. 
Knsh>ja’s Advice. Asvatthaman the Ele- 
phant. Yudhishdiira's Lie. Dhfish/a- 
dyunma slays Drowa. The Vow of Asvat- 
thaman. A Summary of Drowa Parva. 

CHAPTER XII 

VIII. KARiVA PARVA 

An Explanation 429 

Kar«a as Commander-in-chief. Fight 
between Arjuna and Karwa. Karwa de- 
feats aU Vanda.vdu Brothers except Arjuna. 

The Quarrel between Yudhishdiira and 
Arjuna. Fight between Arjuna and Kar«a. 

The Death of Kar«a. A Summary of 
Kar«a Parva. 

CHAPTER XIII 

IX. SALYA PARVA 

An Explanation 432 

Salya as Commander-in-chief. Dur- 
yodhana’s Command. Duryodhana in the. 



?iviii THE MYSTERY OF THE, MAHABHARATA 

Lake. The Challenge to Duryodhana. 

The Club Fight. The Blow on the Thigh : 
the Death of Duryodhana. The Result of 
Duryodhana's Fall. The Burning of Ar- 
juna’s Car. The Survivors of the Kauravas. 

A Summary of Salya Parva. 

CHAPTER XIV 

X. SAUPTIKA PARVA 

An Explanation 437 

The Scheme of Asvatthaman : the 
Slaughter of the Panchalas. The Survivors 
of the Pam^avas. The Gem of Asvat- 
thaman. The Weapon of Asvatthaman : 

Uttara and Parikshit. A Summary of 
Sauptika Parva. 

CHAPTER XV 

XL STRI PARVA 

An Explanation 440 

The Curse of Gandhar*. A Summary 
of Stri Parva. 

CHAPTER XVI 
XII. SANTI PARVA 

: An Explanation 443 

The Doubts of Yudhish^hira. The 
Ad.vice>bf -Kfishwa,*- Dh&hma's Discourse. 


CONTENTS 


The Discourse of Bhngu. The Opinion of 
Manu. The Discourse of Vy^rsa;. The 
Names of Mahadeva. The Discourse of 
Vasishdia. Narada’s Hymn to Narayawa : 
the Vision of Narayawa. Brahman’s 
Hymn to Narayawa. A Summary of 
5anti Parva. 

CHAPTER XVII 
XIIL ANUS^SANA PARVA 
An Explanation 

The Fonn and Worship of Mahadeva. 
Bhishma Adores Krishna. The Death of 
Bhishma. A Summary of Anus«sana 
Parva. 


CHAPTER XVIII 

XIV. ASVAMEDHA PARVA 
An Explanation 

The Horse Sacrifice. The Request of 
Arjuna to Krish^ia. The Anugita. The 
Sacrifice of the Horse. The Birth of Pari- 
kshit. The Dismemberment of the Horse. 
A Summary of Asvamedha Parva, 

CHAPTER XIX 

XV. ASRAMAVASIKA PARVA 

An Explanation 

The Reign of Dhntarashfira and 
P«?wj!avas. King Dhntarashfra. retires to , a 


xsx THE MYSTERY OF THE MAHABHARATA 

Forest. The Death of Vidura. The Death 
of Dhyitarflsh^ra and Others. A Summary 
of Asramavasika Parva. 

CHAPTER XX 

XVI. MAUSALA PARVA 

An Explanation 

The Idea of the Parva. The Dis- 
guise of Samba. The Iron Bolt. The 
Order of Krishna, The Drunken Revel : 
the Fight : the Destruction of the Race 
of Kfishwa. The Death of Balarama and 
Krishna. The Arrival of Arjuna : the 
Death of Vasudeva. The Submersion 
of Dvaraka. The Attack of Robbers. A 
Summary of Mausala Parva. 

CHAPTER XXI 

XVII. MAHAPRASTHANA PARVA 
An Explanation 

The Successors of the ’PanAo.vds. The 
Last Journey. The Death of the Pawiavas. 
Yudhishdiira and his Dog. A Summary 
of Mahaprasthana Parva. 

CHAPTER XXII 

XVIII. SVARGAROHANIKA PARVA 
An Explanation 

“Hie Illusion of HeU. The Abode of 
the Happy ones. The End, 


- INTRODUCTION 

The idea of the Mahabh^rata as a picture of 
all systems of Philosophy and Religion, as the 
ancients understood them, occurred to me 
nearly eleven years ago, and I have come to the end 
of my task. The reader will now be in a position 
to judge for himself whether the Epic is a mere 
Story of mythical heroes and gods, or a historical 
or semi-historical account of princes and their wars, 
or else a picture-narrative of the conflict of great 
moral and spiritual forces of life eternally at play 
within and without us. 

But, assuming that the Mahabharata is a great 
argument in regard to all systems of ancient Philo- 
sophy, what is its use to us to day ? We have 
had enough of Philosophy and Rehgion ; modern 
life has enough problems of its own without adding 
to them the solution of the mystery of the Mahabha- 
rata ; but if the Epic is really a sacred work, what 
is its contribution to modern life and mbdem 
thought ? ■ 

^ This question has been put to me a number of 
tiiiies; and might be asked again. All -research 
has k fascination of its own ; but in these days of 
stress, and strife we demand something useful from 
even archaeological finds and antiquarian inquiry 
and interpretation of inscriptions. and texts. Nor 
does it interest the average man very much to know 
whether the five Pawt^ava brothers were great 
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heroes or else but five different parts of one Man per- 
sonified, or Draupadi the wife of five men or a 
symbol of Sacrifice, or Knsh?ja a man or god, who 
did or did not do certain doubtful deeds. The more 
earnest inquirer demands a solution to the problems 
of life as he sees them today, and neither Philo^ 
phy nor Religion, ancient or modern, has any use 
for him unless it can resolve his doubts and convince 
his reason in a warring world such as he sees around. 
A mere re-interpretation of an ancient Epic, how- 
fever correct or ingenious, is but an irrelevance to 
hita if it has no bearing on the problems of modem- 
life. 


All civilization is an application of Knowledge 
to Life, and all Knowledge is an attempt to solve 
the problems of life from different points of view. 
This is specially the aim of all Science, Philosophy, 
and Religion. But Science has proved to be a 
double-edged weapon, even more powerful to 
destroy than to create ; Philosophy offers but a 
doubtful solution, and Religion is often lost in 
the mist of speculation, with little hold on 
{ie actualities of life. Modern ciAolization presents 
a spectacle of power and waste, achievement and' 
futility, with the Soul of Man starving in the midst 
of plenty around. Knowledge has meant not 
only pleasure and power but pain, not only 
activity and improvement but strife ; and neither 
Spi^ce, nor Philosophy, nor all the great Religions’ 
of the world have been able to satisfy the hunger 
in' lie heart of Man. Can the Mahabharata, as' 
a picture of all systems of Hindu Philosophy and, 
Btelj^on, bffei a better solution than all of them ? 
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' This conflict in our mind today is the r^ult' 
of ' conflict between Science, Philosophy and Reli- 
gion. The discoveries of Science appear to con- 
tradict the teachings of Religion, and Philosophy 
has attempted to reconcile them in vain. And 
it is only when they can be reconciled that the 
heart of Man will be at peace and this conflict come 
to an eiid. But the question is, — Can they be 
reconciled ? 


The Sacred Books of the Hindus, from the 
Vedas to the Epic of the Mahabharata, are an at- 
tempt at such a reconciliation, and the problem 
Was solved by the ancients as far as human know- 
ledge, and experience can solve it. And so, if this 
be true, a re-interpretation of the Mahabharata, 
as a picture of all systems of Hindu Philosophy 
and Religion, including as it does the substance of 
all Sacred Books, must have an abiding interest- 
for all. It explains the problem of Life as it pre- 
sented itself to the ancients in the past, as it pre- 
sents itself to us today, and as probably it will 
present itself to the future ages too. The inquiry of 
the ancients was both scientific and speculative, 
their quest both idealistic and practical ; and, 
starting from the fundamental principles of Phy- 
sics and Biology, they constructed their magni- 
ficent schemes of Philosophy, Metaphysics, and 
Religion, and directed them to the most practical 
of all ends, — ^the work-a-day life of the average 
man. 


What then is this solution ? The ancients 
proceeded in thek quest of Truth from the known 
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to the unknown, and starting from the world of 
life around, examined all that it had to show, 
and then tried to construct their theories about 
the Unmanifest that lay beyond. They saw tliat 
there were five great creative energies in the universe, 
one unmanifest and four manifest. The four manifest 
energies are Heat, Electricity, and two forms of 
Magnetic energy, with north and south poles ; while 
the unmanifest is higher than Heat, and appears like 
Electric energy of an extraordinary intensity, and 
may be called Super-electric. It is this that is 
transformed into Heat, which again is transformed 
into Electric energy, and the latter in its turn into 
Magnetic energy with its north and south poles. 
It is out of this that all forms of life, both organic 
and inorganic, evolve. 

Further, they believed that, since there is 
one great Law for all forms of life in the universe, 
the tiniest Cell contains the same creative energies ; 
and these in Man correspond to his Soul, Buddhi 
or the power of Reason, Mind, and the Senses 
of Knowledge and Action. And so, in order 
to explain their, idea in simple, yet popdar form, 
they personified these creative energies and conceiv- 
ed of their gods in their light, and constructed their 
five great systems of Philosophy corresponding each 
to each, and the four great systems of Religion 
according to the range of their thought. All this 
lifts been explained in. the first two Volumes. . 

But the question still remains. How does this 
solve the problem of hfe? The ancients believed 
that- 4he central figure amidst all problems of life 
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is Man. It is he who is haunted by doubts, and 
it is he who must be satisfied. And so they held 
‘ that the solution of the problem must be examined 
in relation to Man himself. Now Man consists 
of the five great creative energies of the universe, 
corresponding to which he has the Soul, Buddhi 
Mind, and the Senses of Knowledge and Action ; 
and so the solution of the problem must be exam- 
ined in the light of eadi of these, and then alone 
we can understand the whole. 

All Knowledge is from the known to the un- 
known, and it is necessary to begin at the bottom 
^ of the scale. When we use our senses, we see the 
< world of life around us, full of sorrow, suffering 
and death, and there is none who believes that he 
is happy. There is a measure of joy indeed, but 
it soon passes away, leaving the marks of pain 
deeper than before. We wish to be happy but 
are miserable, we wish to live but we die, and there 
is none but has some desire unfulfilled, some great 
yearning unsatisfied. 

Nor does our quest end here. We see that 
our life is but a span between two unknowns, 
and we know not whence we came and whither we 
pass. Hence, while we must study and examinee 
the known, we need to argue and speculate about 
-the unknown, but systematically and logically, 
and on the analogy of what we see within and with- 
,put us in the world. Even so we realize that the 
. analysis of the material world is not the end, 
and there is something else that lies beyond. 

Then, when we ask the question, — Who made 
the universe ? three answers appear : (i) that the 
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universe is created by itself, and there is no other 
[.creator outside it ; (2) that there is an outside crea- 
; tor, whom we may call God, who is higher than, the 
universe, and all life is created . by him ; and (3) 
■that God and the universe (Nature) unitedly create 
aU forms of life, like man and woman in the world. 

, The first two points of view are clear and unambi- 
guous; but when we consider the: relation of God and 
.Nature in their joint creation, we might hold, (i) 
that the share of God is more than that of Nature, 
or (2) that the two are ecjual, or (3) that the share 
of Nature is more than that of God. This gives, us 
five points of view, corresponding to the five great 
creative energies of life in the universe and in Man ; 
and it is on these that, the five great systems of 
Ilindu Philosophy . are based. This has been ex- 
'plained in the previous Volume. 

But the question is, — What is God ? If we can 
argue only from the known to the unknown, how 
do we get the idea of God, who is beyond this uni- 
verse and is said to create it ? The real question, 
however, that troubles the human mind is not What 
.is God ? but Why do we think at all of God ■? If we 
were perfect, if we were happy, if we could do what 
we desired, live as long as we wished, we would 
not think of God or any other power higher • than 
our own. We are compelled to think of ahighdr 
power or God because of our mortality, imper- 
fections and unhappiness. We wish to live and w© 
■wish to be happy ; and so we must agree that Life 
and Happiness are not only desirable but possible of 
.attainment too ; and so the Being who, we imagine, 
is; suprmely .happy and lives far .over, i? God, . 
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Then we might ask, — What is it that makes 
us unhappy ? We realize that it is Mutability or 
change, and it arises out of Action conceived in its 
widest significance. If. all things were perihanent^ 
if nothing could change, in other words, if there 
were no Action of any kind, we would not feel 
■miserable. It is because a person is yoUng today 
^d old tomorrow, rich today and poor tomorrow, 
‘alive today and dead tomorrow, — that we feel 
unhappy by reason of contrast and change. Thus 
we might argue that if there were a complete cessa- 
■tion of Activity or change, life would be happy. 
But all that we see around us is subject to 
activity or change ; and so this cessation of activ- 
ity can exist only outside this universe. Again, 
if such a thing is desirable, it should be possible 
to imagine that it exists ; and so we get a further 
idea of God, — a Being who is perfectly happy, 
:who is not subject to Action or change, and who 
is outside the ambit of this univeree. 

But life itself must come to an end with the 
cessation of activity or change, and yet we wish 
to live. How then can we be happy so long 
as we live ? or are we doomed to eternal un- 
happiness in life, and is death the only door of 
escape ? How can that be ? for we wish to live 
and be happy, and not die. Is it possible to imagine 
that we may live and yet be happy ?— for nothing 
else can satisfy the human mind. 

i 

We see that certain forms of activity, such 
as breathing, sleepingi waking, etc., performed in 
the ordinary course of nature, do not make us un^ 
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happy ,* and so if all our actions could be performed 
in this way, we would not feel unhappy at all. Again, 
We see that if we have no personal interest whatever 
in our actions, if we have only done our duty, if they 
are meant for the benefit of all, we do not mind whe- 
;ther we succeed or fail, and so do not feel unhappy. 
Thus we see that we can live and act in this world 
„and yet be happy, only our actions should be per- 
sfofmed without self-interest, in the natural course 
of hfe,.or as a matter of duty, and for the benefit 
pf aU. And this the ancients called Sacrifice. 
Whether or not it is possible for Man to attain, to 
such perfection in Action; what is desirable can 
at least be imagined ; and the Being who acts m 
perpetual Sacrifice and is perfectly happy, though 
living in the universe, is God. , : 

' Again, all Action is creative of some form 'ol 
toe ; and even where it. appears to destroy, it onl;^ 
creates another fbim of life. And so we might 
say that God creates through Sacrifice. ' 

' , Thus; we see that the idea of God is co- 
extensive with the whole universe, — ^its mystery, 
grandeur and vastness, its splendour and migjit 
rr-coupled with that of an aU-pervading Law, 
a,- moral order, restraint, selflessness, and Good> 
.which, the ancients described in one word as.Sacri; 
fiCfe. So long as we regard Nature, with, all its 
glory and magnificence, as a blind, and fortuitous 
power, we eliminate the idea of God ; but when, 
we associate with it the idea of Sacrifice, we trans- 
form it into God, who is both manifest and un- 
nianifest,' within and without, who is an embodi- 
Bifflat lof 'inora.1 Law, characterized by restraint, 
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selflessness, and universal Good. He creates 
through Sacrifice, he lives for ever, and he is sup- 
remely happy. This is the ancient idea of God 
expressed in aU systems of Religion. 

But how does this solve the problem of life 
and harinonize the discoveries of Science with the 
teachings of Philosophy and Religion ? We have 
observed that there are five great creative energies 
of life, — ^Super-electric energy. Heat, Electric energy, 
and Magnetic energy with its north and south poles. 
The ancients held that Magnetic energy is charac- 
teristic of Ether, which gives rise to four other 
elements, — ^Air, Fire, Water, and Earth. It is these 
five elements that constitute Matter as we under- 
stand it. But they believed that all life is made 
manifest when a higher energy is trans- 
formed into a lower one ; so that it is the Super- 
electric energy that is transformed into Heat, and 
the latter into Electric energy, which again is 
changed into Magnetic energy with its two poles. 
Thus what we call Matter, the manifestation of 
fhe five elements, is itself created out of Electric 
energy, the latter out of Heat, which again is a 
transformation of what is called Super-electric 
energy. This agrees with the conclusions of modem 
Science, and in a measure anticipates what has yet 
to be discovered. Ether is the first of the elements, 
and. all matter at this stage is an Atom. Beyond 
this is Electric energy or the Electron. Beyond thia, 
it will be found, is Heat ; and what is beyond Heat 
will appear to be like Electric energy of an extra- 
ordinary intensity, which may be called Super- 
electric. 

i' ' j ' , _ ■ ” i 



xl THE MYSTERY OP THE MAHABHARATA 


The ancients believed that each form of life 
is possessed of all these five great creative energies, 
and in Man they correspond to his Soul, Buddhi 
or the power of Reason, Mind, and the Senses of 
Knowledge and Action. Now, if we desire to 
construct a system of Philosophy and Religion based 
on the truths of Science, it must relate to all these 
five great creative energies of life ; and this is what 
the ancients actually did. 

We have explained that the ancient idea of 
God was Nature characterized by Sacrifice ; and 
so all that is true of Nature must be equally true 
of God, and the only way to understand the truth 
of Life is to understand the Law of Nature, which 
is God. That Philosophy, that Religion alone is 
true which is based on the truths of Nature and 
is in harmony with the idea of Sacrifice ; it alone 
can last for it is based on the eternal verities of Life 
itself. And then our conception of God becomes 
our ideal for Man, and the whole problem of life is 
solved. We wish to live and be happy, and we 
can do so by basing our conduct on the Law of 
Sacrifice, which is God. 

We have observed that there are five great 
energies of life; and so, if we wish to examine 
the universe, we would do wisely to examine 
it from five different points of view, — ^in the 
light of the five great creative energies within 
and without us. The universe is so vast, and pre- 
sents so varied a spectacle according to the different 
energies that come into play, that it 'is impossible 
; to survey the whole, and it is more simple ' 'fd 
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examine it separately in the li^ht of its five great 
.energies, and then generalize as to the whole. 

In this connection we have observed that 
there are five different ways in which we can 
examine the problem of life as created by Nature 
and God. We might hold (i) that it is created by 
God alone, or (2) by Nature alone, or by God and 
‘Nature combined, where (3) the share of God is 
more than that of Nature, or where (4) the two are 
equal, or where (5) the share of Nature is more 
than that of God. 

Now there are five great creative energies in 
the universe, corresponding to which we have five 
forces in Man ; and then we have five different 
■,ways of examining' the problem of life as created 
I by God or Nature or the two combined. Thus, if we 
could construct five systems of Philosophy, bearing 
on these five creative energies and five points of 
view in regard to God and Nature, we should be 
able to harmonize Science with Philosophy and 
Religion. 

This is what the ancients have done in their 
great ss^stems of Philosophy and Religion — S^znkhya, 
Nyaya, Vaiseshika, Yoga, and Vedmta, — ^and 
Jainism, Buddhism, Saivism, and Vaishnavism. 
If we examine the universe in the light of its south 
polar Magnetic energy or Atom in wave motion, 
the character of our Senses of Action, and the 
belief that it is Nature alone that creates, we get 
the Smkhya system of thought. Atheism, and the 
Digambara school of Jainism. If again, we examine 
it in the light of. , its nortli polar Magnetic energy or 
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Atom in elliptical motion, the character of the 
Senses of Knowledge, and the belief that it is Natifi^e 
who mainly creates and God is either a spectator 
of its work or has at best but a small share in it, — 
we get Nyflya, Agnosticism, the Svct«mbara 
school of Jainism, and the Hmay«na school of 
Buddhism. Then, if we examine it in the light of 
its Electric energy or Electron, the character of 
the Mind, and the belief that God and Nature 
together create all Hfe and with equal or almost 
equal share, — ^we get the Vaiseshika, Dualism, the 
Mahflyana school of Buddhism, and the Dvaita 
school of Saivism and Vaishnavism, Again, if we 
examine it in the light of its energy of Heat, the 
character of Buddhi, and the belief that it is 
God who is the chief creator of life and Nature 
K either a spectator of his work or has at best but 
a small share in it, — ^we get Y oga, qualified Mon- 
ism, and the Visish^advaita school of 5aivism and 
Vaishnavism. Finally, if we examine it in the light 
of its Super-electric energy, the character of the 
Soul, and the belief that it is God alone who creates, 
we get Vedanta, pure Monism of God, and the 
Advaita school of Vaishnavism. 

Then it is necessary to connect together all 
these systems of thought, and that gives us -the 
sixth sj^tem of Hindu Philosophy, — Pi^rva Mi- 
mansa, commonly believed to be an introduction 
to Vedanta, but really a coiinecting link between 
all systems and an introduction to all of them. 

Similarly the worship of Sakti is a connecting 
link between all systems of, Religion. This has 
been expkiihed in the previous Volume. 
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We have seen that the only difference between 
Nature and God is that the former is conceived as a 
blind and fortuitous force, while the latter is charac- 
terized by Sacrifice, understood as creative power 
accompanied by moral Law, goodness, selfless- 
ness, impartiality, and self-restraint. We notice 
that it is Sacrifice that connects together all systems 
of thought. The Sankhya, by denying a place 
to God, denies all Sacrifice ; Nyaya, by giving a 
small place to God, admits but a small measure 
of Sacrifice ; the Vaiseshika, by giving a larger 
place to God, admits a larger measure of Sacrifice ; 
Yoga accepts it still more, while Vedanta, by holding 
that it is God alone who creates, accepts nothing but 
Sacrifice. 

It is in this way that the ancients have ex- 
amined the universe from different points of view, 
and conceived of the solution of the problem of 
life from different angles, giving us different ideals 
of conduct in the light of each, so that we might 
live and act and be happy at whatever stage of 
evolution and development we are. 

But all Philosophy is an abstraction, — an 
attempt to get at the essence of Truth in a mass 
of matter and life. But if it be really an expres- 
sion of Truth, it must be related to the work-a-day 
life of the average man. It must make the ab- 
stract concrete again, transform the universal into 
the individual, the ideal into the actual, and set 
it before us as a guide for daily practice. This 
can’ be done through all the materials of Art, — 
Architecture ,, and Sculpture, Painting, Music,, and 
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Poetry. ' In other words, Philosophy must be 
transformed into Religion, with aU its pageantry 
of Art, — imposing edifices and imagery, the mys- 
tery of colours and sounds, and the inspiration 
of Poetry, with all its beauty of form, sweetness 
of speech, variefy and interest of narrative, per- 
sonification and figures of speech, and above aU 
sincerity and love of Trutli. This too has been 
done by the ancients. After examining the five 
great systems of Philosophy separately, they com- 
bined them in sets of two and three according 
to their afi&nity and range, and constructed on 
them their four great systems of Religion, — 
Vaishnavism, Saivism, Buddhism, and Jainism, 
with Sakti worship as a connecting link between 
all. An account of this has been given in a previous 
Volume. 

All the ancient Sacred Books of the Hindus 
are an attempt to embody the truths of Science 
in systems of Philosophy and Religion in different 
forms, referring them to the daily life of the 
average man. The gods of the Vedas personify 
the five great creative energies of life, separately 
and together, at different stages of their evolu- 
tion ; the Brahmawas express the same idea in 
terms of creative and selfless Action or Sacrifice : 
the Upanishads and the systems of Philosophy 
deal with the same subject more directly ; and the 
Pura»as and the Epics of Ram«ya«a and Mah«- 
bharata represent them in Story formi They 
cover the whole range of human thought, from 
Ph3raics to Metaphysics, from pure Mcaiism' 
Ol.God'to qualified Monism, Dualism, Agnosticism, 
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and Atheism; and from the Soul of Man to his. 
Buddhi, Mind, and the Senses of Knowledge and 
Action. Indeed, it would be difficult to conceive 
of anything outside this range, and this would 
explain the statement in the Mahabhorata, “ That 
which is in it, is elsewhere. That which does not 
occur here, occurs nowhere else. ” 

But this was not a mere theory or abstract 
speculation ; it was intended to bear on the life 
and conduct of the average man. All of us are 
not at the same stage of evolution and develop- 
ment. There are five great creative energies in 
Man, from the Soul to the Senses, and each of us 
has more of the one or the other specially defined. 
Many of us are at the stage of the Senses and see 
all things in their light ; others are at the Mind 
Stage and can think ; some, however, are at the 
Buddhi stage, with doubts resolved and mind at 
peace ; while a few are at the Soul stage, ever acting 
in a spirit of Sacrifice, undisturbed by change, 
and always happy at heart. Each of us can under- 
stand the problem of life in the light of his own 
character and the stage of his evolution and develop- 
ment ; and the five systems of Philosophy and 
their corresponding Religions, bearing as they 
do on the five great creative energies of life, provide 
for each individual an ideal and a goal according 
to his peculiar point of view. The ultimate Truth 
is indeed one, conceived in the light of one God, 
one Nature, one Soul, and one Law of life, viz.. 
Sacrifice ; but we have to rise by stages to grasp 
this Trath. This is the peculiarly sublime charac- 
ter of. the ancient systems of thought, giving to 
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each individual an ideal according to his stage of 
development and yet comprehending the whole. 
They are not complete or rival systems, as some 
imagine, but different stages and different land- 
marks in our study of the problem of life, each 
leading to the other, until we attain to the ultimate 
Truth, and view all things in the light of God and 
the Soul. That is Vedanta, the essence and 
end of all Knowledge, even as the word implies, 
when we see all life as perpetual Sacrifice, and the 
whole universe eternally happy and good. 

The Mahabharata is a magnificent attempt 
to explain all ancient systems of Philosophy and 
Religion in Story form. There is, perhaps, in all 
literature no better way of communicating our 
ideas to the average man than through a Story. 
We are all like children in this respect, and take 
peculiar delight in reading or hearing Stories, and 
human nature has not changed since the dawn 
of civilization. The allegory and fable of olden 
times had this end in view, and we yet believe 
that the modern Novel may have a moral purpose 
too. But every student of literature knows how 
difficult it is to convey moral and religious truths 
in a continuous Story form, and the attempt of 
Spenser in his Faerie Queene proves how easy 
it is to fail. But the difficulties, though great, are not 
msufmountable, and it would be a glorious con- 
surnmation of the Poet’s art if he can succeed in 
his task.' 

■ In. the very opening Chapter of the Epic we are 
told that it is a Story based on the Sacred Books 
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of the Hindus, from the Vedas to the Pur««as, 
and has to be understood in their light; and the 
following pages will show how far this is liter- 
ally true. The ancients brought down Philosophy 
and Religion from their empyrean heights to this 
Earth by means of their art of Story ; but the 
process is not without danger peculiar to the 
method; for in the interest of the Story the ori- 
ginal Philosophy may easily be forgotten . We 
have learnt to think of the Mahabharata as a Story to 
the exclusion of almost everything else, and it seems 
difficult for the average man to realize that it can 
be a picture of Philosophy and Religion too. No 
one can deny that it is an extraordinary work, con- 
ceived as a pure Story, clear and consistent from 
beginning to end, the narrative interesting in each 
part as well as the whole, and the characters all 
distinctly defined. Indeed, in the pure art of plot- 
construction, it is a marvel of the Poet’s art, and 
there is no work to compare with it in point 
of volume and range in the whole world. That 
it is to this day the most popular of aU religious 
Stories in India, and is daily recited in millions 
of homes is a tribute to the Story-teller’s art ; and 
there are many who love to think of it as a dream 
of India’s glory in the past, a romance of love 
and life, an Epic of great and heroic deeds of valour 
and war. 


That it has succeeded as a Story, no one can 
deny ; but whether it can also be interpreted 
as a picture of all systems of Philosophy and Reli- 
gion by means of the ancient method of Letter- 
analysis, the reader can, by the perusal of these 
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pages, judge for himself. There we see how Man 
can rise from Atheism and Agnosticism to pure 
belief in God through the idea of Sacrifice ; but 
when he abandons this Sacrifice, he drops down 
to Agnosticism once more. Thus it is a complete 
cycle of human thought and a wonderful picture 
of life. In addition to this it might be many more 
things too, — ^a treatise on History and Pohtics, 
as some believe, or on Astronomy and Medicine 
as we are told in the Introductory Chapter 
of the Epic. But above all it is a picture of 
all systems of Philosophy and Religion, an Encyclo- 
paedia of all knowledge of the ancients ; and it 
offers as complete a solution of the problems of life 
as man can think. That was its use in the past, 
that is its use today, and that is likely to be its 
use in the time to come. 

The main ideas of the ancient systems of 
Hindu Philosophy and Religion are based funda- 
mentally on the essential truths of Science. But 
there are a few points regarded as necessary in under- 
standing these systems of thought, — ^the theories 
of Earma or Action, Incarnation, Re-birth, and 
Transmigration of the Soul. Karma is Action 
conceived in its widest significance, and is a general 
expression for the Law of Change and Effect 
and Cause that we see in the world around; and 
-when it is said to regulate the course of life from 
birth to death, it is to be understood as a universal 
application of the same law. Incarnation is but 
a'm^ifestation of the Unmanifest in various forms ; 
and this, as we have explained (MM, I, 
I26-!I32), is the idea of the ten Incarnations of 
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Vishnu in the world. Re-birth is nothing but 
continuity of Life, conceived as imperishable, 
where Death is regarded but as a change of energy 
and form ; while Transmigration expresses the 
idea of unity in diversity, holding that the same 
energy {viz., the Soul) may assume different forms 
and make itself manifest in different ways. These 
are all wonderful speculations, super-imposed on 
..the more scientific conceptions of the 
ancients which form the basis of their systems 
of Philosophy and Religion ; and, though they 
are logical and consistent in content and form, 
and bear on the great truths of life as the an- 
cients understood them, they must not be mixed 
up with the more fundamental ideas in regard to 
the problems of the universe. All Knowledge 
is from the known to the unknovTi, and the an- 
cients never lost sight of this Truth. They studied, 
observed, and examined Nature or the world of the 
known, and then, on its analogy, built their the- 
ories and speculations regarding the unknown. 
But they always remembered that the Unknown 
is the Unmanifest, beyond the range of the Known, 
about which we can only speculate. Things are 
unmanifest at their source and end, and only a 
brief span of the manifest bridges the two eter- 
nities at the extremes ; and about these we can 
only think, imagine, or dream. And there is no- 
thing in all literature grander than the hymn of 
the Rig Veda regarding the origin and end of things: 
— “ "V^o verily knows, and who can here declare 
it, whence it was born, and whence comes this 
creation ? The Gods are later than the world’s 
production ; who knows then whence it first came 



1 THE MYSTERY OF THE MAHABHARATA 

into being ? He, the first origin of this creation, 
whether he formed it all or did not form it, whose 
eye controls this world in highest heaven, he verily 
knows it or perhaps he knows not !” (MM. I, 279). 
“ Or perhaps He knows not ! ” such was the excla- 
mation of the Poet regarding God himself. How 
is it possible for Man to know the eternal be- 
ginning or the eternal end of hfe ? He can only 
speculate, imagine or dream ; but these specula- 
tions, theories and dreams are as near allied to re- 
ahty as it is possible to conceive. 

I' have thought it necessary to give the Story 
of the Mahflbharata in as complete a detail as possi- 
ble, so that the reader may be able to judge for 
himself whether the explanation, equally detailed 
and covering all important points, is consistent 
throughout, and the Epic a picture of all systems 
of Philosophy and Religion. This is as necessary 
for the reader as the writer, for the object of 
both is not ingenuity of explanation but Truth, 
and the work must stand and fall as a whole. If 
the Mahabhflrata is really a picture of Philosophy 
and Religion, then it follows that aU Sacred Books 
of the Hindus, from the Vedas to the Purfl«as, 
are of the same character, and must be re-interpreted 
to be properly imderstood. The effect of this on 
our present ideas and theories would be difficult to 
describe. The wisdom of the East has always 
had a message for the world, and perhaps the need 
for it is greater than ever today. And nowhere 
caxi we understand the fund^ental unity of all 
Life, — ^in Science, Philosophy and Religion, — 
equally applicable to the wisdom of the sage and 
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the humblest task of the average man — as we find 
in the Sacred Books of the Hindus. All the great 
Religions of the world, including Christianity and 
Islam, teU the same tale ; only we do not under- 
stand. But a comprehensive account of all the 
essential problems of life, examined from all con- 
ceivable points of view, is given in the Sacred Books 
of the Hindus, and they need only to be re-inter- 
preted to be understood. This need hardly cause 
surprise, for Sansknt is admitted to be the oldest 
of aU languages of the Aryan stock, Asiatic as well 
as European, Language is but a vehicle of 
thought, and what wonder if Sanskrit Philosophy 
and Literature, the odest of all, can explain the 
secret of other languages too ? We are naturally 
proud of modern Science and modern civilization ; 
but some of the more recent archaeological dis- 
coveries have shown what a tremendous civiliza- 
tion existed thousands of years ago, and it is 
not impossible to believe that the great Reli- 
gions of the world, aU of which had their origin in 
the East, had something fundamental in them, 
and the reconciliation between Science, Philosophy 
and Religion, which we are attempting today, 
was accomplished in the far ofE past. 

I do not know if all that I have written will 
easily be accepted as true. For centuries we have 
been accustomed to different ways of thought, 
and it seems difficult to begin again, almost anew. 
But the Sacred Books of the Hindus have always 
been believed to be mysteries of . the Divine and 
not idle tales, though no one has proved 
them to be such so far, and it seems difficult to 
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imagine that any proof can be forthcoming now. 
Whatever might be said about speculations and 
theories in general, a re-interpretation of the ori- 
ginal text, following a certain definite and well-under 
stood method, is a matter of fact, not faith ; and 
nothing is more easy than to come to a conclusion 
whether it is correct or not. The present interpre- 
tation of the Mahflbharata is based on the ancient 
method of Letter-analysis, known to all stu- 
dents of Sanskrit, but never before applied on so 
large a scale ; and it should not be difficult for the 
reader to decide for himself whether it is correctly 
done or not. But if what I have WTitten fail to 
convince, I trust that others may succeed along 
this or some other path. If it but stimulate a 
fuller and closer study of the Sacred Books, the 
present task will have been more than amply 
repaid. 

In conclusion I take this opportunity of thank- 
ing those who have assisted me in correcting 
proofs. Professor M. N. Tolani of D. G. National 
College, Hyderabad Sind, corrected the proofs of 
the first Volume, and Mr. B. B. Gupta and Pundit 
N. N. Chaudhri of Ramjas College, Delhi, did 
those of the remaining Volumes. I am very 
grateful to the learned Pundit for looking through 
the MSS. of the fourth Volume and making valu- 
able suggestions. , 

N. V. T. 

1st. May, 1934. 
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The Story of the Epic 



1. ADI PARVA 

CHAPTER I 

THE BIRTH OF HEROES 

I. Invocation. 

Ha^^ng saluted Narayana. and Nara, and also 
Sarasvat?, let us cry “ Success ! ” 

2. The Sacrifice of the Snake. 

The wonderful stories of the Mahabharata, com- 
posed by Krishna Dvaip^^yana (Vy«sa), were recited 
by the sage Vaisampayana at the great Snalce- 
sacrifice held by Janamejaya, the son of Parikshit. 
The Mah«bh«rata is composed in beautiful language, 
and it includes all other works. It is explained by 
all Sastras, and contains the essence of the four 
Vedas, and is a great source of knowledge in the 
three worlds (I, i). 

3. Vyasa and Ganesa. 

The son of Satyavatf (Vy^sa), after penance and 
meditation, having classified the four Vedas, com- 
posed this holy history. When he had compiled 
it, he began to consider how he could teach it to the 
people. Then Brahma, knowing the anxiety of the 
Rishi, appeared in person before him, and asked him 
to call upon Ganesa to write the poem. Vyasa 
thought of Gawesa and, as soon as he did so, Ganesa 
appeared before him. Vyasa requested him to be- 
come the - writer of the Bharata, which he had 
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composed in his mind. Ga«esa agreed on condition 
that his pen would not be made to stop even for a 
moment. Vyasa consented, and Ga«esa proceeded 
to write to the dictation of Vyiisa (I, i). 

4. The Character of the Mahabharata. 

The wisdom of this woi'k, like tlie stick used 
for applying collyrium, has opened the eyes of the 
world. Tlie whole house of the womb of Nature is 
properly and completely lighted up by the lamp of 
this history which destroys the darkness of ignorance. 
The eternal Vasudeva (Krishwa) is described in it, as 
also the eternal Brahma, from whom has been 
produced the non-existent and existent-non-existent 
universe, with the principle of reproduction and 
progression, birth, death,, and re-birth (I, i). That 
whidi is in it is elsewhere. That which does not 
occur here, occurs nowhere else. This history is 
known by the name of Jaya. It should be heard 
by every one desirous of liberation (XVIII, v). 

Some read the Bharata from the first Mantra ; 
some from the story of Astika ; some again from 
Uparichara ; while some Brahmawas read the whole 
(I.i). 

We shall b^in from the story of Uparichara. 

5. The Story of Uparichara. 

There was a king named Uparichara. He was 
valso called Vasu. He ruled over the kingdom of Chedi, 
was engaged in practising austerities, and worsliipped 
India, the lord of the celestials. He was married to 
Girika ; but one day, when he was filled with desire, 
Girika was not to be found. Then, as he was 
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sitting under a tree, his seminal fluid came out. A 
hawk carried it away, but it fell into the waters of 
the Yamuna. There hved in the Yamuna an Apsara, 
named Adrika, who dwelt there in the form of a fish, 
and she swallowed it. As a result of this she had 
two children, a boy and a girl. The former became 
that virtuous and powerful monarch, named Matsya ; 
and the latter, a girl of sweet smiles, was known 
by the name of Satyavati (I, bdii). 

6. Satyavati and Vyasa. 

Satyavati was left by the king with the fishermen, 
where she had a son by the 2?ishi Parasara, and yet 
retained her virginity. The boy adopted asceticism 
from his very birth, and went away, sa 5 dng, “As 
soon as I am remembered by you on any occasion, 
I shall appear before you.” Thus was bom Vyasa, 
the compiler of the four Vedas, and the author 
of the fifth, the Mahabharata (I, bdii). 

7. The Court of Brahma : Mahabhisha and Ganga. 

There was bora a king in the race of Ikshvaku, 
and he was known by the name of Mahabhisha. 
He was a lord of the world, and truly powerful ; and 
after performing many Asvamedha and Rajaswya 
sacrifices, had ascended to heaven (I, xcvi). 

The Curse of Brahma. — Once upon a time 
the celestials were worshipping Brahma, and Maha- 
bhisha was also present there. There came also the 
queen of rivers, Ganga, to pay adorations to the 
Grandsire (Brahma). Her garments were blown 
away by the wind, and the royal sage, Mahabhisha, 
gazed and stared at her, and for this he was 
cursed by Brahma, who said, “ You will be bom 
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on earth, and then again attain to these regions.” 
The king then wished to be bom as the son of 
the powerful monarch Pratipa fl, cxvi). 

Ganga and the Eight Vasus.— Gang® also 
went away, thinking of the king in her mind. 
She saw on her way the eight Vasus, who were 
sad at heart for they had been cursed by Vasishiha 
and told that they would be bom as men. They 
begged Ganga to make them her sons by 
becoming a woman on earth, and wished to be 
bom in the house of Pratipa, and to have his new 
son (Mahabhisha) for their father. Ganga agreed, 
and then they asked her to throw them into 
water as soon as they were bom, so that they might 
not have to live long on the earth. Ganga con- 
sented on condition that at least one of them should 
live. They agreed to give each an eighth part 
of their energies, from which should be bom a 
son who would live ; but he was to remain child- 
less for ever, and not to beget any children. After 
this arrangement, the Vasus went their way (I, xcvi). 

8, Pratipa and Ganga. 

There was a Icing named Pratipa. He had spent 
many years in penance, and went to the source 
of the river Ganga. One day the beautiful and 
accomplished Ganga rose from the waters in the 
form of a woman, and came to the king. She 
sat upon his right thigh, and offered herself to 
1^. But she had chosen a seat meant for daugh- 
ters and daughters-in-law ; and so the king accept- 
ed her as a wife for his. son., Ganga agreed and 
Jh^ ^appeared (I, xcvii). ’ . . 
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9. Santanu. 

Time passed, and Pratipa had a son. He wjis 
Mahflbhislia, and came to be called Santanu. 
When he grew up to be a youth, Pratipa told him 
how a celestial damsel had appeared before him, 
and enjoined him, if he should meet her, to accept 
her as his wife, and judge not the propriety or 
impropriety of what she did. He then installed 
Santanu on the throne and retired into a forest 
(I, xcvii). 

10. Santanu and Ganga. 

Santanu was fond of htmting ; and one day, 
wandering along the banks of the Ganga, he met 
a lovely damsel of blazing beauty, like Sxi herself. 
They were both filled with rapture at each other’s 
sight, and the king begged her to become his 
wife. Ganga, — ^for it was she, — ^agreed on condi- 
tion that the king would not interfere in any of 
her acts, whether agreeable or disagreeable to him, 
saying, “ So long as you act in this way, I shall 
live with you; but I shall leave you as soon as 
you interfere with me or speak harsh words to me.” 
The king accepted this condition and they both 
lived together in great happiness (I, xcvii). 

II. Bhishma or Dyaus. , 

Santanu had eight sons by Ganga, and they 
were all like the celestials. But as soon as they 
were bom, she threw them into the river, and 
the king could not complain for fear of losing her^ 
When the eighth son was born and Ganga was 
ready to throw it into water, the king, filled 
with sorrow, begged her to spare it, saying, “ Who 
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are you ? Why do you kill your own sons ? Mur- 
deress of your sons, you are committing great 
sins by your acts.” Hearing this, Ganga spared 
the child, saying, “ As you desire for a son, I shall 
not kill this child. You have become the foremost of 
fathers. But there jnust be an end to my stay 
with you according to our agreement. I am 
Ganga, the daughter of Jfl:hnu and these sons 
were the eight celestial Vasus, who had to assume 
human form as the result of the curse of Vasish^ha, 
the son of Varuwa, and known by the name of 
Apava,— for attempting to steal his cow. I alone 
could be their mother, and for that purpose assumed 
a human form; and I had promised that I would free 
them from birth as soon as they were bom. I must 
leave you now. Rear this child of rigid vows, and 
let him be known by the name of Gangadatta 
(given by Ganga). He is Dyaus and, by the curse of 
the Rishi, has to remain long on the earth. He will 
, abstain from the pleasures of women, and will not 
beget any offspring at all.” (I, xcix-c.) 

Having said this, the goddess disappeared. 
She took her son with herself ; and after many 
years, during which he studied all the Vedas 
with Vasish/ha, and understood the use of all the 
weapons known to Parasurama, the great bowman, 
she restored him to his father as an expert in all 
weapons belonging to heavm and earth (I, c). 

12. Santanu and Satyavati. 

S<2ntanu was a virtuous and accomplished king, 
and lived happily with his son. One day he went 
to a forest on the banks of the river Yamuna, 
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and perceived a sweet smell coming from an un- 
known direction. Proceeding further, he saw a 
maiden of celestial beauty, belonging to the fisher- 
men class. Enraptured by her beauty, the king 
went to her (adoptive) father and asked her hand in 
marriage. The chief of fishermen agreed on condi- 
tion that the son bom of the girl should be installed 
on the throne. But the king had already a son, 
and so he could not consent to this, and returned 
to his city, Hastinapura, thinking of the fisherman’s 
daughter, with his heart sore afiiicted by desire 

(I. c). 

His son Gangadatta, finding him sad at heart, 
came to him and inquired about the cause of his 
grief. Then an old minister, devoted to his father’s 
welfare, told him all about the pledge regarding 
the maiden. Thereupon the prince went to the 
chief of the fishermen and begged his daughter 
for his father, promising to relinquish his own 
title to the throne, so that the son of his daughter 
might rule as king ; and he took a vow of celibacy 
so that no child might be bom to him to dispute 
the claim. The fishOTnan then agreed to give his 
daughter in marriage to the king, and Gangodatta 
came to be known as Bhishma (the terrible), because 
of the vow he had taken. The prince then took 
the maiden in his chariot and brought her to 
Hastinapura to be his father’s queen (I, c). 

13. Chitrangada and Vichitravirya. 

Santanu lived happily with his wife Satyavati ; 
and after a time a son, named Chitrangada, was 
bom to him. Then he got another son, named 
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Vichitravirya, and soon after that 5antanu passed 
away (I, ci). 

Chitrangada was a powerful prince, and he 
became king after his father. But a great Gandharva 
chief- made war on him. A fearful combat took 
place between them on the field of Kurukshetra, on 
the banks of the Sarasvati, in which that best of 
Kurus (Chitrangada) w'as killed by the Gandharva 
through his Maya (I, ci). 

14.- Amba, Ambika, Ambauica. 

After the death of Chitrangada Bhishma placed 
Vichitravi'rya on the throne of the kingdom ; and, 
when the young king had attained maturity, thought 
of marrying him. He heard that the three daughters 
of the king of Kasi would be married at a Svayamvara 
(choice of a husband); and so, riding in Ms chariot, 
he came to the city of Kasi. He saw the three 
maidens and chose them for the prince ; and, 
holding that a wife taken by force amidst an assem- 
blage of kings was most highly prized, placed them 
in Ms car, and carried them away. The assembled 
kings and princes rose in anger against him and 
pursued him, but he defeated them all, and came 
with the maidens to Hastinapura (I, cii). 

After consulting Satyavati, he began to make 
preparations for Ms brother’s marriage, when Amba, 
the eldest daughter of the king of Kasi, informed 
Mm that she had chosen in her heart the king of 
Saubha as her husband, and he too had accepted her 
in Ms heart as Ms wife ; and she would have chosen 
him as her husband in the Svayamvara. Hearing 
this, BM'shma allowed her to do as she desired. 



Cha?. li 


THE BIRTH OF HEROES 


9 


He then bestowed the two princesses, Ambik« 
and Ambflhka, on his brother Vichitravirya accord- 
ing to the ordained rites (I, di). 

Vichitravirya hved with his wives for seven 
years, and then he was attacked with consumption 
and passed away, plunging every one in soirow 
and grief (I, cii.) 

15. The Niyoga of Vyasa. 

Satyavat® was now plunged in anxiety for the 
continuance of the Kuru race. She begged Bhtshma 
to marry the two wives of his brother and get off- 
spring, but he had taken a vow of cehbacy and 
could not break it. So K«h' (Satyavati) thought of 
her son Vyasa, otherwise kno^vn as Krishna Dvaipa- 
yana, — Krishna because he was black, and Dvaipa- 
yana because he was born on an island. As soon as 
he was remembered, Vyasa appeared before her; and 
Satyavati asked him, for the sake of perpetuating 
the hne of Santanu and the protection of the people, 
to beget sons on the two wives of Vichitravirya. 
Vyasa consented, sa3dng that he would produce sons 
that would be like Yama and Varuna (I, ciii-cv). 

16. Dhritarashtra., Pandu and Vidura. 

Then because Ambika closed her eyes for fear 
of his ugliness, the son bom, though equal to a 
thousand elephants in strength, and known as 
Dhritarashtra in after years, was blind. The second 
princess, Ambahka, grew pale with fear at his sight, 
and so the son bom was pale in complexion and 
called Pawiu. Vyasa also begot on a maid-servant, 
a S«dra woman, a son who was known in after years 
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as Vidura, an incarnation of Dharma. the god of 
Justice (I, cvi). 

17. The Marriage of the Princes. 

Dhntar<a;shi&:a, and Vidura were brought 

up by Bhishma as if they were his own sons. 
They engaged themselves in study and vows, and 
grew into accomplished youths, learned in the 
Vedas, expert in archery, skilled in the use of arms, 
well versed in history, and proficient in the science 
of morality. Of the three VanAn became king, for 
Dhntarashhra was bom blind, and Vidura was bom 
of a Swdra woman (I, dx). 

18. Gandhari. 

Bhtshma succeeded in obtaining the hand of 
princess Gandhar*, the daughter of Subala, in 
marriage for DhntarashJra ; and she, because her 
husband was blind, bandaged her own eyes out of 
love and respect for him. Sakuni, her brother, 
brought her to Hastinapura, where she was married 
to Dhritarashira and had a hundred sons and one 
daughter by him. BMshma obtained for Vidura 
the daughter of king Devaka by a Swdra wife, 
and he had many children as graceful and accom- 
plished as himself {I, cx). 

19. One Hundred Sons of Dhritarashtra. 

Gandhari had been favoured with a boon by 
Vyasa that she should have a hundred sons. 
But instead of children she brought forth a hard 
mass of flesh like an iron ball. Thereupon Vyasa, 
who was called to help, sprinkled the ball with 
cold wa-ter, when it divided into a hundred and one 
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parts. They were put into jars filled with clari- 
fied butter or ghee ; and out of them were bom 
in time a hundred sons and one daughter. 
Duryodhana was the eldest of all, and the daughter’s 
name was DuAsala (I,cxv-cxvi). 

20. The Story of Kunti. 

There was a chief among the Yadus, named 
Swra, who was the father of Vasudeva. He had a 
daughter, named Pntha. He gave his first bom 
child to his childless cousin, Kuntibhoja, and so 
she came to be called Kunti (I,cxi). 

21. The Birth, of Karna. 

While living in her (adoptive) father’s house, 
she had been taught a Mantra (invocation) by a 
Brahmawa, by reciting which she could call any of 
the celestials to have children by him. Kunti, 
curious to know the efficacy of the charm, invoked 
in her maidenhood the god Arka (Sun); and of her 
union with him was bom a hero, encased in a natural 
armour, with a face brightened by ear-rings, known 
all over the world by the name of Karwa. Then 
the Sun, after giving back to Pnth« her maidenhood, 
went away to heaven, and Kunti threw her power- 
ful son into water (I,cxi). 

Kar»a was taken up by Adhiratha, the illus- 
trious husband of Radha, and brought up by them 
as their son. He grew in strength and became 
expert in the use of arms. He used to worship 
the Sun until his back was scorched with its rays ; 
and when he was engaged in his worship, there 
was nothing on earth that he would not give to 
the Brahmawas (I, cxi). 
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22. Pritha and Pandu. 

Pntha was a beautiful, accomplished and vir- 
tuous maiden; and, placing the nuptial garland round 
the neck of Vandu, chose liim for her husband at 
her Svayamvara. Their wedding rites were duly 
performed, and Vandyx brought her to his capital 
as his queen (I, cxii). 

23. The Marriage of Madri. 

After some time Bhishma thought of marrying 
Vandu. to a second wife, and went to the capital 
of Salya, the king of Madra, to ask for the hand 
of his sister, Madr?, for the king. Salya demanded 
a tribute in return, as it was a custom of his race. 
Bhzshma agreed, and he gave his sister in marriage 
to Vandxi. Bhishma brought her to Hastinapura, 
where she was manied to Vandu in due form (I, cxiii). 

24. The Five Sons of Pandu. 

Vandxi lived happily for a time with his two 
wives, and was honoured by all and acknowledged 
as the only hero on earth. But thereafter, having 
mastered his senses, he retired into a forest with 
Kunti and Madri (I, cxiv). 

One day, while roaming in the ‘forest, Vandvi 
shot a deer in company with its mate ; and the 
deer, who was a Risbi in that guise, cursed him, 
saying, " As you have killed me, so will death over- 
take you as soon as you feel the influence of desire.” 
Thereupon Vandn adopted the vow of Brahmacharya, 
practised great asceticism together with hfe wives, 
and hved in the forest in the company of Siddhas 
and great fSishis (I,cxviii-cxix), 
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One day Paniu was filled with a desire to see 
the sdf-created Brahma ; but realizing that there 
was no heaven for the sonless, he wished to have 
sons. But having lost his power of procreation,* 
he begged Kunti to assist. Kuntj then bethought 
her of the Brahmawa’s Mantra and, at the request 
of her husband, wished god Dharma to give her an 
offspring. So by him was bom the eldest son of 
Vaiidxx, Yudhish^hira the truthful. Again, at the 
bidding of her husband, she invoked Vayu, and by 
him was born Bhima, the foremost among the 
Kshatriyas, whose body was hard as the thunder- 
bolt. On the day of his birth Duryodhana was 
also bom to Gandhari (I, cxxiii). 

Desirous of yet another son, Vandn asked KuntJ 
to invoke Indra, the lord of the celestials ; and 
of him was bom Arjuna, possessed of great soul, 
effulgent as the sun, in splendour like Indra, and 
like Vishnu himself (I, cxxiii). 

Paniu was desirous of stiU more sons. But 
Madrz, who regarded herself as superior to Kunti 
by birth, though inferior to her in station, was 
childless ; and so Kunti, at Vandu’s request and 
Madri’s desire, thought of the two Asvins for her ; 
and by them were bom of Madrt the twins, Nakula 
and Sahadeva, matchless in energy and beauty 
on earth. Thus were born to Vandxx five sons 
begotten by the celestials and endued with great 
strength (I, cxxiv). 

25. The Death of Pandu and Madri. 

Seeing his five sons before him, Vandu felt that 
his old strength of arms had come back to him; 
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and one day he was overpowered by desire for his 
wife Madrf. And so the curse of the i?ishi in the 
deer’s guise fell on him, and he died. Kunt/, 
being the eldest of his wives, desired to follow her 
lord in death ; but at the entreaties of M«dri allowed 
her (Madri) to ascend the funeral p 3 n:e of the king 
(I, cxxv). 

Then the 72ishis who dwelt with the king in the 
mountains, took the remains of Vandvi and Madn’ ; 
and, with Kunti and the five children, started for the 
city of Hastinapura, to place them in the hands of 
Dhntarflshfi:a and Bhz'shma. They reached the 
capital, and told them all about the birth of the 
five princes. The heart of every one was filled 
with sorrow and grief; and the last rites over the 
remains of Vandvi and Madri were then performed 
by Vidura at the command of Dhntarashftra (I,cxxvi 
-cxxvii). 


26. The Death of Satyavati and Ambauka. 

When the ceremonies had ended, Vyasa com- 
forted his bereaved and afflicted mother Satyavab’, 
and advised her to devote herself to Yoga medita- 
tion. Then she, with the mother of 'Pand.yx, retired 
into a forest with the perinission of Bhzshma and, 
after performing severe austerities, they passed away 
and ascended to heaven (I, cxxviii). 

The sons of Vandu grew up in royal style in the 
house of their father, and soon excdled the sons 
of DhntarashiSra in sports and feats of strength 
(I, cxxviii). 
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27. The Story of Kripa. 

There was a great 2?ishi, by name Gautama, and 
he had a son by name Saradvat, who was a great 
ascetic. One day he saw a celestial Apsara of 
matchless beauty, clad in a single piece of cloth, 
and his eyes wandered in joy at her sight. His 
body trembled, causing an emission of his vital 
fluid which, falling on a dump of heath, divided 
into two parts, whence sprang two children, who 
were twins. A soldier of king Santanu saw them 
and brought them to the king, who was filled with 
pity at the sight, and so gave them the names of 
Kripa and Kripi. They were brought up by him, 
and Kripa became profident in all branches of 
science and arms and other kinds of knowledge. 
The sons of Dhritarashfira, Vandn, and other princes 
came to study with him (I, cxxx). 

28. The Story of Drona. 

There lived at the source of the Ganga a great 
and high-souled JRishi, who was known as Bharad- 
vaja. One day, as he went to the Ganges to offer 
oblations, he saw the Apsara Glantachi rising from 
the waters. As she rose, her doth became loose, 
at which the , i?ishi was filled with desire. His 
mind was attracted to her, and his vital fluid drop- 
ped. But he held it in a Dro»a (water vessel), out 
of which was bom a child who came to be known 
as Drowa, for he was bom out of Drowa or a water 
vessd. I)ro«a was wdl versed in the Vedas and 
Vedangas, and became foremcet of all widders 
of arms (I, cxxxi). 
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29. Asvatthaman. 

Drona was married to Kripi, the sister of Kripa, 
and they had a son named Asvatthaman (I, cxxxi). 

30. Drupada. 

Bharadvaja had a friend, named Prishata, who 
was a king, and he had a son named Drupada. 
Drona and Drupada studied and played together; 
and when Prishata died, Drupada became king 
of the northern Panchalas (I, cxxxi). 

Bharadvaja also passed away, and Drona 
continued to dwell in the hermitage, engaged in 
ascetic austerities. He learnt the science of arms 
from Parasurama, and received all liis weapons 
from him (I, cxxxi). 

31. Drona and Drupada. 

One day Drona went to king Drupada, but the 
latter refused to recognise him as his friend. Drona 
was filled with anger at this and, making up his 
mind as to his course of action, went to the city 
of the Kurus, Hastinapura (I, cxxxii). 

32. Drona as Teacher of the Princes. 

Arrived at Hastinapura, he stayed in the house 
of Kripa; but his fame in the science of arms soon 
spread and reached the ears of Bhishma, who 
appointed him as a preceptor of the Kaurava and 
Pfln^Zava princes. Many other princes also, in- 
cluding Kama, came to him to leam the science 
of arms. Kama, jealous of Aijuna, always defied 
that prince as weE as the other Panolavas, and was 
supported by Duryodhana in this (I, cxxxiii). 
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33. The Proficiency of the Princes. 

Though Drowa gave equal instruction to all, 
Arjuna became the foremost in skill. Dro«a taught 
him the art of fighting on horseback, on elephant, 
on car, and on the ground; and he taught him to 
fight with club, sword, lance, spear, and the dart ; 
and showed him the use of many otlier weapons. 
Duryodhana and Bhtma became great experts in 
club-fighting, and were jealous of each other. Asvat- 
thaman excelled all in the mysteries of the science 
of arms ; while the twins, Nakula and Sahadeva, 
excelled every one in handling the sword, and 
Yudhishihira became the best of car- warriors. Arjuna 
surpassed all in intelligence and skill in arms, and 
Drowa gave him an irresistible weapon, Brahnasira, 
and showed him the method of hurhng and recalling 
it (I, cxxxiv). 

34. The Tournament. 

The education of the princes having beeii 
completed, Drowa desired that they should show 
their skill in arms ; and so the mighty princes, 
equipped with bows, arrows, and finger protectors, 
entered the arena of fight. They showed their 
skill in riding and managing s^tift horses and in 
feats of archery. Then Bhima and Duryodhana 
entered the lists, and circled round fighting with 
their dubs. The contest was an equal one, and 
great excitement and enthusiasm prevailed among 
the spectators at the sight ; and the heroes were 
stopped from further trial of strength by Asvat- 
thaman, the son of Dro»a (I, cxxxv-cxxxvii). 

Then, at the command of Dro»a, Arjuna appear* 
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ed in the arena to show his skill. He created Fire 
by the Agneya weapon ; by the Vanina weapon 
he created Water; he created Wiiid by the V ay ava 
weapon; and by the Parjanya weapon he created 
the clouds. He created Land by the Bhatima 
weapon, and mountains by the Parvatya weapon ; 
and by the Antardhana weapon he made them all 
to disappear. Then he showed his skill hi arms 
with the sword, bow, and dub, and aU the specta- 
tors were amazed at the sight (I, cxxxvii). 

35. Karna and Arjuna. 

But when the tournament was almost ended, 
Kar^ja, the son of Kunti and the Sun, entered 
the lists and, with the permission of Drowa, dis- 
played all the feats that Arjuna had shown before, 
and longed for a single combat with that prince. 
The two then displayed their skiU; but, as a real 
trial in arms could take place only between equals, 
Duryodhana installed Karwa as tlie king of Anga 
on the spot, and thereby secured him for a friend 
and ally for ever. But at this time the Sun went 
down and the tournament came to a close. Some 
named Arjuna, some YAxnz., some Duryodhana 
as the victor of the day; and even Yudliishihira 
was impressed with the belief that there was no 
warrior like Kar»a on earth (I, , cxxxviii-cxxxix). 

36. The Defeat of Drupada. 

After completing the education of the Pandas. 
princes, Drowa claimed his preceptor’s gift {Dakshina) 
that they should seize the king of Panchala (Dru- 
pada), and bring him before the preceptor. The 
Kaurava and Pandsevst. brothers went out on this 
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mission together with Karwa. But, with the 
permission of Drowa, Arjuna and his brothers 
waited till the others had shown their strength. 
King Drupada came out to fight and afflicted the 
Kaurava army, till they broke and fled, wail- 
ing towards the Pa^iavas.- Then Arjuna asked 
Yudhishdiira not to engage in battle. He appoint- 
ed Nakula and Sahadeva as the protectors of his 
chariot wheels, and, accompanied by BMma, rushed 
out to the fight. They attacked the Panchala 
forces, headed by the king himself, and defeated 
them; arid Dhananjaya (Arjuna) seized Drupada 
and brought him before the preceptor. Then 
Drowa reminded the king of the insult he had 
received when he had refused to recognise him 
as a friend ; but he forgave him, and, dividing 
his kingdom into two halves,- kept the northern 
part for himself, and returned the part on the 
southern side of the BhagiratM to the humbled 
king (I, cxl). 

King Drupada thereafter ruled over -the southern 
Panchala ; and, convinced that he could not defeat 
Drowa by Kshatriya might alone, — and he was 
inferior to him (Drowa) in Brahma power, — ^he 
wandered over the earth to find the means of obtain- 
ing a son (I, cxl). 

37. Yudhishthira as Heir Apparent : 

Bhima and Balarama. 

After the expiration of a year, Yudhishdiira 
was installed as heir apparent to the throne. 
Bh»ma began to receive lessons from Sankarshawa 
(Balarama, the brother of Krishna) in sword-fight, 
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club-fight and car-fight. Arjuna became famous 
for his skill in arms, and Dro7ta said that there 
was no one in the world equal to him (Arjuna); 
and, for a preceptor’s gift, he made him promise 
to fight with him (Drowa) when called upon by 
Drowa to do so (I, cxli). 


CHAPTER II 


THE HOUSE OF LAQ 

38. The Hostility of K^uravas. 

Seeing the great power of the Pamfavas, king 
Dhntarashte’s mind became suddenly poisoned 
against them ; and Sakuni, Duryodhana, his bro- 
ther DuAsasana, and Kama resolved, with the 
permission of Dhritarash^ra, to bum them to death 
along with their mother Kunti (I, cxli-cxliii). 

39. ViDURA TO THE RESCUE. 

The wise and learned Vidura came to know 
of their intentions ; and, desirous of helping the 
Pawdavas, informed them of their danger. Pro- 
cuiing a boat, he sent Kunti and her sons across 
the Ganga: ; and they entered a forest, taking 
with them aU the wealth they could (I, cxliii). 

40. The House of Lac. 

Finding that they had escaped, Duryodhana, 
Karwa, and Sakuni sought various means to cause 
their death. They contrived that Dhritarashfra 
should send them to the city of Varawavata, where 
they themselves desired to go, and where the people 
were celebrating the festival of Pasupata (Siva) ; 
and Duryodhana sent his coimsellor Purochana 
to buUd in that city a House of Lac, covered with 
hemp, oil, ghee, and other inflammable material, 
and charged him to entice into it Kunti and her 
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sons, and to bum them to death. But Vidura, 
who knew of Duryodhana’s designs, instructed 
Yudhishfhira in the Mlechchha language to be on 
guard, and the latter understood (I, cxliii-cxlvii). 

41. In the House of Lac. 

When Kunti and her sons came to the city 
of Vflra«^lvata, they were royally welcomed by 
the citizens; and after they had lived there for 
ten nights, Purochana took them to his House 
of Lac. But they saw that it was made of inflam- 
mable material ; and, imderstanding the design of 
Purochana, made a subterranean passage out from 
their room. In this they were assisted by a man 
sent by Vidura to help them, and he informed them 
that Purochana would set fire to the door of their 
house on the fourteenth night of the dark fort- 
night (I, cxlviii). 

42. The Burning of the House. 

One night, on the occasion of an almsgiving, 
Kuntf fed a large number of Brahmawas ; and, 
impelled by fate, a Nishflda woman with her five 
sons also came there, and slept away in the house 
for the night. When all the people were asleep, 
Bhtma set fire to the house ; and the P^^wfavas, 
with their mother, entered the subterranean passage 
and escaped. The wicked-minded Purochana was 
himsdf burnt to death, and so also the Nishada 
woman and her sons ; and the people thought 
for the moment that it was Kunt f and her sons 
who had perished (I, d). 

• 43- Across the Ganga. 

Vidura, who knew what would happen, had 
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sent his man with a boat; and he took the Pa«(?avas 
and rowed them across the Gang® (I, cli). 

44, Kunti is Thirsty. 

Led by Bhima, the Pani^avas entered a forest; 
and, afflicted with hunger and thirst and heavy with 
sleep, they lay down to rest. As Kunti was burn- 
ing with thirst, Bhima went out in search of water 
(I, cliii). 

45. Hidimba. 

Not far from the place where they lay, there 
was a Rakshasa, by name HMmba, who lived 
with his sister 'B.hdiraba. Filled with desire for 
their blood, he sent his sister round to see them ; 
but, when she saw Bhima, her heart was filled with 
love. Then the Rakshasa came there himself and, 
seeing Bhima and his sister together, attacked 
Bhima. But that hero soon dashed him to the 
ground and put him to death (I, cliv-clvi). 

46. Bhima and Hidimba : Ghatotkacha. 

Thereupon Hiciimba claimed Bhima for her 
husband; and, with the permission of Kunti and 
Yudhishihira, that hero took that slender lady of 
mind-like speed to wife. She took him away with 
herself, promising to bring him back to them when 
they desired; and sported with him in the most 
picturesque mountain haunts and sylvan streams 
on the banks of the M«nasa lake. There she gave 
birth to a son, energetic and mighty-armed; but 
he had nothing human in him, though bom of a 
man. As his head was like a water pot (Ghaia), 
they called him Ghaiotkacha (I, clvi-dvu). 
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Then knowing that her period of stay 

with the Pawiiava had come to an end, went away ; 
and Ghaiotkacha went away too, promising to come 
when required; and Bhima returned to his mother 
and brothers. That great warrior, Ghaitotkacha, was 
created by the illustrious Indra' as an opponent of 
Kan^a, to withstand the weapon he had given him 
(I, clvi-clvii). 


47. Vaica. 

The Pflwiavas lived in the forest for some time, 
and then, at the bidding of Vyasa, they went to the 
city of Ekachakra, where Bh^’ma killed the Rakshasa 
Vaka, and saved the city from his terror (I, clix-clxvi). 


CHAPTER III 

THE MARRIAGE OF DRAUPAD7 

48. The Sacrifice of Drupada. 

The Vandz.vQS, lived in the house of a Brahmana 
and studied the Vedas with him ; and he told them 
of the wonderful Svayamvara (choice of a husband) 
of the daughter of Yajnasena (Drupada), the prin- 
cess of Panchala, and the story of the birth of 
Dhnsh^adyumna and Sikhawiin and Draupad/, bom, 
not of a woman, but from the sacrifice of king 
Drupada (I, clxvii). 

49. The Birth of Dhrishtadyumna, 

King Drupada, desirous of wreaking vengeance 
on Drowa, wished to have children, and performed 
a great sacrifice. Then out of the flames of the 
sacrificial fire rose a boy, bright like a celestial, 
and a voice from the sky cried, “ This prince has 
been born for the destruction of Drowa.” He 
was called Dhrishtadyumna, and the illustrious 
Drowa brought him to his own house, and taught 
him the use of all weapons even though he knew 
what was to happen to him (I, cbdx). 

50. The Birth of Draupadi or Krishna. 

Then from the flames rose a daughter, called 
Panchalz. She was beautiful, her complexion was 
dark, and a sweet fragrance of the blue lotus was 

S5 
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emitted from her body; and at her birth a celestial 
voice cried, “ This best of women will be the cause 
of the destruction of the Kshatriyas,” She was 
called Krishwa, because her complexion was dark 
(I, clxix). 

51. Dhaumya. 

Having heard this story of the Brahamawa, 
the sons of Kunti were filled with a desire to see 
Panchala.' Placing their mother at their head, 
they proceeded in a northerly direction ; and, after 
visiting a number of shrines, came to the hermitage 
of Dhaumya, a Brahamawa acquainted with the 
mystery of the Vedas (I, clxx-clxxxv). 

52. The Potter’s House. 

They then installed Dhaumya as their priest ; 
and, disguised as Br^hma^ias, proceeded to southern 
Panchflla to see Draupad^'. They joined a band 
of Brahmanas going there to witness the Svayamvara 
of the princess; and, arriving in the city, they stayed 
in a potter’s house and lived on alms as befitted 
poor Brahmawas (I, clxxxvi). 

53. The Test. 

Yajnasena, the father of Draupadi, always 
cherished the desire of bestowing his daughter 
Krishna on Arjuna ; and so he caused a very stiff 
bow to be made, which was incapable of being 
bent by any one save Arjuna. He caused some 
machinery to be erected in the sky, and set up a 
mark above it, declaring that whoso would string 
the bow and shoot the mark with ornamented 
arrows, would obtain his daughter Draupadi for 
wife (I, ctexvii). 
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54. Krishna Recognises the Pandavas. 

Many illustrious princes came to the Svayamvara, 
and among them were Duryodhana and Kanja. 
Knshwa also came there with Balarfjma. A large 
concourse of people had gathered to witness the 
scene, and the Pawiavas sat in the arena with the 
Brahmawas ; and, as they sat there, Krishna 
recognised them. Then Draupadi, attired in princely 
robes and adorned with ornaments entered there, 
carrying in her hand a golden dish, on which were 
placed a garland of flowers and other offerings. Then, 
in the midst of the assembly, Dhrishfed 3 mmna, taking 
hold of his sister’s arm, declared, " Hear, 0 ye 
assembled kings! This is the bow, this the mark, 
and these the arrows. Shoot the mark through the 
orifice of the machine ; and he who, possessing noble 
birth, beauty, and strength, will perform this feat, 
will obtain today for wife my sister ’K.nshna” He 
then recited to his sister the names, the lineage 
and achievements of the assembled princes, saying, 
“These, 0 blessed maiden, have come for your hand, 
and will try to shoot the mark. Choose firom among 
them for your husband him who is able to do so. 

(I, dxxxvii-clxxxviii.) 

55. Shooting the Mark ; Karna’s Attempt. . 

.Then many princes and heroes attempted to 
shoot the mark but in vain. When, however, 
the great kings and princes had failed, Karm went 
up and quickly raised the bow and, stiinging it, 
placed an arrow on the string ; but Draupadi 
cried out, “ I shall not choose a Swta for my 
husband. ” And so Karwa retired in shame 
(I, clxxxix). 
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56. The Success of Arjuna. 

When all the kings had failed in their attempt 
to string the bow, Arjuna rose from among the 
Brahmawas, and walking round the bow in due 
form, and bowing to Mah«deva and remembering 
Knshwa in his mind, he raised the bow, and, string- 
ing it in the twinkling of an eye, took up the 
five arrows, and shot the mark through the 
orifice and brought it to the ground. King Drupada 
was delighted at the deed, and the heart of Knshwa 
(Draupad?) was filled with joy; and so she came 
to the son of Kunti with a white robe and a garland 
of flowers ; and among those who rejoiced was 
the great Krishna, the son of Vasudeva, who was 
present on that day. He greeted Arjuna, and 
offered him all assistance in case of need (I,cxc). 

57. The Wife of Five. 

After the event was over, Bhima and Arjuna, 
accompanied by Draupadi, returned to the potter’s 
house, and came to their mother, and represented 
Yajnaseni (Draupadi) to her as the alms they had 
received that day. Kunti, not knowing what they 
meant, replied, " Enjoy all of you what you have 
obtained but when she understood, her words 
were beyond recall; and so Draupadi was to be 
the wife of all her five sons (I, cxciii). 

Drupada, when he came to know who the princes 
were, was greatly pleased; but when he heard 
that Draupadi was to become the wife of all the 
five brothers, he felt sad at heart, and thought 
that it would be a sinful act, opposed to both custom- 
and the Vedas, B^t, as he was doubting an(J 
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debating in his mind, the illustrious Vyasa appeared 
before him ; and, taking him aside, told him of the 
mysterious significance of Draupadi’s marriage with 
the five brothers, informing him that, as Arjuna 
was a portion of Indra, Draupadj was celestial 
Lakshmi herself. And so the king was satisfied 
and consented. Then was Draupadf married to 
all the five Paiziava brothers ; but the high-souled 
lady stni regained her virginity day after day 
(I, cxcvii-cc). 

58. The Pandavas at Home. 

When king Dhntarashfira came to know that 
the P^^»^Zavas still lived and were now married to 
Draupadf, he, following the advice of Bhfshma 
and Drowa and Vidura, sent Kshatta (Vidura) to 
bring them with Kunti and Draupadf, to Hastina- 
pura. Vidura, at the command of the king, went 
to Yajnasena (Drupada) and the P^l«^Zavas, carry- 
ing with him many presents for Draupad^. He 
was received by Drupada in proper form; and 
there he saw the Pani^avas and Vflsudeva (Krishna), 
and embraced them with affection. Then, at the 
request of Vidura, the Panchala king allowed the 
princes to depart ; and, accompanied by Draupadf, 
Kuntf, and Krishna, they came to the city of Hastina- 
pura (I, ccii-ccix). 

59. Division of the Kingdom. 

They w^ere given on arrival a hearty welcome 
by all ; and Dhritarashh'a, anxious that no differ- 
ence might arise again between them and his sons, 
gave them half of his kingdom, and asked them to go 
and live in happiness and peace at Kha?«?ava- 
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prastha, also called Indra-prastlia. And so, 
receiving half of the kingdom, the Pania’cas entered 
Khrtwtfava-prastha, with Knsh«a at their head. 
It was a delightful place; and after settling 
them there, the heroic Knshwa and his brother 
Rama returned to Dvaravati [DvarakaJ (I, ccix). 


CHAPTER IV 

THREE NEW BRIDES OF ARJUNA 

6o. Life at Indrapeastha. 

Having obtained their kingdom, the Pawiavas 
lived with Draupadj at Indraprastha, with 
Yudhishihira as their king. In order that they 
should live happily together, they, by the advice 
of Narada, established a rule that if any of them 
was in the company of Draupadi and he was seen 
by some one else, the latter must go into a forest 
for twelve years and lead the life of a Brahmachari 
(I, ccx-ccxiv). 

6i. Aejuna’s Exile. 

One day it chanced that a Brahmawa came 
weeping to Arjuna, complaining that his wealth 
was being carried away by thieves ; and, as that 
hero went to arm himself, he saw Yudhish^hira 
with Draupadi. He drove away the thieves and 
restored his wealth to the Brahmawa; but, as he 
had violated the rule between the brothers, he 
requested permission to go into exile as agreed; 
^nd, having obtained the king’s permission, Arjuna. 
went away to live in the forest for twelve years - 
(I, ccxv). 

62. The Wives of Arjuna : Arjuna and Ulupi. 

Arjuna, after seeing many picturesque coun- 
tries, forests and lakes, rivers and seas, and making 
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many sacred pilgrimages, came to the source of 
the Gang«, and thought of dwelling there, per- 
forming many sacrifices. One day, as he was 
performing his sacrifice, Ulwpj, the daughter of a 
N«ga king, beheld him and desired him for her hus- 
band. Though Arjuna was under the vow of Brahma- 
charya, he did not think it contrary to its behests 
to marry her; and she gave him a boon, making him 
invincible in water (I, ccxvi). 

63. Arjuna and Chitrangada. 

Soon after Arjuna started for the side of the 
Himalayas ; and, travelling eastward, saw the 
countries lying there, and came where the sea 
was. Moving slowly along the shore, he came 
to Mawipura, where dwelt king Chitra-vahana with 
his beautiful daughter Chitrangada. Arjuna saw 
her and was filled witli love, and going up to the 
king told him what he desired. When the king 
knew who he was, he informed him that she was 
his heiress to the kingdom. He agreed, however, 
to his marrying her on condition that the son born 
to her would remain with the king and be the per- 
petuator of his race. Arjuna consented and was 
married to her, and lived in that city for three years; 
and when she gave birth to a son, named Babhru- 
vflhana, he took leave and set out on his travels 
again (I, ccxvii). 

64. Arjuna and Subhadra. 

Thereafter Arjuna went to the sacred places 
situated on the shore of the south seas ; 
and then turned westward along the shores of the 
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western ocean. Knslma, hearing of his arrival, 
came to meet him, and they set out together for 
Dvaraka (I,ccxviii-ccxx). 

One day a great festival was held on the 
Raivataka hill, and all the Bhojas, Andhakas and 
Vnshwis (of the race of Knshwa) were gathered 
there. There Arjuna saw Subhadra, the sister of 
Krishna, and his heart was filled with love ; and, 
following the advice of Krishna, he carried her 
away by force. When her people came to know 
what had happened, they were filled with rage ; 
but Krishna assured them that the alliance was 
a proper one, and advised them to go cheerfully 
to Arjuna and welcome him back. They did as 
he desired, and Arjuna returned to Dvaraka at 
their request, and was married to Subadhra in due 
form. He lived at Dvaraka for a year ; and when 
the twelve years of his vow were over, returned 
with Subhadr^i to Indraprastha. He was welcomed 
by all ; and to pacify Draupadi, Subhadra came 
to meet her in the garb of a cowherd maiden. 
Draupadi was pleased at this, and they all lived 
happily together (I,ccxxi-ccxxiii). 

Then Krishna and his brother Rama, and 
many others of their race came to Indraprastha, 
and were given a most rousing welcome; and Krishna 
gave much wealth to the bridegroom’s party. 
After living many da37S in pleasure, the Vrishni 
heroes returned to Dvtiraka. Krishna, however, 
remained behind, and spent his time with Arjuna, 
roaming along the banks of the Yamuna in search 
of the deer (I, ccxxiii). 
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65. The Birth of Abhimanyu. 

Then Subhadi'fl gave birth to a son, and he was 
named Abhimanyu. The cliild became a favourite 
of Krishna, his father, uncles, and all (T, ccxxiii). 

66. The Sons of Draupadi. 

The Pfliicliala princess also had five heroic sons 
by the five Pawiava brothers : — Prativindhya, 
begotten by Yudhish^hira ; Sutasoma by Bh*ma ; 
Satakarma by Arjuna ; Satanfka by Nakula ; 
and Srutasena by Sahadeva (I, ccxxiii). 



CHAPTER V 


THE BURNING OF KH^i\rT>AVA FOREST 

67. The Burning of Khandava Forest. 

One day, when Arjuna and Knshwa were sport- 
ing on the banks of the Yamuna, the god Agni, 
in the guise of a Brahma«a, appeared before them, 
and requested them to bum the Khawt^ava forest 
for his sake. Arjuna agreed on condition that Agni 
would supply hhn with a suitable bow, an inexhausti- 
ble quiver of arrows, horses of pure white, and 
a car possessing the splendour of the Sun. Agni 
then called upon Varuwa, who gave GandivB., the 
bow created by Brahma, and two inexhaustible 
quivers; and also the monkey-bannered chariot 
obtained from king Soma, to which were yoked 
steeds white as silver or the fleecy clouds, and they 
had the speed of the wind or the mind. Then 
Agni gave Krishna a discus, and Vamna gave him 
a club, Kaumodakt ; and while Agni blazed and 
burnt up the forest, Arjuna and Krishna fought 
with Indra who poured down his showers to quench 
the fire. But Indra was no match for the heroes, 
and retired ; and Agni was filled with joy at the 
burning of the forest. Then the Asura Maya, with 
Asvasena and four Sarngakas, issued from the 
forest ; and, finding no means of escape, they sought 
the protection of Arjuna, who spared their life 
(I, cexiv-ccxxx). 
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CHAPTER VI 

THE ASSEMBLY HALL OF YUDHISHTHIRA 

68, Maya and the Assembly Hall. 

Maya, who had been saved by Arjuna, was a 
great architect, and offered his services to that 
hero. At the bidding of Krishna, he promised 
to build a large Assembly Hall for Yudhishihira. 
Then Knshwa, having lived there for some time, 
departed for Dvaraka followed by the hero S«tyaki 
(n,i-ii). 

With the permission of Arjuna, Maya went 
away to the north of Kailasa, near the Mainaka 
mountain, and brought from there a dub for Bhima, 
a conch shell, named Devadatta, made by Varu«a, 
for Arjuna, and untold wealth for building liis 
Assembly Hall. With these materials he built 
his wonderful Hall for Yudhish/hira ; and, when it 
was completed, the king, after worshipping 
the gods, entered it with his brothers ; and many 
jRishis and princes came from various countries 
to see it and were welcomed by him, 

69. The Visit of Narada. 

There also came the great Rishi N«rada, who 
possessed the spe'ed of the mind ; and, at the request 
of Yudliishdiira, described to him the Assembly 
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Hall of Indra, as well as of Brahma, Yama, Vani«a 
and Kuvera. He then advised the king to per- 
form the great Rajaswya sacrifice (II, iii-xii). 

70. The Arrival of Krishna. 

Following the advice of Narada, Yudhishfliira 
became anxious to perform the RajasMya sacrifice. 
But, not knowing whether he would be equal to 
the task, he sought the advice of Knsh^ia, and 
sent a messenger toDvaraka; and Krishna came 
quickly to the king. He assured him that he was 
worthy of performing the sacrifice ; but he asked 
him first to defeat Jarasandha, the father-in-law 
of Kansa, who had Sisupala for his commander- 
in-chief ; and who, by worshipping 5iva, had acquir- 
ed power on earth and subjugated all the 
kings (II, xiii-xiv). 

71. The Death of Jarasandha. 

As there was no one else to fight with Jarasandha, 
Krishna, accompanied by Bh?ma and Arjuna, 
proceeded to his kingdom. They came to the city 
of Magadha, and were welcomed by the king ; 
and before long they challenged him to a single 
combat. Jarasandha agreed, and having placed 
his son Sahadeva on the throne, chose Bln’ma for 
the combat. The fight was long and fierce, 
at the end of which Bhima whirled him into the air 
and broke his body into two ; and then Krishna 
liberated all the captive kings. He installed Saha- 
deva on his father’s throne, and returned with the 
Paniavas to Indraprastha. After staying there 
for some time, he started for his city Dvaraka 
(II, xx-xxiv). : . 
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72. The Rajasuya Sacrifice. 

Thereafter Arjuna and his brothers conquered 
the whole earth, and laid all its treasures before 
Yudhishihira. The king then set his heart upon 
performing the Rajasuya sacrifice. While necessary 
preparations were being made, Knshwa arrived 
with a powerful army and a large amount of wealth, 
and offered them to the king. Yudhishdiira asked 
his permission to be installed in the sacrifice, and 
Ejishwa bade him perform it as he desired. Then 
Sahadeva was appointed to make all arrangements 
and despatch messengers to invite all ; and Nakula 
was sent to Hastin^pura to bring Bhishma, Drowa, 
.Dhritarashhn, Vidura, Kripa, and the cousins of 
the Pawiavas. And they all came to the sacrifice 
of Yudhishfhira. They were worshipped and 
welcomed as befitted the occasion and their 
rank, and took an active part in the arrangements 
of the sacrifice. Each had his own appointed 
task, and Krishna willingly undertook to wash 
the feet of the Briihmawas who came (II, xxv-xxxv). 

73. The Arghya. 

The sacrifice commenced, and Yudhishfiiira 
satisfied the Br«hma«as to their hearts’ content. 
On the last day of the sacrifice N«rada asked 
Yudhishfhira to offer Arghya (respect) to the kings 
as each deserved, bidding him commence with the 
foremost of all. Then Yudhishfhira inquired from 
, Bhishma as to whom should the Arghya be present- 
ed first,, and Bhishma decided that Krishwa was 
the foremost of all (II, xxxvi). 
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74. SiSUPALA. 

Commanded by him, Sahadeva proceeded to 
offer Arghya to Krishna ; but Sisup«la, the king 
of Chedi, could not bear this : and in the presence 
of all began to speak ill of Krishna, and railed 
at Bhishma for having transgressed the Smritis 
in ignoring the other elders and preceptors and 
kings. Yudhish^hira spoke softly to Sisupijla, but 
in vain. Then Bhishma rebuked the king of Chedi, 
saying, “ This Krishna is chief among Kshatri5’-as 
and preceptors. He is the origin of the universe, 
and in him will the universe dissolve. He is the 
unmanifest primeval Nature (Praknti). He is 
the creator of Buddhi, Mind, the five elements, 
and the four kinds of hfe are all established in 
him. He is the foremost of all in the world, and 
will be so long as the upward, downward, and side- 
way course of the universe lasts. He is the worthi- 
est to be offered Arghya first.” (II, xxxvi-xxxviii.) 

75. The Threat of Sahadeva. 

Then Sahadeva spoke, saying, ” If there be 
any who cannot bear the worship offered by me 
to Kesava, on his head will I place my foot.” 
And when Sahadeva showed his foot, no one among 
those wise, intelligent, and proud and powerful 
kings uttered a word (II, xxxix). 

76. The Death of Sisupala. 

But Sisupala continued to revile Knshwa and 
diallenged him to a fight. Then Krislnza, who 
had pardoned him a hundred times for the sake 
of his mother who was his (Knsh«a’s) aunt (father’s 
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sister), was roused to anger, and, throwing his discus, 
severed the head of the king. The mighty hero 
fell like a cliff struck by thunder, and a great efful- 
gence rose from his body; and, after adoring 
Krishna, entered the body of the lord of the three 
worlds. Yudhish&ira then commanded his brothers 
to perform the funeral rites of Sisupala, and his 
son was installed as the chief of Chedi in 
his place (II, xlv). 

77. The End of the Sacrifice. 

The remaining ceremonies of the sacrifice were 
soon over, and all the princes and kings departed 
to their homes. And Krishna, with Yudhish^hira’s 
permission, retired to Dv^aka (II, xlv). 

78. The Chagrin of Duryodhana. 

After the kings and i?ishis had taken their 
departure, Duryodhana and Sakuni stayed on for 
some time, and Duryodhana was filled with surprise 
at the wonders of the Assembly Hall. He often 
mistook crystal for water, water for land, and land 
for water ; an open door for a closed one, and a 
closed one for an open door. He was laughed 
at by Bhima, Arjuna, and the twins ; and filled 
with jealousy, anger and shame, returned to 
Hastin«pura (II, xlvii). 

79. The Proposal of Sakuni. 

Sakuni tried to comfort him, saying that of 
all the Paw^avas, Yudhishdiira alone could be 
tempted to defeat. He said that the son of Kuntz 
(Yudhishdiira) was fond of gambling, but he knew 
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not how to play ; and if challenged, would not 
be able to refuse. He himself was skilful in throw- 
ing the dice ; and, if permitted by Dhritarashfra, 
would win everjdhing in possession of Yudhish^hira 
without doubt (II, xlvii-xlviii). 



CHAPTER VII 


THE GAME OF DICE 

80. The Hall of Kauravas. 

When Duryodhana returned to Hastinapura, 
he succeeded in obtaining his father’s permission 
even as Sakuni had suggested. Dhntarashhra then 
commanded that a great Assembly Hall be built ; 
and when it was completed, ordered Vidura to go 
to Indraprastha and bring Yudhishihira and his 
brothers to see it and to play a friendly game of 
dice (II, xlix-lvi). 

81. The Commission of Vidura. 

Vidura did not approve of the king’s command 
and, much against his wiU, started for the city 
of the Paniavas. Arriving there, he gave the king’s 
message to Yudhishdiira, saying, “The king has 
commanded me to tell you that his Assembly Hall 
is equal to yours ; and has asked you to come 
and see it and play a friendly game of dice 
with your cousins. There will be assembled those 
gamblers, — ^the cheats who have been brought 
there by the illustrious king Dhntar«sh/ra. Come 
let the king’s command be obeyed by you.’’ 
Yudhishihira then asked the names of the dis- 
honest gamblers with whom he was required to 
play ; and Vidura told him the names of Sakuni 
and others. “ Then,’’ said Yudhish^hira, “ it appears 
that some of the most desperate and terrible gam- 
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.biers, who always depend on deceit, are present 
there. I do not desire to engage in gambling 
at the command of king Dhntarashika, for a father 
always wishes to benefit his sons. You are our 
master, 0 Vidura. Tell me what is proper for us 
to do. I am unwilling to gamble ; but if challenged 
by Sakuni, I will never refuse. That is my 
settled vow.” (II, Iviii.) 

82. The Pandavas in Hastinapura, 

After this preparations for the journey 
were made; and Yudhish^hira, accompanied by 
his brothers, relations and attendants, and taking 
Draupadi with himself, went with Vidura, and soon 
arrived at Hastinapura. They were welcomed by 
all ; and having passed the day in happiness, they 
entered the Assembly Hall the next morning, and 
were saluted by the gamblers assembled there. 
Draupadi alone remained behind with the prin- 
cesses in her apartments (II, Iviii). 

83. The Rules of the Game. 

Yudhishdiira and others then took their seats. 
Then Sakuni said, “ 0 king, the assembly is full, 
dnd we are waiting for you. Let the dice be cast 
and the rules of the game be fixed.” Yudhishfliira 
replied, “O king, deceitful gambling is a sin ; 
there is no morality in it. Do not, like a cruel 
man, defeat us by deceitful means. O Sakuni, 
gambling is not a sport. By playing deceitfully 
and desperately do not seek to win from us our 
wealth, intended to benefit the Brahmawas. Even 
enemies should not be vanquished by desperate 
stakes in a deceitful game. But, when challenged. 
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I do not withdraw. This is my established vow. 
I know that Fate is all powerful ; we are all in the 
power of Fate.” (II, lix.) 

84. Sakuni and Yudhishthira as Players. 

Then Sakuni, playing on behalf of Duryodhana, 
and Yudhishthira engaged in the game ; and, 
Dhntarflshtra, Bhfshma, Drowa, Knpa and the 
rest took their seats in the Assembly Hall to watch 
this friendly match (II, Ivii-lix). 

85. The Game of Dice. 

The stakes were high and equal ; and Sakuni, 
taking up the dice, threw them and said, “ Lo, I 
have won.” (II, lx.) 

86. The Deceit of Sakuni. 

“ 0 Sakuni, you have won by deceitful 
means,” said Yudhishthira. The king then staked, 
one after another, many beautiful jars filled with 
gold, his royal car, a hundred thousand accomplish- 
ed serving maids, a thousand serving men, a 
thousand elephants, a thousand cars and steeds, 
ten thousand waggons, and untold wealth of 
different kinds. And each time Sakuni, ever ready 
with the dice, and using unfair means, cried, ” Lo, 
I have won.” Then Yudhishthira staked, one after 
another, his brothers Nakula, Sahadeva, Arjuna 
and Bhfma ; and each time Sakuni, adopting unfair 
means, cried, “ Lo, I have won.” Then he staked 
himself, the last of the Pflw^ava brothers ; and 
again Sakuni, adopting unfair means, cried, " Lo, 
I have won.” (II, bc-lxv.) 

87. The Stake of Draupadi. 

Then Sakuni, addressing Yudhishthira, aied, 
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" There is still one stake, dear to you, which is not 
yet won. Stake Draupadi, the princess of Panchala.” 
Then Yudhishihira staked Draupad^, fair like Sr*, 
and blooming like the lotus ; and all who heard 
were filled with fear and shame, and tears began 
to trickle down their eyes. Dhntarash^ra alone 
was glad, and could hardly conceal his emotion 
when Sakuni cried, "Lo, I have won.” (II, Ixv.) 

8S. Draupadi and the Assembly Hall. 

Daryodhana then asked Vidura to bring Draupad* 
into the Assembly Hall, but the latter indignantly 
refused. Then turning to Pratikamin, a man of 
the S«ta caste, he commanded him to do so ; 
and he went to Draupad* as he was bid (II,lsvi-lxvii). 

89, The Question of Draupadi. 

The queen asked him to return to Yudhish^hira 
and inquire whom he had lost first, — ^himself or 
her; and when he did so, the king, like one de- 
prived of reason, did not make any reply. Dur- 
yodhana interposed, saying that the princess of 
P«nch«la should put the question in the open 
assembly, and let aU hear Yudhish^hira's reply. 
Pratikamin returned to Draupad*, and she sent 
him back again for a reply to her question (II, Ixvii). 

90. Yudhishthira’s Message to Draupadi. 

Then Yudhishfliira sent a trusted messenger 
to her, asking her to come before her father-in-law, 
though she was weeping and attired in one piece 
of cloth, with her navel exposed in consequence 
of ha: season having come (11, Ixvii). 
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91. The Outrage of Duhsasana. 

Then Duryodhana, finding that Pratikamin 
was reluctant to go again, sent Dufoflsana 'to 
Draupadt ; and he, with blood-red eyes, entered 
her apartments. She, much distressed, tried to 
liide herself; but he seized her by her long, blue, and 
wavy hair; and, dragging her, brought her into the 
Assembly Hall, trembling like the banian tree in a 
storm. Draupad* cried that she was not in a fit 
condition to be taken to the Hall, being in her 
season and attired only in one piece of cloth ; but 
Dufoasana did not care, and with dishevelled hair 
and loosened dress, dragged her into the assembly 
before all those gathered there (II, Ixvii). 

92. The Anguish of Draupadi. 

Draupadi was greatly agitated and cried, “ 0 
wretched man of cruel deeds, I cannot stand before 
these persons in. this state. Do not uncover me 
and drag me thus ; I am in my season. Fie on 
all the Kurus in this assembly when they look 
silently on this act which transgresses all Kuru 
morality ! Why do Bhishma, Drowa, Vidura and 
king Dhntarash#ra, the best of Kuru elders, look 
silently on this great crime ? Here, in this assembly, 
are present Kurus who are lords of sons and 
daughters-in-law. Let them all, reflecting on my 
words, answer the question I have asked.” (II, Ixvii.) 

The Pajiiava brothers looked on, silent and 
helpless ; and seeing this, DuAsasana dragged 
her all the more forcibly, and repeatedly called her 
" Slave, slave, ” and laughed aloud, Kar«a was 
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glad and he laughed too ; and so did Sakuni and 
Dutyodhana, and applauded him {II, Ixvii). 

93. Bhishma’s Reply. 

But Bh/shma was sad at heart and said, “ O 
blessed lady, I am unable to decide the point put 
forward by you, whether Yudhishdiira, having 
lost himself, could stake and lose j'ou thereafter. 
The ways of morality are subtle, and I am unable 
to decide the matter.” (II, Ixvii.) 

94. The Unrobing of PAndavas and Draupadi. 

Then Vikarwa, the son of Dhntarash^ra, gave 
his opinion that, as Yudhish^hira, having been ex- 
cited by deceitful gamblers, staked Draupadi after 
he had lost himself, he regarded Draupadi ,as not 
properly won. At this Karjja was filled with rage ; 
and, after rebuking Vikarwa, ordered Du/zsasana 
to take off the robes of the Vandzvas as 
well as of Draupadi. At this the Vand^xds took 
off their upper garments and, throvdng them down, 
sat silent in the Hall. Then DuAsasana, in the 
presence of all, began to pull the cloth of Draupadi 
(II, Ixviii). 

95. Krishna to the Rescue. 

When he did so, she thought of Knshwa and 
prayed, "0 Janardana, save me, save me 1” 
Knshwa, hearing her, was deeply moved ; and, 
unseen by all, came to her protection. And by 
his will, as the doth of Draupadi was being removed, 
more, and more of it appeared and covered her. 
Seeing this extraordinary sight, aU those present 
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there applauded Draupadi and censured the sons of 
DhntariJsh^ra (II, Ixviii). 

96. The Vow of Bhima. 

Then Bh/ma took a terrible vow that for this deed 
of DuAsflsana he would tear open his heart on the 
field of battle, and drink his blood (II, Ixviii). 

97, The Question of Draupadi. 

Then Draupadi, sore afflicted at heart, cried 
out, “ TeU me, 0 kings, whether you consider me 
won or not. This day I have been allowed to be 
persecuted by wicked men in the presence of all. I 
have been brought before this assembly and exposed. 
Never before was I seen in public except on the 
occasion of my Svayamvara. I am the daughter and 
wife of a king, bom in the same order to which 
you belong. Tell me, am I a servant woman or 
not? I shall abide by what you decide.” (II, Ixviii- 
Ixix.) 

98. The Answer of Bhishma. 

Then Bhishma answered that, from the import- 
ance of the issue involved, from its intricacy and 
subtlety, he was unable to answer with certainty 
the question of Draupadi. Thereupon Duryodhana 
asked her to get an answer from her husbands ; 
but the PflWfiavas, specially Yudhishihira, spoke 
not a word (II, Ixix). 

99. Duryodhana’s Thigh. 

Then Kama called upon her to go into the inner 
apartments, as a slave, and choose another husband, 
for the Pandavsis were slaves themselves ; and Dur- 
yodhana, to encourage him, uncovered his right 
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thigh and showed it to Draupad^. Seeing this, 
Bh*ma was filled \vith rage, and cried out, “ Let 
me perish if I break not that thigh in a great battle.” 
(II, bcx-lxxi.) 

100. Dhritarashtra’s Intervention. 

Thereafter a jackal cried aloud in the sacrifi- 
cial chamber of king Dhyitaroshira ; asses began 
to bray, and fearful birds to shriek. All knew the 
import of this, and spoke to the king to intervene; 
Then the wise old king addressed Draupadi, and 
said, “ O P^mchaH, ask from me any boon you 
desire. Chaste and devoted to virtue, you are 
the foremost of my daughters-in-law.” Then 
Draupadt asked for the freedom of her husbands, 
and &is the king gladly gave. He returned to the 
Pawiavas their kingdom and wealth, and asked 
them to forget the harshness of Duryodhana, saying, 
” It was to meet with our friends eind to examine 
the . strer^th and weakness of my sons that 
I aEowed this game of dice to proceed. Return 
to your kingdom, and let there be brotherly 
love between you and your cousins.” Then 
Yudhishflura, accompanied by Draupadi and his 
brothers, took his leave, and they all started for 
the best of cities, Indraprastha (II, Ixxii-lxxiii). 

loi. The Second Game. 

They had not gone fax, however, when Dur- 
yodhana again succeeded in persuading his father 
to call them back ; and, much against the wish 
off his advisers, the old king agreed to their pla3dng 
again. This time the wager was that he who 
lost should live in exile in a forest for twelve years 
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and spend the thirteenth in some inhabited place, 
unrecognised ; and, if recognised, the period of 
exile was to be renewed again (IT, Ixxiv). 

Pratikflmin was sent in haste to recall the princes; 
and Yudhish^hira, when he heard of the king’s 
command, knowing full well the deception practised 
by 5akuni, came back to sit at the game again. 
:)j; ; The nature of the new stake was explained to him 

by Sakuni; and Yudhisyhira, knowing the. conse- 
quence, yet agreed. 5akuni took up the dice, threw 
them, and cried, ” Lo, I have won!” (II, Ixxvi.) 

102. Preparations for Exile. 

Thereupon the vanquished sons of Pritlia attired 
themselves in deer skins and prepared themselves 
for exile in the forest. DuAsasana was beside 
himself with joy and, dancmg about in the midst 
of the Kurus, cried, “ O cow, O cow 1” Duryodhana 
was equally transported, and mimicked the lion- 
like movanents of Bh«ma. But that hero control- 
led himself, sa 5 Hing, ” If ever we engage in battle 
again, I shall be the slayer of Duryodhana 
Dhananjaya (Arjuna) will slay Karwa, and Sahadeva 
the gambler Saktmi. As regards the wicked-minded 
Du^asana, I will drink his blood.” Then each 
of the PaMc^avas took a vow : Arjuna that he would 
slay Kama ; Sahadeva that he would slay Sakuni; 
and Nakula that he would destroy the wicked- 
minded sons of Dhntarashhra (II, Ixxvii). 

103. Farewell. 

Yudhishfliira bade farewell to all; and, at the 
desire of Vidura, left his mother, Kunt*, behind to 
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stay with him (Vidura). Vidura bade them take 
Narada and their priest Dhaumya for their instruc- 
tors, and blessed them all. Kunt« blessed Draupadi 
and embraced her sons, and her heart was choked 
with grief. But she controlled herself, and blessed 
them. Then Yudhishdiira, accompanied by his 
brothers and Draupadi, departed for the forest 
, (IT, Ixxvii-lxxx). 


III. VANA PARVA 
CHAPTER VIII 
IN THE FOREST 

104. The Banks of the Ganga. 

The Pawifavas set out from Hastinapura, and 
proceeded in a northerly direction. The citizens 
went after them ; but Yudhishifhira comforted them, 
and asked them to go back ; and, ascending their 
cars, they came to a great banian tree, named 
Prama72a, on the banks of the Ganga {III, i). 

105. The Discourse of Saunaka. 

The next morning the Brahmawas, who had 
supported themselves by alms, came and stood 
before them ; but Yudhish^hira knew not how to 
feed them. Then a learned Brahma^m, named 
Saunaka, well versed in the philosophy of the 
Soul, and in the Sankhya and Yoga systems, spoke 
to the Pa^iavas, saying, “0 king, the understanding 
(Buddhi) which results from the study of the 
Smntis is in you. Disease may be cured by medicine, 
but mental ailments are cured by Yoga alone. 
Attachment is the root of all misery and fear, and 
the man with attachment is tortured by desire 
that springs up in the heart ; and so is the possession 
of wealth fraught with misery. Desire is the seed 
of resolve ; and every creature acts and desires 
from ignorance, like a wheel that is constantly 
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whirling. This is the word of the Vedas, — ‘Act, 
but act with renunciation.’ Therefore act, renouncing 
Abhimana (egoism), abandoning all motives and 
subduing the senses.” (Ill, ii.) 

io6. Worship of the Sun. 

But Yudhishdiira was still aflSicted with grief, 
because he could not support the Brahmawas. 
Thereupon Dhaumya, the priest who accompanied 
him, asked him to worship the Sun, the father 
of all creatures, in whom is all food that supports 
life ; whose rays are warm and, becoming the 
clouds, they roar and flash with lightning, and 
pour down showers in due season. Yudhishfliira 
then worshipped the Sun by his hundred and eight 
names, and adored him as he was bid ; whereupon 
the Sun was gratified and provided him with food 
for all the twelve years of his exile (III, iii). 

107. Draupadi and the Boon of the Sun. 

The Sun gave him a copper vessel, and said, ” I 
present this to you. So long as the Panchala 
princess (Draupadi) holds this vessel, the food 
in it will be inexhaustible. You will regain your 
kingdom in the fourteenth year from this.” 
Thus, obtaining this boon from the Sxm, 
Yudhishfliira entertained the Br«hma«as agreeably 
to his wishes. Thereafter the Pawiavas, accom- 
panied by Dhaumya, and surrounded by the 
Brrthma^as, set out for the forest of Kamyaka 
(III, iii). 

108. The Forest of Kamyaka. 

The sons of Vmiv, went with their followers 
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from the banks of the Ganga to Kurukshetra. 
They travelled in a westerly direction, and at last 
came to the forest of Kaimyaka on the banks of 
the Sarasvati (III, v). 

109. The Visit of Vidura and Krishna. 

There Vidura went to see them ; and, having 
heard that they had been banished, Krishna also 
went to see them in the forest. He was filled with 
indignation at their plight, and threatened to 
destroy Duryodhana, Kama, Sakuni and Du^sflsana 
(III, vi-xii). 

no. The Worship of Krishna. 

But Arjuna pacified him and adored him 
as the cause of all creation, its course and end; 
the mover of all minds, who floats on the primeval 
waters in the beginning of creation, who is the young- 
er brother of Indra, the Soul of all beings, dwelling 
in the body of the Sun and afflicting him with hi? 
effulgence ; and from whose lotus-like navel Brahma 
himself came forth. Krishna was gratified, and 
said to Arjuna, "You are mine, and I am yours 
You are Nara, and I am Narayawa. You are from 
me, and I am from you.” (Ill, xii.) 

Then Draupadi worshipped Krishna as the sole 
creator of the world; as Sacrifice sprung from 
Truth, the active power pervading aU ; and 
related to him her grief. Knshwa comforted and 
blessed her, saying that she should be queen once 
more (III, xii). 

III. The Cause of Pandavas’ Misfortune. 

Then turning to Yudhishfljira, he said, " 0 king 
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of earth, had I been present then at Dv^^rak<^, this 
misfortune would not have overtaken you.” 
(Ill, xii-xiii.) 

II2. The Departure of Krishna, Subhadra, 

AND ABHIMANYU. 

After staying with them for some time, K>ish;ja 
took leave of the Vandz.vas ; and, taking Subhadra 
and Abhimanyu in his car, started for the city 
of Dvaraka. The other princes also, who had come 
to see them, left for their respective countries ; 
and the Pawiavas, bidding farewell to the 
Brahmawas and the people who had gathered 
there, departed for another forest (III, xxii-xxiii). 

113. The Forest of Dvaita. 

They then repaired to the sacred and celebrated 
lake of Dvaitavana, and lived in the forest of Sala 
trees, washed by the Sarasvati, in the company 
of sages and Mshis (III, xxiv). 

114. The Discourse of Draupadi. 

But seeing her husbands in the forest, the mind 
of Draupadi knew no peace. She tried to rouse 
Yudhishihira to anger, but in vain. It was in 
vain that she pointed out that according to Smritis 
there was no Kshatriya without anger, and anger 
was the energy of Rajas (Gu»a). She referred to the 
necessity of Action, observing that it was from 
ignorance that people desired for liberation from 
Action ; and that it was by his perverse under- 
standing that the king had been defeated in the 
gambling match. ” All creatures,” she said, " follow 
the ordinances of the Creator, for they are identical 
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with him, and live in him. The Lord peirvades the 
universe, performing all actions himself; and it 
is He who creates and kills. ” But Yudhishihira 
was not convinced. He praised Forgiveness as the 
highest virtue, and action without desire of fruit as 
the highest end. Virtue, he said, was the word 
of the Vedas, described as the foremost duty. 
Action bore fruit in the world, but Virtue was 
eternal ; and so he followed the path of Virtue 
and Forgiveness (III, xxx-xxxi). 

115. The Advice of Vyasa. 

Thereafter Bhima urged the necessity of Action 
upon the king ; but Yudhishfliira was afraid of 
the power of the Kuru heroes and uncertain of 
the result of an open war. At this Vyasa appeared 
before him, and, imparting to him the knowledge 
called Prati'Smnti, bade him send Arjuna to acquire 
the weapons of Mahendra, Rudra, Varuwa, Kuvera, 
and Yama ; and by his advice the king and his 
brothers returned to the forest of Kamyaka on 
the banks of the Saras vati (III, xxxiii-xxxvi). 



CHAPTER IX 


THE MISSION OF ARJUNA 
ii6. The Quest. 

Yudhishthira then called Arjuna, and, imparting 
to him the knowledge he had received from Vyasa. 
bade him go towards the north and seek the celestial 
weapons of Indra. Arjuna, bidding farewell to all, 
adn taking up his beautiful bow, started for the 
Himalayas and reached the sacred mountains in 
one day. There he saw Indra in the garb of a great 
ascetic, and begged his weapons of him. But 
Indra replied that he would bestow his weapons 
on him only after he had met Siva, the lord of all 
creatures (III, xxxvii). 

117. Siva and Arjuna. 

Then Mahadeva, knowing what Arjuna desired, 
and wishing to help him, assumed the form of a 
hunter, and came where that hero was. There 
also came a Danava, named Mwka, who, assuming 
the form of a boar, intended to kill Arjuna. Then 
both Mahadeva and Arjuna shot their arrows 
at the same time, which feU like lightning or thunder 
on a mountain, and killed the boar; and each claimed 
the deed as his own. Thereupon both of them 
became angry and engaged in a fearful fight, and 
Sankara bore all the arrows of Arjuna with a cheer- 
ful heart. When Arjuna had exhausted all his 
arrows without wounding him, the two engaged in 
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a hand-to-hand fight, in which the great God deprived 
Arjuna of his consciousness. When he recovered 
consciousness, he recognised Mahadeva in the form 
of a hunter ; and Siva, gratified with his deed, 
and recognising his powers as ahnost equal to his 
own, bestowed on him an irresistible weapon. 
Then Arjuna, bowing low, adored the blue-throated 
God as the creator of the universe ; as Siva in 
the form of Vishwu, and Vishnu in the form of Siva ; 
as the foremost Purusha and sublimest Kara ;■ and 
sought his forgiveness for fighting with him. Then 
Sankara embraced him and blessed him ; and 
Arjuna, for a boon, asked for his Brahmasira weapon, 
by which he could fight with Bhishma, Drona, 
Knpa and Kama; and Mahfldeva bestowed on him 
his Pflsupata weapon, which no one, man or god, 
could resist, and taught him the art of hurling 
and withdrawing it. Then he gave him that 
great bow, called Ganiiva, and, commanding him 
to go to heaven, disappeared (III, xxxviii-xl). 

ii8. The Gifts of the Gods. 

Then there came to see Arjuna Varuwa, the 
lord of waters ; Kuvera, the lord of wealth, accom- 
panied by numberless Yakshas ; and Yama, the 
god of justice and destroyer of the worlds ; and 
there also came Indra, with his queen. Then Yama 
gave him a mace ; Varuwa his noose ; Kuvera his 
celestial vision and the weapon Antardhana ; and 
Indra his celestial weapons. After the lords of the 
re^ons had' disappeared, Arjuna ascended the car 
sent by Indra, and came to his city Amariawatj 
(III, xU-xlii). 



Chap. IX. THE MISSION OF ARJUNA 


69 


iig. In the City of Indra : Chitrasena 
AND UrVASI. 

Arjuna lived in the dty of Indra for five years, 
and there learnt from Chitrasena vocal and in- 
strumental music and dancing. 

There Urvasi, at the command of Indra, ap- 
proached him, in order to teach him the art of 
miving with women ; but Arjuna worshipped her as 
the mother of the Puru race, whereupon she cursed 
him, saying that he should have to live among 
women, deprived of aU manhood (III, xliv-xlvi). 


CHAPTER X 

THE PILGRIMAGE OF THE PAiVDAVAS 

120. From Kamyaka to Gandhamadana. 

In the meanwhile the Pa«(^ava brothers dwelt 
in the forest of Kamyaka, always thinking of the 
absent Arjuna. During this period they heard 
the story of Nala and Damayanti ; and then they 
started on a pilgrimage to holy places in the 
company of the sage Lomasa. After visiting many 
places they desired to go to Gandhamadana; and 
: ben Yudhishihira became anxious to see his brother 
nee more (III, Ixxx-cxli). 

12 1. The Help of Ghatotkacha. 

They proceeded towards the Gandhamadana 
mountain ; but the path was rugged and hard, 
and Draupadj fainted on the way. Thereupon 
Bhema remembered the son of Hii^imba, Ghatotkacha; 
and that powerful Rakshasa chief, who was capable 
of going anywhere at will, carried Draupadi, and 
his attendants carried the four Paw^^ava brothers, 
and brought them to the hermitage of Kara and 
Narayawa, situated on mount Kailasa, beyond the 
country of north Kurus (III, cxliu-cxlv). 

122. The Celestial Lotus. 

They dwelt there for six nights, expecting to 
see Arjuna. One day the breeze blew from the 

north-east, and the Panchala princess saw a pure 
' , 60 
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and charming lotus of celestial fragrance brought 
thither by the wind. She gave it to Yudhish^hira ; 
and, desirous of having more, requested Bhwna 
to procure them for her. Then Bhi-ma sought 
for the flower all over the mountains, and at last 
came to a vast and romantic lake adorned with 
innumerable lotus flowers (III, cxlvi). 

123. Bhima and Hanuman. 

There he met Hangman, the monkey-god, 
the son of Vayu, and w^as dehghted to see his brother. 
Hanwmiin showed him the way to the garden of 
Kuvera, and advised him not to pluck any flowers 
by force of might. He then promised to help the 
Fandavas in time of need. “Remaining on Arjuna’s 
flagstaff,” he said, “I shall send forth fearful shouts, 
and you will be able to destroy your enemies 
with ease.” So saying, he disappeared (III, cxlvi-cli). 

124. Bhima and the Lotus. 

As directed by Hane^man, Bhima went to the 
place where the lotuses grew ; and at last saw, 
near the Kailasa peak and the abode of Kuvera, 
the charming lake adorned with lotus flowers. 
It was guarded by Rakshasas who, when they saw 
him, came to inquire who he was and what he wanted. 
Bhima told them everything, whereupon they asked 
him to take permission of their king before drink- 
ing of the water of the lake or taking away the 
lotus flowers. But Bhima refused to do their bid- 
ding, and so a fight ensued in which he defeated 
the Rakshasas. He then drank of the water of 
the lake, and plucked and gathered the golden 
lotus flowers of excellent fragrance (III, clii-cliv). 
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125. Absorption in Yoga. 

In the meanwhile Yudhishfhira became anxious 
about Bhima ; and learning from Draupadi where 
he had gone, desired to follow him. Then the son 
of VMwiba carried Draupadt again, and they all 
came to the forest and the lotus lake. There they 
saw Blu'ma, and were happy to meet again. Then 
with the permission of Kuvera, they lived there 
for some time. Awaiting the return of Arjuna 
and thmking of him, they became absorbed in Yoga 
(III, dv-dxiv). 

126. The Return of Arjuna. 

Before long, however, they saw the car of 
Mahendra driven by M«tali, and therein was seated 
Dhananjaya, the widder of the thunderbolt. Alight- 
ing from the car, he first saluted the feet of 
Dhaumya, and then stood before his brother Yudhi- 
sh&ira with all humility. Then Arjuna narrated 
to them all his adventures in heaven (III, dxv- 
dxvii). 

127. Dvaitavana and Kamyaka. Again. 

The Pflw^avas lived in that delightful abode 
for some time. Then, leaving that place, they 
Journeyed on, seeing many beautiful and romantic 
forests, rivers, lakes and caves. They then came 
to the dwelling place of Naraiyana ; and, diRTni<;«ting 
Gha^otkacha, proceeded to the mountains in the 
neighbourhood of the Yamuna. And when the 
twdfth year of their exile had arrived, they came 
down to the banks of the Sarasvat*, and repaired 
to the lalre Dvaitavana. Wandering joyfully by 
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the Sarasvati, they lived happily there ; and 
then came to the forest of Kamyaka 
(III, dxxvii-clxxxiii). ■ 

128. The Visit of Krishna and Satyabhama. 

There Knsh7ia, accompanied by Satyabhama, 
came to meet them, and they were all happy to 
see him once more (I, clxxxiii). 

129. Narada and Markandeya : The 
Discourse of Markandeya. 

There also came Markanieya, the great sage, 
and Narada of pure soul. Then the sage Marka«ieya 
answered the questions of Yudhishfhira, telling him 
how man may be the doer of deeds and reap 
their fruit, but the real actor is God himself. 
He also told him how he had seen the Supreme 
Creator, Vishwu, with face beautiful as the lotus or 
the moon, wielding the conch, discus, and the mace, 
and beheld the whole universe created by his Maya. 
He said that Krishna, who had become their rela- 
tive, was a complete incarnation of the Deity. 
He told them how the eternal Vishnu lay in Yoga 
sleep on the hood of Sesha the Serpent, encircling 
the world, and from thence arose a lotus, beautiful as 
the Sun, from which sprang Brahma, the Grandsire. 
He then described to them the origin and character 
of the five elements. Earth, Water, Fire, Air and 
Ether, — together with their properties, — existing 
in all substances of which the universe is composed ; 
the difference between the manifest (Vyakta), 
perceptible to the senses, and the unmanifest 
(Avyakta), not so perceptible; compared the body to 
a chariot, the Soul to the charioteer, and the senses 
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to the horses; pointed out that the subjugation of the 
senses is the highest means of attaining to spiritual 
advancement ; and observed that the Soul is im- 
perishable and death but a change of abode. He 
further dwelt on the three Guwas (Qualities), Sattva, 
Rajas and Tamas ; and observed that Tamas is 
characterized by illusion, Rajas by action and 
Sattva by splendour. He showed that Conscious- 
ness is the mainspring of action ; and the past, 
present and future are inseparably connected with 
Pra«a or the Soul, — the essence of the Supreme 
Spirit, the eternal Purusha within. He explained that 
Prana or Breath is transformed into Samana, 
Apana, Udana and Vyana ; that Prana and the 
other vital airs are seated in the navel, below which 
is the region of the digestive system; that the 
arteries issuing from the heart run in all directions, 
canying the essence of food, and are acted on by 
Prana and other vital airs. He told them that 
matter, inert and insensible, is the seat of the living 
principle, which is active in itself and induces acti- 
vity in others (III, clxxxui-ccxxxi). 

130. The Departure of Krishna. 

After Markanieya had finished his discourse 
Krishna, accompanied by Satyabhama, his favourite 
wife, bade farewell to the Paniavas, ascended his 
chariot, and disappeared (III, ccxxxiv). 


CHAPTER XI 

THE PERIOD OF PROBATION 
131. Duryodhana in Dvaitavana. 

While the PawiZavas were thus living in the 
forest near the lake Dvaitavana, Sakuni, at the 
instance of Karua, advised Duryodhana to go 
and see them in their lowly state ; and on the 
pretext that they wanted to go out a-hunting and 
to see their herds of cattle, he persuaded king 
Dhntarashfra to grant them permission, promising 
that they would not go near the Pawiavas 
(III, ccxxxvi-ccxxxviii). 

Then Duryodhana, accompanied by Kar/ia, 
Sakuni and his other brothers and followed by a 
large army, went to the forest and there saw his 
cattle, and .counted his cows and calves.^ Drinking 
milk and enio3nng other delicious things, he at 
last reached the sacred lake of Dvaitavana, and came 
thare like the lord of the celestials, Indra himself 
(III, ccxxxix). 

As the followers of the prince were entering the 
forest adjoining the lake, at his command, many 
Gandharvas, who had already arrived there with 
their king, Chitrasena, bade them desist, ^^en 
they complained to Duryodhana of the insult 
they had received, that prince, with Karwa 
and his brothers, resolved to fight with the Gan- 
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dharvas. In the battle which ensued Duryodhana 
and his brothers were taken prisoners, and his 
counsellors came to Yudhishdiira for help ; and 
that exiled monarch commanded Bhima and 
his other brothers to go to their rescue. The Pawiava 
haroes fought with the Gandharva band and routed 
them. In the end, however, Chitrasena appeared 
in person before them, and claimed Aijuna 
for his friend ; and, at the latter’s desire, set 
Duryodhana and others free. Then Yudhishdiira 
spoke kindly to Duryodhana, and advised him to 
go home ; and he returned to his capital overwhelmed 
with shame and his heart rent in twain (III, ccxl- 
ccxlv). 

132. Karna and the Sacrifice of the Golden 

Plough. 

Duiyoanana was afflicted with sorrow and grief 
at his disgrace in the forest, and resolved to put 
an end to his life. He was, however, dissuaded by 
his brother Dufoasana ; and Karwa comforted him, 
promising that he would kill Arjuna in battle and 
bring the sons of Pritha under subjection. Then 
Kax^a, at' the desire of Duryodhana, and also 
to prove his power, set out, single-handed, to conquer 
the earth ; and having subjugated all the kings, 
came back to Hastinatpura. Duryodhana and his 
father and brothers honoured and applauded him ; 
and Kar«a bade them rule the earth without a rival. 
Duryodhana was happy, thinking that the sons 
of Pritha (Pawiiavas) had already been defeat- 
ed by Karwa. And so he desired to perform 
the R«jas»ya sacrfflce. But the Br«hma»jas in- 




I 


# 



Chap. XI. TSE PEEIOD OP PROBATION 


67 


formed him that that could not be done so long 
as Yudhishdiira was alive ; and they advised 
him to perform instead the Vaishnava Sacrifice with 
the Golden Plough; and he did so in due form (III, 
ccxlviii-cclv). 

133. Jayadratha and Draupadi. 

The PaMiZavas had now spent eleven years of 
their exile in the forest, and went from Dvaitavana 
to the forest of Kamyaka. It chanced one 
day that Jayadratha, the king of Sindhu, and Sivi, 
and Sauvira, the son of Vndhakshatra, halted 
in the forest of Kamyaka while going to the 
territory of Salva ; and seeing Draupadi standing 
alone at the threshold of her hermitage, was filled 
vdth evil desire. He came to her and bade her 
follow him; and when she refused, he caught hold 
of her, and, in spite of Dhaumya’s remonstrance, 
dragged her into his car, and drove away 
(III, cclviii-cclxvii). 

134. The Disgrace of Jayadratha. 

When the P««iava heroes returned to their her- 
mitage, they were apprised of what had happened ; 
and pursuing Jayadratha, they soon came up to him, 
and attacked him and his men on all sides. 
Jayadratha, beholding his warriors slain, became 
terrified; and, leaving Knsh»« (Draupadi) behind, 
fled away. He was pursued and caught by Arjuna 
and Bhima ; but, after chastising him as he deserved, 
they spared his life and set him free. Then desist- 
ing, from further slaughter, they returned home 
with thdr bdoved wife (III, cclxviii-cclxix). 
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135. Jayadratha and Mahadeva. 

Jayadratlia, crest-fallen and disgraced, went 
away ; and retiring to the gates of the Ganga, 
sought shelter of Mahadeva, the lord of Uma. 
When that deity was gratified, he begged that he 
might be able to vanquish in battle all the five 
sons of Panrtiu. But this Mahadeva could not 
grant, saying that he would only be able to chock 
them in battle. He then informed him that the 
great God Vishnu, the infinite Spirit, unmanifest, 
Pradhana (Prakyiti), Purusha, and the Soul of the 
universe, had taken his manifest form in the world. 
At the end of the four thousand Yugas (Ages of 
Time), when the world was all Water, Vishnu lay 
on the bosom of the deep, — the waters which con- 
stituted his body, with the Serpent Sesha for his 
couch. Desirous of creating the universe, he 
engaged in thought ; and even with that wish 
a lotus sprang from his navel ; and there rose 
from that lotus Brahma, who created from his Mind 
the manifest universe. “ There are three states 
of the Supreme Being,” said 5iva. ‘Tn the form of 
Brahma he is the creator; in the form of Vishnu, 
the preserver ; and in the form of Rudra, the 
destroyer.” He then described to him the in- 
carnations of Vishnu, and told him that Krishna 
was his divine incarnation in that age, and Arjuna 
was protected by Krishna, who rode with him in 
the same chariot. ” Except Arjuna,” concluded 
Mahadeva, “ you will for one day defeat the army 
of Yudhishfhira.” ' So saying he disappeared, 
and Jayadratha repaired to his own home (HI, 
cdxxi). 
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136. The Stories of Rama and Savitri. 

YudhishiJhira’s mind was filled wdth grief that 
Jayadratha should have been able to take away 
by force, even for a moment, the chaste and pious 
Draupadi, born from the sacrificial altar. To 
comfort him Marka«i?eya told him of the sorrow 
of Rama, and how his wife, Janak», was carried 
away by force of Maya by Rava^a. He also 
told him how a good and virtuous wife can save 
her husband ; and narrated to him the story of 
Savitri, who freed her husband Satyavan from the 
bonds of the god of Death, and restored to her 
blind, aged and exiled father-in-law his lost 
kingdom and sight (III, cclxxii-ccxcviii). 

137. Indra and Karna’s Armour and 
Ear-rings. 

When the Pawiavas had spent the twelve years 
of their exile, and the thirteenth was about to set 
in, Indra, their well-wisher, knowing that Karwa 
never refused the request of a Brahmawa, resolved 
to disguise himself as one, and to ask Karwa for 
his natural armour and ear-rings. The Sun, however, 
anxious to benefit his child (Kama), warned him 
of Indra’s intention, and informed him that if 
he parted with his ear-rings, his life would be shorten- 
ed, and he would be subject to death. Karm 
replied that he was under a vow never to refuse 
the request of a Brahmawa ; and so he must part 
with his armour and ear-rings, if asked, even at the 
risk of his life. Then Swrya (Sun) advised him to 
ask of Indra his indestructible dart in return 
for his armour and ear-rings; and Kama promised 
to do so (III, ccxcix-ccci). 
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Karwa always worshipped the Sun, and when 
at noon he rose from the water and adored the 
author of Day with joined palms, and the Brahmawas 
prayed to him for a boon, there was nothing that 
he would not bestow on them at the time. And 
so when Indra came to him in tlie guise of a 
Brahma7m, and begged for his armour and ear- 
rings, he could not but comply; only he asked 
for an indestructible weapon from the god of the 
celestials (Indra) as Sifrya had advised. Indra 
agreed to give him any he desired, except Vajra, 
and promised to give him an indestructible weapon 
which would destroy one powerful enemy of Karwa, 
and then return to the god (Indra). Then Karwa 
pve him his natural armour and ear-rings, and took 
instead the weapon of Indra, hoping to kill Arjuna 
thereby (III, cccviii-ccdx). 

Tin- Q uestions of the Crane. 

men the twelve years of exile were about to 
expire, the P«w(^avas, leaving Kamyaka, returned 
to the charming and delightful forest of Dvaitavana. 
One day when they were all fatigued and thirsty, 
Yudhish^hira asked his brother Nakula to look 
round and see if there was water anywhere, and go 
and bring it. Nakula went at the command of his 
brother, and soon came to a transparent sheet of 
water, surrounded by cranes; As he was about to 
bend down and drink, an invisible voice bade him 
desist, crying, 0 son of Madr», first answer my ques- 
tions, then drink and cany water away.” But Nakula 
^regarded &e voice and, as he drank, he droppetl 
doira dead. Seeing Nakula's delay, Yudhishtoas^f 
his brother Sahadeva; and he too, refusing to listen to 
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the voice, fell down dead near the water bank. Then 
Yudhish^hira sent Arjuna and Bhima after each 
other, and both of them fell down dead as Nakula 
and Sahadcva had done. Then Yudhish^hira, find- 
ing that his brothers had taken too long, went out 
himself ; and, coming to the spot, found them 
all lying dead on the ground. As he plunged into 
water and desired to drink, the voice said to him, 
“ I am a Crane and your brothers have all been 
slain by me. O child, do not attempt to drink 
before answeiing my questions. The water is in 
my possession. Answer me, and then drink and 
take water away.” Yudhishfliira replied that he 
did not want what was the possession of another, 
and then answered the questions of the Crane, 
relating to life, morality and religion. The Bird was 
greatly pleased, and bade Yudhish^hira ask a boon. 
Yudhisyhira desired that his youngest brother 
Nakula be restored to life. The Crane was still more 
pleased that he had begged the life not of his real 
brother but of the son of M«drj, and restored all 
his brothers to life. He then told him that he was 
his father Dharma, and bade the VandQ.VQs go to 
the city of Virata in the thirteenth year of their exile. 
He blessed them all, and said that by his favour 
no one would recognise them wherever they should 
live (HI, cccx-cccxiii). 



IV. VIRATA PARVA 
CHAPTER XII 


IN THE KINGDOM OF VIR/ITA 

139. The Disguise of the Pandavas. 

The thirteenth year had now commenced ; and 
when Yudhishihira informed his brotliers and 
Draupadi of the boon he had received from Dharma, 
they all decided to spend the last days of their exile 
in the service of Virata, the king of Matsya, and to 
do his work. Each of them thought of a suitable 
disguise: Yudhish/hira as an expert in dice, and called 
by the name of Kanka; Bhima as Ballava, the cook ; 
Arjuna as Vnhannak, of the neuter sex ; Nakula 
as Granthika, a keeper of horses ; Sahadeva as 
Tantipflla, the coimter of cows; while Draupadf 
was to be Sairandhri, a maid-servant to the queen 
of Viraifa, Sudeshna (IV, i). 

140. To Virata’s Kingdom. 

They sent back their priest Dhaumya and all 
those who accompanied them ; and with Draupadf 
at the head of all, they proceeded in the direction 
of Matsya’s dominion (IV, i). 

141. The Disposal of Weapons. 

Arriving there, they deposited their weapons 
on a great 5amj tree, standing in the midst of a 
forest on a mountain peak, close by a cremation 
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ground ; and having fastened a corpse to scare 
away people from thence, they gave out that it 
was their mother. Then they entered the capital 
in their respective disguises to seek service under 
the king (IV, v). 

142. In the King’s Service. 

Yudhishihira appeared as an expert in dice, 

‘ and Virfl/a, who was a lover of the game, welcomed 
him as a counsellor and friend. Then Bhima took 
service under the king as a cook ; Draupadj was en- 
gaged by the queen as her maid ; Sahadeva became 
the keeper of the king's cows ; Arjuna, as Vnhannal« 
of the neuter sex, took employment as a dancing 
and music master to the king’s daughter Uttara ; 
while Nakula was put in charge of the horses of the 
king (IV, vii-xii). 

143. Kichaka and Draupadi. 

In this way the VandoNzs lived. One day, 
when the year was coming to a close, Kichaka of 
the Si^ta caste, brother to the queen and commander 
of the king’s forces, happened to see Draupad* 
and desired to obtain her. He sought the assist- 
ance of his sister, the queen ; and taking advan- 
tage of Draupadi’s situation, sought to seize her; 
and when Draupadi ran away to seek the protec- 
tion of Viraia, kicked her in the very presence of 
the king (IV, xiv-xvi). 

144. Bhima and Kichaka, 

Failing to get justice from either the king or 
the queen, and unable to bear her grief, Draupadi 
thought of Bhima ; and rousing him from his 
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sleep, described to him the agony of her heart 
and bade him avenge her insult. Bhima promised 
to slay Kichaka and all his friends. At the sugges- 
tion of Bh»ma, Draupad* beguiled K?'chaka to come 
alone at night to an empty dancing hall, where 
Bhima was lying in wait for him ; and the P«»iava 
hero seized him by the hair and crushed him to 
death, reducing him to a ball of flesh, without 
head or legs or arms. In the morning when the 
people saw him, thc}^ were filled with wonder and 
fear, and concluded that he had been slain by the 
Gandharvas. When king Vura^a came to know 
of this, he ordered that, inasmuch as Kfchaka had 
come to this end on account of Draupadi, she too 
sho\ild be burnt to death. Then, as she was being 
taken to the cremation ground, Bhfma, disguising 
himself, fell upon the people and put them aU to 
death. The king was both angry and afraid 
when he heard tliis, and bade his queen send away 
Sairandhri when she returned. But Draupadi 
begged Sudeshwa to permit her to stay for thirteen 
days more, and to this the queen agreed 
(IV, xvii-xxiv). 

145. The Capture of the Cows. 

In the meanwhile Duryodhana and his allies 
had sent spies in all directions to discover the 
VanddkYQs, but in vain ; and now the thirteenth 
year of their exile was nearly at an end. Then 
it chanced that Susarman, one of the allies 
of the Kurus, who had often been defeated by 
Viraia when Kfchaka was alive, persuaded Dur- 
yodhana to send an expedition against the king 
of Matsya to carry away his herds of kine ; and, 
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advised by Kama, Duryodhana readily agreed 
(IV, xxv-xxx). 

146. The Fight. 

The thirteenth year had just expired when 
Susarman seized by force the cows of Vir«#a. 
The herdsmen hastened to report to the king; 
and the lord of Matsya, accompanied by the 
P««iava heroes and followed by a large army, issued 
forth to fight the invaders : Arjuna, as VrihannaU, 
alone remained behind. They came upon Susar- 
man ; but in the fight which ensued, Virata was 
taken prisoner. Bhima rushed out to help him, 
and scattering the forces of the enemy, set him free 
(ly, xxxi-xxxiii). 

147. Uttara and Arjuna. 

While Virata had gone out in pursuit of the 
enemy, Duryodhana and his friends attacked his 
kingdom, and seized sixty thousand kine of the king. 
The cowherds complained to Uttara, the son of the 
king; and when that prince found himself in a 
difficulty for a suitable charioteer, Arjuna, represent- 
ing himsdf as having done that service under 
Piirtha (Arjuna), took charge of Uttara’s horses, 
and drove him to the battlefield. Seeing the Kauravas 
protected by Kar»a, Duryodhana, Bhishma, Knpa, 
Drcwa and his son (Asvatthtsiman), the heart of 
Uttara was filled with fear, and, alighting from 
his car, he fled from the fidd. But Arjuna jumped 
down and caught him, and all the Kauravas saw 
him with his long braid of flowing hair, as partly 
man and partly woman ; and though he appeared 
like Arjuna, they wondered if it really was he. Arjuna 
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brought back the prince, and making him liis own 
charioteer, took the field against the Kaurava hosts. 
Seeing him in the guise of a person of the neuter sex, 
the Kauravas thought that ho was surely Arjuna, 
and their hearts were filled with fear. But Duryo- 
dhana thought that if that was so his task was 
done: for, believing that their thirteenth year of 
exile was not yet ended, he thought that, if Arjuna 
was thus recognised, the P«w^Zavas should have to 
begin their wanderings once more (IV, xxxv-xxxix). 

148. Arjuna in Arms. 

Arjuna, with Uttara for his charioteer, went to 
the Sami tree, where the Vando.vzs had deposited 
their arms, and asked him to bring down his wea- 
pons. Uttara, seeing the arms of the Pflw^Zava heroes, 
was filled with amazement, and inquired from 
Arjuna about them and their owners. Then Arjuna 
revealed himself, and told him that his brothers 
were in the service of his father the king, while 
Draupadi was the maid-servant Sairandhri. Hearing 
this, Uttara 's heart was filled with joy. Then 
Arjuna put on his arms and stringing his bow, 
Gawiiva, and hoisting on his chariot the golden flag 
bearing the emblem of a Monkey, — a celestial 
illusion (Maya) created by Visvakarman, — ^blew his 
conch, making the earth and sky and hills and 
mountains shake, and the hearts of Kuru heroes to 
tremble (IV, xl-xlvi). 

149, The End of Exile 

Then Duryodhana inquired from Bhtshma if the 
thirteenth year of the Pawiavas’ exile was over. 
The grandsire replied that on account of the excess 
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of time and the motions of the constellations, 
there was an increase of two months in every five 
years, and, calculating in that way, the Pawiavas had 
completed their thirteen years and acted up to their 
promise. Hearing this, the Kauravas felt that it 
was surely Arjuna who was coming out to fight 
with them (IV, xlvii-lii). 

150. The Defeat of Kauravas. 

And now a great battle ensued in which 
Arjuna struck terror in the hearts of the Kauravas. 
He fought with Kripa and Dro«a, Asvatthaman, 
Karwa and Bhfshma ; and then with all collectively, 
and made them fly from the field. Then, having 
defeated the Kurus, he brought back the wealth 
of Vixatz, which they had taken away ; and they, 
routed, defeated and with numbers slain, returned 
to Hastinapura in dejected mood (IV, liii-lxvi). 

Arjuna bade Uttara declare, on returning to his 
father’s city, that the Kurus had been defeated and 
the kine rescued by him (Uttara) ; and deposit- 
ing his arms again on the Sami tree, and assuming 
the guise of Vfihannalo; once more, returned to the 
capital as Uttara’s charioteer (IV, Ixvi). 

Viraia too, after defeating Susarman and res- 
cuing the kine, returned with the four Pawiava 
brothers, and all his subjects and soldiers came 
out to welcome him (IV, Ixvii). 

151. Uttara and Abhimanyu. 

The king of Matsya then came to know that his 
five servants were the great Pawiava brothers, and 
Sairandhri their queen Draupadi ; and, anxious 
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to propitiate them, he offered his kingdom to 
Yudhishfhira, and his daughter Uttar« to Arjuna 
as wife. But Aijuna accepted her as his daughter- 
in-law, the wife of the mighty-armed Abhimanyu 
instead; and, with Yudhishfhira’s assent, the 
alliance was duly made. Then Krishna and aU the 
friends and relations of the PainiZavas were in- 
vited to the wedding, and the nuptials of Abhimanyu 
and Uttara were celebrated in the presence of all 
(IV, Ixxi-lxxii). 

153. The Pandavas in Upaplavya. 

The Paniavas then took up their abode in 
Virafe,’s town called Upaplavya (IV, Ixxii). 



V. UDYOGA PARVA 


CHAPTER XIII 
PREPARATIONS FOR WAR 

153. The Advice of Krishna. 

One day, after the nuptials were duly celebrated, 
Krishna spoke to the heroes and kings assembled at 
the court of Virata, saying how Yudhishfliira had been 
defeated by a trick at the game of dice, robbed of his 
ancestral Idngdom, and sent into exile for thirteen 
years. The Paniavas had fulfilled their vow, and 
were entitled to their kingdom ; and he advised 
that a capable ambassador be sent to persuade 
the Kurus to restore to them their rightful share. 
He pointed out that their relations were the same 
with the sons of Kuru and Vandu ; and if the chief 
among the Kurus sought peace on equal terms, 
no injury should be done. A number of princes 
thought that the Kauravas would listen only if an 
appeal to justice were supported by a large army J 
and so they summoned the assistance of their allies 
in the cause of the P««i?avas. At the same time 
Drupada sent his own priest, ripe in wisdom 
and age, to the court of the Kauravas (V, i-v). 

154. The Assistance of Krishna. 

Soon after Knshiza returned to DvasralsMt, and 
Dhananjaya (Arjuna) followed him there to seek 
his assistance. In the meanwhile Diiryodhana, 
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having come to know of the preparations for war, 
also set out for the city of Dvaraka ; and both 
Arjuna and lie came to see Krishna as he lay asleep. 
Duryodhana, who entered first, sat down near his 
head, while Arjuna stood near his feet ; and so 
when Krishna awoke, he saw Arjuna standing 
before him. He welcomed the two princes; and, after 
due greetings, Duryodhana besought his assistance 
in the forthcoming war, pointing out that Krishna’s 
relations with the two parties were the same, and 
he (Duryodhana) had approached him first. 
Krishna admitted the truth of what he had said, but 
pointed out that he had seen Dhananjaya first ; 
who, besides, being the younger of the two, should 
be assisted first. But he was willing to help both. 
He had a large army of Gopas, each of whom was 
capable of slaying him (Krishna), while he himself 
would not fight. Let the princes make a choice. Let 
the army belong to the one, and he himself, alone, 
not fighting, to the other ; and he asked Dhananjaya 
to make the selection first. Then the son of Kuntj 
chose Krishna, even though he was not to fight ; 
while Duryodhana gladly chose the army of the 
Gopas (V, vii). 

155. Balarama’s Neutrality. 

Duryodhana then went to seek the assistance 
of Balarama who, however, decided to remain 
neutral in this struggle (V, vii). 

156. Kritavarman. 

He then went to Kritavarman, who gave him 
an army numbering an Akshauhini; and the Kuru 
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hero returned home with a light heart causing- 
his friends to rejoice (V, vii). 

157. Krishna and Arjuna. 

After Duryodliana had taken his departure, Jan(a:r* 
dana (Krishna) said to Arjuna, “Knowing that I shall 
not take any part in the battle, why have you 
chosen me ?” Arjuna replied, “There is no doubt 
that you can -slay all of them : so also can I. But 
I am a seeker after fame, and I wish to have you as 
my charioteer.” “It is fitting, O son of Pnth<r, ” 
said Krishna, “ that you should measure yourself 
with me. I shall act as your charioteer. Let 
your desire be fulfilled.” (V, vii.) 

158. The Part of Salya. 

Salya, the king of Madra, and the brother of 
Madrf, the lord of an Akshauhinf, having heard ' 
the news of . hostility between the two parties, 
went to help the Pan^^avas. But Duryodhana 
met him on the way and welcomed and honoured 
him ; and when the king of Madra was pleased, 
begged of him a boon that he should become the 
leader of his army. Salya agreed, but desired to 
see Yudhish^hira before accompanying Duiyodhana 
to his capital (V, viii). 

159. Salya and the Pandavas. 

Salya then proceeded to see the sons of Kuntf and 
told them all about his meeting with Duryodhana 
and the promise he had made, Yudhishdiira 
accepted the situation with a good grace ; only he 
asked Salya to do one thing for the P«;ii/avas. 
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"‘When the two heroes, Kar«a and Arjuna, meet 
.n battle,” he said, " you will, without doubt, be the 
charioteer of Kar»a. Protect Arjuna, and do that 
which will kill the energy of the son of S«ta.” Salya 
readily agreed and, bidding farewell to the sons of 
Kunti, he went with his army to Duryodhana 
(V, viii-xviii). 

i6o. The Forces of Pandavas and Kauravas. 

Thus the two parties mustered their forces ; 
and on the side of the Pa«i?avas were assembled 
seven Akshauhiws, brought together by the seven 
princes: — ^Yudhishdiira ; Yu3mdhflna of the Sat- 
vata race ; Dhnshiaketu, the king of Chedi ; 
Jayatsena, the son of Jarasandha, the piince of 
Magadha ; Vandyz. ; Drupada, and Virata ; while 
eleven Akshauhmts were assembled on the side 
of the Kurus, brought together by Bhagadatta ; 
Bhinisravas ; Salya ; Kritavarman ; Jayadratha ; 
Saudakshwa ; Nda ; the two kings of Avanti ; 
the Kaikeya princes ; and three armies of a miscel- 
laneous sort (V, xix ; cf. Ivii). 



CHAPTER XIV 

THE MESSENGERS OF PEACE 
i6i. The Embassies. 

When the priest of Drupada aitived at 
Hastinapura, he was greeted by Dhntar«shft:a, 
Bh/shma and Vidura ; and he delivered his message, 
saying that the sons of Vandn did not wish to wage 
war with the sons of Kuru. They did not want 
to get back theh own by ruining the world ; but 
they asked that, as dictated by virtue and agreed 
to in the stipulation, they should get back what 
they deserved. Thereupon Dhritarasliira promised 
to send Sanjaya to the sons of Pntho:, and sent 
away the priest of Drupada with, all due honours. 
Then calling Sanjaya, the son of Gavalgawa, he. 
bade him repair to the Pfl«iavas, and charged 
him to speak to them as he thought fit, and to utter 
nothing that might give cause for hostility 
{V,xx-xxii). 

162. The Mission of Sanjaya. 

Sanjaya went to Upaplvya to see the sons of 
Vmdu as he was bid ; and after mutual greetings 
delivered to them his message of goodwill and 
peace, pointing out the difhculty of their conquer- 
ing the Kurus, protected as they were by Drowa, 
Bhitoa, Asvatth^iman, Salya, Kyipa, and Kar«a. 
Yudhi^ifa expressed himself ready for peace 
on condition that he was given Indraprastha for 
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his kingdom. But Sanjaya pleaded that he should 
not make war even if the Kurus did not give him 
his rightful share (V, xxiii-xxviii). 

163. Krishna’s Intervention. 

At this Krishna intervened and observed that 
he himself desired peace, and understood the point 
of:view of the two schools of thought, — one holding 
that it is by woi*k that we attain salvation, and 
the other that salvation is achieved through 
knowledge alone and by abstaining from work. 
But in his opinion the view that anything other 
than work is good, was the utterance of a fool ; for 
tlie whole universe is held together by work, and 
it is through work that the gods themselves become 
resplendent. It was the duty of a Kshatriya, 
he observed; to slay the robber; and the sons of 
Dhntarashh'a had robbed the sons of Vandn 
of their just inheritance. Their share had been 
fixed, and they were entitled to it (V, xxix). 

164. The Offer of Krishna. 

In conclusion Krishna offered to go himself to the 
Kauravas to bring about peace, if he could, without 
injury to the interests of the sons of Vandxx (V, xxix). 

. 165. The Offer of Yudhishthira : Five 
Villages. 

, Then Sanjaya, after due honour and ceremony, 
took leave and departed, and Yudliishdiira asked him 
to, assure Dury.odhana that they intended to do no- 
thing that, was, not agreeable to him,, only he must 
glvO tliem back.- the city of Indra;- or, if that was 
not acceptable to him, let lam give to the five 
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Pantfava bi'others but one province out of his 
kingdom, — ^nay, but five villages, Avisthala, 
Vrikasthala, Makandi, Varayzflvata,' with any other 
for a fifth ; — and they would be content to 
live in peace (V, xxx-xxxi). 

i66. The Advice- of Vidura. 

• On returning to Hastinapura, Sanjaya sought 
audience of Dhntarashfi-a an^ advised him to .share 
his kingdom with the sons of' Vandn. After he 
had retired, promising to deliver the message of the 
Pawdavas in an open assembly of the elders," the 
king sent for "Vidura and sought his advice. “A 
wise man,” said Vidura, “ does or abstains from 
doing an act after reflecting on its reasons, result, 
and his own abilitJ^ In nothing but knowledge 
and devotion, in nothing but the Control of' the 
senses, in nothing but the perfect abandonment of 
avarice, do I see your. good. Let your sons, there- 
fore, make friends with the sons of Vandu, and let 
the sons of l^andn' make friends with your sons ; 
and let both live happpy in prosperity and peace. 
Give .them their due share or at least some villages 
to live in,” (V, xxxii-xxxix.) 

"167. The Discourse of Sanat-Sujata. 

But as the king, though wishing for peace, was 
yet uncertain in mind, Vidura asked him to seek- the 
advice of the celebrated 2?ishi,- Sanat-Sujata ; and, 
even as remembered, that sage appeared before the 
king (V, xl). 

Dhntarashfi'a asked the sage whether, in his 
opinion, death exists, “ Ignorance is deatti,”- repliep 
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the sage ; ” the pursuit of Brahman or self-know- 
ledge is immortality. The remembrance of earthly 
enjo5unents is the first cause of death to men ; but 
he who has succeeded in controlling himself cannot 
be destroyed. The inner Soul exists in the body, 
wedded to wrath and desire ; birt a person who has 
knowledge is not afraid of cloatli.” ' 

" The Vedas,” said Dhntarashha, ” declare that 
the blessed regions, attained by the performance of 
sacrifices, offer emancipation to mortals. Knowing 
this, should not a learned man engage in action 
in the world? ” 

“ The unlearned,” replied Sanat-Suj«ta, “ attain 
to these regions by action; but he who has 
renounced all desires gains emancipation at once.” 

“ What, ” asked the king, " induces action in 
the Supreme Being who is without birth ? 
•If He pervades everything, what can be his action 
or happiness ?” 

" It is a great mistake, ” replied the sage, 
" to identify things that are essentially different. 
Creatures come into existence by the union of the 
Supreme Soul with certain conditions of time, place 
etc. ; but the two are not to be identified. The 
Supreme Being, by his constant transformation, 
creates the world : tliis is the teaching of the Vedas. 
The universe shines (comes into existence) from 
the Supreme Soul, but is distinct from him in name, 
form, etc. Both asceticism and sacrifices are pre- 
scribed for attaining to the Supreme Being ; but 
a learned man succeeds by means of knowledge ; 
and the -unwise man, desirous of fruit, enjoys the 
other world (after death) for a fame, and comes 
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back again to tread the same path. Let your Soul 
be attached to Truth. On Truth is founded the 
universe.” 

“ There are some/’ said Dhntarfl:shi!ra, “ who 
practise virtue, and some who do not practise 
virtue and renounce all action. Who is superior ?” 

“ Both,” replied the sage, " are of use in obtain- 
ing emancipation. But the wise man attains to 
salvation by means of knowledge.” 

“ By the fifth Veda, called ^khyana,” said 
Dhntar^?shfi:a, ” it* is declared that the Supreme 
Soul is identified with the imiverse. But there are 
some who recognise four Vedas, some three, some 
two, and some only one ; while another class re- 
cognise only the Supreme Being. Of these whom 
am I to regard as really possessing the knowledge 
of the Supreme? ” 

” It is from ignorance of the One that ought 
to be known,” replied the sage, ” that several 
Vedas have been conceived. There is but 
one Truth ; but who has attained, it ? Some 
perform sacrifices and other acts ; but the fruit 
of knowledge is immediate, and of asceticism remote. 
He who stands on Truth knows the Supreme Soul ; 
for his true essence and nature neither the Vedas 
. nor any one else can know. No clue can be found 
of the Soul in the east, west, south or north or in 
the intermediate directions ; and it is in the inner 
Soul that Brahma resides.” 

“ Of what form,” asked Dhntar^shfira, ” is the 
Supreme Soul ?” 

” It cannot,” replied the sage, " be compared 
to anything in the world ; nor can it anywhere 
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be found. But it is the foundation of everything. 
It is the universe, and all creatures arc born from 
it. Having no duality, it is manifest in the form 
,of the universe ; and those who know it become 
immortal. The seed is Brahmn ; and fixrm liim 
spring the five subtle elements, which again give 
birth to the five gross elements; and the heart 
contains both the gods, the individual Soul and 
the Supreme Soul. The being who is the inner 
Soul is of the size of the thumb, and by being joined 
with the human body, ever moves. But fools do 
not perceive it as manifest within everything. 
True knowledge is another name for the inner Soul, 
which those gain who have self-control. His form 
cannot be seen by the eye ; only those who lead 
pure lives can see it. Though without birth, he 
moves about in full consciousness day and night ; 
and, according, to the Smritis, he is mother, father 
and again he is the son. he is the Soul of eyery- 
thihg in the universe.” So saying the sage 
disappeared (V, xlii-xlvi). 

i68. The Council of Peace. 

The next day a great assembly of princes arid 
elders was held by Dhritarflshifra in his Council 
Chamber, and Sanjaya delivered to them the riiessage 
of peace he bore from Yudhish^hira. At their 
request he described to them the strength of the 
Pawtfava forces, with Dhnsh/ad5’umna as their 
chief, and told them of their seven Akshauhi«fs, 
and the assistance and guidance of Krishna. 
He advised them to make peace, or else tliey would 
be defeated and slain . He further dQ.scribed Kni;h?za 
as the creator of the universe, and Arjuna .as. equal 
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to him in every detail of nature, suggesting that 
Janardana (Krishna) was but maldng the Pnn^^avas 
his instruments for the destruction of the Kurus 
if they did not make peace (V, xlvii-lxviii). 

The blind old king was deeply moved by what 
Sanjaya said, and asked him how he came to know 
that Madhava (Krishna) was the great lord of the 
three worlds, when he himself (the king) was ignorant 
•of it. To this Sanjaya replied that it was so because 
the king had been deprived of true knowledge 
(V,lxix). 


169. Duryodhana’s Determination. 

The king then advised Duryodhana to desist 
from war, and so did Bhishma and Vidura ; but the 
prince, supported and encouraged by Kama, refused 
to listen. He represented that, while he himself 
was desirous of peace, the P«Mt?avas would have 
their, revenge by destroying them all, if admitted 
to their' share of the kingdom. As Kama 
■encouraged the prince to fight, Bhishma rebuked 
■him (Kama) ; whereupon the son of 
RadhO’, . feeling hurt, left the court and retired 
to his own house ; and Duryodhana, to support 
his. friend, declared his intention to fight the 
.^anddivis with the assistance of Kar7ia and 
Du/istJsana alone, if forsaken by all the Kurus. 
.Finding how difficult it was to convince his son; 
■ Dhritarftsh^ra wished that Knsh«a himself could 
come and win him over to peace (V, liv-lxxi). 



CHAPTER XV 

THE MISSION OF KRISHiVA 

170. Krishna at Hastinapura. 

On the return of Sanjaya Yudhishfeira informed 
K^-ishwa of the intentions of Dhntarashh-a. 
“ Sanjaya, ” he said, “ knows the heart and is the 
very soul of Dhntarashira. I asked but for- five 
villages, — ^Avisthala, Vnkasthala, Makand?, Yar- 
awavata and any other for the last or fifth, — or for 
five towns, if they preferred ; but even these the 
wicked-souled son of Dhntarashfira does not grant. 
■What is then more regrettable than this ? ” 
Knsh«a comforted him as well as others, ,sa3dng 
that for the good of botli the parties he would 
go to the Kuru camp ; and, in spite of the vicious 
nature of Duryodhana, try to bring about peace 
without sacrificing the interests of the Pa^iavas. 

, “ The earth,” he said, " is moistened and purified 
by action; but without rain it cannot be made 
to yield a crop. Human affairs are accomplished 
both by divine providence and exertion on the 
part of man. Your kingdom has been wrested 
.tjorn you by deceit, and I too was sought to be 
withdrawn from your side by that vicious one. 
But that could not be. I shall go to king Dhfita- 
.rashiJra with the desire of doing what is right, 
what is for our good, and for the benefit of the 
Kurus.” Sc saying, Janardana ascended his chari- 
ot, and proceeded to the kingdom of the Kurus (V, 
Ixii-lxxxiii). 
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' 171. Krishna’s Reception. 

When Dhntamsh^ra heard that Knshwa was 
coming, he wished that he should receive a most 
' hearty welcome ; that all his sons and grandsons, 
with the exception of Duryodhana, should go to 
receive him ; and that beautiful girls should go out 
to see him with their veils withdrawn. And so he 
gave orders that all his subjects, — men, women and 
children, — should go out to behold Knshwa, bright 
like the rising Sun, and that he should be lodged 
in the house of DuAsasana, well-furnished and clean- 
ed for his reception. (V, Ixxxvi). 

172. The Resolve of Duryodhana. 

But Duryodhana tried to persuade his father 
to withhold this welcome from him. " Krishwa,” 
he said, " is rnost worthy of worship in all the three 
worlds, but circumstances are such that nothing 
should be given to him. War has been decided on ; 
there cannot be peace. ” And, to put an end 
to all difficulties, he resolved to make Knshwa, 
the refuge of the Paw^^avas, captive while in their 
midst in the Kuru camp, believing that, with his 
imprisonment, the whole world would fall under 
his sway (V, Ixxxviii). 

173. Krishna Among the Kauravas. 

The next morning Knshwa aixived, and was 
duly welcomed and worshipped by Dhntar<*shh:a, 
Bhishma, Dro/ia, Knpa and others. After greeting 
them, he went to the house of Vidura to meet him, 
and there saw Pntha, his father’s sister, who 
inquired from him all about her sons and Draupad?. 
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Govinda (Krishna) told her everything and comforted 
her. Then bidding adieu, he went to tlie residence of 
Duryodhana, and there he saw the prince surround- 
ed by his brothers, Kar/ja and 5akuni. He was 
welcomed bj^ them, and they offered him food to 
eat ; but he declined, saying, “ One should take 
food from another when thei'e is love between them, 
or when one is in distress. 0 king, neither do you 
please me, nor am I in distress,” Then the mighty 
one came out of the mansion of Duiyodhana, and 
went to the residence of Vidura, and there took 
the clean and delicious food provided by him 
(V, Ixxxix-xci). 

174. Krishna in the Assembly Hall. 

The next morning Dhritar^fsh/ra held a great 
council in his Assembly Hall, and Krishna was 
requested to come. He entered the Hall, which 
was like the abode of Indra, holding by the hand 
Vidura on one side and Satyaki on the other ; 
and as he did so, all those gathered there rose to 
greet him, and he took the seat specially prepared 
for him (V, xciv), 

: 175. The Advice of Krishna, 

When all had taken their seats after him and 
perfect, sdence prevailed, Krishna began : “I 
have “come,” said he, “ that there might be peace 
between the Kauravas and Pfln^favas. Peace 
depends on you, O King, as well as on myself. 
Control your sons, and I shall set the P««(^avas 
right.' Let the sons of Pritlw live to serve you 
and fight for you, and let thpre be peace among vou 
aU.” (V,'xciv.). , : 
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176. The King’s Helplessness. 

“ 0 Kesava,” said Dhntamsh/ra, “ all that 
you say is virtuous and just, and for the benefit of 
the world. But I am not my own master. Persu- 
ade, 0 KnshMa, my wicked son, Duryodhana, who 
disregards the injunctions of the Scriptures, and 
never listens to what is good. Do you instruct 
him yourself.” (V, cxxiv.) 

Then Knshwa spoke to Duryodhana, bade him 
be wise, and not to let the race of Kurus be exter- 
minated. In this he was joined by Bhishma, 
Vidura, and Dhntarash^ra himself (V, cxxv-cxx%d). 

177. Duryodhana’s Resolve. 

“ It is proper,” said Duryodhana, addressing 
himself to Knshwa, ” that you should speak to me 
in this way. But why do you find fault with me ? 
I have not committed tlie slightest fault. The 
Pawi^avas lost their all in a game of dice in which 
they engaged of their own free will ; and I ordered 
that their wealth be returned to them at the time. 
Is it our fault that, defeated again a second time, 
they were exiled to the forest ? Why have they 
become our enemies ? We will not submit out of 
fear. If, following the duties laid down by my 
religion, 0 Madhava, I fall down dead in tlie field, 
it will lead me to heaven. This kingdom cannot 
now be regained by the sons of Vandu. So long as 
I hold it, I shall not leave for them even a piece of 
land which can be pierced by the point of a needle.” 
(Vi'Cxxvii.) 
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178. Krishna's Rebuke. 

But Knshwa rebuked Duryodhana, and reminded 
him that it was he who had arranged the game of 
dice in consultation with Sakuni ; and so the 
responsibility for the result was his. Nor could 
he forget how Draupadi was insulted in the Assembly 
Hall. At this Duryodhana left the Hall in anger, 
and Krishwa asked Dhritarashfra to control his 
wicked son, advising that the time had come for him 
to act (V, cxxviii). 

179. Gandhari’s Advice. 

. The King thereupon requested Gandharz to 
expostulate with her son ; and, at her bidding, 
Duryodhana came back. G<j:ndh«B‘ counselled him 
to control his senses, and act with a view to virtue 
and profit ; and advised him to make over to the sons 
of Vandu one half of the kingdom as their share. 
But Duryodhana treated her words with contempt ; 
and, filled with wrath, went away again to his own 
place (V, cxxix-cxxx). 

180. The Capture of Krishna. 

Then Duryodhana, Karwa, Sakuni and Dufeasana 
resolved to capture Knshwa, the deity of quick 
action, while in their midst. The wise Satyaki 
came to know of their design, and communicated 
it to Knshwa, — the performer of action without 
exertion, — ^and then to Dhntarash^ra and ViduTa. 

“ The fools,” said Satyaki, " seek to do an act 
which tiiey cannot perform ; and, overpowered by 
desire and Wrath, these men of mean heart, seek 
to slay one with lotus eyes.” Knshwa smiled and. 
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said, “O King, if in their wrath they can 
capture me by their might, let them do so, 
and I shall cure them all of their anger.” (V, cxxx.) 

i8i. The Divine Form of Krishna. 

Then Vidura asked Duryodhana to come to the 
Assembly Hall, and his father and elders repri- 
manded him- for his evil designs. Seeing him, 
Knshwa laughed aloud, and at his laughter the 
body of the great-souled one became like light- 
ning, and from it issued forth all the gods and . 
creatures of the world. He then blessed Dhn- 
tarashfra, and let him see his universal form with 
eyes divine. Seeing that terrible form of Krishna, 
the hearts of all, except Dhntarash^ra, Drowa, 
Bhishma, Vidura and Sanjaya, were struck with 
fear. Then Kesava, assuming his human form, 
took Satyaki and Kntavarman, the son of Hridika, 
by the hand, and went out. Then said Dhrita- 
rdshfta to him, “You have seen the influence 
I wield over my sons. Do not suspect me. I 
have no evil intentions against the sons of Patjiiu, 
O Kesava ; and I have tried to bring about peace 
to the best of my power.” (V, cxxxi.) 

182. Krishna's Return : The Message of 
Kunti. 

Having failed in his attempt to brii^ about 
peace, Knsh«a took leave of Dhntarashfira and 
others, and went to bid farewell to Kunti, the sister 
of his father. She gave him a message for her 
sons and Draupadi,. and asked him to remind 
Yudhishihira that a Kshatriya is created to perform 
hard deeds and to protect his subjects (V, cxxxii). 
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183. Krishna and Karna. 

■ Before leaving the city of the Kurus, Knsh«a 
met Kar«a, informed liiin that he was the son of 
Kuntf, and advised him to desist from making 
war on the sons of P^r/nZu, his brothers. Ho offered 
him precedence over the Pavtiavas in case he would 
go over to their side, promising that during the sixth 
period Draupadi would go to him as to a husband. 
But Karwa, remembering how lie had been neglect- 
ed by his mother in his childhood, and tliinking 
of the promise of assistance he had made to 
Duryodhana, expressed his inability to change 
(V, cxl-cxli). 


184. Kunti and Karna, 

Then Kuntf, anxious for the fate of her sojisj 
went out to Karwa, as he sat in prayer with his face 
turned to the east, and waited till his back became 
heated with the rays of the Sun. Then he turned, 
and saluted her. " I am Karwa, the son of R«dh«. 
Tell me what should I do for you.” ” You are the 
son of Kuntf, not Radha,” said Prithfl ; and then- 
she spoke to him of his birtli, and begged hun to make 
friends with her five sons, and be as a brother to them. 
But Kania' turned sadly away from her, -reproached 
her for what she had done in his childhood, and 
said, “ On the side of the sons of Dhntarashh'a 
must I fight with your sons with all my power, . 
But your appeal to me shall not be entirely in vain. , 
I shall not kill in battle Yudhishifhira, Bhfma and , 
the twins who arc capable of being killed by me. ■ 
Arjuna alone is worthy of fighting with me ; and 
with him shall I contend. 0 lady of renown, you 
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shall have five sons still. If I am killed, you will 
have Arjuna instead ; and if Arjuna is killed, Karwa 
%vili be with you.” Then Kunti blessed her son, 
and went away (V, cxliv-cxlvi). 

185. ICrishna’s Return. 

When Krishna returned to Upaplavya, he told 
the all that had transpired at Hastina- 

pura, and informed them that eleven Akshauhm*s 
had assembled for the Kurus, and among them 
Bhishma was in the foremost rank (V, cxlviii-cl). 

186. Dhrishtadyumna’s Command. 

The Paniavas had seven Akshauhims, each 
under the respective command of Drupada, Virata, 
Dhnsh/ad 3 mmna, Sikha«iin, Satyaki, Chekitana, 
and Bhi’ma ; and, at the bidding of Knshwa, they 
appointed Dhrish^adyumna as their commander-in- 
chief (V, di). 

1S7. The Field of Kurukshetra. 

The array was then drawn up in battle array, 
and they all came out and encamped in the field 
of Kurukshetra (V, cli). 

188, The Kaurava Forces : Bhishma’s Command. 

After Knshwa had left, Duryodhana, Karm, 
Du/wasana and 5akuni mustered their forces, and 
assembled eleven Akshauhims, each under the 
respective command of Kripa, Drowa, Salya, 
Jayadratha, Sudakshiwa, Kntavarman, Asvattha- 
man, Bhwrisravas, Sakuni and Vahltka ; and turning 
to Bhishma, Duryodhana requested him to become 
their general (V, diii-clv). 
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189. Bhishma and Karna. 

“ Both you and the Prt;tiavas,” replied Bhishma, 
“are equal in my eyes. But I. shall fight on your 
side as I have promised. There is no one equal 
to me in the world save Dhananjaya (Arjuna) , the 
son of Kunti. But tliere is one condition on 
whidi I shall consent to be tlie leader of your army. 
Either let Kama fight first, or I,” Then Karna 
promised not to fight so long as the son of Gangn 
(Bhishma) was alive, Bhishma consented to become 
the commander-in-chief of the Kuru forces ; and 
they all came to the field of Kurukshetra (V, clvi). 

190. The Vow of Bhishma. 

Then Bhishma told Dnryodhana that he had 
taken a vow never to slay a woman, nor one who 
had been a woman, nor one whose appearance 
resembled a woman ; and informed him that 
Sikhaniin, born of king Drupada, was originally a 
woman, and had afterwards become a man. So he 
would not fight with Sikhaniin (V, clxxii). 

191. The Story of Sikhandin. 

He then narrated to him how he had taken 
by force the three daughters of the king of Kasi, 
Amha, Ambika and Amb«lik«, — for his brother 
Vichitravirya ; and one of them, Amb«, representing 
that she had already chosen Salva, the lord of 
Saubha, as her bridegroom, he permitted her to 
go to him. But Ambu was refused by Salva, and so 
she came to him (Bhishma), requesting him to accept 
her as his wife. But that was impossible, as he 
was under a vow of celibacy. And so, being 
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weary of a woman’s life, she prayed to Mahadeva 
to be changed into a man, desiring thereby to be 
avenged on Bhz'shma. Mahadeva granted her praj^er 
and she was bom as a daughter to Dmpada, destin- 
ed to be both male and female. By her austerities 
she had secured the favour of a Yaksha, and ihad 
changed her sex with him, and so become a man. 
"With Sikhawiin’’ said Bhishma, “ I will not fight, 
even if I see him standing on the battle-field.” 
(V,clxxiv-cxciv). 

192. The Order of Battle. 

The armies were now arranged in order of battle, 
and Yudhishftiira, following the rules of war, bade 
that DhnshfeLd3mnma should encounter Drona ; 
Arjuna fight with Kar«a ; Bhima with Duryodhana ; 
Dhnsh^aketu with Salya ; Uttamaujas with Knpa ; 
Nakula with Asvatth«man; 5 aibya with Knta- 
varman ; Yu3nidh«na with Jayadratha ; Sahadeva 
with Sakuni ; the five sons of Draupad* with the 
Trigartas ; Abhimanyu with Vrishasena and the 
rest of the rulers of the earth ; while Sikhajwiin 
was to be in front for fighting with Bhishma {V,dxiv). 



VI. BH7SHMA PARVA 
CHAPTER XVI 
THE FIELD OF BATTLE 
193. The Rules of Combat. 

Before the assembled armies engaged in the 
fight, they settled their rules regarding different 
kinds of combat, with a view to fairness. If a 
combatant, after fighting, withdrew, he was to 
be allowed to do so. Those who engaged in a 
battle of words, were to be engaged with words 
only. A car-warrior was to fight a car-warrior ; 
an elephant lider an elephant rider ; a horseman 
a horseman ; and a foot soldier a foot soldier. 
A warrior was to fight another after consideration 
of fitness, willingness, bravery and strength, and 
after having duly challenged him. One seeking 
refuge, retreating, or whose weapons were broken, 
or who was not clad in armour, was never to be 
struck; while charioteers, animals, and men engaged 
in carrying weapons, or those who played on drums 
or blew the conch, were never to be attacked {VI,i). 

194. Sanjaya and Dhritarashtra. 

As Dhntar«shi5ra was unable to witness the 
combat, and refused the gift of sight offered to 
him, — for he did not desire to see the slaughter 
of friends and relations, — Vy«sa granted a boon 
to Sanjaya, enabling him to witness the whole 
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scene of battle, and to describe it in detail to the 
blind old king (VI, ii). 

195. The Battle Arrays. 

Yudhisyhira bade Arjuna to arrange his troops 
for the day, and that hero made an immovable 
Vywha (array) called Vajra (Lightning), and 
Bbtma was placed at the head of the fight. The 
Kuru army appeared like the full, rolling and surg- 
ing Ganga. The armies of Dhntar«shfi*a stood 
facing west, while those of the Pawf^avas faced 
the east ; and Bhishma, who led the Kurus, arrayed 
his troops in human, celestial, Gandharva, and 
Asura VyMhas, as occasion required (VI, xix-xx). 


CHAPTER XVII 
THE BHAGAVAD GITA 
196. Chapter i. 

The Grief of Arjuna at Yoga. 
Dhritarashtra Said 

In Kurukshetra, Dliarmas field, — 
Assembled, eager for the fight, — 

• My sons and soils of 'Pandn all, — 
What did they do, 0 San jay a ? 

Sanjaya Said 

The forces of the Pawiavas 
Seeing in battle-order dravra, 

King Duryodhana to Drowa came, — 
His teacher, and thus said to liim 

“ Behold, 0 thou Preceptor, this 
Great army of the P«M<favas. 

By Drupada’s son it is arrayed. 

Thy pupil, most intelligent. 

In it are mighty bowmen all. 

Equal to Arjuna and to Bhfma ; — 
Yuyudhana and the great Viniifa, 

And Drupada of the mighty car. 

And Dhnshiaketu, Chekit«na, 

And valiant king of K«si too ; 

And Purujit and Kuntibhoja, 

And Saibya, that heroic man. 
lOS 
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Yudhamanyu, a hero great, 

And valiant Uttaraaujas too ; 

Subhadra’s son, and Draupadi's, — 

Possessed of might}^ chariots all. (6) 

And know, O best of Brahmans, thou. 

The most distinguished of our hosts, — 
The leaders of my army too : 

Let me describe them unto you. (7) 

Thyself, and Bhfslima, and .Kama too, 

And Knpa, victor in the war ; 

And Asvatthaman, and Vikarwa, 

Ja5’adratha, Somadatta's son ; (8) 

And many other heroes great. 

Resolved to give their life for me ; — 
With many kinds of weapons armed. 

And skilful in the art of war. (9) 

Unbounded is our vast array, 

Protected by gi'eat Bhishma’s arm ; 

And bounded are their forces all. 

Protected by the arm of Bhfma. (to) 

Therefore, from your proper place. 

In your divisions stationed fair. 

Do you from every side support 

The mighty Bhzshma, one and all.” (ii) 

The oldest of the Kurus all, 

The granclsire great, the mighty one. 

Then blew his conch, to ‘ cheer his heart. 
Loud as a lion’s roar on high. (12) 

Then aU at once their kettledrums, 

Conchs, tabors, trumpets, and cowhoms. 
Were sounded forth, and great indeed 
Was there the tumult of it aU. (13) 
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Then seated in their mighty car. 

Drawn by steeds of purest white, 

Krishna, the Lord, and Arjuna too, 

Did blow their heavenly conclis aloud. (14) 

And P«nchajanya KHshKa blew, 

And Arjuna blew his Devadatta ; 

And Bhima, the doer of fearful deeds, 

That mighty conch, his Paw?^?ra, blew. (15) 

And Kuntt’s son, king Yudliishdiira, 

His conch, Anantavijaya, blew ; 

And Nakula also and Sahadeva 

Then blew Sughosha and Mawipushpaka. (16) 

Then K«si’s lord, a bowman great, 

Sikhawiin of the mighty car, 

And Dhnshfedyumna and Viraia, 

And e’er victorious Satyaki ; (17) 

Drupada, and sons of Draupadf, 

On every side, 0 lord of earth, — 

Snbhadra’s son, of mighty arms. 

Then blew their conchs each after each, (i8j 

That tumult rent the hearts of those 
Who stood by Dhntarashftra’s sons ; 

Its fearful roar resounded through 

The heaven above and earth below. (19) 

Beholding Dlmtardish^ra’s sons 

When missiles were about to fall,— 

Arjuna, whose ensign is the Ape, — 

The son of P«wiiu, raised his bow. (20) 

And unto Krishna he addressed 

The following words, 0 lord of earth:— 
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Arjuna Said 

Between the armies place my car, 

0 thou imperishable one, . (21) 

So that I might behold them all 

Who stand assembled for the fight, — 
With whom upon this field of war 

1 have in battle to engage. (22) 

For I desire to see who are 

Assembled, eager for the fight, — 
Wishing, in making war, to please 

The evil-minded Duryodhana. (23) 

Sanjaya Said 

Krishna by Arjuna thus addressed, 

0 mighty lord of Bhsrata race, — 
Stationed between the warrior hosts 
The best of all the cars on earth. (24) 

In front of Bhishma and of Drona, 

And all the rulers of the earth, — 

Said he, “ Behold, O Pritha’s son. 

The Kurus all assembled here.” (25) 

Then Pntha’s son saw standing there 
Fathers and grandfathers too ; 

Maternal uncles, brothers, sons. 

Companions, grandsons, teachers,— -all; (36) 

And fathers-in-law too, and friends, 
Betw'een the two great warrior hosts. 
Then Kunti’s son, beholding all 

The kinsmen gathered on the field, (37) 

Was overcome with pity deep. 

And full of sorrow, thus he spake: — 



106 THE MYSTERY OF THE MAHABHARATA 


Arjuna Said 

Seeing these kinsmen here, O Krishna, 
Assembled, eager for the fight, (28) 

My limbs grow weary, faint, and sink ; 

My mouth is burning hot and dry ; 

A tremor passes through my frame. 

And makes my hair to stand on end. (29) 

And Gandiva. slippeth from my hand. 

And burns my skin at eveiy pore ; 

I am unable even to stand ; 

My mind is whirling round and round. (30) 

And adverse omens I behold. 

Around me, Kesava, everywhere. 

No good whatever I perceive 

In slaying kinsmen in this war. (31) 

I seek not victory, 0 Krishna, 

Nor pleasure, nay, nor sovereignty. 

Of what avail is joy to us, 

0 Govinda, sovereignty, or life ? {32) 

They, for whose sake do we desire 

Kingdom and joy and jdeasures all, — 

Are standing here in war arrayed, 

Renouncing all their wealth and life. (33) 

Preceptors, fathers, and their sons. 

Grandfathers and their grandsons too ; 

Maternal uncles, kinsmen all, — 

Fathers-m-law, brothers-in-law. (34) 

These I do not wish to slay. 

Though, Krishna, slain by them I be, — 

E’en for the kingdom of three worlds; — 
Then how much less for eartii alone i (35) 


Chap. XVII. 


THE BHAGAVAD GITA 


1<W 


And slaying Dhntarash^ra’s sons, 

What joy, 0 Krishwa, ours can be ? 

Sin alone will be our meed 

By slaying all these evil ones. (36) 

Therefore ought we not to slay 
Our kinsmen, DhritarashAa's sons ; 

For who can happiness attain 

By slaying them, 0 Mndhava ? (37) 

With mind corrupted through their greed. 
Although they fail to see the harm 

Done when the family decays. 

Or sin in treachery to friends ; (38) 

Yet wherefoi'e we, who know it all. 

Should not desist from all this sin ? — 

Knowing, when family decays. 

What evil comes Janardana ! {39) 

For when the family decays. 

The eternal family- Dharma dies ; 

Unrighteousness overcometh all 

The family, when Dharma dies. (40) 

And when unrighteousness prevails. 

The women of the family 

Become corrupt, and rises then 

The inter-mingling of the castes. (41) 

This caste-confusion leads to hell 
The family, its slayers all ; 

And fall their ancestors, deprived 

Of water, offerings of rice. (42) 

And by the sin of those who slay 
The family, and castes confuse, . 

The eternal Dharma of the caste 

And family doth perish all. (43) 
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And we • have, 0 Jan«rdana, 

Heard that the dwelling-place of those, 

The Dharma of whose family 

Is lost, is evermore in hell. (44) 

Alas, alas, we are engaged 

In doing a deed of mighty sin, — 

Ready our kinsmen to destroy 

For joy of kingdom in our greed ! (45) 

Indeed, if Dhritarash/ra’s sons. 

Weapon in hand, should slay me here, — 
All unresisting and unarmed, — 

That would be better far for me. (46) 

Sanjaya Said 

Saying this, Arjuna cast aside 

His bow and arrow on the ground. 

And sat down on his chariot seat, — 

His mind all overcome with grief. {47) 

197 . Chapter ii. 

Yoga in Relation to Sankhya. 

Sanjaya Said 

Then Madhuswdana unto him. 

Whose eyes were dim witli flowing tears. 
And overwhelmed with pity all, — 

And full of sorrow, — thus did say : — (i) 

The Blessed Lord Said 

0 Arjuna, whence has come to thee 
.This great dejection at this time ?— 
Excluding thee from heaven, and all 

Un-Aryan, full pf deep disgrace. (a) 
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Yield not to unraanliness. 

Unworthy of thee, Pritha’s son : 

Cast off this mean faint-heartedness ! 

Arise, O scorcher of thy foes ! ( 3 ) 

Arjuna Said 

How can I, O Madhuswdana 

Oppose in battle with my darts 
Bhtshma and Drowa in battle-field, — 

So worthy of my reverence ? ( 4 ) 

'Tis better on this earth to live on alms. 

Than slay preceptors of such great renown ; 
And slaying them, — though worldly goods they seek, 
I should enjoy but pleasure stained with blood. ( 5 ) 

What’s good for us, indeed, we do not know, — 
That they should win, or we should vanquish them. 
When slaying those who stand before us there, — 
Dhntar«sh!5ra’s sons, — no wish to live have we. ( 6 ) 

My heart’s o’ercome by taint of helplessness ; 

My mind’s confused, — ^not knowing what is right. 
I ask thee, tell me, what is best for me: 

Teach me, thy pupil, — 0 my refuge thou ! ( 7 ) 

I see not anything that can remove 

This grief that overbears my senses all, — 
Though I should gain unrivalled power on earth. 
Or else the sovereignty of gods above. ( 8 ) 

Sanjaya Said 

Thus spake he unto Hnshtkesa, 

Arjuna, the scorcher of his foes, — 

And said, “ I cannot fight at ail, 

O Govinda/’ — sinking silently. 


( 9 ) 
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And then, 0 lord of Bharata race, 

All smiling, Knsh«a spake to him, — 

Even as between the warrior hosts 

He stood, o’ercome by sorrow deep. (lo) 

The Blessed Lord Said 

Thou griev’st for those who need no grief, 
Yet words of wisdom speakest thou : 

The wise indeed are those who feel 

No grief for living or the dead. (ii) 

For ne’er was time when I was not, 

Or thou, or all these lords of men; 

And never shall we cease to be 

Hereafter all of us again. {12) 

As follow childhood, youth, and age 
The embodied one in bodily frame. 

So doth another body too ; 

The wise one’s not perplexed thereby. (13) 

The contacts of the senses bom 

Give cold and heat, and joy and pain ; 

They come and go, impermanent. 

Bear them, 0 thou of Bharata race. (14) 

He who is not disturbed by these, — 

That person, O thou chief of men. 

So calm, the same in Joy and pain, 

Deserveth immortality. (15) 

The unreal never can exist, 

The real never cease to be; 

The truth about this has been seen 
By those who understand the truth. (16) 
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Know that is indestructible 

By whom pervaded is this all ; 

And none hath power to destroy 

That being indestructible. (17) 


ITie bodies of the embodied one 

Are mortal, though inamortal he, — 
Eternal, and the infinite ; — 

So fight, O thou of Bharata race. (iS) 

Who thinketh him a slayer to. be. 

And he who thinks that he is slain. 
Devoid of knowledge are they both ; 

He slayeth not, he is not slain. (jg) 

He is not born, nor ever can he die ; 

Nor, having been, may ever cease to be ; 
Eternal, changeless, ancient, and unborn. 

He is not slain when is the body slain. (20) 


Who knows he’s indestructible. 

Eternal, changeless, and unborn, — 

How can he, 0 Pntha’s son. 

Slay him, or cause him to be slain ? (21) 

Just as a man his worn-out clothes discards. 
And weareth others, new ones, even so. 
The embodied soul, abandoning the old. 
Doth enter other bodies that are new. (22) 


Weapons can never cleave the soul; 

Nor ever can the fire consume; 
Nor water yet can moisten him; 
And him no wind can ever dry. 

He can never be cleft or burnt, 

Never be moistened or made dry; 
Unchanging, all-pervading he ; 

Eternal, firm, immovable. 


(23) 


(24) 
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And he is called unchangeable, 

Unthinkable, unmanifest ; 

So knowing him as such to be, 

Thou hast no reason e’er to grieve. (25) 

But if thou dost believe that he 
Is born and dies unendingly, — 

E’en then, O thou of mighty arms. 

Thou hast no reason e’er to grieve. (26) 

For certain’s death for him that’s bora, 

And certain’s birth for him tliat’s dead ; 
So o’er the unavoidable 

Thou hast no reason e’er to grieve. (27) 

Things are unmanifest at source, 

And in the middle manifest ; • 

At end unmanifest again: 

And so what cause is there to grieve ? (28) 

As wonderful doth some one see it all; 

As wonderful doth some one of it speak; 
And some one hears of it as wonderful ; 

Yet hearing all doth no one understand. (29) 
The dweller in each bodily frame 
Can ne’er be slain, 0 Arjuna. 

Therefore for any creature bom 

Thou hast no reason e’er to grieve. (30) 
And looking at thy duty too. 

Thou oughtest not to tremble so; 
Nothing is higher than a war 
Of righteousness for warrior born. (31) 
Happy the warrior who obtains, 

0 son of Pnth«, such a war, — 

Unsought by him, lilcc open door 
‘ That ieadeth directly to heaven. (32) 
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But if thou wilt not undertake 
This righteous w*ar, O Arjuna, 

Then righteousness and honour all 

Forfeiting, wilt thou reap but sin. (33) 
And then will all the people speak 
Of thy ever-lasting shame ; 

And unto one who is esteemed. 

Dishonour’s blot is woise than death. (34) 
" He’s fled from battle out of fear,” — 

So will the great car-warriors deem ; 
Thou wilt be held in low esteem 

By those who highly think of thee. {35) 
Many unutterable things 

Thy enemies will sst.y of thee ; 

Decry thy powder, — ^and can there be 

A thing moi'e full of shame and pain? {36) 

Slain, wilt thou attain to heaven ; 

Victorious, earth wilt thou enjoj?'. 
Therefore arise, 0 Kunti’s son, — 

Resolved in battle to engage. (37) 
Looking alike on joy and pain. 

Success, defeat, and gain and loss,-^ 

Be thou for battle now prepared. 

And so no sin will come to thee. (38) 

This has been taught in Sankhya form ; 

Hear in the light of Buddhi-Yoga. 

With Buddhi, O thou Pnth^^’s son. 

Wilt break the bonds of actions all. (39) 

No effort ever comes to naught ; 

Nor any obstacles arise ; 

Even a little of this truth 

Hath power to save from mighty fear. (40) 
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Their Buddhi’s centred in the soul, 

Whose Buddlu hath a single aim ; 

But many-branching, endless arc 

Their thoughts who have no fixed resolve. (41) 

The foolish ones, 0 P^itha’s son, 

Who utter only flowery speech. 

Delighting in the word of Veda, — 

And sajdng, — “ Nothing else is there;” (42) 

Full of desires, with heaven for goal. 
Holding that birth from actions’ fruit 

Ariseth, many a sacrifice 

For power and pleasure they perform. (43) 

For those who pleasure seek and power, 

For those whose mind is drawn away, — 

Soul-centred Buddhi there is none, 

In meditation deep engaged. {44) 

With Guwas three the Vedas deal ; 

Above them rise, 0 Arjuna ! 

Balanced, and full <jf soul, and free 

From opposites, and wealth and power. {45) 

Wdiat’s in a flood of water large. 

Is also in a little tank ; 

And even so the Vedas are 

Unto a Brahmawa who doth know. (46) 

Thy duty is to act alone, 

And not to seek its fruit at all. 

Seek not the fruit of action thou ; 

Nor to inaction be attached. (47) 

In Yoga established, do thy deeds, 
Renouncing all attacliment thou ; 

The same in failure and success. 

This evenness is known as Yoga. 


(48) 
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Inferior far is action deemed 
To Buddhi-Yoga, O Arjuna. 

In Buddhi seek thy refuge then ; — 

Wretched are those who long for fruit. (49) 

In Buddhi firm, doth one renounce 
Both good and evil actions all. 

Therefore devote thyself to Yoga ; 

For Yoga is skill in actions all. (50) 

In Buddhi established, do the wise 

Renounce the fruit that actions bear ; 

And freed from bondage of their birth, 

A state of blessedness attain. (51) 

And when thy Buddhi crosses o’er 
Confusion of delusion bom, 

Indifferent wilt thou be to all 

That has been heard or may be heard. {52) 

Confounded by what thou hast heard, 

Thy Buddlii when it stands at last 

Serene, unmoved, absorbed in self. 

Then wilt thou attain to Yoga. (53) 

Arjuna Said 

What is the mark of him who’s wise. 

And fixed in meditation deep ? 

How speaketh he in wisdom firm, 

And sits and moves, O Kesava? (54) 

The Blessed Lord Said 

When he renounces all desires. 

Bom of the mind, 0 Pnth«’s son. 

Pleased by the soul within the soul, 

Firm is his wisdom $aid to be. (55) 
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Whose mind is not disturbed by grief, 

Who dotli not hanker after joy, 

Wlio’s free from fear and love and wrath, — 
That Muni is in wisdom firm. (56) 

Without attachment anywhere, 

Who is not pleased, nor yet displeased. 
Whatever he gets of good or ill, — 

Firm is his wisdom said to be. (57) 

As a tortoise doth withdraw its limbs 
From every side, when he withdraw's 
His senses from their objects all, — 

Firm is his wisdom said to be. {58) 

The objects of the senses fall 

Away from liim who fasteth, still 
Their taste remains ; and that departs 

When he has seen th(j Lord supreme. (59) 

The violent senses of a man. 

Though wise and striving for his goal, 

0 son of Kunh’, drive away 

His mind by force resistlessly. {60) 

Controlling them, the steadfast one 

Should have me for his goal supreme ; 
Who hath his senses in control, — 

Firm is his wisdom said to be. (61) 

Thinking of objects of the sense, 

A man for them attachment forms ; 

And from attachment comes desire. 

And anger from desire is born. (63) 

From anger doth delusion rise. 

And from delusion memory's loss ; 

From memory’s loss is Buddhi’s death ; 

With Buddtu’s death he i^erishes; (63) 
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But he who’s free from love and hate. 

Whose senses among their objects move, 

Whose soul is by his soul controlled, — 

He doth attain to highest peace. (64) 

And in that peace there comes to him 
An end to ev^ery grief and pain ; 

For he who hath his mind at peace. 

His Buddhi’s fixed in finnness soon. (65) 

No Buddhi has the unsteady one, 

Nor anjj' meditation he ; 

Who me,ditates not hath no peace ; 

The unpeaceful one no happiness. (66) 

Because the mind that foUoAVS all 
The senses, roving everywhere. 

Doth all his wisdom bear away, — 

As bears a bark on waters, wind. (67) 

Therefore, 0 thou of mighty arms. 

The one whose senses are controlled 

From objects of the senses all, — 

Firm is his wisdom said to be. (68) 

When it is night for every one 

The self-controlled one keeps awake ; 

When others wake, the seeing one. 

The sage, doth take it for his night. (69) 

As waters aU into the ocean flow, — 

Unmoved and still, yet full on every side, — 

So when desires flow unto him, doth he 

Attain to peace, — not he who seeks desires. (70) 

He who abandons all desires, 

And liveth from attachment free. 

Without conceit or sclfislmess. 

He doth attain to highest peace. (71) 
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Tliis is the state of Brahma, —this 
Attaining, one is ne’er perplexed ; 

Therein established even at death, 

Nir\’««a of Bi'ahma he attains. (72) 

198. Chapter hi. 

Yoga in Relation to Action. 

Arjuna Said 

Greater than action, if thou deem, 

Is Buddhi, O Jan^rdana 

Then why dost thou, 0 Ke.sava, 

Urge me unto this fearful deed ? (i) 

By these ambiguous words of thine 
Dost thou my Buddhi all confuse ; 

Then say one thing with certainty, 

That highest good I might attain. (2) 

The Blessed Lord Said 

I’ve said before that in this world 
There are two paths, 0 sinless one ; 

Knowledge for those who follow S«nkltya ; 
Action for those who follow Yoga. (3) 

By not performing actions, none 
Freedom from actions can obtain. 

Nor ever can perfection gain 

By mere renunciation he. {4) 

Without performing actions, none 
E’en for a moment can remain ; 

For helpless all are made to act 
By Gu«as bom of Praknti. 


( 5 ) 
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He’s said to be a hypocrite, 

Senses of action who restrains, 

But sits, revolving in his mind 

Sense- objects, — of deluded soul. (6) 

But he who with his mind restrains 
His senses all and, unattached. 

Senses of action doth engage 

In Yoga of action, he excels. . (7) 

Perform all necessary acts ; 

More than inaction Action’s great : 

Nor can thy body’s barest needs 

Without some action be supplied. (8) 
Fettered by actions is the world, 

Save when performed as sacrifice ; 

Then, unattached, O Kunti’s son. 

Perform thy deeds as sacrifice. (9) 

By sacrifice Prajapati 

Created all the worlds, and said, — 

" Go, multiply by sacrifice ; 

Receive from it what ye desire. (10) 

Cherish the gods by sacrifice ; 

And may the gods too cherish you ; 

Thus one another cherishing. 

To highest good will ye attain. (ii) 

Pleased with your sacrifice, the gods^ 

Will grant your objects of desire.” — 

He who enjoys their gifts and giv^ 

Naught in return, is but a thief. (12) 

The remnants of the sacrifice 

Eating, the good are freed from sin; 
Preparing food but for themselves. 

The sinful but of sin partake. (13) 
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From food do creatures all arise ; 

And food is all produced from rain ; 

And rain is bom of sacrifice ; 

And sacrifice of action bora. (14) 

And action doth from Brahma rise, 

And Brahma from the deathless one ; 

Therefore in every sacrifice 

The all-pervading Brahma dwells. {15 

Who does not follow here below 
This wheel revolving evermore. 

Living in sin, and satisfied 

Within the sense, but lives in vain. (16) 

But who’s devoted to his soul. 

And with the soul is satisfied, 

And e’er content within the soul, 

No motive hatli in action he. (17) 

No purpose hath he e’er to gain. 

By what is done or is not done ; 

Nor any interest of his own 

Depends on anything at all. ‘ (18) 

Therefore, ever unattached. 

Perform all necessary acts ; 

Performing actions unattached, 

A person gains the goal supreme. (19) 
. Janaka and others gained indeed 

Perfection through their actions done ; 

So do thy actions thou perform, 

Thinking how they presence the world. (20) 

Whatever doth the best of men, 

The other people also do ; 

Whatever standard he adopts, 

The people follow that indeed, (21} 
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Nothing have I, O Pnths’s son. 

In all the three worlds to perform ; — 
Nothing to gain I have not gained ; 

And j'et in actions I engage. (22) 

If I, indeed, did not engage 
Ever in actions, all untired. 

On every side, 0 Pntha’s son. 

All men would follow in my wake. (23) 

These worlds would perish all, if I 
Did not engage in actions too ; 

And I should all this race destroy. 

And cause confusion of the castes. (24) 
As all attached, O Bhflrata, 

Their actions unwise men perform. 

So should the wise one, unattached, — 
Desiring what preserves the world. (25) 
A man of wisdom should not shake 
The Buddhi of the unwise ones. 
Attached to actions. Steadily 

Should he engage them in all deeds. (26) 
The Guwas born of Praknti 

Perform all actions everywhere ; 

The soul, perplexed by egoism, 

Believes it doth perform them all. (27) 
But he who knows the bond between 
Gnnas and Actions, truly knows 
That Guwas but in Guwas move; 

And knowing this, is not attached. (28) 
The men of knowledge should not shake 
The foolish ones, who are peiplexed 
By Guuas born of Praknti, — 

, Attached to actions they perform. (29) 
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Renotincing actions all to me. 

With mind concentred in the soul, 

And free from hope and selfishness, 

And mental fever, do thou fight. (30) 

The men who follow constantly. 

What I have told thee here to-day, — 
Uncarping, true, and full of faith, — 
Engaged in action, yet are free. (31) 

, But they who at my teaching carp. 

Nor follow it, O Bh^rrata, 

Deluded in their knowledge all — 

Know them to be of ruined minds. (32) 

Even a man of knowledge goes 
The way his nature doth incline ; 

All creatures follow Nature’s path : 

W^at ever can restraint avail ? (33) 

The senses for their objects hold 
Attraction and repulsion too ; 

Let no one come under their sway : 

They are the foemen of the path. (34) 

Better one’s own defective Dharma, 

Than others’ Dharma well-perfonned ; 
Better is death in one’s own Dharma ; 
Another’s Dharma’s fraught with fear. (35) 

Arjuna Said 

By what is ever man impelled 
To sin, 0 chief of Vrishwi race ? 

Though it be all against his will, — 

Compelled as if by mightier fore? ? (36) 
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The Blessed Lord Said 

It is desire, and it is wrath, — 

Of Rajas Giijza that are born, — 

So ravenous and full of sin ; 

Know this to be thy foe on earth. (37) 

Enveloped as is fire by smoke. 

As is a mirror by the dust. 

Or as an embryo by the womb, — 

Enveloped so is this by that. {38) 

Knowledge enveloped is by this, — 

The constant enemy of the wise, — 
Having the image of desire, — 

And like the fire insatiable. (39) 

The senses. Mind, and Buddhi are 
Described to be its dwelling place ; 
Through these the embodied one it lures. 
Enveloping his knowledge all. (40) 

Therefore, 0 best of Bharata race. 

Control thy senses first of all ; 

And cast away this sinful thing, — 

Knowledge, experience ruining all. (41) . 

Great are the senses said to be ; 

But greater is the' Mind than they; 

And Buddhi is much greater still ; 

But greater than they all is He. (42) 

Knowing who’s more than Buddhi great. 
Controlling by the soul thy soul. 

Destroy this foe so hard to match, — 
Having the image of desire. {43) 


lt»4 THE MYSTERY OF THE MAHABHARATA 
199. Chapter 

Yoga IN Relation to Knowledge and Action. 

The Blessed Lord Said 

All this imperishable Yoga 
I told at first to Vivasvan ; 

Vivasvfln then to Manu told ; 

And Manu unto Ikshvaku. (i) 

Thus in succession handed down, 

The royal sages knew it all : 

This Y'oga by long decay of time 

Died in the world, 0 mighty one. (2) 

That very same and ancient Yoga 
Have I declared to thee today ; — 

Thou art my devotee and fiiend, — 

And this the highest mystery. (3) 

Arjuna Said 

Much later was thy birth, O Lord, 

And earlier that of Vivasvan. 

How may I understand that thou 

Hast told him all this from of old? (4) 

The Blessed Lord Said 

I have passed through many births. 

And also thou, 0 Arjuna ; 

I know them one and all, but thou 

Know’st not, 0 scorcher .of thy foes. (5) 

Though of imperishable soul. 

Unborn, and lord of beings all, 

Controlh’ng my own Prakriti, 

By my own May« am I born. 


( 6 ) 
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Whenever, O thou of Bharata race. 

There is decay of righteousness. 

And springs unrighteousness around. 

Do I create myself again. (7) 

For the deliverance of the good. 

And evil-doers to destrov. 

And establish righteousness again, — 

I am re-born from age to age. (8) 
My birth divine and actions he 

Who knoweth in their essence all, — 
Leading his body, is not born, 

But comes to me, O Arjuna. (9) 

From fear, attachment, anger free. 

On me depending, full of me. 

By fire of knowledge purified. 

So . many have attained to me. (10) 

Howsoever men come to me. 

E’en so I grant them their desires ; 

For ’tis my path, O P/itha’s son. 

That all men follow every way. (ii) 
Those who success in actions seek. 

Here in' tliis > world, — ^thej^ w^orship gods ; 
For quickly in this world of men 

Success by action is attained. (12) 

The fourfold caste was made by me,‘ 
Dividing Guwas and Actions all ; 

Though I their author, know me thou 

As actionless, imchanging still. (13) 

Nor me do actions ever taint. 

Nor do I ever seek their fruit ; 

And ho who knoweth me as such 

Unfettered is by actions he. ( 14 ) 
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Knowing this, men of old performed. 
Wishing for freedom, — ^actions all ; 

Therefore perform all actions thou, 

As . ancients did in olden time. 

WTiat action and inaction is, — 

In this e’en sages are confused ; 

I'll tell thee so what action is, 

By which wilt thou from ill be free. 

One needs to know what action is, 
Improper action needs to know ; 

And needs to know inaction too ; 

The truth of action’s hard to find. 

In action who inaction sees. 

And action in inaction too, — 

Among the people he is wise, 

A Yogi, — doer of actions aU. 

Who hath his undertakings all 
Free from all purpose and desire. 

Hath burnt his actions in the lire 
Of knowledge, — he is called the wise 

Renoimcing all desire for fruit. 

On none depending, e’er content, — 

Engaged in action though he be. 
Nothing indeed he doth at all. 

Devoid of hope, controlling mind. 

And soul, — renouncing all desires. 

Performing actions for the sake 
Of body only, — ^hath no sin. 

Content with aught that he obtains. 
From opposites and envy free, 

The same in failure or success, — 
Though acting, he is never bound. 
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Devoid of all attachment, free, 

Whose mind is fixed in knowledge still. 

Who acts but as in sacrifice, — 

His actions all dissolve away. (23) 

The oblation’s Brahma, offering too, — 

In Brahma’s fire by Brahma made ; 

And unto Brahma he attains 

In action who doth Brahma see. (24) 

There are some Yogi's who perform 
Their sacrifice to many gods ; 

But others pour in Brahma’s fire 

Their self but as a sacrifice. (25) 

Some ears, and other senses too 

Offer in the fire of their control ; 

Some sound and objects of the sense 

Offer in the fire of senses all. (26) 

All actions of the senses, some ; 

And others, functions of their breath 

Offer in the fire of self-control, — 

By knowledge that is kindled all. {27) 

And some make sacrifice of wealth. 

Of Yoga and of austerity ; 

Of study and of knowledge some, — 

Of rigid vows and self-restraint. (28) 

Some ofier their in-coming breath 
To breath that goeth out, and that 

To breathing in, and hold their breath, — 
Ever engaged in breathoontrol. (29) 

Others who regulate their food. 

Offer their breath to vital breath ; — 

All these are knowers of sacrifice, — 

By sacrifice their sins consumed. (30) 
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The leavings of true sacrifice 

Wlio eat, to deathless Brahma go ; 

Tills world is not for those who make 
No sacrifice, — ^nor yet the next. (31) 

Thus many a sacrifice is made 
To Brahma, and of many kinds ; 

Know they are born of actions all ; — 

And knowing this, thou slialt be free. (32) 

Better than sacrifice of wealth 
Is sacrifice of knowledge true ; 

All action, 0 thou Pritha’s son. 

Is made in knowledge more complete. (33) 

Bending before thy master’s feet. 

By question and by service know ; 

The wise who have perceived the Truth 
To thee this knowledge will impart. (34) 

Knowing this thou, 0 Pflncfava, 

Wilt not deluded be agam ; 

And in thy soul wilt thou perceive 

These creatures all, and so in me. (35) 

And even if thou art the most 
Sinful among, the sinners all. 

Yet by the boat of knowledge thou 

Wilt surely cross beyond thy sin. (36) 

As doth a blazing fire consume 
To ashes wood, 0 Arjuna, 

The fire of knowledge doth reduce 

To ashes action even so. , (37) 

There’s nothing in tips world indeed. 

Like knowledge which can purify ; 

He who is perfect made in Yoga 

Ere long perceives it in his soul. (38) 
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This knowledge gains the man of faith ; — 
Devoted one who hath controlled 

His senses all, — and with it he 

At once attains to peace supreme. (39) 

The ignorant one, devoid of faith. 

With doubting soul, doth perish all; 

Neither this world, nor next, nor joy. 

Can there be for the doubting soul (40) 

Actions by Yoga who has renounced. 

And doubts by knowledge rent apart. 

He’s full of soul, O Arjuna, — 

No actions him can ever bind. (41) 

So with the sword of knowledge rend 
This doubt of soul within thy heart, — 

Of ignorance born, — and be thou firm 

In Yoga: — ^Arise, 0 Bh^rata. (42) 

200. Chapter v. 

Yoga in Relation to Renunciation. 

Arjuna Said 

Renunciation dost thou praise 
Of action, — ^action too commend ; 

Tell me decisively, 0 Krishna, 

Which of the two is better still. (i) 

The Blessed Lord Said 

Renunciation, action too. 

Both lead to freedom in the end; 

But action properly performed 
Renunciation doth excel. 


( 2 ) 
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He is a true renouncer called 

Who neither hketh nor dislikes ; 

And, free from pairs of opposites, 

He is released from bondage all. (3) 

Children, not men of wisdom, say 

S«hkhya and Yoga are different things ; 

He who’s established in the one. 

Truly obtains the fruit of both. (4) 

The place that is by Smikhyas reached. 

By Yogis too is that attained ; 

Sflnkhya and Yoga who sees are one, — 

Truly indeed doth he perceive. (5) 

Renunciation’s hard indeed 

To gain without the aid of Yoga; 

The sage, possessed of Yoga, attains 

To Brahma soon, O mighty one. (6) 

Whose soul is free and self controlled. 

Senses subdued, possessed of Yoga, — 

Sees in his soul the soul of all, — 

Though acting, he receives no taint. (7) 
The knower of truth, intent on Yoga, 
Thihketh no action he performs, — 
Although he sees, hears, touches, smells. 

And eats, or moves, or sleeps, or breathes; (S) 
And speaks, or holds, or setteth free, 

Opens or else doth close his eyes, — 
Believing that the senses move 

Among the objects of the sense. (9) 

Without attachment who performs 
Actions, resigning tliem to Brahma, 

By' evil is not tainted he, — 

. By water as the lotusdeaf. 


(10) 



Ch.^. tVll ftE BflAGAVAD GItA 131 

With body, Buddhi, and the mind. 

And with the senses too, performs. 

The Yogi, from attachment free, — 

Actions to purify the soul. (ii) 

Renouncing fruit of actions all, 

The Yogi gains the highest peace ; 

Led by desire, the unbalanced one, 

Attached to fruit, is ever bound. (12) 

The self-controlled embodied one 
Renouncing actions by the mind. 

Dwells in the city of nine gates. 

Acting, nor causing aught to act. (13) 

The Lord for people doth create 
Nor actions, nor their agency ; 

Nor bond of action with its fruit ; 

'Tis Nature that prevails alone. (14) 

The Lord takes note of no one’s sins, 

Nor yet of merit takes he note ; 

Knowledge is veiled by ignorance, — 

Hence are deluded creatures all. (15) 

Who have destroyed their ignorance 
By knowledge of the soul within. 

That knowledge like the shining sun 

To them revealeth the Supreme. , (16) 

On That whose Buddhi’s fixed, and soul. 
To That devoted. That whose goal. 

To That they go and ne’er return, — 

Their sins by knowledge purified. (17) 

The wise behold with equal eye 
A Brahmawa full of modesty 

And learning, — cow or elephant, 

A dog, or else an unclea \ one. (18) 
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Even here they conquer all the world 
Whose mind in evenness abides ; 

Sinless is Brahma, — the same to all, — 
And so in Brahma do they abide. (19) 
Whose Buddhi’s steady and unperplexed. 
Who knoweth Bralima and rests in him, 
Rejoiceth not at pleasant things. 

Nor o’er the unpleasant doth he grieve. (20) 
To external objects unattached. 

Who hath his joy vithin the soul. 
Whose soul is fibced in Brahma-Yoga, — 

He gains unending happiness. (21) 

Pleasures that are of contact bom 
Are verily the womb of pain ; 

They have their origin and end ; 

A wise man hath in them no joy. (22) 
He who can bear within the world. 

Ere from liis body he is freed. 

The impulse bom of lust and wrath, — 
Happy is he that steadfast one. (23) 
Whose joy's within, pleasure within. 

And he who hath his hght within, — 
That Yogi's one with Brahma made. 

And gains Nirvawa of Brahma he. (24) 
Rishis who have their sins removed. 
Nirvana of Brahma they attain, — 

With doubts dispelled, their souls controlled. 
Intent on doing good to all. (25} 

Released from anger and desire. 

Whose mind’s subdued, who know the soul, 
The devotees, both here and there, 

Nirva#ta of Brahma do attain. (26) 
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Excluding touch with outward things, 
Fixing the eyes between the brows, 

And making breathing in and out 

Equal, within the nostrils twain,— (27) 

Restraining senses, Buddhi, mind. 

And seeking freedom for his goal. 

Devoid of fear, desire, and wrath. 

The sage indeed is ever free. (28) 

He gaineth peace who knows I am 
The enjoyer of all sacrifice, — 

The mighty Lord of all the worlds, 

A friend to all the creatures born. (29) 

201. Chapter vi. 

Yoga in Relation to Soul-Knowledge. 

The Blessed Lord Said 

All needful actions who performs. 
Regardless of their fruit, is he 

A Yogi and a Saxiyasi , — 

Not he who fire and acts discards, (i) 

What is renunciation called. 

Is verily Yoga, O Paw^ava ; 

A Yogi none can ever be 

Without renouncing all desire. (2) 

For a sage who sedcs to rise to Yoga, — 
Action is said to be the means ; 

For one who has attained to Yoga, — 

Calmness is said to be the means. (3) 

When he to objects of the sense 
And actions all is unattached. 

And hath forsaken all desires. 

He’s said to have attained to Yoga. (4) 


134 THE MYSTERY OF THE MAHABHARATA 

He should uplift his self by soul; 

His self he never should degrade ; 

The soul’s indeed a friend to him, 

And also is the soul a foe. ( 5 ) 

Who has controlled his self by soul, 

To him tlie soul is as a friend ; 

But he whose self is uncontrolled, 

To him the soul is but a foe. (6) 

Who’s self-controlled and full of peace. 

Is centred in the Soul supreme, — 

In cold and heat, and joy and pain. 

And honour and dishonour too. (7) 

With knowledge and experience pleased. 
Whose soul is firm, and senses quelled, 

Alike to him earth, stone, and gold, — 
That Yogi's skilled in action called. (8) 

To all well-wishers and his friends. 
Neutrals, relations, arbiters. 

To hateful, evil, and the good, — 

He who’s alike, doth all excel. (9) 

A Yogi should devote himself 
Unto his soul in solitude ; 

Alone, with mind and soul subdued, — 
From hope and all possessions freed. (10) 

Arranging in a cleanly spot, — 

Neither too high, nor yet too low, — 

His place, and firmly seated there. 

On Kosa grass, deor-skin, and eloth;(ii) 

And fixing in one place his mind, 
Controlling functions of his thought. 

And senses, let him practise Yoga 
To purify his soul withiUi 


( 12 ) 
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And let him hold erect and still, 

And firm, his body, head, and neck ; 
Gazing but at the point of nose. 

Not looking an3nvhere around. (13) 

With soul at peace and fearless all. 

Firm in his Brahmachari vow, 

With mind controlled, intent on me, — 

Let him sit, making me his goal. (14) 

The Yogi with his mind subdued. 

And soul devoted e’er ’ to Yoga, 

Attains to peace that culminates 

In pure Nirv^*«a, and lives in me. (15) 
This Yoga is not for him who eats 
Too much, or else too httle eats ; 

Nor yet for him who sleeps too much. 

Or wakes too much, 0 Arjuna. (16) 

In eating and amusement who 
Is temperate, in action too, 

In sleep as well as wakefulness. 

For him his pain doth Yoga destroy. (17) 

When his mind is well controlled. 

And resteth in the soul alone. 

From longing free for all desires, — 

Then steadfast is he said to be. (18) 

As flickers not in windless place 
A lamp, e’en so is he described, — 

A Yogi with a mind controlled. 

Whose soul’s devoted unto Yoga. (19) 

Where the mind doth rest in peace, 
Controlled within the heart by Yoga, 
Where he beholds the soul by soul. 

And by the soul is satisfied ; 


( 30 ) 
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And where he feels that boundless joy, 

That Buddhi grasps beyond the sense, 

Where knowing That, and fixed therein. 
From truth he cannot ever change; (21) 

Which having gained, he thinketh there 
Is nothing higher to be gained ; 

Wherein established, he is not 

Shaken by any misery ; (22) 

That should be known as Yoga indeed, — 
Which severs all the bonds of pain ; 

This Yoga to practise doth require 

A fixed resolve, a mind serene. (23) 

Abandoning, without reserve. 

Desires of imagination bom; 

Restraining by the mind alone 

The senses all on every side; (24) 

Slowly let him attain to peace 
By means of Buddhi patiently; — 

With mind concentred in the soul. 

Thinking of nothing else besides. (25) 

From whate’er cause unsteadily 
Wanders away the restless mind. 

Let him restraining it again. 

Bring it under the soul's control. (26) 

The highest joy to a Yog* comes 

Who hath his mind in perfect peace ; 

Who’s free from taint, with passions calmed. 
And hath become wth Brahma one. (27) 

The Yog* who is free from taint, 

Whose soul is ever thus engaged, 

Attains with ease that infinite bliss 
0| conta,ct with great Brahma^ bom. (28) 
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The Yogi centred in the soul. 

Who looks on all with equal eye, 

Beholds his soul in everything. 

And everything within the soul. (29) 

Who seeth me in ever3rthing. 

And everything within me sees, 

I am never lost to him, 

And he is never lost to me. (30) 

Who worships me as one in all. 

Dwelling within the hearts of all, 

^Miatever be his mode of life. 

That Yogi doth, abide in me. (31) 

Referring all things to his soul. 

Who looks alike, O Arjuna, 

On pain and pleasure ever5Avhere, 

That Yogi’s deemed to be the best. (33) 

Arjuna Said 

This Yoga which has been taught by Thee, 
As characterized by evenness, 

I do not see its stable form 

Because of restlessness of mind. (33) 

For truly restless is the mind. 

Unyielding, strong, and turbulent; 

I think, 0 Knshna, its control 

As hard to gain as of the wind. (34) 

The Blessed Lord Said 

Ay, restless is the mind indeed. 

And hard to bring under control; 

But, Arjuna, it may be subdued. 

By practice and detachment stiU. {35) 
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Yoga can never be attained 

By him whose soul is uncontrolled ; 

But he who hath controlled himself, 

And strives, by proper means succeeds. (36) 

Arjuna Said 

What is the end of him, 0 Knshwa, 

Who’s full of faith, yet uncontrolled ? 

Wanders away whose mind from Yoga, 
Nor e’er perfection can attain. (37) 

Does he, 0 thou of mighty arms. 

Fallen from both,* without support. 

Perish but as a broken cloud. 

Deluded all in Brahma’s path ? (38) 

Be pleased, 0 Rjislum, to dispel 

This doubt of mine completely thou ; 

For there is none excepting thee 

Who can dispel this doubt of mine. (39) 

The Blessed Lord 'Said 

For him nor lierc nor there, indeed, 

Can ruin be, O Pritlm’s son ; 

For him, my friend, who doeth good. 

No evil end can ever be. (40) 

Attaining worlds of righteous souli, 

And dwelling there for endless space, 

lie who has fallen away from Yoga 

Is born in pure and happy home. (41) 

Or else he in a family 

Of Yogis wise again is born ; 

But such a birth within this world 
. Is, very hard indeed to find. 


(43) 
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There of his former life again 

Doth he acquire that Buddhi-Yoga ; 

And striveth more than e’er before 

To gain perfection, Arjuna. (43) 

There by his previous practice he 
Is carried helplessly away ; 

Even a seeker after Yoga 

Rises above the name of Brahma. (44) 

The Yogi striving zealously, 

And purified of taint, achieves 

Perfection after many a birth. 

And reaches then the highest goal. (45) 

And greater than the ascetic he ; 

Greater than men of knowledge too ; 

Greater than men of action all : 

Therefore become a Yogi thou. (46) 

Of all the Yogis he indeed 

Whose inmost soul is merged in me. 

And full of faith who worships me, — 

Is by me deemed to be the best. (47) 

202. Chapter vii. 

Yoga in Relation to the Understanding of 
Knowledge. 

The Blessed Lord Said 

How with thy mind intent on me. 
Sheltered in me, and following Yoga, 

Without a doubt wilt thou attain 

To me, now hear, 0 Prithfl’s son., (i) 

And I shall tell thee everything 

Of knowledge and experience both ; 

And knowing that, in all the worlds 

Nothing rematneth to be known* (2) 
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Perchance in thousands is there one 
Alone who for perfection strives ; 

Among the perfect ones who strive 

In essence knows me one perchance. (3) 

Earth, Water, Fire, and Air around. 

And Ether, Mind, and Buddhi too. 

And Egoism, — these are the eight 

Divisions of my Praknti, (4) 

This is the lower, — and know there is 
Another higher Praknti, 

Which is the life of creatures all. 

And which sustains the universe. {5) 

And know that these two are the womb 
Of all the creatures in the world ; 

And I am of the world entire 

Creator and destroyer too. (6) 

And notliing, 0 Dhananjaya, 

Is there beyond me anywhere; 

The universe is woven on me 

As rows of pearls upon a string. (7) 

In waters taste, 0 Kunti’s son. 

And light in Sun and Moon am I ; 

The syllable Om in Vedas all; 

Manhood in men, in Ether sound. (8) 

The pleasant fragrance in the Earth, 

And radiance in the Fire am I ; 

And I am life in beings all ; 

And penance of the ascetic too. (9) 

And know me, 0 thou Pntlw's son. 

The eternal seed of creatures all ; 

The Buddhi of the intelligent, 

And glory of the glorious I. 
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I am the vigour of the strong, 

Without attachment and desire ; 

In beings all am I desire 

That is to Dharma unopposed, (ii) 

« 

And those conditions that pertain 
To Sattva, Rajas, and Tamas all, — 
Know that they rise from me alone, — 

Not I in them, but they in me. (12) 

And by these states of Guwas three 
Deluded is the world entire, — 

Not knowing me, who am indeed 

Beyond them and immutable. {13) 

Tills Maya made of Guwas three 
Is hard to fathom and divine ; 

But those who come to me alone 

Beyond this Maya do they pass. {14) 

The evil-doers, deluded ones. 

And meanest men come not to me. 

By Maya reft of knowledge all. 

And following the demons’ ways. (15) 

Of doers of good who worship me. 

There are four kinds, O Arjmia ; — 

The knowledge-seelcers, the distressed, 

Who seek for wealth, and who are wise. (16) 

Of these, the wise one, skilled in Yoga, 

Who worships One alone, is best ; 
Supremely dear am I to him ; 

As dear to me is also he. (17) 

Noble indeed are all ; but he 

The wise one’s like my very soul ; 

For with his soul intent on Yoga, 

He rests in me, his goal supreme. (18) 
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After many a birth indeed, 

The man of wisdom comes to me, — 

Holding that Vasudeva is all ; 

Such high-souled one is hard to find. (19) 

Deprived of knowledge by desire. 

Do many worsliip other gods. 

Observing many a sacred vow. 

Guided by their own nature still. (20) 

Whatever form a devotee 

Doth seek to worship, full of faith. 

Even unto that form alone 

I make liis faith unwavering. (21) 

Possessed of faith, doth he engage 
In worship of that form indeed ; 

And from it his desires he gains, — 

Though granted all by me alone. (22) 

But truly Hmited is the fruit 

Obtained by these, of little thought ; 

To Devas go their devotees, — 

And mine alone come unto me. (23) 

The foolish ones but tliink of me. 

The unmanifest, made manifest ; — 

Unconscious of my state supreme, — 

The immutable, the unsurpassed. (24) 

Veiled by my Maya, bom of Yoga, 

I am not manifest to all; 

The world deluded knows not me, — 

The imperishable and unborn. {25) 

I know the beings that are past,, 

And present those, 0 Arjuna ! 

And those in future yet to be; — 

But no one ever knoweth me. 


{26) 
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All beings, 0 thou Bharata, 

Into delusion fall at birth, — 

Born of the pairs of opposites. 

Arising from desire and hate. 27 

The men of virtuous deeds, whose sin 
Hath ended, from delusion free, — 

Born of the pairs of opposites, — 

They worship me with firm resolve. (28) 

Who, takmg refuge in me, strive 

For freedom all from age and death, — 

They know of Bralima, and the whole 

Of Adhyfltma, and Action all. (29) 

And they who know me with Adhibhwta, 
And with Adhidaiva, and Adhiy^na, 

With mind devoted unto Yoga, — 

They know me e’en at time of death. (30) 

203. Chapter viii. 

Yoga in Relation to Imperishable Brahma. 

Arjuna Said 

What is Brahma, and Adhyirtma, 

And Action, 0 thou Lord supreme ? 

And tell me what is called Adhibh««ta, 

And also what is called Adhidaiva. (i) 

And tell me thou what is Adhiyajna ; 
How dwells it in the bodily frame ? 

How art thou known at time of death 
By those who have controlled their soul ? (2) 
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The Blessed Lord Said 

Brahma is the unchangeable ; 

His innate nature’s Adhy«tma ; 

The sacrifice creating and 

Supporting all is Action called. (3) 

His perishable form’s Adhibhwta ; 

And Adhidaiva is the Pui'usha called ; 

, And I am he that is Adhiyajna, 

Abiding in the bodily frame. (4) 

At time of death, remembering me, 

Who leaves this body and departs. 

Unto my nature he attains ; 

There is in that no doubt indeed. (5) 

Wliatever form remembers he. 

When from tins body he departs, 

To that he goes, 0 Kunti’s son, 

Intent upon it evermore. (6) 

Therefore do thou at all times 
Remember me alone, and fight ; 

With mind and Buddhi fixed on me, 

Thou'lt come to me, without a doubt. (7) 

By practice perfect made in Yoga, 

With mind not wandering anywhere, 
Who thinks of the supreme, divine. 

Unto Him ever he attains. (8) 

Omniscient, ancient ruler of the world. 

Minuter than an atom, and of form 
Beyond conception, and supporting all, — 
Away ftpm darkness, radiant like the sun ; (g) 
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Who meditates on Him at time of death, 

With steady mind, devotion, strength of Yoga, 
Fixing his breath between the eyebrows still, — 
To Him, the Lord supreme, divine, he goes. (lo) 
I’ll tell thee briefly all about that place. 

Which knowers of Veda call imperishable,— 
The ascetics’ goal when freed from all desires,— 
Desiring which, they practise continence, (ii) 
Controlling all the senses, who 

Confines the mind within the soul. 

His breath unto his head he draws. 

Engaged in exercise of Yoga ; (12) 

Remembering me, and uttering Om, — 

That Brahma centred in one word, — 
Leaving his body, who departs, 

He doth attain the goal supreme. (13) 
I’m easily attained by him, — 

The Yogi who remembers me, — 

To me devoted constantly. 

With mind not wandering anywhere. {14) 

Attaining me, the high-souled ones. 

Supreme perfection who have gained. 
Come not again to mortal birth. 

So transient and the home of pain. (13) 
Up to the world of Brahma, all 
The worlds are subject to return ; 

But he who doth attain to me. 

No re-birth knows, O Kunti’s son. (16) 

They who know a day of Brahma 
Doth last a thousand ages long. 

And thousand ages too his night,— 

They know what is a night and day. (17) 
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At day’s approach, the manifest 
Proccedeth from the unmanifost ; 

When night approaches, it dissolves 

Into that called the unmanifest. (i8) 

This multitude of beings all. 

That is re-born again, again, 

Dissolveth at the approach of night. 

And issues forth when day appears. (19) 

Beyond this life unmanifest. 

There is one more unmanifest, — 

The Eternal that can never die 

When perish all the creatures here. (20) 

The changeless and the unmanifest 
Is also called the highest goal ; 

That is my own supreme abode ; 

Attaining which, doth none return. (21) 
The Lord supreme may be attained 
By worship unto Him alone— 

In whom do creatures all abide, — 

By whom is life pervaded all. (22) 

And now, 0 best of Bharata race. 

I’ll tell thee when the Yogis pass,— 

And parting from the world, return. 

Or else when they return no more. (23) 
Fire, light, and day, the bright fortnight. 

The Sun’s six months of northern path, — 
In these departing from the world. 

The Brahma-knowers to Brahma go. (24) 

Aitd smoke and night, the dark fortnight. 

The Sun’s six months of southern path, — 
Departing then, the Yogi goes 

To Moon’s abode, and then returns, (25) 


Chap. XVII. THE BHAGAVAD GITA 147 

These are the paths, — the bright and dark, — 
Deemed as eternal in this world ; 

By the one he goes and ne’er returns, — 

By the other comes he back again. (26) 

Knowing these paths, O Pntha’s son. 
Deluded can no Yogi be ; 

Therefore be, 0 Arjuna, 

At all times steady in thy Yoga. (27) 
What holy fruit can be obtained by alms, 

Or Vedas, penances, and sacrifice, — 

The Yogi, knowing this, excels it all. 

And gains that place, primeval and supreme. (28) 

204. Chapter ix. 

Yoga in Relation to the Secret of Rajas. 

The Blessed Lord Said 

And now to thee, the uncarping one. 

Will I declare this mighty truth, — 

Knowledge, experience most profound. 

By which from ill wilt thou be free, (i) 

Mysterious, kingly knowledge this, — ' 

Highest of all that purify ; 

Perceived by senses, righteous truth. 

Easy to practise, changeless all. (2) 

But in this righteous truth who have 
No faith, O scorcher of . thy foes, 

Not reaching me, do they return 

To pathways of this mortal world. (3) 

By me pervaded is this world 
AH in my form unmanifest ; 

Within me all the creatures dwell. 

But not in them do I abide. 


( 4 ) 
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Nor yet do creatures dwell in me ; 

Behold my power of Yoga divine ! 

My Soul createth and supports, — 

And yet in them I do not dwell. (5) 
As mighty air that everywhere 

Doth always move, in Ether rests, 
Know thou that even so do ail 

The creatures bom witliin me bide. (6) 


When ends an age of Time, return 
All creatures to my Praknti. 

And when begins a newer age. 

Do I create them aU again. 

Having recourse to Praknti, 

Do I create again, again. 

This multitude of beings all, — 

Helpless under my Praknti. 

Nor ever do these actions all 
Bind me, 0 thou Dhananjaya ! 

For unattached and unconcerned 
Do I remain amidst them all. 

And Praknti, through my control. 

Bears all that move or do not move ; 

Because of this, 0 Kunti’s son, 
Revolveth all the universe. 

The foolish disregard me when 
A human form do I assume; 

My nature know they not supreme,— 
The mighty Lord of beings all. 


(7) 


( 8 ) 


(9) 


(10) 


(ii) 


And vain their hopes, and vain their deeds. 
Their knowledge vain, and vain their mind 
They have delusive Praknti 

Of Rakshasas and demons born. (12) 
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The high-souled ones, 0 Pnth«’s son. 

Possessed of Praknti divine, — 

They worship me with single mind, — 

The changeless source of beings all. (13) 

And always glorifying me. 

And striving with a firm resolve. 

Saluting me with reverence. 

And steadfast, ever worship me. (14) 

Others there are who worship me 
With sacrifice of knowledge all ; — 

As one, as many, and apart. 

With face directed everywhere. (15) 

I ’m worship and the sacrifice. 

The offering, and the sacred herbs 
And prayers and butter clarified; 

And fire, and burnt oblation I. (16) 

I am the father of the world. 

Mother, creator, ancient sire. 

The purifier, whd should be known, — 

And Om, i?ik, S«ma, and Yajur all ; (17) 

The goal, sustainer, witness. Lord, 

The refuge, and abode, and friend; 

The source, support, and final end ; 

The store-house, and eternal seed. (18) 

And I give heat, and I withhold. 

And issue forth, the showers of rain ; 

And death and immortality. 

And being and non-being I. (19) 

The knowers of Vedas, purified of sin, 

• Drink Soma, offer sacrifice, and pray 
For path to Heaven, and reach the holy world 
Of Devas’ Lord, and have their joy divine. (20) 
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Having enjoyed that great and heavenly world. 
Their merit ended, to this mortal life 

They come, and following the threefold Dharma, 
Desiring their desires, they come and go. (21) 

But those who worship me alone, 

Tliinking of me, and no one else, 

To them, the steadfast, I give all 

They need, preserve what they possess. (22) 

And e’en those devotees endued 

With faith, who worship other gods, 

Worship me only, but opposed 

To ordinance, O Kunt/’s son. (23) 

For I the enjojj'er am alone. 

And Lord of sacrifices all ; 

But as they do not understand 

Me tiaily, therefore do they fall. (24) 

To Devas go their devotees ; 

Of manes to the manes go ; 

To elements their worshippers ; 

But come my devotees to me. (25) 

Who with devotion offers me 

A leaf, flower, fruit, or water pure,— 

That, offered with devotion, I 

Accept of him of striving soul. (26) 

Whatever dost thou do or eat, 

Or sacrifice, or give away. 

Or penance make, O Kunti’s son, 

Do as an offering unto me., (27) 

And so from good and evil fruit. 

That actions bear, wilt thou be free ,* 

Renouncing everything in Yoga, 

Wilt thoy; be free ^d <?ome to me. (28) 
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I am alike to beings all ; 

Hateful to me is none, or dear ; 

But those who worship me alone, 

They are in me and I in them. (29) 

E’en if a sinner worship me, — 

Devoted unto me alone, — 

He should be deemed as good indeed, 

Because he rightly hath resolved. (30) 

His soul is filled with righteousness. 

And he attains to lasting peace ; 

For certain know, my devotee 

Is ne’er destroyed, 0 Kuntf’s son. (31) 

For taking refuge into me. 

E’en those who are of sinful birth, — 

Women and Vaisyas, Swdras too, — 

They all attain to goal supreme. (32) 

Then how much more my devotees, — 
Brahmawas and royal Eishis all ! 

So having come into this world, — 

Unhappy, transient, — ^worship me. (33) 

Worship me, fill thy mind with me. 

Adore, make sacrifice to me ; 

With steadfast soul, make me thy goal. 

And so wilt thou come tmto me. (34) 

205. Chapter x. 

Yoga in Relation to a Glimpse of Divine Glory. 

The Blessed Lord Said 

Again, 0 thou of mighty arms. 

Listen to my word supreme. 

Which I, desiring but thy good. 

Will tell thee who art glad to hear, (i) 
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Neither the host of Devas all, 

Nor of the Mshis great, can know 
My origin, for I the source 

Of Devas and the J?ishis all. (2) 

Who knows me as without a source, 

Unborn, the Lord of aU the worlds. 
Without delusion is he all 

Among the mortals, free from sin. (3) 

Buddhi, and non-delusion, truth. 

Restraint, forgiveness, knowledge, peace. 

Pleasure and pain, and birth and death. 

And fearlessness, and also fear ; {4) 

Harmlessness, evenness, content, 

Penance and alms, disgrace and fame, — 
These are the different qualities 

Of beings that arise from me. {5) 

The seven great Rishis, ancient Four, 

And Manus too, akin to me, — 

Are bom but of my Mind ; from them 
Arise all people in the world. (6) 

In essence he who knows this Yoga, 

And forms made manifest of me. 

Is established in unwavering Yoga, — 

There is no doubt about it all. (7) 

I am the origin of all ; 

From me does everything evolve ; 

The wise who understand this tmth. 

In essence always worship me. (8) 

Thinking of me, each teaching each. 

Their life-breaths aU absorbed in me. 

And always speaking of me, they 
'.Are satisfied and full of joy. 


( 9 ) 



Chap. XVII. 


THE BHAGAVAD GITA 


153 


To them, devoted e’er to me, 

Who worship me with constant love, 

I give that Buddhi-Yoga of mine. 

By which they all come unto me. (lo) 

Out of compassion for them, I, 

Abiding in their soul, destroy 
The darkness bom of ignorance 

With radiant lamp of knowledge true, (ii) 

Arjuna Said 

Brahma supreme, the goal supreme. 

And purifier supreme art thou ; — 

The eternal Being, and divine. 

The first, unborn, pervading all. (12) 

The i?ishis all so speak of thee. 

And Narada i?ishi too, divine ; 

And Asita, Devala, and so Vyasa ; 

And now thyself dost tell me so. (13) 

And I bdieve, O Kesava^ 

That all that thou hast said is true ; 

Nor Devas nor the Donavas 

Can know thee manifest, 0 Lord. (14) 

Thyself, by thyself alone. 

Thou knowest, 0 thou Lord supreme ! 

0 source of beings, and their Lord ! 

The Lord of Devas and the world ! (15) 

Be pleased, without reserve, to tell 
Of thy chief attributes divine, 

By means of which dost thou, O Lord, 

Abide, pervading all the worlds, (16) 
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Say, how can I, 0 Yogi’, know 
Thee, meditating e’er on thee ? 

And in what different forms, 0 Lord, 

May I upon thee meditate ? (17) 

Tell me again in detail thou 

Thy power of Yoga and attributes, — 
For listening to thy nectared speech 

I never can be satisfied. (18) 

The Blessed Lord Said 

0 best of Kurus, I shall tell 
Thee of my attributes divine, — 

The chief of them, — for there’s no end 
Unto my forms made manifest. (19) 

1 am the soul, 0 Gui^akesa, 

Dwelling within the hearts of all ; 

The source and end of everything, — 

And middle too of creatures 1 . (20) 

And "Vishwu of .< 4 dityas I ; 

Of those that shine, the radiant Sun ; 
Marichi of Maruts am I ; 

Of lunar mansions I the Moon. (21) 

Of Vedas I am S«ma Veda ; 

And Indra of the Devas I ; 

Of senses all am I the Mind; 

And Consciousness of beings I. (22) 

And Sankara of the Rudras I; 

Kuvera of Yakshas, Rakshasas; 

And of the Vasus, Pavaka ; 

And Mem of the mountains I, (23) 
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And know me, 0 thou Pntha’s son, 
The chief of priests, Bnhaspati ; 
And I am Skanda of generals all ; 
And Ocean of the waters too. 

Bhrigu am I of J’Zishis great ; 

Of words am I the sjdlable Om ; 

Of sacrifices Japa am I ; 

Hirairla 5 ’a of moveless things. 

And Asvattha of the ti'ces am I ; 

N^yrada of Msliis, shining ones ; 
And Cliitraratha of Gandharvas ; 

And Kapiia sage of Siddhas I. 

[ And know me as the nectar-bom, 
(Jchhaisravas of horses, too ; 

And Airflvata of elephants ; 

And Monarch of all men am I. 

Of weapons I the thunderbolt ; 

And Kamadhuk of cows am I ; 

And Kandarpa of creators I ; 

Of serpents I am V«suki. 

And of the snakes Anant am I ; 

Varuwa of water-creatures too ; 

Of manes I am Aryaman ; 

And Yama of the self-controlled. 

Of demons too I am Prahlada ; 

And Time of measurers am I ; 

Of beasts I am the lord of beasts ; 
And Vainateya of birds am I. 

And I am Wind of those that blow; 

And Rflma of warriors am I ; 

Of fishes too I am the Shark ; 

And Ganga of the streams am I. 
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The source, the middle, and the end 
Am I of all created things ; 

Of science, science of the Soul; 

And argument of arguers. (32) 

Of letters I the letter A ; 

And copulative of compounds ; 

And I am deathless Time, and I 

Creator, facing every way. (33) 

And I am Death that seizeth aU; 

And source of aU that is to be ; 

Of female virtues, — ^fortune, fame. 

Forgiveness, memory, wisdom, speech. (34) 

And Bnhatsama of Saman h5noins; 

Of metres Gayatrt am I ; 

And Margasjrsha am I of months ; 

Of seasons flowery season I. (35) 

Of cheats am I the game of dice ; 

And glory of the glorious I ; 

And victory I, and effort I ; 

And Sattva of the S«ttvic I. (36) 

Of Vnshwis I am Vasudeva; 

Dhananjaya of the Pawiavas; 

And Vyasa am I of Munis all; 

Of sages Usana, the bard. (37) 

Restraint of the restrainers I ; 

Of victory-seekers polity ; 

And silence too of secrets I ; 

And knowledge of the knowers tod. (38) 

Whatever be the seed of things. 

That too am I, 0 Aijuna; 

Nothing that moves of does not move 
Without me ever can there be, (39) 
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There is no end, O Arjuna, 

Unto my glorious forms divine; 

What I have said, is but a part 

Of all my countless attributes. (40) 

Whatever thing there is of power, 

Of greatness and of glory too, — 

Know that it is, O Arjuna, 

Born of a portion of my light. (41) 

But what avails, O Arjuna, 

These many attributes to know ? — 

I stand, supporting all the worlds 

With but a portion of myself. (42) 

206. Chapter xi. 

Yoga in Relation to a Vision of the Universal 

Form 

Arjuna Said 

This secret of the soul supreme. 

Out of compassion unto me 

That ^ou hast told, hath cast away 

All this delusion from my mind. (i) 

I’ve heard at length, O lotus-eyed. 

The origin and end of things 

From thy own self, and also all 

Thy greatness inexhaustible. (2) 

So is it all, 0 Lord supreme. 

E’en as thou hast declared to me ; 

And now I wish to see thy form 

Divine, 0 thou Supremest Soul. (3) 
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If thou, O Lord, dost think tliat I 
Can bear to see thy form divine. 

Then do thou show, 0 Lord of Yoga, 

Thy soul etei'ual unto me. (4) 

The Blessed Lord Said 

Behold, O Pntha’s son, my form. 

In hundreds and in thousands too ; — 

Of different kinds, and all divine. 

Of various colours, various shapes. (5) 

See Rudras, Vasus, ^dityas. 

And Asvins two, and Maruts all ; 

And many wonders never seen 

Before this all, O Bharata. (6) 

And in my body, GutZakesa, 

Behold thou all the universe, — 

The movable, immovable, — 

With aught else thou dost wish to see. (7) 

But verily thou hast no power 

To see me with these eyes of thine ; 

' A sight divine I give to thee, — 

Behold my Yoga of sovereign power ! (8) 

Sanjaya Said 

And having spoken thus, 0 king, 

Hari, the mi^ty Lord of Yoga, 

Then to the son of Pntha showed 
, His glorious form, supreme, divine. (9) 

With many mouths, and many eyes. 

And many a form of wondrous sight. 

And many an ornament divine. 

And many weapons lifted high. (10) 
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With garlands and with clothes di\’ine, 

And unguents all divine perfumed, 

And full of splendour, wondeiful. 

Boundless, with face turned everywhere, (ii) 

If the splendour of a thousand suns 
At once should rise up in the sky. 

That would indeed be like the light 

And glory of that mighty soul. (12) 

There then the son of Vanda saw 
Within the body of the Lord 
Of Devas, all the universe. 

Together and in many parts. (13) 

Then filled with wonder, and with hair 
Standing on end, Dhananjaya, 

Bent down his head before the Lord, 

And spake to him with folded hands. (14) 

Arjuna Said 

I see all Devas in thy body. Lord ! 

And all the groups of various beings see ; 

Brahmti, the Lord, upon his lotus throne ; 

Celestial serpents, and the i?ishis all. (15) 

I see thy boundless form on every side. 

Of countless bosoms, countless arms and eyes; 

Nor end, nor middle, nor thy source I see, — 

0 Lord of all, of universal form. (16) 

With discus, mace, and diadem I behold, — 

A mass of radiance, shining everywhere. 

So hard to gaze at, blazing all around. 

Like burning sun or fire, and measureless. (17) 
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Deathless thou art, supremest Lord to know; 

The mighty refuge of the universe ; 

Eternal Dharma’s changeless guardian thou ; 

Thou art the ancient Being, I believe. (i8) 

Thou hast no middle, end, nor any source ; 

Of infinite power, — ^the Sun and Moon thine eyes ; 
Of countless arms, — ^thy mouth a blazing fire. 
Kindling with glory all the universe. (19) 

And all the space that lies ’tween heaven and earth. 
And quarters, all is filled by thee alone ; 
Thy wondrous, awful form, 0 high-souled one. 
The three worlds see and tremble in affright, (20) 

The hosts of gods all enter into thee ; 

And some in fear adore with folded palms ; 
The 2 ?ishis great and Siddhas cry “ All hail ! 

And praise thee so with many glorious hymns. (21) 

And Rudras, Vasus, Sfldhyas, Adityas, 

And Visvas, Maruts, Ushmapas, and Asvins, 
Asuras, Siddhas, Yakshas, Gandharvas, — 

Are gazing on thee, full of wonder aU. (22) 

Thy glorious form, with many mouths and eyes. 
And thighs, and feet, and arms, O mighty one. 
With many bosoms, many fearful teeth, 

The world beholds and trembles, — so do 1.(23) 

Thoa touchest heaven, shining with many hues. 
With open mouths, and large and blazing eyes ; 
Beholding thee, my soul is filled with fear, — 

And I have left, 0 Vishnu, strength nor peace. {24) 

Seeing thy mouths, all set with fearful jaws, 
Like fires that blaze when all the world hath end,— 
I see nor, space around, nor slidter find; — 

Mercy, 0 Lord, refuge of all the worlds ! (25) 
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And all the sons of Dhntarashhra here. 

With all the hosts of monarchs of the earth, — 

And Bhishma, Dro«a, Kama, Soda’s son, 

With all the mighty warriors of our hosts, — (20 

All quickly rush into thy open mouths. 

With fearful jaws, so awful to behold; 

And some are seen stuck in between thy teeth. 
And there their heads are crushed to powder all. (27) 

As rivers in their many waters' mass 

All turn their face towards the sea and flow. 

So do these heroes in the world of men 

Enter thy mouths, blazing on every side. (28) 

As moths into a burning lamp in haste 
Enter, and perish in a moment all, — 

So do these people rush into thy mouths 

Quickly, and to their destruction fall. (29) 

Thou swallow’stup the worlds with flaming mouths 
And lickest them again on every side. 

Thy piercing rays of glory fill the world 

With burning radiance, Vishnu, everywhere. (30) 

Who art thou, tell ms, in this awful form ? 

I worship thee ! — Bs pleased, 0 Lord supreme! 

I wish to know thee, O primeval one ; 

Thy acts and ends I do not understand. (31) 

The Blessed Lord Said 

Death am I, destroyer of the worlds. 

Made manifest on earth to slay mankind. 

Even without thee, know, these warriors all. 
Arrayed in hostile ranks, shall cease to be. (32) 
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Therefore arise, and win thy great renown ; 

Conquer thy foes, enjoy the happy realms ! 
By me already all these have been slain ; 

Be thou the instrument, O Arjuna. (33) 

Drowa, and Bhishma, and Jayadratha, 

Kama,, and other mighty warriors too. 

Are slain by me. Slay them, nor be distressed ; 
Fight thou, and quell thy foemen in the field. (34) 

Sanjaya Said 

Hearing these words of Kesava,tremblmg all. 
With folded hands, Arjuna, who wears a crown. 
Saluting low, to Krishna spake again. 

In a choked voice, all overwhelmed with fear. (35) 

Arjuna Said 

Rightly, 0 Hrishtkesa, the universe 
DeUghteth and rejoiceth in thy praise. 

The R<2kshasas to every quarter fly 

In fear, the hosts of Siddhas bow to thee. (36) 

And why, 0 high-souled one, should they not bow ? 

Greater than Brahma, — ^nay, his source art thou. 
The infinite Lord of Devas, home of worlds ; 

. Immortal, Sat, Asat, and mightier still ! (37) 

Primeval Deva, the ancient Man art thou ; 

And thou the refuge of the world supreme. 
And knower thou, and kno^,— the highest goal ; 
Of infimte form, filling the universe. (38) 

And Yama, Varuna, Agni, Air, and Moon, 
Prajapati,- and great-grandfather thou; 

All hafl to thee, a thousand times all hail! 
Hail, hail to thee, again, again, all hail I (39) 



Chap. Xvii. THE BHAGAVAD GITA 1^ 

Obeisance from before and from behind. 

On every side obeisance, O thou All ! 

Of infinite power, of infinite glory thou, — 
Pervading all, and therefore thou art All 1(40) 
Thinking of thee as friend, presumptuously. 

If I have called thee Knshwa, Y«dava, friend, — 
Unconscious of thy glory that I see, — 

Or carelessly, or fondly in my love ; — (41) 

And if in sport I have not honoured thee. 

At play, reposing, sitting, or at meals, — 
Alone, or else with, others, — I implore, — 
Forgive my error, O thou boundless one I (43) 
Thou sire of all that move or do not move ; 

Worthy of worship, greater than the great ; 
Thou hast no equal in the threefold world ; 

Who can excel thee, O thou matchless one! (43) 
My body thus before thee I prostrate. 

And crave forgiveness, O thou Lord supreme I 
As father with a son, as friend with friend. 

As a lover with his love, so bear with me 1 (44) 
I joy to see I had not seen before ; 

And yet my mind is trembling all in fear ; 

Let me behold thy other form, 0 Lord ! 

Have mercy, Lord, O refuge of the world 1 (45) 
With crown and mace, and discus in thy hand. 
Again I wish to see thee, as before ; 

Assume that same four-armed form again, — 

O thou of thousand forms, of all the forms! (46) 

The Blessed Lord Said 

Through my favour, ArjUna, have I shown. 

By power of Yoga, this glorious form supreme ; — 
Primeval, universal, infinite, — 

Which none but thee hath ever seen before. (47) 
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Neither by Vedas’ study, sacrifice. 

Nor alms, nor actions, penances austere. 

May I be seen within this world of men. 

By any in this form which thou hast seen. (48) 

Be not bewildered, be not thou afraid. 

For having seen this awful form of mine ; 

Dispel thy fear, and with a joyous mind 

Behold again as I am wont to be. (49) 

Sanjaya Said 

Then Knshm, speaking thus to Arjima, showed 
Again to him his own more gentle form. 

And comforted the fearful one thereby. 

The Lord supreme assumed a gentle form. (50) 

Arjuna Said 

Having beheld thy human form. 

So gentle, O Janardana, 

My mind is now composed again. 

And I have gained my native peace. (51) 

The Blessed Lord Said 

’ Tis hard indeed to see this form 

Of mine, which thou hast seen to-day ; 

The Devas do for ever long 

To see me in this form of mine. (52) 

Neither by Vedas, nor by gifts. 

Nor penance, nor yet sacrifice. 

Can I be visioned in this form. 

Even as thou hast seen to-day. (53) 

By prayer to me alone may I 

Be visioned, Arjuna, in this form. 

And known and seen in essence true, 

And entered into, mighty one. ( 54 ) 


Chap. XVIT. 


THE BHAOAVAI) QITA 


Who acts for me, whose goal am I, 

All unattached, who prays to me. 

And beareth enmity to none, — 

He comes to me, 0 PawiZava. 

207. Chapter xii. 

Yoga in Relation to Devotion. 

Arjuna Said 

Those ever-steadfast devotees. 

Who worship thee, and those who seek 

The Immortal and Unmanifest, — 

Who are more truly versed in Yoga? 

The Blessed Lord Said 

Who think of me with fixed mind. 
And worship me devotedly. 

And full of highest faith, I deem 
The best of all in Yoga are they. 

The Immortal, Indestructible, 

Who worship, and the Unmanifest, 

Unthinkable, Unchangeable, 

Eternal, fixed, and everywhere, — 

With senses all under control. 

With Buddhi constant all around. 

Intent on doing good to all, — 

They also do attain to me. 

Only more difficult their task, 

Who think of the Unmanifest; 

The goal of the Unmanifest 

Is hard for the embodied ones. 
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But those who make me as their goal, 
Renouncing aU their deeds to me. 

And worship me alone with Yoga, 

Thinking of nothing else besides ; (6) 

Whose mind is set on me alone, — 

Do I, 0 son of Prithfl, soon 

Deliver from this ocean deep 

Of mortal life on earth below. (7) 

So do thou fix thy mind on me 

And place thy Buddhi in me thou ; 

And so wilt thou without a doubt 

Abide in me for evermore. (8) 

But if thou canst not fix thy mind 
On me alone unwaveringly. 

Then meditate on me by Yoga, 

And seek me, O Dhananjaya. (9) 

And if thou canst not meditate. 

Perform thou actions for my sake ; 

Performing actions for my sake. 

Wilt thou attain to perfect life. (10) 

If even this thou canst not do. 

Then seek thou refuge in my Yoga ; 

And with thy soul under control. 

Renounce the fruits of actions all. (ii) 

More great than effort knowledge is ; 
Than knowledge, meditation more ; 

• Renoimcing fruit of action’s more 

Than meditation,— giving peace. (12) 

Who beareth hatred unto none, 

Is friendly and compassionate, 

And free from selfishness and pride, 

Pi^tient, the s£^e in joy and pain; — (r^) 
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Content, and always following Yoga, 

With soul controlled, and firm resolve. 

With mind and Buddhi fixed on me, — 
Dear is that devotee to me. (14) 

By whom the world is not disturbed. 

Nor by the world disturbed is he. 

From agitation, fear, and joy. 

And envy free, — is dear to me. (15) 

And pure and independent he. 

Keen, undisturbed, and imdistressed. 

Renouncing aU his actions too, — 

Dear is that devotee to me. (16) 

Who hateth not, rejoiceth not. 

And grieveth not, nor hath desire. 

Renouncing good and evil all, — 

Dear is that devotee to me. (17) 

Alike is he to friend and foe. 

Alike in honour and disgrace ; 

In cold and heat, and joy and pain 

Alike, and from attachment free ; (18) 

Alike in censure and in praise. 

Silent, content with what may chance. 

Without a home, with steady noind, — 
Dear is that devotee to me. (19) 

Who follow this immortal Dharma, 

As I have now described to thee, 

Rndued with faith, and I their goal, — 
Dea,r are those devotees tp me. (20) 
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208. Chapter xiii. 

Yoga in Relation to the Field and Knower 
OF THE Field. 

Arjuna Said 

Of Purusha and Praknti, 

The Field and Knower of the Field, 
And knowledge, and the objects known, 

I wish to know, 0 Kesava. 

The Blessed Lord Said 

This body, verily is described 

0 son of Kun-t j, as the Field ; 

Who knoweth this is called by those 

Who know, as Knower of the Field, (i) 

And understand, O Arjuna, thou, 

1 am the Knower of all the Fields ; 
And that’s true knowledge which rdates 

To Field and Knower of the Field. (2) 

What is the Field, and of what kind. 

What are its changes, whence it is. 

And what the Knower, and what his powers. 
Hear now from me that briefly thou. (3) 

Rishis have sung of this before 

In various ways and many hymns,. 

In texts that tell of Brahma great, — 
Convincing, full of reason all. {4) 

The Ego and the elements, 

Buddhi, and the Unmanifest, 

The senses ten, and yet one more. 

And objects of the senses five; ( 5 ) 
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Desire, aversion, pleasure, pain. 

The body, consciousness, and will, — 

Thus is described the Field m brief. 

With changes that it undergoes. (6) 

Humility, ‘sincerity. 

Non-killing, patience, honesty. 

The teacher’s service, .purity. 

And steadiness, and self-control ; (7) 

Freedom from objects of the sense. 

Freedom from taint of egoism. 

Reflection on the ills of birth. 

Disease and pain, and age and death ; (8) 
Detachment, absence of concern 

With son, wife, home, and all the rest. 
And constant evenness of mind 

At pleasant and unpleasant things ; (9) 

Devotion firm to me alone. 

With thought of nothing else besides, 
Resort to lonely places pure. 

Distaste for company of men ; (10) 

Pursuit of knowledge of the soul. 

And Truth, — the end of knowledge all, — 
This is called knowledge, — all that is 
Opposed to this, is ignorance. (ii) 

I’ll tell thee now what should be known. 

By which is gained immortal bliss, — 
The highest Brahma, without a source. 

And called nor Sat, nor Asat he. (12) 

W’ith hands and feet, it’s ever3nvhere. 

With eyes, head, face on every side ; — 
And everywhere it hath its ears, 

And stands pervading eveiything. (13) 
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Shining with Guwas of the sense. 

And yet devoid of senses all. 

Detached and yet sustammg life. 

From Guwas free, yet full of love ; (14) 

Within all beings and without-. 

Immovable and movable. 

Subtle, and so. ui^owable. 

It stands afar, and yet is near. (15) 

Impartible, yet it remains 
As if divided in all things ; 

It’s the supporter of aU life. 

Creating and devouring all. (16) 

It’s said to be the light of lights. 

Beyond the realm of darkness far ; 

Knowledge, its goal, and what is known, 
And dwelling in the hearts of aU. (17) 

I’ve told thee briefly what’s the Field, 

And knowledge, and what should be known 

And knowing this my devotee 

Is fitted to attain to me. (18) 

Know Purusha and Praknti 

Are both without a beginning. 

The Gufias and their changes aU — 

Know they are bom of Praknti. (19) 

Of actor, action, and its means 
Ihe moving cause is Praknti ; 

In feeling pain and pleasure both 

Is Purusha the moving cause. (20) 

The Purasha in Praknti 

Enjoys the Guwas of it bom; 

And his attachment to them is 
The cans? of good an4 ovil birth. 


(21) 
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The highest Purusha in this frame 
Is witness and permitter called ; 

Enjoyer and supporter too; 

The mighty Lord, the highest soul. {22) 

And he who knoweth il^rusha. 

And, with its Gu«as, Praknti, 

Whatever be his mode of life, 

He is not bom on earth again. (23) 

By meditation, by the soul. 

Some see the soul within the soul; 

And some again by Sflnkhya-Yoga ; 

Others by Yoga of Action see. (24) 

Others again, not knowing this. 

Worship, from others as they hear ; 

And even they cross over death. 

Listening to all that they have heard. (25) 

Whatever creature that is born. 

Immovable or movable. 

From union, know it thou to be. 

Of Field and Knower of the Field. (26) 

He seeth truly who doth see 

The Lord supreme in everything, — 

Abiding equally in all, — 

Deathless in all the things of death. {27) 

Seeing the Lord in everything. 

Abiding equally in all, — 

He injures not his soul by soul. 

And so attains to goal supreme. (28) 

He seeth truly who doth see 

That ever3rwhere all actions are 

Performed by Praknti alone. 

And thnt the soul is actionless, (29) 
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All separate beings when he sees 
Existing in the One alone, 

And rising all from that alone, — 

Then he to Brahma doth attain. (30) 

This Soul supreme that cannot die. 

Without a source, from Guwas free. 
Though dwelling in each bodily frame, 
Performs no actions, hath no taint. (31) 

As Ether, by its subtlety, 

Receives no taint, pervading all. 
Abiding in each body, — so 

The soul receiveth never a taint. (32) 

A single Sim illuminates 

O Bhrtrata, the world entire ; 

E’en so the dweller in the Field 

Illuminates the Field entire. (33) 

With eye of knowledge those who see 
The Field and Knower of the Field, 

And freedom from Praknti gain, — 

They reach unto the highest goal. (34) 

209. Chapter xiv. 

YogA' in Relation to the Division of Three 
Gunas. 

The Blessed Lord Said 

Again will I declare to thee 

Knowledge, above all knowledge, best; 
The sages, knowing which, attain 

To highest goal beyond this life. (i) 
Abiding in this knowledge, they. 

Attaining to my essence, all. 

At life’s creation are not bom. 

Nor troubled when destruction comes. (2) 
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My womb is Brahma’s Praknti, 

And in that do I cast my seed ; 

And know, the birth of beings all 

Ariseth thence, O Bharata. (3) 

0 son of Kunti, whatever forms 

From all the wombs that are produced, — 

Their womb is Brahma’s Praknti, 

And their seed-giving Father I. (4) 

And Sattva, Rajas, Tamas, — ^these 
Are Guwas bom of Praknti ; 

Within the body binding fast 

The deathless soul, 0 mighty one. (5) 

And Sattva, luminous and free . 

From evil, and without a taint, 

Bindeth the soul, 0 sinless one. 

With bonds of knowledge and of joy. (6) 

Know Rajas unto passion kin. 

Bora of attachment and desire, — 

Bindeth the embodied one with bonds 
Of action, O thou Kunti’s son. {7) 

Know Tamas, born of ignorance. 

Deluding all the embodied ones, — . 

With heedlessness and indolence, 

And sleep it binds, 0 Bharata. (8) 

Sattva doth link the soul to joy ; 

Rajas to action, Bh^^rata ; 

Tamas all knowledge doth enshroud. 

And links the soul to heedlessness. (9) 

And sometimes Sattva doth prevail. 
Repressing Rajas, Tamas both ; 

Rajas, repressing Tamas, Sattva; 

And Tamas, Sattva and Rajas both.(io) 
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When through the open portals all 
Of body, shineth all around, 

The light of knowledge, then ’tis known 
That Sattva doth predominate. (ii) 

And undertaking actions, greed. 

Activity, unrest, desire, — 

Know these arise, 0 Bborata, 

When Rajas doth predominate. (12) 

Inaction, darkness all around. 

Delusion fond, and heedlessness, — 

0 joy of Kurus, know they rise 

When Tamas doth predominate, (13) 

If the embodied one departs 

When Sattva doth predominate. 

To spotless regions he attains 

Of those who worship the Supreme. (14) 

And if he dies when Rajas rules, 

'Mong action-seekers he is born; 

And if, when Tamas doth prevail. 

His birth is in the womb of fools. (15) 

The fruit of actions well performed 
Is Sattvic said to be and pure; 

The fruit of Rajas is but pain ; 

And ignorance is Tamas’ fruit. (16) 

From Sattva knowledge doth arise; 

From Rfljas avarice is bom; 

Delusion fond and heedlessness 

And ignorance doth Tamas yield. (17) 

The Sattva-dwellers upward go ; 

The Rajasic have middle place; 

And following the lowest path. 

Downward the T«masic decline. (18) 


Chap. 2CVII. 


^HE BflAdAVAD GItPA 


175 


And when the seer doth see indeed 
No actor save the Gunas three. 

And knoweth Him who is beyond 

The Guwas, he attains .to me. (19) 

The embodied one, transcending these 
Three Guwas, whence all bodies rise. 

Is freed from age, pain, birth and death, 

And gaineth immortality. (20) 

Arjuna Said 

What are the marks of him, O Lord,- 
Who crosses o’er these Guwas three ? 

What is his conduct, how doth he 

Cross over all the Guwas three ? (21) 

The Blessed Lord Said 

Who hates nor light, nor action, nor 
Delusion fond, O Pa«iZava, 

When they are present, nor desires 

To have them when they cease to be ; (22) 

Who, sitting like one unconcerned. 

Is not by Gu«as ever moved ; 

And knowing how the Gu%as act. 

Is steady and tmwavering ; (23) 

Centred within, and firm, alike 

In joy and pain, or praise or blame. 

Alike to him earth, stone, and gold, 

And ifieasant or unpleasant things ; (24) 

Alike in honour and disgrace ; 

Alike to friend and enemy ; 

Renouncing all his deeds begun, — 

He’s said to ha^^e crossed the Gu«as three.(25) 
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Wlio worships me with steady mind, 
Devotion in the light of Yoga, — 

Crossing o’er Gunas, doth deserve 

With Brahma to be made as one. (26) 

For I am Brahma’s true, abode, — 

The immortal and immutable ; — 

Of everlasting Dharma I, 

And perfect joy and happiness. (27) 

210. Chapter xv. 

Yoga in Relation to the Supreme Purusha. 

The Blessed Lord Said 

They say the eternal Asvattha 

Hath roots above, branches below ; 

Its foliage is the sacred hymns ; 

Who knows it doth the Vedas know.(i) 

Above, below, its branches do extend. 

Nourished by Gu;ra.s ; and sense objects are 

Its bursting shoots ; and in the world of men, 
Creating actions, spread its roots below. (2) 

Its real form can never be perceived ; 

Nor end, nor source, nor what it rests upon ; 

Cutting with weapons of detachment strong 
This Asvattha, with roots so firmly fixed, — (3) 

A person seeketh for that happy goal. 

Attaining which, doth no one thence return ; 

I go unto that primal Man alone 

From whom this ancient stream of life arose. {4) 

From pride, delusion, and attachment free. 

From pairs of opposites, of joy and pain. 

Abiding in the soul,— with no desire,— 

The undoluded reach the ■ eternal goal., (5) 
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The sun does not illumine it ; 

Nor yet the light of Moon or fire; — 

And that is my supreme abode, — 

Attaining which, doth none return. (6) 

An eternal portion of my self 

Becomes a soul in the world of life. 

Drawing the mind and senses five. 

Abiding all in Praknti. (7) 

And when the Lord a body takes, 

Or when he leaves it here again. 

He taketh these with him and goes, — 

As perfumes Wind from their retreats. (8) 

Presiding o’er the ear and eye. 

And sense of touch and taste and smell. 

And also mind, he doth enjoy 

The objects of the senses all. (9) 

Quitting a form, or dwelling there, 

Possessed of Gu^as, joying in life, — 

The foolish ones see not the Lord, — 

Those who have eyes of wisdom see. (10) 

The Yogts, striving, see the Lord, 

Abiding in the inmost soul ; 

But heedless ones, whose soul is not 

Refined, though striving, cannot see. (ii) 

The light that dwelleth in the Sun, 

Illumining the world entire, — 

The light that’s in the Moon and fire, — 

Know that this light is all from me. (12) 

Entering the earth, do I support 
All beings with my energy ; 

And I become the dewy Moon, 

And nourish all the herbs below. (13) 
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And I become the fire of life. 

Within the frame of all who breathe ; 

And linked with breath that comes and goes. 
Do I digest the fourfold food. (14) 

And I abide within the hearts of all ; 

From me is memory, knowledge, and its loss ; 

And me alone do all the Vedas know; — 
Vedanta's author, Vedas’ knower am I. (15) 

There are two Purushas in the world, — 

The mortal and immortal one ; 

The elements are mortal all, — 

The highest is the immortal one. {16) 

There’s yet a greater Purusha still, — 

The highest Purusha he is called, — 

Within the three worlds who abides, — 

The changdess Lord, sustaining all. (17) 

As I transcend the mortal one. 

And the immortal one excd. 

So in this world and Vedas all 

As highest Purusha I am known. (t8) 

And he who from ddusion free. 

As highest Purusha knoweth me. 

He, knowing all, doth worship me. 

In every way, O Bharata. (19) 

And thus have I, 0 sinless one, 

Dedared this knowledge most profound; 

Who knows, is wise, and he hath done 
His duties all, 0 Bharata, 


(20) 
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21 1. Chapter xvi. 

Yoga in Relation to the Division of Divine 
AND Demoniac Attributes. 

The Blessed Lord Said 

Fearlessness, purity of heart. 

Firmness in knowledge and in Yoga, 

Gifts, self-control, and sacrifice. 

And study, penance, rectitude ; (i) 

Truth, harmlessness, renouncement, peace, 
Freedom from wTath, greed, calunmy. 

Pity for all, and gentleness. 

And modesty and constancy ; (2) 

Glory, forgiveness, purity. 

Freedom from hate and pride, and strength. 

These qualities are his who’s bom 

In state divine, O Bharata. (3) 

Deceit and pride and self-conceit. 

And anger, harshness, ignomnce. 

These qualities are his who’s bom. 

O Pntha’s son, in devilish state. (4) 

For freedom is the state divine ; 

For bondage is the devilish state; 

And grieve not thou, O Pawiiava, 

For thou art bom in state divine. (5) 

There are two kinds of beings bom, — 

In devilish state and state divine ; 

I’ve told thee of the state divine, — 

Now hear thou of the devilish state. (6)‘ 

Persons of devilish nature know 
Not what to do, what not to do ; 

Nor conduct good, nor purity, 

Nor any trath is there in them. 


( 7 ) 
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" The world,” they say, " is void of truth. 
Or moral principles, or God ; 

Produced by union of the sex, — 

Desire and lust its only cause.” 

Holding this view, these ruined souls. 

Of little Buddhi, fearful deeds, 

Arise as enemies of all. 

For the destruction of the world. 

. Full of insatiable desires. 

Deceit and pride and arrogance, 
Deluded, holding views untrue. 

And acting with impure resolve; 

Beset with boundless, anxious cares, 

That have their end in death alone,- 
Their highest goal is lustful joy, — 

And feeling sure that that is all; 

Bound by a hundred ties of hope. 

And given to anger and desire. 

They strive by unjust means to gam 
The hoards of wealth -their lust to sate. 

“ This has today been gained by me ; 

And this desire will I obtain; 

This wealth is mine alone, and this 
Will also be hereafter mine; 

“This enemy has been slain by me ; 

And others also will I slay; 

I am the lord, the enjoyer I ; 

And I am perfect, happy, strong ; 

“ I’m wealthy and of noble birth ; 

Who else is equal unto me ? 

I’ll give, rejoice, and sacrifice!”— 
Deluded thus by ignorance. 
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Bewildered so by many a thought, 
Surrounded by delusion’s snare. 

Attached to pleasures of desire. 

They fall into a loathsome hell. (i6) 

Haughty and full of self-conceit. 

And pride and arrogance of wealth. 

They offer sacrifice in name 

For show, against all sacred rules. (17) 

Possessed of egoism and power. 

And pride and angar and desire. 

In others’ bodies and their own 

They hate me, — these malignant ones. (18) 

These cruel and malicious ones. 

Meanest of men, of evil deeds, 

I hurl into these worlds below 

Perpetually in devilish wombs. (19) 

And, born within these devilish wombs. 
Deluded so birth after birth. 

They fall into yet lower state, — 

O Kuntt’s son, nor come to me. (20) 

Threefold is the gate of hell. 

Destructive of the soul within, — 

Of anger, lust, and avarice ; — 

So do thou from these three refrain. (21) 

0 Kunti’s son, the man who goes 

Beyond these gates of darkness three. 
Doth what is good to his own soul, — 

And so doth reach the goal supreme. (22) 

He who, forsaking sacred rules. 

Acts under impulse of desire. 

Perfection, nor yet. happiness 

He gains, nor yet the goal supreme. (23) 
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So let the sacred rules be thine 

For what should not and should be done; 
And having known what they declare. 
Engage in action in this world. (24) 

212. Chapter xvii. 

Yoga in Relation to the Threefold Path. 
Arjuna Said 

0 Krishna, what’s the state of those 
Who set aside the scripture rules. 

But ofier sacrifice with faith? 

Is Sattva, Rajas, or Tamas theirs ? (i) 

The Blessed Lord Said 

The faith of all embodied ones 

Is threefold, — of theur nature bom, — 
Of Sattva, Rajas, Tamas aU; — 

And do thou hear it from me now. (2) 

The faith of each, 0 Bharata, 

Unto his nature doth conform ; 

A man consisteth of his faith ; 

But as his faith, so is the man. (3) 

The Sattvic worship but the gods ; 

Yakshas and demons Rijjasic ; 

And men of Tamas multitudes 

Of ghosts and spirits of the dead. {4) 

The men who practise penances. 

Fierce and opposed to scripture rules. 
Full of deceit and egoism, 

Desire, attachment, lust and power; (5) 
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And heedlessly who torture all 

The organs in their bodily frame, — 
And m5?self too who dwell therein,— 

Know thou to be of devilish aim. (6) 

And know that food to each one dear 
Is also of a threefold kind ; 

So penance, alms, and sacrifice ; 

And hear thou their distinction now: (7) 

The food, augmenting vital power,. 

Health, strength, and comfort and delight. 
Sweet, savoury, pleasant, and compact. 

Is dear to those of Sattvic kind. (8) 

And bitter, sour, and saltish, hot. 

And pungent, dry, and burning food. 
Producing pain, disease, and grief. 

Is held by men of Rajas dear. (9) 

And food o’er-ripe and tasteless all. 

And stinking, stale, and left o’ernight. 
And all impure, and leavings too. 

Is held by men of Tamas dear. (10) 

The sacrifice, by ordinance, 

Performed without desiring fruit. 

For its own sake, with mind intent, — 
Know Sflttvic is that sacrifice. (11) 

WTiat is performed, desiring fruit, 

And for the sake of outward show. 
Know thou, O best of Bharata race, 

Of Rajas is that sacrifice. (12) 

Devoid of gifts to Brahmawas, food. 

Or sacred hymns, devoid of faith, 
Performed opposed to ordinance,— 

Qf Te^tnas is that sacrifice. {13) 
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Worship of gods, of Brahma was wise. 

And teacher, purity and truth. 

And harmlessness and chastity, — 

Bodily penance is this called. (14) 

The speech that is from sorrow free. 

And beneficial, pleasant, true, 

And study of the Vedas, — ^aU 

This is austerity of speech. (15) 

Calmness of mind and kindliness, 

And silence deep and self-control. 

And honesty of purpose, — all 

This is austerity of mind. (16) 

This threefold penance done by men 
Who are imbued with perfect faith, 
Steadfast, and not desiring fruit, 

Sattvic penance that is called. (^7) 

The penance practised with the aim ■ 

Of welcome, honour, worship, show. 
Unsteady, and impermanent. 

Of Rajas is that paiance called. (18) 

The penance bom of foolish thought. 
Practised with torture of the soul, — 

Its object being to destroy, — 

Of Tamas is that penance called. (19) 

Verily Sattvic is that gift. 

To proper man, who naught returns, 

In proper place, at proper time,— 

Given because to give is right. (20) 

And what is given but with the aim 
Of fruit, or service in return, 

Or else is offered painfully, — 

Of Rajas verily is that gift. 


(21) 
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That given to a worthless man. 

In worthless place, at worthless time. 

Without regard, contemptuously. 

Of Tamas verily is that gift. (22) 

Threefold has Brahman been, declared, — 
Described as Om and Tat and Sat ; 

All Brflhmawa hymns were made by him. 
And Vedas and all sacrifice. (23) 

Therefore those who follow Brahma, 

As is enjoined in scriptures all. 

Uttering Om, they do their deeds. 

Of penance, gift, and sacrifice. (24) 

Seekers of final freedom too. 

Renouncing all desire for fruit. 

Uttering Tad, perform their deeds 

Of penance, gift, and sacrifice. (25) 

The real thing is Sat indeed. 

And verily Sat is also good; 

And Sat, 0 son of Pritha, means 

A good, auspicious action done. (26) 

And Sat is also steadiness 

In penance, gift, and sacrifice ; 

And verily Sat is action too 

Performed but in the name of God. (27) 

Whatever is done, devoid of faith. 

Of penance, gift, and sacrifice, — 

Asat it is, 0 Pritha’s son ; 

It’s naught on earth, and naught dsewhere,(28) 
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213. Chapter xviii. 

Yoga in Relation to Renunciation. 

Arjuna Said 

I WISH to know, O mighty one, 

Renunciation’s truth from thee : — 

The essence of abandonment. 

Tell me, 0 slayer of Ke.9i, thou. (i) 

The Blessed Lord Said 
Renouncing actions with desire 
Is true renunciation called ; 

The abandonment of fruit of deeds 

The sages call abandonment. (2) 

“Renounce all actions : they are full 
Of evil all,” — ^some wise men say : 

Say others, “ Penance, sacrifice, 

And gifts should never be renounced .”(3) 
My final view, O Bharata, 

Hear thou about abandonment: 
Abandonment is said to be 

Of threefold kind, 0 chief of men. (4) 
Acts of penance, sacrifice 

And gift should/ never be renounced. 
And they should always be performed ; 

By them the wise are purified. (5I 

These actions too should be performed, 

0 Pjitha’s son, without desire 
Of fruit, without attachment too ; 

Such is my firm and best belief. (6) 
Of actions properly controlled 
Renunciation is not meet; 

And their renunciation’s called 

Of Tamas, — of delusion bom. {7) 
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From fear of bodily trouble who 
Renounces action for its pain, — 

Of Rajas his abandonment, 

And so its fniit he doth not gain. (S) 

Who acteth for he needs to do, 

Performing actions with restraint. 
Renouncing all attachment, fruit, — 

Of Sattva’s his abandonment. (9) 

And Sattvic’s that relinquisher. 

Talented and with doubts dispelled. 

Who hateth not unpleasant deeds. 

Nor is attached to pleasant ones. (10) 

The embodied ones have not the power 
All actions wholly to renounce ; 

So he who doth renounce their fruit 

Is truly a renouncer called. (ii) 

The fruit of action is* threefold, — 

Pleasant, unpleasant, and all mixed, — 
For those attached, in after life ; 

But not for those w'ho have renoimced.(i2) 

And now, 0 thou of mighty arms. 

Learn from me all the causes five. 

Which have in Sankhya been declared, — 
By which all action is performed. (13) 

The place of action, doer of deed. 

The various organs of the sense, 

AikI different functions they perform. 

And chance of action, — ^making five. (14) 

Whatever deed a man performs. 

By means of body, speech, and mind, — 
Following Nyaya, or other thought, — 

These five are said to be its cause. ( 15 ) 
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This being so, he who believes 

That the pure soul is actor too, — 

That person of perverted mind. 

And little Buddhi, sees awiy. (i6) 

He who is free from egoism. 

Whose Buddhi never hath a taint. 
Though sla3dng all these peoplfe here. 

He slayeth not, nor is he bound. (17) 

Knowledge, the knbwer, the object known, — 
Of action these the threefold cause; 

And actor, action, instruments,— 

These three all action constitute. (18) 

And knowledge, action, actor, — ^these. 

By Gu»a-division are threefold. 

As has by Sankhya been declared ; — 

So hear thou as they truly are. (19) 
By which the One, unperishing, 

, In every creature is perceived, — 
Inseparate in each separate thing, — 

Know Sflttvic is that knowledge all. (20) 

That which in every creature sees 

But different things of different forms, — 
And all as separate, each from each, — 

Of Rajas is that knowledge called. (21) 

Which is conj&ned to one effect, — 
Regarding it as if the whole, — 

Trivial, devoid of reason, truth, — 

Of Tamas is that knowledge called. (22) 

An action from attachment free. 

And love and hate, and well-controlled. 
Performed by him who seeks no fruit, — 

Of Sattva is that action called. (23) 
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An action done with self-conceit, 

Performed by one who seeks desires, — 
With painful effort, — know it thou, 

Of Rajas is that action called. (24) 

An action done beyond one’s power. 

Without regard of consequence. 

Of loss or harm, — deludedly, — 

Of Tamas is that action called. (25) 

From ego and attachment free. 

And full of joy and fortitude. 

Untouched by failure or success. 

Of Sattva is that actor called. (26) 

Full of desire, and seeking fruit. 

And greedy, cruel, and impure. 

Affected soon by joy or grief, — 

Of Rajas is that actor called. (27) 

Unsteady, given to Praknti, 

Proud, false, malicious, indolent. 

And melancholy too, and slow,— 

Of Tamas is that actor called. (28) 

Of Buddhi and of fortitude. 

The triple kind, by Gu«as formed. 

Hear, Arjuna, as I tell thee now. 

Completely and in several parts. (29) 


Which action and inaction knows. 

What should be done and should not, fear. 
Fearlessness, bondage, freedom too. 

Of Sattva is that Buddhi called. (30) 

Imperfectly which imderstands 

Unrighteousness and righteousness, — 

What should be done and should not, know 


Of Rajas is that Buddhi called. 


(31) 
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Shrouded in darkness, which regards 
Unrighteousness as righteousness. 

Sees all things in perverted light, — 

Of Tamas is that Buddlii called. (32) 

By which the functions of the mind 
And breath and senses are controlled. 
Which is unswerving made by Yoga, — 

Of Sattva is that fortitude. (33) 

By which he holds, 0 Prithfl’s son. 

To righteousness, desire, and wealth, — 
Attached to aU, and seeking fruit, — 

Of Rajas is that fortitude. (34) 

And that by which a senseless man 
Does not give up, 0 Pritha’s son. 

Sleep, fear, and grief, despair, and pride. 

Of Tamas is that fortitude. (35) 

Now hear from ms, 0 Bharata, 

The threefold kind of happiness. 

By which in concentration he 

Hath joy, and puts an end to pain. (36) 

Which like to poison is at first. 

But like to nectar in the end, — 

Of joy of soul and Buddhi born, — 

Of Sattva is that happiness. (37) 

Of contact with sense-objects born. 

Which like to nectar is at first. 

But like to poison in the end, — 

Of Rajas is that happiness. (38) 

Which both at first and in the end 
Causes delusion of the soul, — 

Rising from sleep, sloth, heedlessness, — 

Of Tamas is that happiness. (39) 
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There is no entity on earth. 

Or else among the gods in heaven. 
That is devoid of Guwas three. 

Arising all from Praknti. (40) 

Of Brahmawas and of Kshatriyas, 

And Vaisyas all, and Swdras too. 

The duties are divided all 

By Guwas,— of their actions bom. (41) 
Penance and peace, and self-control. 
Forbearance, purity, rectitude. 

Knowledge, experience, faith in God, — 

Are Brflhmawas' natural duties all. (42) 
Valour, skill, glory, fortitude. 

Not flying from the field of war. 

And charity and sovereign power, — 

Are Kshatriyas’ natural duties all. (43) 
Trade, agriculture, tending kine. 

Are Vaisyas’ natural duties all ; 

And know that acts of service done 

Are Sudras’ natural duties all. (44) 

Devoted to his actions all. 

Perfection doth a man attain ; 

And how in all his deeds engaged 

He gains perfection, do thou hear. (45) 

Worshipping Him, by actions done, — 

From whom do creatures all arise, — 

By whom pervaded is this all, — 

Perfection doth a man attain. (46) 

Better one’s Dharma incomplete. 

Than others’ Dharma well-performed ; 

By acting as our nature caUs, 

We do not any sin incur. 


( 47 ) 
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Though full of faults, we shouldn’t renounce 
The actions which are ours by birth ; 

By faults are undertakings all 

Enveloped, as is fire by smoke. (48) 

Whose Buddhi's unattached, and soul 

Controlled, and whose desires are quehed, 
Renouncing all, — perfection gains 

Supreme, of freedom from all deeds. (49) 
0 son of Kunti, learn in brief. 

How, gaining such perfection, he 
Attains to Brahma, — ^he who is 

The end supreme of knowedge all. (50) 
With Buddhi pure endued, and soul 
Controlled by means of fortitude. 

And Sound and objects of the sense 

Renouncing, and so hate and love ; (51) 

Who dwells apart, and little eats. 

With body, speech, and mind controlled, — 
In meditation e’er engaged. 

Possessed of freedom from desire ; (52) 

Devoid of egoism and power. 

Desire and wrath, and pride and wealth. 
And thought that “ this is mine,” — at peace— 

( 53 ) 


(54) 


Is fit to be with Brahma one. 
Happy in soul, with Brahma one. 

He neither grieveth nor desires ; — 
The same to everyone, he gains 
Supreme devotion unto me. 

He by devotion knoweth me — 

In essence,— who and what am I ; 
And knowing me in essence, he 
Doth enter into me, indeed. 


( 55 ) 
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Though e’er performing actions all. 

Yet taking refuge into me, 

He, through my favour, doth attain 

To that eternal, changeless state. (56) 

Resigning all thy deeds to me. 

Within the mind, and having me 

As highest goal, with Buddhi-Yoga, 

For ever fix thy mind on me. (57) 

Fixing thy mind on me, wilt thou 
O’ercome all troubles by my grace ; 

But if from egoism wilt thou 

Not listen, thou wilt perish soon. (58) 

If, filled with egoism again. 

Thou thinkest that thou wilt not fight. 

All vain indeed is thy resolve, — 

And will thy nature urge thee on. (59) 

Bound by thy deeds, 0 Ktmt^’s son. 

Bom of thy nature, wilt thou do 

What thou in thy deluded mind 

Dost not desire to do at all. (60) 

The Lord supreme, O- Arjuna, dwells 
Within the hearts of creatures all ; 

And by his Maya moveth them, — 

Mounted as if on a machine. (61) 

So do thou seek, O Bharata, 

Refuge in Him in every way ; 

And by His grace wilt thou attain 

Eternal state and peace supreme. (62) 

Thus have I declared to thee 

Knowledge of knowledge most profound; 

Now ponder it without reserve. 

And act as best thou dost desire. {63) 
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Hear thou again my word supreme, 
Profoundest of all things that be ; 

m tell thee what for thee is best, — 

For dearly loved by me art thou. (64) 

Think of me, be my devotee. 

Worship me, sacrifice to me ; 

So wilt thou come, I tell thee true, 

To me, for thou art dear to me. (65) 

Do thou, renouncing Dharmas all. 

Take refuge into me alone ; 

And I will free thee evermore 

From all thy sins ; — ^so do not grieve. (66) 

And never speak of tliis to him. 

Worship or penance who has none, — 

No act of service who performs, — 

Nor one who malice bears to me. (67) 

Who this supremest mystery 
Doth tell unto my devotees, 

With deep devotion unto me, — 

Without a doubt will come to me. (68) 

Among aU men there is no one 

Who doth what is more dear to me ; 

Nor will there be another man 

On earth more dear to me than he. (69) 

And he who studies carefully 
This sacred dialogue of ours. 

He worships me with sacrifice 

Of knowledge; — ^such is my belief. (70) 

And even he who heareth this. 

Devoid of malice, full of faith, — 

When free, will gain that happy state 
Of those performing righteous deeds. (71) 
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Has this been heard, O Pntha’s son, 

With an attentive mind by thee ? 

Hast thou destroyed, O Arjuna, 

Delusion born of ignorance ? (72) 

Arjuna Said 

Destroyed is my delusion all ; 

I’ve gained my memory through thy grace ; 

And I am firm, — my doubts are gone ; — 
And I will do thy bidding all. (73) 

Sanjaya Said 

Thus have I heard this dialogue 

Between the great-souled Pritha’s son 

And Vasudeva, — ^most wonderful, — 

Causing my hair to stand on end. (74) 

Through Vyasa’s favour have I heard 
This Yoga supreme and mystery 

From Krishna, — ^he the mighty lord 

Of Yoga, proclaiming it himself. (75) 

Remembering, remembering 

This holy, wondrous dialogue 

Of Kesava and of Arjuna, I 

Rejoice, O king, again, again. (76) 

Remembering, remembering 

That Hari’s form so wonderful, — 

Great is my amazement, — I 

Rejoice, 0 king, again, again. (77) 

Wherever is Krishna, lord of Yoga, 

Wherever that archer Arjuna is. 

There’s fortune, power, and victory. 

And lasting wisdom, — I believe. (78) 



CHAPTER XVin 

BH/SHMA’S BATTLE OF TEN DAYS 


214. The First Day of Battle; 

Yudhishthira Seeks Permission to Fight. 

The two armies were now ready for battle, 
when Yudhishthira, putting off his armour, pro- 
ceeded to the Kuru camp and, prostrating himself 
before Bhishma, sought his blessings and permis- 
sion to fight, which that hero readily gave. Then 
Yudhishthira asked for permission as well as bless- 
ings from Drowa, Knpa, and Salya, and all of 
them granted the boon he sought. 

215. Yuyutsu Joins the Pandavas. 

Then, in the roidst of all, Yudhishthira loudly 
asked if any of the Kurus would join them as allies ; 
whereupon Yu3mtsu, a son of Dhritarashtra, offered 
to fight on behalf of the Pawiavas, and was gladly 
welcomed by them. Then, leaving the Kurus, 
Yuyutsu went over to the Panitavas, with cymbals 
and beat of drums (VI, xliii). 

216. The Battle. 

ThSit fearful battle commenced, and the fight 
was so terrible that the son did not know his father, 
nor the father his son. Cars crashed, elephants 
shocked, and horsemen, dashed against one another. 
Pikes, axes, maces, dubs, swords, lances, javelins, 
and darts pierced and hacked and flew, and great 
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was the slaughter on each side. The day ended 
with the death of Sveta, an ally of the Pa^iiavas, 
who then retired to their tents for the night 
(VI, xlv-xlviii). 

217. The Second Day of Battle. 

The second day commenced like the first, and 
the VandzyB. forces were, at the suggestion of 
Yudhishihira, arranged in the form of Krauncharuwa 
Vywha (array), at the head of which stood king 
Drupada, — with Bhima, Dhrishfadyumna, Nakula, 
Sahadeva, the sons of Draupadi, and Abhimanyu 
constituting its two wings ; while Yudhishihira 
himself formed its back. The Kauravas, on their 
side, formed a great (Mah^i) Vywha, and the battle 
commenced. It was a great fight in which Bhishma 
and Arjuna, Dhnshiad 5 mmna and Drojza, Bhraa 
and the king of Kalinga were arrayed against each 
other ; and the day ended with the death of the 
lord of Kalinga, an ally of the Kurus (VI, 1-liv). 

•218. The Third Day of Battle. 

When the third day commenced, Bhishma form- 
ed a great Vywha, called Garuia, at the back of 
which stood Bhishma himself, with Dro«a and 
Kyitavarman for its eyes, with Asvatthaman and 
Kripa at its head, and Duryodhana and his 
followers at the rear. Against this Arjuna, 
with the assistance of Dhrishiadyumna, formed 
a Vywha after the shape of the half Moon, — with 
Bhima, assisted by Virata and Drupada, on its 
right, Dhrishiadyumna and 5ikha»«?in in the middle, 
and Arjuna and Krishwa on the left (VI, Iv-lvi), 
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The fight was as fearful as on the two previous 
days, and Bh/shma performed wonders indeed. 
He multiplied himself a thousandfold, and seemed 
to fight in all directions, and the vast army of 
Yudhishihira gave way before him. Then Arjuna, 
led by K/'ish/ia, faced the Grandsire (Bh/shma), and 
all the Kuril lieroes joined in the fight. But Arjuna 
did not put forth his best, while Bhishnia exerted 
himself to the utmost. Unable to bear this, Knshija 
took up his discus, threw aside the reins, jumped 
down from his car, and rushed out to Bhfshma to 
fight. Seeing Mm thus ready for battle, BMshma 
gi^eeted Mm and bowed to Mm, saying, “ Strike 
me down, 0 Lord ! Great will be my good in this 
World and the next if I am slain by you.” In the 
meanwMle Arjuna came running after Krishwa 
and tried to hold Ms arms and, seizing him by the 
feet, succeeded in stopping Mm, crying, " QueU 
your wrath, 0 Krishwa. I swear that I will kill 
Kurus, nor withdraw from the acts to which 
I have pledged myself.” At tMs Krishna was 
pacified; and, holding Ms discus, mounted the 
car again, and Arjuna on that day wrought great 
havoc among the Kuru ranks (VI, Ivii-lix). 

219 The Fourth Day of Battle. 

On the fourth day of battle the armies were 
arrayed in the same Vyuhas as on the previous day, 
and Bhishma and Arjuna engaged in a single combat, 
and distinguished themselves. Bh»ma displayed 
his powers against Duryodhana and his allies ; 
and when the combatants retired in the evening, 
the Kauravas felt that they were being vanquish- 
^ by the P<?^^iavas, Thereupon Bhfshma told 
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Duryodhana that the Pawi^avas were invulnerable, 
bocansf: the vSapreme Creatui- himself, from whose 
navel sprang the l(jtus from which Brahma was 
born, --he who is both the actor and the act, the 
father and motljor of the universe,— had become 
incarnate as Krislu/a, and bore an eternal affection 
for the Pa;/(fa\'as ; and so he atbised him to make 
peace. ‘‘ For,” said he, ” righteousness (Dharma) 
is where Krishna is ; and victory is where right- 
eousness is.” But Duryodlxana refused to listen 
to his words (VI, Ix-lxvdii). 

220. The Fifth Day of Battle. 

On the fifth day again the two armies faced 
each other for the fight, and the sons of Vandu 
arrayed their troops after the figure of a Hawk. 
At tile back of it was Bhfma ; Sikha«<iin and 
Dhrish^adyumna were its eyes ; Satyaki was 
at its head, and Arjuna at its neck. Drupada was 
at its left wing ; its right wing was formed by 
Kaikeya, who commanded an Akshauhiwf ; the sons 
of Draupadi and Abhimanyu came at the rear ; 
while at the tail was Yudhishfiiira, supported by 
Nakula and Sahadeva. 

The Kauravas had formed a Makara-like array. 
The battle began fiercely, and Bhfshma and Arjuna 
again faced each other and distinguished themselves 
while a number of single combats took place ; and 
after a great deal of loss on either side, the armies 
retired for the night (VI, Ixix-lxxiv). 

221. The Sixth Day of Battle. 

When the night had worn away and the com- 
ba,tants had taken rest, they again mardied forth 
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for battle ; and Dhnsh#ad5mmna, at the suggestion 
of YudhisWhira, arranged the Paniava troops in the 
Makara array (Vywha). King Drupada and Arjuna 
formed its head, Nakula and Sahaieva its eyes, 
Bhima its back, Abhimanyu and Yudhish^hira 
its neck, and Virata its back. Dhnsh^adynmna 
was stationed on its left wing, Dhnsh^aketu and 
Chekit«na on its right, while Sikhaw^iin was station- 
ed at the tail of the array. 

Beholding the Pawdava troops, Bhishma arrang- 
ed his troops in a counter array, figuring a huge 
Crane. At its back was placed Drowa; Asvatthaman 
and Knpa formed its two eyes ; Kritavarman 
was placed at its head ; Duryodhana at its neck ; 
the king of Madra at its breast ; while the sons of 
Somadatta stood in the rear of the array. • 

Then the two armies rushed to battle, and when 
it had raged till mid-day, Yudhish^hira ordered 
his troops to be formed in an array known as 
Swchimukha ; and with Bhtma at their head, they 
penetrated into Kuru ranks. But they were 
replused, and when the battle ended for the day 
and the armies retired to their tents for the night, 
hundreds and thousands lay prostrate on the field 
(VI, Ixxv-lxxx). 

222. The Seventh Day of Battle. 

When the day had ended, Duryodhana, sick 
and bleeding, went to Bhishma and begged him 
to exert himself, or else all was lost ; and that 
hero promised that either he would conquer the 
Pawifavas or they should conquer him. The next 
moniing he formed his troops in the Manrfala 
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array, and against this Yudhishfliira formed 
his own in the Vajra array. The armies then 
closed in a fight, and many single combats took 
place between the heroes on either side ; and 
after a terrible struggle they retired to their tents 
at the approach of night (VI, Ixxxii-lxxxvii). 

223. The Eighth Day of Battle. 

When the day dawned on the eighth morning, 
the Kurus formed a mighty array, resembling 
the dreadful Ocean itself ; and Bhishma marched 
in the van of his troops, supported by Dro»a, 
Asvatthaman, Duryodhana and K/ipa. Against 
this Yudhish^hira ordered Dhrish^adyumna to form 
his troops in the 5nnga^aka array ; and at its 
head was placed Bhima ; at the navel Arjuna ; 
in the middle Yudhishihira, Nakula and Sahadeva ; 
while Abhiman 5 m, Viraia, the sons of Draupad^ 
and Gha^otkacha brought up the rear. 

The battle raged all day long, until the hideous 
pall of night fell over the earth ; and, broken 
and exhausted, the two armies retired to their 
respective tents for rest (VI, Ixxxviii-xcvii). 

224. The Ninth Day of Battle. 

Wlien the ninth day dawned, Arjuna asked 
Dhrishfedyumna to place Sikha«iin face to face 
before Bhishma promising to protect him (Sikh- 
^.nAvD) himself. Bhishma, on his side, formed his 
troops in the Sarvatobhadra array and, assisted by 
all the heroes, — Kripa, Kritavaxman, Sakuni, Jayad- 
ratha, Drona, Asvatthaman, and the rest,— led the 
batttle against the mighty forces of the Pawiavas, 
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The fight that ensued was fearful to behold, and 
Bh/shma inflicted groat slaughter on the 'Pando.vn, 
armies which, shaken and repulsed, retired to tluur 
tents for the night (VT, xcix-cvii). 

225. The Tenth Day of Rattt-e. 

When the armies had retired for the night, 
Yndhish/hira, faint and disheartened, approached 
K>'ishj;a, and sought his advice. Krishna offered 
to fight Bh/shma and slay him ; but, as Arjuna 
had taken a vow to do this luniself, he (Krishna) 
thought it was easy enough for him to accom- 
plish the task. Then Yudhishfhira remembered that 
Bhishma had promised to give him good advice 
in time of need ; and so he begged Krishna to 
accompany him to seek Bhtshma’s counsel how 
best to secure victory for the Paniava side. 
Krishna agreed, and they both went to the Grand- 
sire of the Kurus (Bh«shma) to ask him about 
the means of his own death (VI, cviii). 

226. Bhishma’s Advice. 

When they entered his tent, Bhishma welcomed 
them both; and Yudhishihira asked him how 
they could vanquish him in battle and secure 
sovereignty for themselves. “0 son of Kuntf,” 
said Bhishma, “ so long as I am alive you will 
not be able to obtain victory. Therefore smite 
me down without delay, and I permit you to strike 
me as you please. When I am slain, all else will 
be slain; know that for certain.” 

“ Tell me,” said Yudhish^hira, " the means by 
which we may be able to vanquish you, for other- 
wise you are incapable of being defeated by any 
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“ 0 son of Vandu” replied BMshma, “ I am 
indeed incapable of being defeated in a fight. 
But Ido not fight with one who is a woman. That 
mighty car-wavfior, .Sikliaj/.'fin, was once a female. 
Let the heroic Arjima, clad in mail, placing Sikh- 
a«tfin in front of him, piei'ce me with arrows ; 
and, b. ‘holding a person in front of me who was 
a worn 11 once, I shall not fight. Then let Dhan- 
aajaya (Arjima) quickly pierce me through. Ex- 
cept thi iiiastrlous Krishna or Dhananjaya, I 
do not find any one in the three worlds who can 
s’ay me in battle.” 

Hearing this, Yudhish^hira and Krishna 
returned to their tents; and when Arjuna heard 
what was to happen the next day, he was filled 
with grief and shame at the idea of having to slay 
the high-souled Bhfshma. But Krishna reminded 
him of his promise to slay the Grandsire, and he 
remembered too that Sikhaniin had been created 
in order to compass the death of Bhfshma ; and 
so he agreed (VI, cviii). 

227. Sikhandin’s Part. 

When the sun rose on the tenth morning, the 
two arinies arrayed themselves for the fight. 
Sikhan.iin was in the van of the Paniava troops, 
and he was supported by all the five P<2»iava 
brothers and their allies. In the van of his own 
forces was Bhishma, and he was supported by all 
the principal Kuru heroes and warriors (VI, cix). 

228. The Death of Bhishma. 

Then ensued a most fearful fight, the most 
terrible of all, and many hundreds and tliousands 


204 THE MYSTERY OF THE MAHABHARATA 

of warriors were slain on either side ; but Bhishma 
was irresistible everywhere. Thereupon Arjuna, 
beholding Bhishma’s prowess, asked Sikhawiin to 
confront the Grandsire ; and Bhishma, seeing before 
him one who was a woman once, ceased to fight. 
Sikhawiin- pierced him with many arrows, but they 
did not cause him the slightest pain. Then Arjuna, 
standing behind Sikha«<iin, discharged many arrows 
at him, which pierced his very vitals like 
the thunderbolt. Unable to fight with Arjuna, 
screened behind Sikhawiin, Bhishma received 
his arrows without complaint; and, mangled with 
darts, fell down from his car, with his head laid 
towards the east, a little before the sun had set. 
Great were the lamentations at his fall, and the 
Kurus became deeply dejected and depressed 
at heart (VI, cix-cxx). 

229. The Bed of Arrows. 

When Bhishma fell, the sun was in the southern 
solstice; but the Grandsire desired to pass when 
it came to the northern solstice. And, as he 
could die only at his own pleasure, he, the best 
of all Veda-knowing sa^es, decided to live on till 
the sun should change the direction of his 
course. But, as his head was hanging down, 
he asked for a pillow ; and Dhananjaya (Arjuna) 
supported it by means of sharp arrows, as suited 
his bed, and the hero was gratified. " On this 
bed,” said he, “ I shall lie till the sun rolls 
back to the northern solstice.” Then, offering 
his homage to the Sun, he rested there (VI, cxxi-cxxii). 

230. Arjuna brings out Water from the Earth. 

After the night had passed away, BWshma 
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was racked with pain, and asked Arjuna to give 
him some water to drink. Then Arjuna placed 
his arrow on his bow, Qandivz., and pierced the 
earth with the dart, whereupon there gushed out 
a jet of water, pure and auspicious, and Bhishma 
was pleased with the cool, nectar-like and cdes- 
tial draught (VI, cxxiii). 

231. Bhishma’s Advice to Duryodhana. 

Then Bhishma called Duryodhana and, cast- 
ing his eyes of compassion on him, said, “ Renoimce 
your wrath, O king. Conclude peace with the 
Pawiavas. Give them half of your kingdom, 
and let Yudhishdiira repair to Indraprastha. 
Let there be peace with my death. But, if you 
do not listen to my words, you will rue your folly 
hereafter. ” But Duryodhana would not listen 
(VI, cxxii). 

232. Karna Seeks Permission to Fight. 

When the armies had retired for the night, 
Kar»a came to Bhishma, and sought his permis- 
sion to fight for the Kurus. Bhishma gave him 
permission to do so. "Fight”, said he; "I accord you 
permission. Free from malice and wrath, casting 
off arrogance, engage in the fight.” Then the 
son of Radha (Kax»a) saluted and propitiated 
the Grandsire, mounted his chariot, and went 
to the pavilion of Duryodhana to offer his 
service to the king (VI, cxxiv). 



VII. DROVA RARVA 
CHAPTER XIX 

DROiVA’S BATTLE OF FIVE DAYS 

233. Drona as Commander-in-Chief, 

On the fall of Bhishma the Kuni army resem- 
bled the heavenly dome, stripped of the stars. 
Then they remembered Karwa, the foremost of 
all wielders of weapons, and that hero soon came 
to them to help. With his advice, Duryodhana 
requested Drowa to become his commander-in- 
cliief in place of Bhishma ; and he consented 
on condition that he would not slay Dhnsh^adyu- 
mna, who had been created to slay him (Dro>ta). 
Thus Dro»a was invested with the chief command 
to the delight of aU (VII, i-vii). 

234. The Eleventh Day of Battle. 

The eleventh day of battle commenced, 
and the Kuru forces were arrayed in the fonn of 
a Sakata (Car), while the army of the 'Pando.vos 
was formed in the shape of a Kraunch (Crane). 
Kar»a was at the head of the Kuru army, while 
Krishna and Aijuna headed the P«««?ava hosts 
(VII, vii). 

235. The Attempt to Capture Yudhishthira. 

TJie battle which ensued was terrible, and the 
whole field was covered with fallen warriors ; while 
broken chariots and carcasses of elephants and horses 
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appeared like the firmament overhung with dense 
masses of dark cloulj. Thea Duryodhana and 
Kar/ia begged Drowa to grant them a boon to 
capture Yudhishihii^ alive. " For,” said Dur- 
yodliana, “ if he could be taken alive, he could 
once more be defeated at the game of dice, and 
the Pa;td!avas, obedient to him, must repair to 
the forest once more, and the Kurus be free from 
the unconquerable might of Arjuna.” Drojia, after 
some reflection, promised to capture Yudhishihira 
if he could find him unprotected by the heroic 
Arjuna. 

Dro»a created great confusion among the 
Fanda.vs. ranks, and attempted to capture Yudh- 
ishfliira, but in vain; for Arjuna was ever ready 
to come to the rescue of the king. And, when 
the evening approached and the sun set, the armies 
retired for the night, and the victory for the day 
lay with the Paw£?ava hosts (VII, vii-xvi). 

236. The Twelfth Day of Battle. 

When the next day dawned, the Kurus resolved 
to draw Arjuna out of the field, so that Yudhishdiira, 
left alone, might easily be captured. Knowing 
that, if challenged, he could never turn back, the 
Samsaptakas called Arjuna out to meet them ; 
and he, leaving behind Satyajit and Dhrishiadyumna 
to protect Yudhish^hira, went out to fight them. 
Then Dro»a, knowing that Arjuna was away, 
charged the 'Panda.-va. king (VII, xvii-xix). 

237. The Battle Arrays. 

The Kuru forces were arrayed in the form of 
Suparwa, and Dro»a himself was at their head. 
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He was supported by Duryodhana and . others ; 
while Kar«a, supported by his relatives and friends, 
brought up the rear. Seeing this, Yudhishfliira 
ordered his troops to be arrayed in a semi-circle, 
and asked Dhrish/adyumna to be near him in the 
fight (VII, xx). 

238. The Fight. 

Drofta rushed at Yudhishfhira, but was repelled 
by the Panchala prince. Then Duryodhana 
charged Bhima and forced him to hide himself 
underneath the body of an elephant (VII, xx-xxvi). 

239. Arjuna and Samsaptakas : Krishna’s Part. 

In the meanwhile Arjuna, knowing that 
Yudhishfiiira was being pressed by Dro»a, still 
decided on the destruction of the Samsaptakas. 
He charged Bhagadatta who, invoking the Vaish- 
«ava weapon, and inspiring it with sacred aphor- 
isms, aimed it at the heart of Arjuna ; but Krishna 
received it on his own heart, when the weapon 
was changed into a celestial garland. Then Arjuna 
said to Krishna, "O lotus-eyed, you had promised 
only to drive my steeds, and not to fight for me 
in battle. It is only when I am involved in a 
calamity, or am incapable of resisting my foes, that 
you should take upon yourself to protect me ; 
not otherwise.” Then replied Krishna, " 0 sinless 
one, I have four forms, and I divide myself for the 
benefit of the world ; one of these is ever engaged 
in the performance of actions. This Vaishnava 
weapon . is irresistible, and it was for your bene- 
fit that I baffled it. You can slay Bhagadatta 
now.” Then the son of Vandu (Arjuna) pierced 
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the heai't of Bhagadatta with a crescent shaped 
arrow of straight knots, and he fell down dead. 
Thereupon Sakuni and Karna set upon Arjuna, 
but were compelled to retire'; and when the sun 
set, and the armies retired to thdr respective tents, 
the whole field was covered with the wounded 
and the slain ; but the vow of Drowa that he 
would capture Yudhishihira, still remained im- 
fulfilled (VII, xxvii-xxxii). 

240. The Thirteenth Day OF Battle. 

When the thirteenth day dawned, Drona^ 
finding how difficult it was to capture Yudhish&ira, 
vowed that, if Arjuna was drawn away again, he 
would slay a mighty hero, the foremost among 
the car-warriors of the Pa?j^?ava hosts, that day. 
(VII, xxxiii). 

241. The Circular Array. 

He arranged liis troops in a Circular array, 
and placed himself in the van, Duryodhana 
in the centre, and all the mighty princes around 
(VII, xxxiii). 

242. The Task of Abhimanyu. 

Arjtma was again challenged by the Samsap- 
takas. The Panc^avas were headed by Bhfma, 
but could not resist the attack of Dro?ja. Then 
Yudhish^hira, finding that no one else could 
check the son of Bharadv«;ja (Drona), charged 
Abhiman}^, the son of Arjuna and Subhadra 
and the nephew of Krishna, who was in no way 
inferior to his father or uncle, to penetrate tlie 
Circular an-ay of the Kurus. " I will,” said tlie 
prince, “penetrate without delay into the middle 
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of Drowa’s fierce array. My father has taught me 
the way to pierce through such an array, but I 
know not the way to come out of it again.” Then 
Yudhishihira asked Abhimanyu to penetrate the 
array, and promised that all of them would follow 
and protect him from all sides. Thereupon the son of 
Subhadra (Abhimanyu) resolved to do the bidding 
of the king (VII,xxxiv-xxxv). 

243. Abhimanyu’s Fight. 

Then the heroic son of Arjuna, bearing an 
excellent standard, with the device of a Kara«ik«ra 
tree, and clad in a fine coat of mail, rushed out 
against Dro»a, and confounded his ranks. He 
was no less than Krishna or Arjuna in power, and 
bore down all before him. He compelled Duryo- 
dhana to retreat, forced back PuAsasana, and con- 
founded Kama. Then he penerated into the Kura 
array ; but as the Paniavas and thdr allies rushed 
into the breach to follow him, they were checked 
by Jayadratha, the king of Sindhu, — the hero 
who had been given a boon by Mah«deva that he 
would be able to check the Pa»i?avas,— all except 
Arjuna (VII, xxxvi-xliii). 

244. The Death of Abhimanyu. 

Abhimanyu fought with great power and gtrill 
of hand and, drawing his bow to a complete circle, 
afiSicted the Kuru. hosts. Then , six mighty car- 
warriors, Kama, Kntavarman, Kripa, Asvatthaman, 
and, the king of Kosala, — with Drona, at their 
head , -^surrounded the prince; and,’ though he 
fought with discus and mace like a . second Janar- 
dana (Knsh«a) on the field, he was overpowered 
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and slain by their combined arms, — the hero who 
wore the splendour of the full Moon, who was like 
the starry firmament decked with the full Moon, 
and who, without turning back from the field, 
stood in battle against odds (VII, xliv-xlix). 

Bdiolding Abhiman}^! lying dead on the 
ground, the Kurus were filled with joy, and the 
Pfl»i?avas were deeply distressed ; but Yudhishfiiira 
comforted them, for that hero, he said, had surely 
attained to the abode of the righteous (VII,xlix). 

The sun set on the hosts of wounded and the 
slain, and the earth presented a terrible sight ; 
and at the advent of night the troops retired to 
rest, leaving behind a ghastly field of carnage and 
death (VII,1). 

245. Vyasa Consoles Yudhishthira. 

Yudhishfiiira’s grief at the death of Abhimanyu 
was the greatest of all, but he was comforted by 
Vyasa, who explained to him the origin of the 
dark and red and tawny Goddess of Death, who 
dwells in the southern quarter, and destroys with- 
out committing sin (VII, li-liii), 

246. The Vow of Arjuna. 

When the sun had set and the armies retired 
to their tents, Arjuna and Krishna also returned 
to their camp, and Yudhishdiira told them the 
story of Abhimanyu’s death. Hearing this, Arjuna 
fell down on the earth in great distress; but he 
soon regained his consciousness and, rising from 
the ground, drew a deep breath. Then, with eyes 
flooded with tears, he cried out, " Tomorrow I 
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will slay Jayadratlia, who was instrumental in 
bringing about the slaughter of my son. If to- 
morrow’s sun sets before I succeed in slaying 
that sinful wretch, then will I enter into a blaz- 
ing fire myself and perish.” (VII, Ixxii-lxxiii). 

247. The Difference Between Arjuna 

AND JaYADRATHA. 

When the Kurus heard of this teirible vow 
of Arjuna, they resolved to protect Jayadratlia 
with all their might. And then the lord of Sindhu 
(Jayadratha) asked Drona to tell him the difference 
between Arjuna and himself. “ As regards teach- 
ing,” said Drona, “ both of you have received 
an equal share. But through Yoga and the effects 
of liardship that he has undergone, Arjuna has 
become superior to you. But fight, and do not 
fear.” (VII,lxxiv). 

In order to protect Jayadratha, Drona resolved 
on the next day to form an array, half of which 
was like the figure of a Car and half a Lotus. Within 
that array was a smaller one, of the shape of a 
Wedge; and Jayadratha was placed in the middle 
of the Lotus-hke array, by the side of the other 
half (VII, Ixxv). 

In the meanwhile Krishna consoled his sister 
Subhadra, and Uttar«, the young wife of Abhi- 
raan3ni, who were sore affiicted with grief ; and 
Draupadi too came to comfort them (VII, Ixxvii- 
Ixxviii). 

248. Krishna’s Part. 

'ften Krislnta, desirous of helping Arjuna in 
the task of slaying Jayadratha, had recourse 
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to Yoga meditation, and resolved to put forth 
his power for Arjuna’s sake, and so to act that 
that hero should slay Jayadratha before nightfall 
in the presence of all (VII, Ixxviii-lxxix). 

249. The Worship of Mahadeva. 

He appeared to Arjuna in a dream and bade 
him seek the assistance of Mahadeva ; and then 
they both worshipped that Deity who has the Bull 
for his emblem (VII, Ixxx). 

250. The Weapons of Mahadeva. 

Mahadeva, being pleased, bade them go to a 
heavenly lake of nectar, of the effulgence of 
the solar disc, and take out from it his own 
weapons, — a bow and arrow, which lay there in the 
form of snakes. Then, assuming the form of a 
Brahmacharin, he taught Arjuna, gifted with 
an accurate memory, the mantras (charms) and 
the art of discharging the weapons, and gaye him 
his terrible Pasupata weapon too (VII, Ixxxi). 

251. The Fourteenth Day of Battle ; Drona’s 

Arrays. 

When the night had passed away and the day 
dawned, Drowa formed his troops in a battle array, 
partly in the shape of a Sakata (Car-wedge) and 
partly a Circle. In the rear of his army was formed 
another array, of the figure of a Lotus, within which 
was constructed a third of the form of a Needle. 
In the rear of this Needle was placed Kntavar- 
man ; behind him, in the 5aka/a, came Duryodhana 
and Karwa ; and behind them was stationed 
jayadratha, by the side of the Needle array ; 


214 THE MYSTERY OF THE MAHABHARATA 


while Drowa himself, armed in a white coat of 
mail, stood at the mouth of the 5aka^a, with his 
banner bearing the device of a Sacrificial Altar and 
a black Deer (VII, Ixxxvii). 

252. Arjuna’s Fight. 

The P(2W4?avas in their turn arrayed their forces 
with Krishna and Arjuna at their head ; and the 
battle which ensued was fierce and terrible. 
Leaving behind S«tyaki to protect Yudhishflura, 
Arjuna defeated DuAsasana, and entered the 
thick of the Kuru forces ; and, passing through 
Drona’s division, engaged a number of heroes, — 
Kntavarman and others. Thereupon Duryodhana 
in great sorrow approached the Preceptor (Drowa), 
and begged him to come to the assistance of the 
Kurus ; and Drona gave Duryodhana an invin- 
cible armour belonging to Mahadeva and, join- 
ing its parts by means of Brahma threads, bade 
hini go forth and fight the enemy without fear 
(VII, Ixxxviii-xciv). 

253. The Horses of Arjuna. • 

Arjuna, anxious to meet Jayadratha face to 
face, pressed forward through the Kuru hosts. 
But he was surrounded by the enemy on all sides, 
and his horses were afflicted with arrow wounds. 
And so he asked Krishna to unyoke them and 
leave them at ease, and draw out their darts, 
while he himself kept the whole army of the Kurus 
in check. But, as there was no water for the 
horses to drink, — and they wanted water for 
drinking and not a bath, — ^Arjuna struck the earth 
wirii a weapon and crated a beautiful lake, 
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at which the steeds could quench their thirst. 
He constructed an arrowy hall for their rest, 
seeing which the Kurus were filled with fear, 
while others applauded the hero’s power. 
Krishna then unharnessed the horses, and made 
them drink of the water of the lake. He then 
-yoked them once more to the chariot with a joy- 
ful heart ; and, urging them to their utmost speed, 
came where the struggle was the thickest (VII,xcv-c). 

254. The General Fight. 

While Arjuna was anxious to meet Jayadratha 
face to face, Drona was equally anxious to prevent 
him. Then Duryodhana attacked Arjuna but was 
defeated, and Drona attacked Yudhish^hira and 
compelled him to retreat. Then he *set upon 
Satyaki, and vanquished hundreds and thousands 
of Panchalas, Matsyas, and others (VII, ci-cx). 

Then Yudhishdiira, believing that Arjuna was 
in danger, bade Satyaki go to his assistance ; 
and he who had been charged by Arjuna to protect 
the king, asked Bhima to take his place, and, with 
Yudhishdiira’s blessings, went to the assistance 
of Arjuna. He penetrated the Kuru hosts, eluded 
Drowa, defeated Kritavarman, put Jalasandha to 
death, and, displaying great feats of arms, slew 
Sudarsana and a host of Yavanas, Kambojas and 
mountaineers led by Duryodhana himself, and 
advanced to the help of Arjuna. In the mean- 
while DroMa engaged Dhnsh^adyumna in a wonder- 
ful fight, filling the P««^?avas and Panchaks with 
panic. The battle raged furiously and Yudhishfliira, 
again feeling anxious for the safety of Arjuna, 
bade Bhiipa go to his help ; and that hero, charg- 
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ing Dhnsh^adyumna to protect the king, proceeded 
to the spot where Dhananjaya was (Vll,cx-cxxvii), 

Bhima penetrated through the Kuru hosts, 
and Dro«a, unable to check him, let him pass ; 
and, defeating Kar;za after a fearful struggle, he 
came to the assistance of Arjuna (VII, cxxviii- 
cxxxix). 

255. The Death of Bhurisravas. 

S^tyaki had by this time joined Arjuna, but 
he was fatigued, and his stock of weapons was ex- 
hausted, when that foremost of Kurus, Bhwii- 
si-avas, assailed him. He was on the point of putting 
him (Satyaki) to death, when Arjuna cut off his 
right arm, — of him who was devoted to the per- 
formance of sacrifice. Bhwrisravas complained that 
it was a heartless task, inasmuch as he was engaged 
in fighting with Satyaki alone; but Arjuna 
assured him that it was impossible for him to 
commit a sinful act. Then Bhwrisravas, who had 
the device of a Sacrificial Stake on his banner, touched 
the ground with his head and, offering to him with 
his left arm the right one that had been severed, 
desired to enter upon the performance of Praya 
(fasting to death). Then Krishna wished that 
he who was devoted to the performance of sacri- 
. fice, should repair to his holy regions; whereupon 
Satyaki rose and cut off his head even as he was en- 
gaged in Yoga for the liberation of his Soul. And 
the head of Bhtfrisravas looked like the head of 
a horse cut off in a Horse-sacrifice and placed on 
the sacrificial altar (VII, cxll-cxliii). 

256. The Death of Jayadratha. 

Then, as the sun was going quickly towards 
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the western hills and very little of the day remained, 
the critical time of battle drew near, and all 
the chief heroes of the Kurus gathered round Ja- 
yadratha to protect him. Arjuna tried in vain 
to penetrate through them ; and Krishna, know- 
ing how difficult it was for Arjuna to slay Jayadratha, 
had recourse to his Yoga power; and created a 
veil of darkness to cover the sun. Then Jayadratha, 
believing that the sun had really set, came out 
of his protecting ring ; and Arjuna, charged by 
Krishwa, cut off the head of the king of Sindhu. 
As he did so, Krishna withdrew the veil of darkness 
from the sun, — the darkness that was only an 
illusion caused by him ; and, as they saw this, 
tears of sorrow gushed out from the eyes of the 
Kurus, for Arjuna had slaughtered eight of their 
Akshauhiwis and succeeded in slaying Jayadratha 
too (VII, cxlv-cl). 

The PflM^avas were fiUed with joy and Durj^o- 
dhana wth despair at the death of Jayadratha, 
and he complained of Droua’s partiality for his 
pupil (Arjuna). “ I have told you, " said Pro?ja, 
“ that Arjuna is unrecognizable in battle. We 
had sufficient proofs of what he really is when, 
protected by him, Sikhawiin slew Bhtshma in 
battle. He cannot, indeed, be defeated or slain.” 
(VII, cl-cli.) 


257 . The Night Attack. 

After the death of Jayadratha the hostilities 
were not suspended even though the sun had set, 
and a fierce nocturnal battle .raged between the 
combatants. The R«kshasa son of Bhima, 
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Ghaiotkacha, rushed against the son of Drowa 
and displayed his great illusive power. Drowa 
fought with Yudhishihira and made him retreat ; 
Karwa engaged Arjuna, and Dhnsh^adyumna and 
Asvatthaman opposed each other (VII, cliii-dvi), 

358. The Lamp-Light Attack. 

For a long time the battle raged in darkness ; 
and then, at the command of Duryodhana, they 
laid aside their weapons and took in hand burning 
lamps filled with perfumed oil, and the whole army 
was lighted up again. And then the battle com- 
menced anew. Kntavarman engaged Yudhishfliira 
and forced him to retreat; Duryodhana fought 
with Bhima, butwas repulsed; Sahadeva opposed 
Kar»a, but was made to fly; and a number of 
combats took place between heroes on dther side 
(VII, cbdii-clxxiv). 

. 259. The Death of Ghatotkacha. 

Then Ghaiotkacha charged against ILaxna., and 
a terrible battle ensued between them; and at 
one time it seemed as if the Rakshasa would slay 
Kar«a with his illusive power. It was midnight 
now, and Karwa, loosening the dart given to him 
by Indra, hurled it at his foe; and, destroying 
the blazing illusion of the Rizkshasa, it pierced 
through his breast, and, penetrating his heart, 
struck him dead. Thus fdl Ghaiotkacha after slay- 
ing a full Akshauhiw of troops (VII, clxxv-dxxx). 

Bdholding the death of Bhtma’s son, the 
Pfl»iavas were fiUed with grief ; but Knshwa re- 
joiced, fen: Karm had exhausted the invinciljle 
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dart given to him by Indra, which he had intended 
to hurl against Arjuna (VII, clxxxi). 

I 

260. The Moon-Light Fight. 

It was now past midnight and the troops, en- 
veloped in darkness and dnst, were oppressed with 
drowsiness and fatigue. Then Arjuna bade that 
they should all desist from fighting and take rest 
for a time. Then, exhausted with exertion, the 
combatants lay down on the field to sleep. And 
the Moon rose, and the world was flooded with 
a stream of light, and darkness fled away. The 
sleeping hosts were awakened by the light of 
the Moon, and once again the battle was renewed 
(VII, clxxxv). 

261. The Fifteenth Day of Battle: 

Two Divisions of the Kuru Forces. 

When three-fourths of the night had passed 
away, the battle began ; and soon the eastern 
sky was crimsoned with the myriad rays of the 
sun appearing like a circle of gold. The Kaura- 
vas divided their hosts into two parts, and Drowa, 
placing Duryodhana before him, advanced against 
the Pawiavas. Beholding the two divisions of the 
Kuru army, Krishna asked Arjuna to see that 
one division was to his left, and the other, headed 
by Drona, to his right ; and Arjuna, obedient to 
the counsel of Krishna, wheeled round so as to 
keep Drona and Karna to his right (VII, clxxxvi). 

262. Asvatthaman the Elephant. 

And now a terrible battle began. Bh»ma, 



220 THE MYSTERY OF THE MAHABHARATA 


worked up with rage, penetrated into Droua’s divi- 
sion; Duryodhana and his brothel's encountered 
Nakula and Sahadeva ; Dro«a and Arjuna charged 
against each other ; and Dnsh/ad5mmna repulsed 
Du/zsasana. But Drona, drawn by lioi'ses of golden 
colour, was irresistible everywhere. Realising that 
he was incapable of being vanquished in battle, 
except when he laid aside his weapons himself, — 
and that he could only do when Asvatthaman 
was slain, — Krishna advised Arjuna to abandon 
virtue, and betake himself to a contrivance for 
securing victory ; and he suggested that some 
one should inform the Preceptor (Drona) that 
Asvatthaman had been slain. Dhananjaya (Arjuna) 
did not accept this advice of Krishna, but Yudh- 
ishfliira did so %vith much reluctance. Then Bhtma 
killed an elephant cadled Asvatthaman, and ex- 
claimed . aloud that Asvatthaman was slain, know- 
ing that what he then spoke was false. But Drowa, 
believing that the report was false, still continued 
to fight. And then the great Rishis, headed by 
the God of Fire, desirous of taking Drowa to 
the r^ions of Brahma, appeared before him and 
said, “ You are fighting wrongly. The hour of 
your death is at hand ; so cast away your weapons. 
You are learned in the Vedas, and it behoves 
you not to perforin cruel acts like these." (VII, 
clxxxviii-cxci.) 

263. Drona Questions Yudhishthira. 

Hearing these words and seeing Dhrish/adyumna 
before liim, Drowa was dejected at heart; but. 
wishing to know if his son was really slain, and 
feeHng certain that Yudhish/hira would UQver 
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tell a lie, even for the sake of getting the wealth 
of the tliree worlds, he asked him if the report 
was really true (VII, cxci). 

. 264. Krishna’s Advice to Yudhishthira. 

But Govinda (Knsh^ia), knowing that Dro«a 
could sweep away the Paw^avas from the face 
of the earth, said to Yudhishthira, “ If influenced 
by rage, Drowa fights only for half a day more, 
your troops are sure to be destroyed. Save us 
from Drowa. Under * the circumstances like, the 
present, falsehood is better than truth.” (VII, cxci.) 

265. Yudhishthira’s Lie. 

Thereupon Yudhishthira decided to speak as 
he was told. But, afraid of teUing a lie, yet anxious 
to obtain victory, he said clearly that Asvatthaman 
was dead, adding indistinctly the word elephant 
after the name (VII, cxci). 

266. The Chariot of Yudhishthira. 

Before this the chariot of Yudhishthira had 
stood at a height of four fingers’ breadth from 
the surface of the earth; but, after he had uttered 
this lie, his steeds touched the ground (VII, cxd). 

267. Dhrishtadyumna Slays Drona. 

Hearing these words from the lips of Yudhish- 
thira and haimted by what the JRishis had said, 
Drowa was xmable to fight as before. And then 
Dhrishtadyumna, who was created out of a 
great sacrifice for the purpose of slaying Dro^ia, 
assailed him. But Dro?za, having laid aside his 
weapons, was seated peacefully in his car, and.- had 
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betaken himself to Yoga. He had set his heart 
on Vishnu and, reposing on the quality of Sattva, 
was lost in meditation on Om, the eternal Brahma. 
Dhnshfeidyumna dragged him by the head,— while 
all around cried shame, and Drona remained 
silent all the time— and with his sword cut it off. 
Thus he slew the Preceptor, even though Arjuna 
and the ’Panda.vs. hosts cried that he should 
not be slain but captured alive. Drona fhen 
ascended to heaven, and entered the stellar path ; 
and at his death both the contending armies, the 
Kauravas and Vandz-vzs, all became depressed 
(VII, cxci-cxciv). 

268. The Vow of Asvatthaman. 

When Drowa’s son heard an account of his 
fathar’s death, he was filled with rage, and vowed 
that he would slay Dhnsh^adyumna and the Pan- 
chalas to the last man (VII, cxcvi). 

269. The Narayana Weapon. 

He invoked the Narayawa weapon, granted 
by Narayatia himself to his father ; and at its 
sight the whole world began to tremble, and the 
Vandz.'vz. hosts to fly. Then Krishna stayed 
thdr flight and bade them quickly lay aside their 
arms, and alight from their elephants, horses, and 
chariots, and stand on the ground, when the N«> 
raya«a weapon would pass by without hurting them. 
They all acted according to bidding and so were 
saved; and as this weafion, which could kill an 
Akshauhi«i of troops, could not be used twice, 
Krishna succeeded in counteracting its force. Then 
the two armies, after a fierce struggle, withdrew to 
thdr tents for the night (VII, cxGvi-ccii)» 
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270. The Vision of Arjuna. 

When Dro«a had been slain by Dhnshfed3mmna, 
Arjuna beheld a most wonderfol sight, and saw 
a male Bdng of great effulgence standing before 
him. “ People,” said Arjuna, ” think that I rout 
my foes, but they are really routed by him (Being).” 
Thereupon Vyasa, who came there, ejqplained to 
him that he had seen Mahadeva, half Agni and 
half Moon, the creator of the universe, the lord 
of all action, who is the embodiment of all holy 
waters, and has the sacrificial ladle in his hands, 
and whose eternal phallic form is ever present in 
the observance of the Brahmachart vow (VII,cciii). 



: VIII. KARiVA t’ARVA 

I CHAPTER XX. 

; ■ KARiVA’S BATTLE OF TWO DAYS 

: 271. Karna as Commander-in-Chief, 

, After Drowa had been slain, Duryodhana 

I : and others went with a heavy heart to his son ; 

i : and, by his advice, Kar;ia was installed as com- 

i i mandar-in-chief of the Kuru hosts. Then the son 

! i of Swta (Kama), shining like the rising sun, arrang- 

i ed his army in the form of a Makara, while Arjuna 

! arranged his own in that of the half Moon to oppose 

; it (VIII, x-xi). 

j 

i 

1 272. The Sixteenth Day of Battle. 

! And then a terrible battle commenced. Bhima 

1 opposed Asvatthaman, and Arjuna fought with 

I j Samsaptakas ; Sahadeva and Du/?s«sana charged 

I against each other; Knpa faced Dhnsh^adyumna, 

! and Kritavarman compelled Sikhawiin to retreat, 

j, Then Yudhishihira fought with Duryodhana, and 

( Kar^ia engaged Nakula and slew the Prtnch«las. 

j And then, as the sun set, the combatants retired 

from the field, afraid of the horrors of an attack 
af; night. The day had ended well for the Pa^tfavas, 
and the Kaurava divisions had all been scattered, 

[ I and great was their carnage in the fight (VIII, 

I ! xii-xix). 

273. The Seventeenth Day of Battle: 
Salya as Charioteer of Karna. 

As the, Kuru hosts had been defeated tliat day, 
224 
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Kar»a vowed that he would dither slay Arjuna 
the next day, or be slain himself on the 
field. He then asked E>uryodhana to induce Salya to 
be his charioteer, and the king of Madra agreed 
on condition that he would be free to utter any- 
thing he liked in the presence of Karwa (VIII, xxxi- 

XXX v). 

274. Fight Between Arjuna and Karna. 

Then Salya got upon the great car of Kaxwa, 
and that h^o asked him to lead him where Arjuna 
was. While leading him to the scene of battle, 
however, Salya continued to decry the prowess 
of Karwa and roused him to rage, and reminded 
him that the Vandz.va&, having Krishna for a 
friend, were invincible {VIII, xxxvi-xliv). 

275. Karna Charges the Pandavas, 

And then a great battle began. The Kuru 
hosts were led by Karna, and the Vand&v& armies 
by Yudhishdiira. The son of R«dha (Karna) rushed 
furiously against the Panchalas, but they repelled 
his attack ; and then he * charged Yudhishdiira, 
and compelled him to fly wounded from the field. 
Then he encountered Bhima, but was wounded 
himself and carried away insensible from the field. 
But he soon r^ained consciousness and charged 
Bhima again, checked him, cut off his standard, 
and deprived him of his car ; and then that hero 
jumped down and continued to fight on foot with 
his .mace (VIII,xlvi-li). 

276. Krishna’s Advice to ArjuRa. 

•The sun was now at its meridian, and still the 
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battle continued unabated. Arjuna encountered 
Samsaptakas ; Knpa fought ■with Sikha«<iin, and 
Dhnsh^ad3mmna ■with Kntavarman ; and Nakula 
opposed Duryodhana ; but Karwa carried all before 
him, and the chance of the day seemed to favour 
the Kauravas. Then Arjuna in great sorro'w appeal- 
ed to KHshwa, 'who ad'vised him to see Yudhish- 
diira who had retired from the field (VIII, lii- 
Iviii). 

277. Quarrel Between Yudhishthira and 

Arjuna. 

Thereupon Arjuna and Krishna went to see 
Yudhishfiiira who, hearing that Kama was still 
alive, was filled with rage, and reproached Aijuna 
for want of spirit, bidding him make over his 
bow Gandiya, to some one else if he was unable to 
resist the son of^R«dh« (Kama). Arjuna was filled 
with rage to hear this and, taking out his sword, 
threatened to kill Yudhishthira ; but Krishna 
pacified him, whereupon he recollected himself and 
sought forgiveness of his brother. He then took 
a vow to slay Kama before the end of the day 
{VIII, Ix-lxxi). 

278. Bhima Slays Duhsasana and Drinks 
HIS Blood. 

The battle then continued with unabated rage. 
Arjuna fought -with the Kuru hosts ; Bhima engag- 
ed Duryodhana and Sakuni ; and Kama killed the 
Panchak hosts and checked Nakuk in the fight.. 
Then Bhima fought with DuAsasana and slew him; 

. and, tearing open his heart, drank his blood, 
ev^ as he had vowed'when Draupadi was insulted 
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in the Assembly Hall of the Kuras {VIII, Ixxii- ■ 
Ixxxiii). 

279. Fight Between Arjuna and Karna : The 
Death of Karna. 

And now a fierce struggle ensued between, 
Arjuna and Radha’s son (Kar»a). . The two warriors, 
with white steeds to their cars, faced each other, — 
Arjuna with his Ape-banner fl3dng, and Kar»a 
with his banner marked with an elephant’s sign. 
The battle was terrible to behold ; the heroes 
were equally matched, and the celestials and all 
creatures of the earth watched the event anxious- 
ly. Both appeared to be invincible, and discharged 
their arrows with skill and strength, and Yudh- 
ish^hira came to the spot to witness the fight. 
Then Knshwa, finding that Arjuna was weaken- 
ing, gave him his own Sudarsana weapon to’ 
fight, whereupon Kar^ia’s strength began to abate. 
Then, as if the hour of Karwa’s death had 
arrived, the Earth began to devour the left 
wheel of his car. It went deep down into the 
ground and was clogged, and the car began to 
reel. His horses and chariot were dislodged ; still 
Karwa showed his activity to the best of his power. 
He brought out his Brahma weapon, and Aijuna 
too set his own Brahma weapon to Ms bow. 
Then Knsh/ta bade Arjuna go near to Karwa, 
while the Earth had swallowed up one of the wheels 
of his car. Thereupon Karwa got down from his 
chariot and, catching the sunken wheel with Ms 
hands, tried to extricate it, and asked Arjuna to 
desist from fighting till he had taken it out. But 
Krishna bade Arjuna strike him with his celestial 
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weapon while the wheel of his enemy’s car was 
still stuck in the Earth; and Arjuna, taking 
out from his quiver an Anjalika arrow, — effulgent 
hke Indra’s thunderbolt or the thousand-rayed 
Sun, — shot it at Karwa, and struck off his enemy’s 
head. Then a light came out of Kar^ta’s body, 
passed through the sky, and entered into -the Sun 
VIH, Ixxxiv-xci). 

Seeing Kar«a slain by Arjuna, the P«»i?avas 
were elated with joy, but the Kauravas were struck 
with fear and fled, and the king of Madra (Salya) 
left the battle-field. The whole ground was darkened 
with the bodies of wounded and the slain, and the 
havoc was dreadful to behold. Hearing the news 
of this defeat, Dhritaroshfra fell down senseless 
on the ground, and so did his queen> G«ndh«r®, 
and they were consoled with difficulty by their 
attendants (VIII, xcii-xcvi). 


IX. SALYA PARVA 

CHAPTER XXI 

THE DEFEAT OF KAURAVAS 
380. The Grief of Duryodhana. 

After the death of Kar«a Duryodhana was 
immersed in a sea of grief. Asvatthaman advised 
him to make peace before it was too late, but Dur- 
yodhana did not think that it was yet time for peace. 

“ A righteous fight,” he observed, “is a good policy. 
This is not the time for acting like a eunuch, but 
a time for war. I have performed many sacrifices ; 

I have listened to the Vedas ; and I am a Kshatriya, 
Fame is all that one should acquire on earth. I, 
who was a master of the universe, must now acquire 
heaven by a fair fight. It cannot be otherwise.” 
So saying, he.and all his followers repaired to the 
banks of the Sarasvatf of red waters, and bathed 
there {IX, i-v), 

281. The Eighteenth Day of Battle: 

Salya as Commander-in-Chief. 

Then Duryodhana, at the advice of Asvat- 
thaman, appointed Salya to be the leader of the 
Kuru hosts ; and Krishna, finding Yudhish^ira 
alone as a match for him, asked him to oppose 
the king of Madra (IX, Vi-vii). 

282. The Combat. 

When the night was ended, Duryodhana charged 

229 
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all his warriors to fight the enemy unitedly 
and not separately ; and then the battle began. 
Salya and Yudhish^hira were opposed in a deadly 
fight, and Kripa and Kritavarman went to the assist- 
ance of the Madra king, while the Paw^ava monarch 
was helped by Satyaki, Bhima, Nakula and 
Sahadeva. Duryodhana rushed against Krishna 
and Arjima, and Asvatth«man faced the five heroic 
sons of Draupadi. Then Arjuna engaged the son 
of Drona, and Duryodhana and Dhrish^ad5nimna 
fought a deadly fight (IX-\dii-xvi). 

283. The Death of Salya. 

Then the struggle between Salya and Yudhishfliira 
deepened, and the latter hurled at him the dart 
Of Siva, when the king of Madra dropped down 
on the earth like a mountain summit clapped by 
a thunderbolt (IX, xvi-xvii). 

284. A General Fight. 

After the death of Salya the Kuru troops fled 
in aU directions, but the fight still continued. 
Duryodhana, Asvatthaman and Sakuni faced the 
Pflwiava hosts, and wrought great havoc in their 
ranks. Then, seeing the enemy approach, Dhan- 
anjaya (Arjuna) said to the son of Devaki 
(Krish^ta), “ Today is the eighteenth day of battle, 
b'Janard^a. Drive the horses fearlessly and enter 
their ranks. Today the hostilities must end.” The 
battle then raged yet more fiercely, and the 
surviving sons of Dhritarashfira, all except 
Duryodhana, rushed , out at Bhima, who assailed 
them in return, and put them all to death. 
Then Sakuni proceeded' against Sahadeva, who 
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mshed against lum and struck him dead (IX, 
xviii-xxviii). 

285. The Attempt of Duryodhana. 

Seeing his warriors slain and his army defeated, 
Duryodhana was filled with rage ; and, collecting 
together the residue of his forces, launched, his 
final attack against the Pawiavas ; but all his 
men were killed by the enemy. Eleven Akshau- 
hi>iJ3 of troops collected by him had been slain by 
the VandQ.va.s, and now, wounded and stupefied, 
he alone remained, with Asvatthflman, Kntavarman 
and Kripa as survivors of the hosts. Sanjaya was 
allowed by the grace of Dhnsh^adyumna to escape 
unhurt; and Xuyutsu, the son of Dhritaroshfira 
by a Vaisya woman, who had joined the Pfl^iavas 
at the commencement of the fight, returned to 
Hastinapura with the permission of Yudhishfliira 
and Krishna, for the protection of the people 
(IX, xxix). 

286. Duryodhana in the Lake. 

Duryodhana made up his mind to fly from 
the field, and turning his face eastward and 
taking his mace with him, made his way to a 
lake, called Dvaipayana, and desired to go into 
its depth. By his power of illusion (Maya) he 
charmed the waters of the lake, wide as the Ocean 
itself, to make room for him, and, converting them 
into a solid substance, rested there (IX, xxix-xxx). 

The three surviving Kuru warriors, Asvattha- 
man, Kritavarman and Kripa, hearing of his where- 
sibouts from Sanjaya, made their way to the lake 
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and saw him there. They spoke to him and 
advised him to fight ; and he told them of his 
intention to rest there for the night, and to 
resume the fight the next day. They then took 
leave and went away ; and as the sun had set, 
they rested themselves under a banian tree (IX, 

xxx) . 

The sons of P«»^?u, desirous of putting an end 
to the evil policy of Diiryodhana, had sent out 
spies in all directions ; and, having been appris ed 
of his whereabouts by some hunters, came to the 
bank of the lake (IX, xxx), 

287. Krishna’s Advice to Pandavas, 

They saw that Duryodhana had charmed the- 
waters of the lake with his power of illusion Q/Laya), 
and takai refuge there ; and Krishna bade 
them, destroy with their own power of illusion 
(Mflya) the illusion (Maya) of Duryodhana. "Apply 
your power of illusion to the waters,” said 
he, "and kill this Duryodhana who is a master of 
illusion.” Thereupon Yudhishihira called upon Dur- 
yodliaua to come out of his concealment, and act 
according to the injunctions of the Scriptures and 
fight. Duryodhana wanted some time for rest, and 
ofEerM to retire to the forest, leaving the whole 
earth to the 'Panda.vas. But they challenged him 
again to fight, and he agreed, offering to fight 
all of them together if they so desired (IX, xxx- 

xxxi) . 

288. The Challenge. 

Thereupon said Yudhishfliira, "By good luck, 
0 mighty hero, your heart is bent on bnttle, 
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Fight any one of us, with whatever weapons you 
like ; and if you succeed, you shall become king 
again. If not, slain by us, go to heaven instead 
(IX, xxxii). 

289. The Fight with Mace. 

Duryodhana agreed, selected the mace for his 
weapon, and challenged any one of the Pamiava 
brothers to fight with him. Then, cutting through 
the solidified waters, he rose, and stood with his 
mace, — while his limbs were all covered with blood, 
— ^ready to fight (IX, ^xii). 

290. The Anxiety of Krishna. 

Yudhishihira asked him to put on his golden 
armour, and once again repeated his offer that if 
he succeeded in slaying any one of the five brothers, 
he should , rule as king. But Krishna was filled 
witii anxiety, for he knew that, with a view to kill 
Bh^ma, Duryodhana had practised with the fnace 
upon a istatue of iron, and no one could slay him 
(Duryodhana) in a fair fight. But he thought that 
Bhima alone was equal to the task, and Bhinia 
too was filled with joy at the prospect of a fight 
with' him, "and Krishna’s anxiety melted 
and when Duryodhana offered to fight with any 
one of the' five brothers, Bhima accepted the dial- 
lenge with delight (IX,xxxii-xxxiii). 

291. Balarama AS A Witness. 

When th^ combatants, Duryodhana and BhMa, 
were ready and the fight' was about to begin, 
Rflina, the brother of Krishna, ckme to witness 
the skill of his two discijfies. ■ Refuang to take 
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any side himself, he had gone away on a pilgrimage 
to the Sarasvatt, and only returned to witness 
the combat (IX, xjfxiv-xxjcv). 

292. The Fight. 

Bhtma and Duryodhana rushed against each 
other. Bhz’ma whirled his weapon, moved about 
in beautiful circles, and advanced and receded. 
He then stood immovable and, facing his enemy, 
struck. Duryodhana also did the same. Both were 
experts in mace-fighting, and naoved about in circles 
and seemed to play with each other; and at one 
time Bhima, and at another Duryodhana seemed 
to prevail (IX, Ivi-lvii). 

293. Krishna’s Opinion and Advice. 

The combat went on for a time, and Knshwa, 
asked by Arjuna about the respective merits of 
the two, replied, “The instruction received by both 
has been equal. Bh»ma, however, is possessed of 
greater strength, while Duryodhana is possessed 
of greater skill and has worked harder. If Bhima 
were to fight fairly, he would never succeed. If, 
however, he fights xmfairly, he will surely be 
able to kill Duryodhana. The Asuras were de- 
feated by the gods through deception; India 
deprived Vfitra of his energy by an act of decep- 
tion; so let Bhtma put forth his power by means of 
deception. At the time of gambling , Bhtma had 
promised to break the thigh of Duryodhana with 
his mace in a fight. Let him fulfil his vow, and, 
by means of deception, kill the Kuru king who is 
made pf deception,” (IX, Iviii.) 
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294. The Death of Duryodhana. 

Having heard these words of Kesava (Knshwa), 
Dhananja.ya struck his own left thigh in the pre- 
sence of Bhima ; and, understanding that sign, 
Bh/ma began to move- about with his uplifted 
naace. Duryodhana too moved about beautifully 
and with great activity, in order to kill his foe. 
The two rushed at each other and all their limbs 
were bruised and bathed in blood. Then Duryo- 
dhana, desiring to thw'art Bhima’s blow, thought 
of the manoeuvre called Avasthana, and wanted 
to jump up to begmle his foe ; but Bhima, under- 
standing his ' object, struck his thighs with his 
mace, and broke them, and the king fell down on 
the earth (IX, Iviii). •’ 

295. The Result of Duryodhana’s Fall. 

All around began to tremble as he fell; swift 
coursing rivers began to flow in opposite directions ; 
women seemed to look like men and men like wumen 
when he fell; and, seeing these wonderful portents, 
the Panchalas and Panda,va.s were filled with an- 
xiety. Then the gods and Gandharvas, who had 
assembled to witness the combat, went away to 
their regions, talking about that wonderful battle 
(IX, Iviii). 

296. The Anger of Balarama. 

. But, seeing Duryodhana struck at his thighs, 
the powerful Rama became angry, and said, “Shame 
on Bhipia. Never before has such an act, as has 
been done by .Vnkodara (Bhima), been seen in 
an encounter, . with the mace. No limb below the 
navel should be struck. This is the rule laid down 
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in the treatises.” Saying this, he rushed towards 
Bhima; but Kesava (Krishna) caught him in his 
arms, and the two brothers, the one dark, in com- 
plexion and the other fair, shone like the Sun and 
Moon in the evening sky. Then Krishna calmed 
the angry Rama, and he was pacified (IX, lix-lx). 

297. The Pandavas in Duryodhana’s Tent. 

The surviving warriors then retired to their 
tents; but the 'Panda.vas, followed by Yuyutsu, pro- 
ceeded to the tent of Duryodhana (IX, Ixii). 

. , 298. The Burning of Arjuna’s Car. 

. Arriving there, they got down from their cars, 
and Krishna asked Arjuna to take down his bow 
Gandiva. and the two inexhaustible quivers. As 
soon as he did so, the celestial Ape that was his 
standard, disappeared from the car, and the car 
itsdf caught fire, and was burnt to ashes. "That 
car,” said Krishna, "had already been consumed 
by Drona and Kama with their celestial weapons. 
It was because I sat upon it during the battle, that 
it did not break into pieces. It has been reduced 
to ashes after I have left it and you have achieved 
your object.” (IX, Ixii.) 

299. Oghavati. 

Tbe Pand!avas then took rest in the camp of 
the Kurus for a time ; and then the illustrious 
Kesava said, " We should, as the first sacred act, 
remain out of the camp for the night and so; 
coming out, they took their quarters for the night 
on the banks of the sacxed stream called Oghavat» 
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300. Krishna in Hastinapura. 

Then, in order to comfort the helpless Gandhar*, 
who had lost all her sons, Knshwa mounted his 
car and set out for Hastinapura. The heart of 
Gandhari was burning with grief, but after hear- 
ing Knshwa she was comforted. Then she covered 
her face and b^an to weep. Then Knshfia, know- 
ing that Drowa’s son had an evil design, suddenly 
took leave; and when he had departed, Vyasa 
began to comfort the king. Krishna then returned 
to the camp of the Pawiavas (IX, Ixii-lxiii). 

301. The Survivors of Kauravas. 

In the meanwhile Asvatthaman, Knpa and 
Kritavarman, having heard of Duryodhana's fall, 
hurried to the place and saw the son of Dhrita- 
rashftra lying low on the ground. They got down 
from their cars and sat down on the ground around 
him, and comforted him in the last moments of 
his Ufe (IX, Ixv). 

302. The Hope of Duryodhana. 

"If Charvaka, the mendicant devotee,” said 
l)uryodhana, "who is a master of speech, learns 
everything, he will, forsooth, avenge my death.” 
(IX, Ixiv). 

303. The Vow of Asvatthaman. 

Then Asvatthaman, whose heart was filled with 
rage, vowed that he would destroy all the Pan- 
cholas that very day; and, hearing tl^, Duryodhana 
was glad, and installed him as his successor in anhs 
to carry on the fight (IX, Isv.) 


X. sauptiXa parva 

CHAPTER XXII 

THE SLAUGHTER IN SLEEP 
304. The Scheme of Asvatthaman. 

The three heroes, Asvatthaman, Kntavarman, 
and Knpa then went together towards the south, 
and entered a great forest and took rest under 
a great banian tree. They laid themselves on the 
bare earth ; and while his two companions, wounded 
and exhausted, went to sleep, the son of Drowa 
kept awake, burning with anger and grief. As 
he looked, he saw that the banian tree was covered 
with crows; and, as they were sleeping in secu- 
rity, a terrible owl suddenly and secretly appeared, 
and killed a large number of his sleeping enemies. 
Witnessing this sight, Asvatthaman began to tMnk, 
and resolved to secure the destruction of his 
enemies by a deceitful act. He then woke his 
companions from sleep, and they listened to his 
scheme and were filled with shame. Knpa tried 
to dissuade him from his course, but in vain ; and 
then they followed him reluctantly to the gates 
of the enemy camp. Then Asvattliaman saw a 
strange sight, — ^the figure of a mighty Being, en- 
dued with the effulgence of the Sun or, the Moon, 
guarding the entrance. Drona's son exhausted all 
his , weapons on him ; and then he saw the whole 
sky . covered with imag^ of Janardana (Knshwa). 
Realising that . success was impossible without 
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divine favour, he sought the protection of Mah«- 
deva, and offered himself as a sacrifice before him. 
Mahadeva, seeing that the hoxir of the Panchalas 
had come, entered the body of Asvatthaman, and 
gave him an excellent sword wherewith to slay 
them (X, i-vii). 

305. The Slaughter of Panchalas. 

Drowa’s son then returned to his companions 
waiting for him at the gate. He entered the camp 
of the Vandz.v 3 s and, striking the Panchala prince 
{Dhnshfeid3mmna) with his feet, pressed him dovm 
on the earth with his hands, and killed him like 
a lion killing an infuriate elephant. After this 
he slew a number of other heroes, including the 
sons of Draupadt, Sikhaw^in, the residue of the 
Somakas, and the warriors of king Vir«#a. He went 
about slaying all, and his two companions set fire 
to the Pamfciva camp and all of it was reduced to 
ashes. Then, after all were slain, a fearful silence 
filled the night, and Asvatthaman and his com- 
panions went away rejoicing at what they had 
done. It was possible for them to do aU this be- 
cause of the absence of the sons of Vanda, Kesava 
and also S«tyaki (X,viii). 

306. The Survivors of the Pandavas. 

AU the Panchalas, aU the sons of Draupadi, 
all the Somakas, and the remnants of the Mats3«is 
had been dain. Only the five Pa«d!avas brothers, 
Knshwa and Satyaki, who were absent from the 
camp that night, survived (X, viii). 

307. The Gem of Asvatthaman. 

When the day davraed, Yudhishdiira heard of 
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the news of the havoc of the night ; and Draupadi, 
hearing of the destruction of her sons> fell down, 
aflBdcted with sorrow and grief. When she regained 
consciousness, she called upon the Vandsivzs to 
wreak vengeance on Dro;ia's son, or else she 
would die. But Asvatthaman had retired to a 
distant forest, and it was impossible to engage him 
in a fight. “ I have heard,” said Draupadf, “that 
Drowa’s son has a gem on his head, born with 
him. Bring that gem to me after his death in battle. 
I shall place it on your head, 0 king, and live. 
That is my resolve.’' Thereupon Bhfma, who 
was unable to bear Draupadf’s grief, got on his 
car, and making Nakula his charioteer, went in 
pursuit of Asvatthaman. Then Knshwai desirous 
of befriending Bhtma, followed him, accompanied 
by Yudhishfliira and Arjuha, and they soon over- 
took him. Then Bhtma hastened to the banks 
of the Bhagirathi, and saw the illustrious, dark- 
complexioned and island-born Vyasa, sitting near 
the edge of the water, encircled by many i?ishis, 
with Drowa’s son among them. He rushed towards 
him and challenged him to a fight (X, ix-xiii). 

308. The Weapon, of Asvatthaman. 

Afvatth«man thereupon discharged his. celestial 
weapon for the destruction of the Pawiavas.when 
Kn^wa, knowing his intention, asked Arjuna to 
discharge his own celestial weapon to neutralise 
it.. The battle between the two weapons was 
dreadful to bdibld, and Narada and Vyasa inter- 
posed to pacify them. Thereupon Bhananjaya with- 
drew his weapon, and was able to do so because 
he .was :truthM an . But, .as Asyatthi{*man 
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had discharged his weapon through fear of Bhima, 
he was not able to withdraw it at all. But, in 
order to protect the 'Panda.vas-,' he threw it into 
the womb of the Pawiava women to make them 
sterile, and it pierced the foetus in the womb of 
Uttar«, the daughter of Virata and 'the wife of 
Abhiman3ru. As a result of this the foetus was 
killed, but Krishna revived it by his divine power 
again, and out of it was born Parikshit, the success- 
or of the VanA^vz. race (X, xiv-xvi). ** 

Then Asvatth^man made over his gem to the 
Paniavas, and cheerlessly proceeded to the forest ; 
and they all returned with the gem to Draupadi, 
and gave it to her. She gave it again to Yudhish^hka 
to wear, and he shone with it like the mountain 
with the Moon above (X, xvi). • f-:r. 

' . ’ •■■■• 

Then Yudhish^hira asked Krishna how it, was 
that Asvattlwman was able to slay Dhrishiadyumna, 
, before whom even Drona was imable to stand. 

It was done through the power of Mahadeva,” 
said Krishna, “he who is the beginning, middle, 
and end of all creatures, through whose power 
the whole universe acts and moves.” (X, xvu-xviii^) 


XL StR/ t>ARVA 
CHAPTER XXni 

THE WAIL OF WOMEN 
3og. The Grief of Women. 

When king Dhritar^oshfra heard the news of 
ihe loss of his hunched sons, he fdOi down on the 
earth like a tree uprooted by the wind. But Vidura 
comforted him and asked him not to grieve, for 
his sons had obtained the highest end. Vy^sa also 
consoled him, remindiiig him that the destruction 
of the Kurus was inevitable. The blind did king 
th^ bade that Gondhart, Kuntt, and other ladies 
should come out; and they, udio had not been 
seen before this by the very celestials, were seen 
by the common people now. With beautiful, dis- 
heyeHcd hair, with ornaments cast away, these 
ladies, each clad in a single piece of cloth, proceedr 
ed sadly to the field where lay their dear ones 
slain, weeping and crying aloud in grief (XI, i-x). 

310. Yudhishthira Meets Dhritarashtra. 

Yudhish^hira, hearing that Dhritarashtra had 
left the dty of Hastinapura, set out to meet him, 
accompanied by his brothers, Krishna, and others. 
They saw on the banks of the Ganga the blind 
old king and thousands of ladies afflicted with 
, grief. Yudhishthira came up to the king, and 
toilched his feet in salutation, and his brothers did 
tfee same {XI, xii). 

-f 2i2 
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311. The Statue of Iron. 

Dhntarashira embraced Yudhishftiira, and then, 
as came the turn of Bhima, desired to crush him 
in his embrace. But Knsh«a, divining his pur- 
pose, dragged away the real Bh^rna, and presented 
in his stead an iron statue of the prince. Dhrita- 
rashfra, thinking it to be the real Bhima, held his 
arms tightly round the statue and broke it into 
pieces. His own breast was bruised in the attempt ; 
he vomitted blood, and dropped down on the ground; 
and, filled with grief, began to weep aloud and cry, 
“Alas, 0 Bhima! O Bh«ma!“ But Krishna comfort- 
ed him, and informed him that the real Bh/ma was 
still alive (XI, xii). 

The Piwiavas then went to see queen Gandhm; 
and, fearing lest she should curse them, Vyasa came 
to prepare her mind and bade her be calm and re- 
member her own saying, “ Victory is where right- 
eousness is.” Gandhm, having shaken off her anger, 
comforted the Pawdfcivas like their own mother. 
Kunt* too, who had seen her sons after a long time, 
covered her face and wept. She then embraced 
them ail, and wept again with Draupadi who had 
lost all her sons (XI, xiii-xv). 

312. The Curse of Gandhari. 

Then, at the command of Vyasa king Dhri- 
tarashfira and all the sons of Tandu, led by Yudh- 
ish-diira, with Kdshna and all the Kuru ladies, went 
to the battlefield. Having reached Kurukshetra, those 
widowed ladies beheld their brothers and sons and 
.sires amd husbands lying on the ground* and begaj?, 
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to cry piteously. Then Gandhm, beholding the 
universal destruction of the Kurus, and filled with 
grief, addressed Knsh«a, and said, "Look, O M«- 
dhava, at these daughters-in-law of mine, deprived 
of their husbands, with dishevelled hair, crying 
piteously. See the field covered with mothers of 
heroes, deprived of their children. Behold those 
ornaments of men, — Bhishma, Drowa, Karwa, Abhi- 
manyu, Jayadratha, Drupada, and Salya and others, 
— ^lifeless on the ground. 0 Kesava, can there be a 
sight more sorrowful than this ? Look, O Madhava, 
at my beloved son, Duryodhana, lying there. See 
my hundred sons. See, where the daughter of Viraia 
is bewailing by the side of her husband, Abhimanyu; 
and behold Kar»a, foremost among men. See, 
O Janardana, Jayadratha, my son-in-law. Can 
there be a greater grief for me than to see my 
daughter and daughtere-in-law widowed all ? There 
lies Salya, beautiful like the moon ; there Dro»a, 
the b^t of Brahmawas. Alas ! there they lie, all 
slain ! You, O Knshwa, could have prevented 
their slaughter, but you did not. Therefore I 
curse you, 0 holder of the discus and the mace! 
Be you the destroyer of your kinsmen too ; and in 
the thirty-sixth year from this you will, after bring- 
ing about the death of your kinsmen and friends 
and sons, perish by disgraceful means in the forest ; 
and the ladies of your family, deprived of their 
friends, kinsmen, and sons, shall weep and cry even 
: as these of the Bharata race." (XI, xvi-xxv.) 

^ \ these words, Knsh»a smiled and said, 

7 T^ere is none in the world, save myself, who 
.! can exterannatethe ynsh»is, and I am trying to, 
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destroy them. 0 you of excellent vo-ws, you have 
only helped me to accomplish my task by your 
curse. The Yadavas will be killed by one another. 
But rise, 0 Gandhari, . and do not grieve. A 
saintly woman bears children for the practice of 
austerities; a Vaisya woman to increase the num- 
ber of keepers of cattle; a Swdra woman to add 
to the number of servants; but a Princess like you 
brings forth sons but to be slain on the battle- 
field.” Hearing this, Gandhart, with her heart 
stricken with grief, remained silent, and could not 
speak (XI, xxv-xxvi). 

313. The Funeral Ceremonies. 

Then, as Dhntarashiira wished that the funeral 
ceremonies of all who were slain should be duly 
performed, Yudhish^hira ordered the priests to 
perform their rites ; and all, headed by the blind old 
Mng, proceeded to the banks of the Gang®. The Kuru 
ladies, stricken with grief, offered their oblations 
of water to the dead; and, as they were performing 
this rite, the access to the stream became easy 
to all (XI, xxvi-xxvii). 

Then Kunt*, laden with grief, addressed her 
sons, and said, “This hero, killed by Arjuna in 
battle, whom you knew as the son of Kadha, was 
your eldest brother, born of me by the Sun. 
Offer your oblations of water to him.” Hew- 
ing these words of their mother, the Pandacvas were 
filled with sorrow, and began to grieve for Kar»a. 
Then Yudhish^hira offered oblations of water to 
his deceased brother ; and then the king, with his 
mind greatly agitated, rose from the waters of tho 
Oangfl! (XI, xxvii). 


XIL S^NTI PARVA 
CHAPTER XXIV 

THE PHILOSOPHY OF PEACE 
314, The Doubts of Yudhishthira. 

After King Yudhishthira had performed the 
water rites, many Rishis and sages came to see 
the king, and they all consoled and comforted him. 
But his mind was still heavy with grief, and it 
was in vain that his brothers and Draupadi coun- 
selled him to be an active ruler of the earth. “ I 
know both the Vedas and the Scriptures that lead 
to the attainment of Brahma," said he. "In 
the Vedas there are both kinds of precepts, viz., 
those Hrat teach action, and those that teach the 
renunciation of action. The Scriptures are con- 
flicting, and their conclusions are based on reason. 
Having made the Soul gradually come towards 
itself, having controlled all mental desires, and 
having cast off all kinds of action, one may become 
perfectly independent and happy. When there is 
such a path that is followed by the righteous, and 
is attainable by Knowledge, why, 0 Arjuna, do 
you speak highly of wealth that is full of danger ?" 
(XII, i-xix.) 

315. The Opinion of Devasthana and Vyasa. 

’ Tbereupon the great ascetic, Devasthana, 
replied, "0 Bharata, you must know that even 
tilie si,s<^tics are devoted to action and Vyasa 
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informed him that the highest religion, as ssmc- 
tioned by the Scriptures, consisted in the duties 
of a householder. “You know," said he, “ the 
duties of a king. A Kshatriya must always have 
strength, and upon that depends his power to 
chastise. A battle has been described as a Sacri- 
fice for a king ; and by governing his kingdom with 
intelligence and policy, kindness and impartiality, 
a great king sports in the regions of the celi^tials 
after death. 0 son of Kunt», you have been created 
by your Maker to engage in action. Success aris® 
from action. You cannot, O king, avoid action," 
(XII, xx-xxvii). 

But Yudhishdiira was still disconsolate ; and 
so K«sh»a comforted him, and said, “ O foremost 
of men, do not grieve. They who have been slain 
in battle, will never come back again. They are 
like objects that one gets in a dream, which ilis- 
appear when he awakes," Then again Vyasa tried 
to console him, whereupon Yudhishfiiira wished to 
know in detail the duties of a Mug, and the paths 
of morality. “ If, O Mng,” said Vyasa, “ycm 
wish to hear of duties and morality at length, 
Bhtshma, that old grandfather of the Kurus. He 
alone can remove your doubts," Then again, 
counselled by Krishna, Yudhishfiiira shook ofi his 
grief ; and, accompanied by Kesava, .Rishis, Broih- 
manas, and his brothers, he mounted his car and 
entered the city of Hastinopura (XII, xxviii-xxxvih). 

The citizens gave them a great welcome as they 
came ; the Br<*hma»as blessed them, and Yudlt- 
ish^hira ndod as king (XII,xxxix), 
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316. The Advice of Krishna. : 

One day: YudMshihira saw Knshwa rapt in 
meditation, and asked him the cause. “ That fore- 
m<»t of men, Bhishma,” said Knshwa," who is 
lying on a bed. of arrows, is thinking of me. My 
nmd was therefore concentrated on him. Control- 
ling all his senses, and concentrating his Mind by 
means ,of ._his Understanding (Buddhi), he sought 
ipy refuge; and so I too had fixed my mind on 
liim. He knows the present, future, and the past; 
therefore, 0 Yudhishihira, humbly approaching him , 
ask him about all you wish to leam.” Hearing 
these words of Krishna, Yudhishdiira and his bro- 
thers, headed by Knshwa, went where Bhishma lay, 
— ^he who was to pass when the Sun turned, its 
course towards the north (XII, xlvii). 

... 3I7,.Bhishma Worships Krishna, 

The grandfather of the Bharatas , lay qn his 
bed’ of arrows, surrounded by Vyasa and other 
JRishis, Brahmawas, and sages; and, with a pure 
heart and folded hands, he was thinking of Knsh- 
«a in mind, word, and deed. "0 K?'ishwa,” said 
he, "O universal Soul, OXord of all creatures, I 
seek your refnge with all my heart. You are 
TOthout beginning and without. end. You have 
.:the universe, for your work; and this universe, 
consisting , of matter and mind, esdsts in your 
eternal and all-pervading Soul like flowers 
strtmg together oh a thread. You axe worship- 
|)ed under four forms and secret names, • V«su- 
deva, Sankarsha»a, Eradyuipna, and. Anurfiddha* : 
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You are beyond the perception , of the senses 
aj]Ld. Buddhi; you have many forms; you are self- 
born;., you. are gold hued; you are the Soul of 
thC' Stya., Salutations .to you in the form of Soma; 
salutations to you in the form of Sacrifice ; saluta- 
ti^s. .to you in the forip of Desire ;. salutations 
to you in your form of ilaya ; salutations to you 
iti your, fonn, qf VVater ; salutations to you in your 
form of Action; salutations to, you in your form 
as Air ; salutations to you in your form as the 
Universe. You are. .life, you are power, you are 
knowledge,j— you are All. I seek your refuge and 
ana devoted to you, desirous of obtaining a happy 
enf” (Xipxlvui.) 

• . 318. Krishna Asks Bhishma TO Teach 
■ . Yudhishthi;^. 

Then.Knshna, Yudhishihira and his brothers, 
and all' those persons’ headed by Knpa, proceeded 
to Kurukshetfa and came to where Bhishma lay on 
his bed of arrows, shining -like the evening sun 
covered with his oWh rays; They all saluted him 
and took th^ beats' around him ; and then Kesava 
asked him ‘to dispfel the doubts of Yudhishihira. 

All the Scriptufes,’” said Knsh^ia, “treating of 
duty and practice j are ceritred in your memory,- 
and there is no one else who can drive out the sor- 
row of the son of Vandn. 0 you of pure heart, 
fiftyrsix days still remain for you to live. Do you 
speak words of tmth, containing morality,' profit 
and Yoga to Yudhishihira, who is firm in truth, 
but whose learning has been clouded by grief,” 
(XII, odix-lii.) 
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But Bhishma liesiiated : “I have not the power 
td tell anything, said he. “ Do you speak 
to Yudhishfliira yonrsell How can one like me, 
a disciple before his preceptor, speak, when yon, 
the eternal Creator of the universe, are present?” 
But Knsh«a blessed him with unclouded percep- 
tion and memory and a clear understanding, and 
Bhishma agreed. Then Krishwa and the P«M<fe,vas 
retired for the night (XII, Kii). 

319. Bhishma’s Discourse, 

The next morning they came once more to where 
the hero lay. At the sight of Krishna his burn- 
ing, exhaustion, and pain disappeared; and by his 
grace he saw distinctly the past, present and the 
future, and remembered the duties laid down 
in the Vedas and Vedangas, Then, having salu- 
ted Krishna and Bh*shma, and taken permission 
of all elders assembled there, Yudhish^hira ques- 
tioned Bhishma about Religion, Profit and Plea- 
sure (Dharma, Artha, and Kama), and the latter 
discoursed on the eternal duties of men. “ O son,” 
said he, “ you should always exert yourself. Exer- 
tion and Destiny are said to be equal ; but I 
consider exertion to be superior, A king should 
always address himself to action,” (XII, Iv-lvii.) 

Thereafter Bhtshma described to him the du- 
ties of a king to his people and others, the 
organization and prosperity of the state, and the 
ait of peace and war, He told him of the du- 
ties of the four castes and the four modes of life, 
and the merit accruing to each. He said that 
the king wa^ a father; to bis people, and esrplained : 
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to him the science and art of government; how to 
protect a kingdom, vanquish a foe, and succeed 
in advancing one’s own subjects. He told him 
how a king’s ministers should act, how he should 
win the hearts of friends and foes, and how he 
should satisfy the law-makers, courtiers, com- 
manders, and counsellors. Further, he described 
to him the kind of city in which a king should 
live, how a kingdom may be firmly established 
and protected, how to lead troops in battle and 
succeed in war, and how to treat a foe. Then 
Bhishma explained what is Truth, Righteousness, 
and the way to be happy; what is Hope 
and how it is bom ; what is Morality, Rehgion, 
Profit and Pleasure. Again he told him how a 
depleted treasury may be filled, how ministers won 
over, and secrets preserved. He further explained 
to him the cause of sin, and said that covetous- 
ness is the root of aU evil. He dwelt on the import- 
ance of penance, described the marks of tmth 
and malevolence, and the cause'- of anger and lust 
{XII, Ivii-clxvi). 

Then, turning to higher things, Yudhish^hira 
asked about the origin of the universe, the nature 
of life, and all about this and the next world. 
“ Regarding this,” said Bhtshma, “the great sage 
Bhrigu spoke to Bharadvaja as follows : — 

320. The Discourse of Bhrigu, 

“There is a primeval Being, known to the great 
Rishis by the name of Manas (Mind) . He is without 
beginning and without end. He is without decay 
and is immortal, He is unmanifest, he is eternal, 
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By Mm are all creatures made, and through Mm 
they die (XII, clxxxii). 

‘ He first created a Divine Being, caUed Mahat. 
Mahat created Consciousness (Ahankara), who creat- 
ed Ether or Space. Self-born Manas created a divine 
Lotus of energy, and from that Lotus sprang the 
first Omniscient Lord, Brahman, the creator of all 
mobile and immobile things. The 5rutis say that 
as soon as he vras born he said, ‘T am he,” and so 
he is called by the name of Consciousness or Ahan- 
kara [I-ness] (XII, clxxx). 

‘ Water is the life of life of all creatures. All 
things wMch have a form are aU transformations 
of life. They have all been produced by Water 
solidified. This Water originated like something 
darker within Darkness, when the universe was 
asleep at the beginning of creation, without sun 
or rnoori, stars or wind. From the pressure of 
Water, when the latter filled all Space (Ether), 
rose Wind ; from the friction of Water and Wind 
rose Fire (light) which dispelled the darkness which 
covered all Space. Then Fire was turned into a 
liquid (Water); and the liquid portion of Fire, being 
soHdified again, became what is known as Earth 
(XII, clxxxiii). 

: ‘ EyerytMng wMch is infinite or vast is spoken 
of as great, and so are the five Elements called 
Gf^t , Creatures. Activity is associated with 
Wind ; Sound with Space ; Heat with Fire ; the 
liquid juices are described as Water ; flesh and 
bon«i form the Earth. Thus are all bodies made of 
the: oto inhde 
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of the five elements. The Ear is formed of the 
property of Ether; Nose of Earth ; Tongue of 
Water; Touch of Wind; and the Ey^ of Fire (XII, 
clxxxiv). 

* Trees also have Space (Ether) within them; ihey 
have heat within them; they have perception of 
touch ; they have vision ; they have scent ; they 
draw water by their roots ; they catch all sorts 
of disease; they can be cured; they have perception 
of taste; they are subject to pleasure and pain; 
they have life; they are not inanimate (XII, 
clxxxiv) . 

* Through the vital breath, called Prawa, is a 
living creature able to move about; through that, 
called Vyana, he acts; that, called Apana, goes 
downwards; that, called Samana, lives within the 
heart; and through that, called Udana, one is 
enabled to speak. These are the five vit^ aim 
that cause an embodied creature to live and move 
(XII, clxxxiv). 

‘ Through the element Earth, an embodied crea- 
ture perceives the> properties of Scent; from Water 
he perceives Taste; from Fire, as represented by 
the Eyes, he perceives Form; from the Wind he 
. perceives Touch ; and from Ether Sound. Scent, 
Taste, Vision, Touch and Sound are the common 
properties of all mobile and immobile objects (XII, 
clxxxiv). 

* Sound pervades the entire Space (Ether). The 
learned describe Sound as born of Ether. When 
related to the various kinds of Touch, which is 
a property of Wind, it may be heard. It cannpt, 
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however, be heard when the different kinds of Touch 
are not used (XII, dxxxiv). 

* Heat lives within the head and protects the 
body. The vital air, called Pr«»a, living within 
the head and the heat that is there, creates all 
kinds of exertion. That Prana is the living crea- 
ture, the universal Self, the eternal Being, the 
Mind, Intellect (Buddhi) and Consciousness of all 
living creatures and all the objects of the sen- 
ses. It is Prana that makes the living creature 
move about and act. Heat dwells in the vital 
airs ; and the Yogis succeed in attaining to Brahma 
by drawing the Soul (.4tman) within the brain 
(XII, clxxxv). 

* No living creature is ever destroyed. The death 
of a creature is only a change of form. The body 
alone is dissolved (XII, clxxxvii). 

* The whole universe is made of Water. Water 
is the form of all embodied creatures. In that 
Water Eves the Soul, which is seen in the Mind. 
That Soul is the creator Brahman, who exists in 
all things (XII,clxxxvii). 

‘ When the Soul is .endued with ordinary attri- 
butes (Gufjas), it is called Kshetrajna (Knower 
of the Field or the body). When freed from these 
attributes, it is designated. Paramatman or supreme 
Self (Xll, clxxxvn). 

. * The Soul Eves in the body Eke a drop of water 
OR a lotus. The learned hold that it has Conscious- 
4m «ad of Efe. It acts and causes 

eveiyfliktg.y'^^ act 
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‘Tliere is no distinction between tbe different 
castes. The whole world at first consisted of Brah- 
nia«as (X1I> clxxxviii). 

‘ The Earth giv^ birth to all oreatnres. Female|./* 
partake<£of her nature. Hie male animal is like 
Prajapati himself. The seminal fluid is the crea- 
tive energy {XII, cxc). 

* Towards the north, on the other side of the 
Himalayas, is a sacred region, called the other 
world. This region, where we live, is the Field 
of Action. One reaps the fruits of actions accord- 
ing to the life he has led,” (XII, cxcii.) 

321. The Discourse of Bhishma. 

Asked by Yudhishlbira again, Bhtshma said, 
"Earth, Air, Space, Water and L%ht are the 
Great Creatures. Ibese form both the origin 
destruction of all created beings. As a tortoise 
extends his limbs and withdraws them again, so 
the Supreme Soul creates all objects and again 
withdraws them into himsdLf. ^ 

” Sound, the organ of hearing (Ears) and all 
holes origmate femn Ether ; Touch, Skin, and 
action are the three attributes of Wind ; Form, 
Eye, and digestion axe the attributes of Fire ; 
Taste, Tongue, and all liquid secretions are the 
attributes of Water; and Smell, Nose, and the 
body are the three qualities of Earth. 

"Ihe great dbments are five ; the Mind is the 
sixth ; the seventh is Und^standing (Buddhi), and 
the eighth is the Soul. 

"The Senses sure for perceiving; the Mind ere* 
oiies jimoertsMmty; brings all 
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knowledge to certairity ; the Soul exists as a wit- 
ness. ■ 

"The three qualities, Sattva, Rajas, and Tamas, 
depend on the senses, the Mind, and the Under- 
standing. They lead the Understanding to world- 
ly attachments; and, in this, the Understanding is 
identical with the senses and the Mind. When 
the Understanding is destroyed, the three Qualities 
cannot . produce action. 

"The universe of mobile and immobile objects 
consists of Intelligence (Buddhi). It is from In- 
telligence that everything originates, and into it 
everything subsides. The Scriptures declare that 
everything is a manifestation of Intelligence. When 
Intelligence desires anything, it is called the Mind. 
The five senses are its foundation, and on them 
it depends. 

"Mark the difference between the two subtle 
things: Intelligence and the Soul. Intelligence dis- 
plays Guwas, the Soul does not. They (Intelligence 
and th^ Soul) exist in a state of union, and are 
yet different from each other. The Qualities (Gu«as) 
d6 not know the Soul, but the" Soul knows them 
aU. . The Soul is a spectator of the Gunas, and 
considers them as emanating from itself. Acting 
through the senses, the Mind, and the Understafid- 
iiig, — ^aU of which are inactive and have no self- 
consciousness,— the Soul discovers all objects like 
a lamp shb^ng all things around.” (XII, cxdv,) 

322. The OwNioii of Manu. 

Then Bh^hma dted the opinion of Mann, who, 
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said, — “Creatures have been engendered by Mind 
and Action. Actions have the three Gunas for their 
soul, and the fruits of action depend on the Mind 
(XII,cci). 

“He from whom the universe has sprung, is 
neither female, nor male, nor of the neuter gender. 
He is neither existent, nor non-existent, nor ex- 
istent-non-existent. Only those who are acquaint- 
ed with Brahma can see him. 

“From that eternal and imdecaying One first 
originated Space (Ether) . From Space came Wind ; 
from Wind came Light (Fire) ; from light came 
W’^ater; and from Water the Universe. 

“The bodies of aU objects enter, after dissolu- 
tion, into Water; thence into Light or Heat ; 
thence into Wind; and thence into Space. They 
who seek liberation have not to return from Space. 
They attain to Brahma. 

“The Skin perceives touch; the Tongue taste; the 
Nose scent ; the Eye forms; and the Ear sounds. 

“Having withdrawn the tongue from tastes, 
the nose from scents, the eye from forms, and the 
ear from sounds, one sees his own Self. 

“It has been said that that which is the cause 
of the actor, act, and the material of action, 
is called the Self or the Soul. The Soul does not 
undergo birth, growth, decay, and destruction. 
With the senses, the Soul yet performs no acts. The 
senses do not apprehend the Soul. The Soul, how- 
ever, apprehends them all. 
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“The five attributes (Sound, Touch, Sight, Taste, 
and Smell) dwell in the five principal elements 
(Ether, Air, Fire, Water, and Earth). The fivefold 
objects of the senses dwell in the senses. All these 
again follow the Mind. The Mind follows the 
Understanding (Buddhi) ; and the Understanding 
follows the Soul (XII, cdi). 

“From the Unmanifest orignates the Soul ; from 
the Soul Buddhi (Understanding) ; from Buddhi 
Mind ; and when the Mind is united with the sen- 
ses, it apprehends Sound and the other objects of 
the senses. All objects that the Mind apprehends 
through the senses can be withdrawn into the Mind ; 
the Mind can be withdrawn into Buddhi ; Buddhi 
into the Soul ; and the Soul into the Supreme. The 
senses cannot know the Mind ; the Mind cannot 
apprehend Buddhi ; Buddhi cannot apprehend the 
Soul. The Soul, however, sees them the all (XII, 
cciv). 

“ When the Understanding (Buddhi), though en- 
dued with the quality of Certainty, lives in the 
Mind, it is nothing but the Mind. When Buddhi 
becomes freed from the three Guwas, then only can 
it attain to Brahma (XII, ccv). 

“ From Knowledge originates Desire; from Desire 
Resolution; from Resolution Action; and from Action 
arises its fruit. Fruits therefore have actions for 
their cause. Actions have Understanding for their 
root ; Understanding has Knowledge for its root ; 
and Knowledge has the Soul for its cause. 

“Water is superior to Earth ; Light (Fire) 
is supmor to Water ; Wind is superior to Light ! 
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Ether is superior to Wind ; Mind is superior to 
Ether ; Understanding is superior to the Mind; 
Time (Sun energy) is superior to Understanding ; 
and the divine Vishwu, who is identical with this 
universe, is superior to Time. He is without begin- 
ning, middle or end.” {XII ccvi.) 

323. The Discourse of Bhishma. 

Then, on further inquiry from Yudhish^hira, Bhi- 
shma said : — “ Govinda (Kyishwa) is the lord of 
all creatures. He lay on the surface of the Waters ; 
and, while thus floating on the Watere, he created 
Consciousness, the first bom of all beings in the 
universe. Consciousness gave rise to a beautiful 
Lotus, effulgent like the Sun, out of the navel of 
the Supreme. Then the illustrious and divine Brah- 
man, the Grandfather of all creatures, came into 
being from that Lotus, and he brought into exists 
ence the whole world {XII, ccvii). 

“Vasudeva (Knshwa) is the Wheel of Time, with- 
out beginning and without end. Existence and non^ 
existence are the qualities by which his- real 
nature is known. Having reduced everything to 
nothing, he once more, in the beginning of a new 
cycle, creates Prakrit! ; and when Prakrit! creates 
through the action of Purusha, the Universe, with 
all its potencies, springs forth. 

"From the Unmanifest arises Buddhi (Under- 
standing) ; Buddhi creates Consciousness (Egoism 
or Ahankflra). From Ahank^ira arises Space ; from. 
Space Wind; from Wind Heat ; from Heat Water; 
and from Water Earth. These Eight form Primordial 
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Praknti and the whole Universe rests on them. 
From these eight have originated the five senses 
of knowledge, the five senses of action, the five ob- 
jects of the senses, and the Mind, forming the 
sixteenth. The Ear, the Skin, the twe Eyes, the 
Tongue, and the Nose are the five senses of know- 
ledge. The two Feet, the Anus, the organ of 
generation, the two Arms, and the Tongue (Speech) 
are the five senses of action. Sound, Touch, 
Form, Taste, and Smell are the five objects of 
the senses. The Mind lives upon all the senses 
and their objects. In the perception of Taste, the 
Mind becomes the Tongue; and in Speech the 
Mind becomes words. Covered by the different sen- 
ses, the Mind becomes all the objects which exist 
in its apprehension. 

"Existence springs from Praknti, which exists 
in that which is the Soul of all existent things. 
These existences, resting on the Supreme Being, 
who is above Praknti, who is inactive, comprehend 
the entire universe of mobile and immobile objects. 

This sacred building of nine doors (body) is 
endued with all these existences. That which is 
high above them, viz., the Soul, lives within it 
(the body). Therefore it is called Purusha. The 
Soul is not subject to decay and death. It has 
knowledge of what is manifest and what is un- 
manifest. It is all-pervading, endued with quali- 
ties (Guwas), and the refuge of all forms of exist- 
raice. Making the Ear to hear what it hears, it 
js the Soul that hears. Making the Eye to act , 
it is the Soul that sees. Tlie bodily organs are not 
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the actors ; it is the Soul that is the doer of all 
deeds (XII, ccx). 

“Women must be considered as instruments which 
set agoing the stream of creation. By their nature 
they are Kshetra (Field), and men Kshetrajna 
[Knowers of the Fieldj (XII, ccxiii). 

“What is called Brahmacharya is considered as 
the means of attaining to Brahma. That pure 
state can be attained by means of the Understand- 
ing alone (XII, ccxiv). 

“Both Praknti and Purusha are without begin- 
ning and without end. Praknti is endued with the 
three Qualities (Guwas), and is engaged in creation. 
Purusha apprehends all the changes of Praknti ; he 
transcends all qualities. The divine Purusha has 
been described to be like a flash of lightning and is 
indestructible.” (XII, ccxvii.) 

324. The Discourse of Vyasa. 

Bhishma then cited the following views of 
Vyasa : — 

The Measure of Time. — “Five and ten winks 
of the eye make what is called a Kashfltia. Thirty 
Kashflias make a Kala. Thirty Kalas, together with 
a tenth part of a Kala, make one MiAwrta. Thirty 
Muhwrtas make one Day and Night. Thirty Days 
and Nights make a Month ; and twelve Months 
make a Year. 

“The Year is made up of two solar motions, — 
the northern and the southern. The Sun makes 
the day and night for men. A month of human 
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beings is equal to a day and night of the depart(jd 
manes. A year of men is equal to a day and night 
of the gods. 

“Four thousand celestial years is the duration 
of the first or Krita (Satya) Age ; the morning 
of that cycle (Age) consists of four hundred years, 
and the evening also of four hundred year's (mak- 
ing in all 4800 celestial 3'^ears). Regarding the 
other cycles, — Tretrt, Dvapara, and Kali — the dura- 
tion of each gradually decreases by a quarter in 
respect of both the principal period and the period 
of morning and evening time. Thus Treta consists 
of 3600, Dvflipara of 2400, and Kali of 1200 celes- 
tial years. These twelve thousand celestial years, 
made up of 4800, 3600, 2400, and 1200 years of 
the four Ages, form what is called a Cycle; and a 
thousand such Cycles form a single Day of Brahma. 
The same is the duration of his Night. With 
the begiiming of his Day, the Universe comes into 
being: and the period of universal dissolution is 
his Night. But on the expiry of his Night he 
awakes, modifies Buddlii, and causes Consciousness to 
arise ; whence originates Mind, and the whole Uni- 
verse becomes manifest once more (XII, ccxxxi). 

"At the dawn of his Day he creates the Universe. 
Mahat or the principle of Greatness springs up first. 
Then Mahat is speedily changed into Mind. Urged 
by the desire of creating, Mind, which has Desire 
and Doubt for its leading signs, begins to create 
various kinds . of objects by modifications of it- 
self. Ether fiurst originates from the Mind ; know 
that its property is Soqnd- Froin Ether, by modi- 
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fication, originates Wind, and its property is Touch. 
From Wind, also by modification, arises Light 
(Fire), and it possesses the attribute of Form. From 
Light, by modification, arises Water, having Taste 
for its attribute. And from Water originates 
Earth, having Smell for its attribute. These are 
said to represent primary creation; and all these 
great entities form the constituent parts of the 
body. The Supreme Creator of all beings hav- 
ing, by his Mflyit, divided himself, enters into 
the subtle part of everything. It is he who 
creates all things, mobile and immobile (XII, ccx- 
xxii). 

“But when his Day is gone, and comes his Night, 
he withdraws all things into himself. Then Agni, 
witli his seven flames, begins to blaze. All things 
disappear into the Earth, and the Earth becomes 
shorn of its attribute. Smell. Then Water takes 
up the Earth and its attribute. Smell, and fills all 
space. Then the attribute of Water is taken up 
by Heat. Then the Wind takes up the attribute 
of Heat; and then Ether takes up the attribute of 
Wind. Then Ether, with Sound for its attribute, 
is swallowed up by the Mind, which is unmanifest; 
and this withdrawal of the manifest into the un- 
manifest ^lind is called the destruction of the ex- 
ternal Universe. Then the Moon, vyrhich makes the 
Mind, withdraws its attribute into itself. The Moon, 
diaracterized by Knowledge, is then brought under 
the Creator’s sway ; then Time swallows up this 
Knowledge ; and, possessed of greater Knowledge, 
the Creator brings Time under his sway, and swal- 
lows up non-existence itself into his Soul, Thett 
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is the Unmanifest, and Supreme Brahma. That 
is the Eternal, and the Highest of all (XII, ccxx- 
xiii). 


“AU created beings have four kinds of birth. 
They are viviparous, oviparous, vegetables, and 
those bom of filth. 

“The gods know him as a Brahmawa who is 
devoted to the knowledge of Brahma (XII, ccxxxvii) 

“Regarding actions, some men hold that Exer- 
tion is their root. Others say that Necessity is their 
cause. Others again hold that Nature (Praknti) is 
their cause. The Yogins, however, see Bralima as 
the universal cause of all (XII, ccxxxviii). 

“The bodies of all embodied creatures are from 
Earth. Their humours originate from Water ; 
their eyes from Light (Fire) ; Pr««a, Apana and 
other vital breaths depend on Air; and all apertures 
within them originate from Space (Ether). 

“The Ears, Skin, Eyes, Tongue, and the Nose are 
the five senses of knowledge. Sound, Touch, Form, 
Taste, and Smdl, are the objects of the senses. 
Like a charipteer driving his well-trained horses, 
the Mind moves the senses. Likewise the Under- 
standing (Buddhi) is the lord of the Mind. The 
senses, the objects of the senses, the attributes of 
the objects of Nature, Mind, Understanding, the 
vital airs, and the individual Soul dwell in the 
bodies of aU embodied ones. * 
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“Transcending all things, the Soul lives in all 
creatures, mobile and immobile. All these worlds 
exist within the Supreme. His hands and feet are 
everywhere. His eyes, head, face and ears are every- 
where. He is minuter than the minute, and he is 
the heart of all things. He enters the house of nine 
doors (body) and becomes engaged in action. The 
Supreme Soul becomes endued with the attribute 
of Action on account of motion, pleasure and pain, 
and variety of forms ; and that indestructible Soul, 
which is said to be endued with the attribute of 
Action, is nothing else than the indestructible Soul 
which is said to be inactive (XII, ccxxxix) . 

“The injuctions of the Vedas are twofold. Tliey 
lay down the command, 'Do all acts;’ and again 
declare, ‘Renounce actions.’ Corresponding to this 
there are two paths, the path of Action and the 
path of Knowledge. A Brahmach^iin, a house- 
holder, a hermit, and a mendicant, all reach the 
same highest end by performing the duties of their 
respective modes of life (XII, ccxlix-cclii). 

"This Universe of mobile and immobile objects 
has the five elements for its component parts. The 
great Creator of all things has, however, made an 
unequal distribution of these elements for serving 
different ends. 

“Sound, the sense of hearing, and all cavities 
within the body,— these three originate from Ether. 
The vital airs, the action of the limbs, and touch, 
are the attributes of Wind. Form, eyes, and 
the digestive fire within the stomach, originate from 
Light (Fire). Taste, tongue, and all the humours 
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originate from Water. Scent, nose, and the body 
form the attributes of Earth. Mind, Under- 
standing (Buddhi) and Nature (Prakriti), — these 
three arise from their own previous states. 

"As a tortoise extends its limbs and withdraws 
them once again within itself, even so the Under- 
standing creates the senses, and once again with- 
draws them into itself. 

"The Consciousness of Ego, which arises about 
what is above the soles of the feet and below the 
crown of the head, is mainly due to the action 
of the Understanding. 

"It is the Understanding that is transformed 
into the five attributes (Sound, Touch, etc.). It 
is the Understanding that is transformed into the 
five senses, with the Mind for the sixth. There 
are five senses in man. The Mind is called the 
sixth. The Understanding is called the seventh. 
The Soul is the eighth. 

"The eyes and the other senses are only for re- 
ceiving impressions of form, etc. The Mind exists 
for doubting. The Understanding determines those, 
doubts. The Soul is said only to see the work of 
each without mingling with them (XII, ccxlvii). 

"The Mind creates innumerable ideas. The Under- 
standing differentiates between things and ascer- 
tains their true nature. The Heart discriminates 
whidh is pleasant and which unpleasant. These 
are the forces which produce action. 

"The obj^ts of the senses are superior to the 
senses. The Mind is superior to ths objects. The 
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Understanding is superior to the Mind. The Soul 
is superior to the Understanding. 

“Ordinarily the Understanding is the man’s Soul. 
When the Understanding, by itself, forms ideas (of 
objects) within itself, it is called the Mind. 

“When it (Understanding) hears, it becomes 
the organ of hearing. When it touches it be- 
comes the organ of touch. When it sees, it be- 
comes the organ of vision ; when it tastes, it 
becomes the organ of taste ; and when it smells, it 
becomes the organ of smell. These modifications of 
the Understanding are called the senses. The in- 
visible Soul is placed over them as their presiding 
chief. Living in the body, the Understanding exists 
in the three states (of Gu«as). When the Under- 
standing desires for anything, it is called by the 
name of Mind. The senses, again, should all be 
considered as contained within the Understanding. 

“All the three Gu»as attach to the Mind, Under- 
standing and Consciousness (Ahankara or Egoism). 
The Guwas cannot apprehend the Soul. The Soul, 
however, apprehends them all. The Soul is a witness 
which sees the Gunas and works them up. This 
is the difference between the Understanding and 
the Soul. The one creates the Guwas, the other 
does not (XII, ccxlviii). 

"The objects by which we are encircled are all 
created by the Understanding. Without being con- 
nected with them, the Soul stands aloof, lording 
over them. The Understanding creates all objects 
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The objects created by the Understanding partake 
of its own nature. 

“The Soul is without beginning and without 
end. Knowing his Soul properly, a man should 
move and act, without yielding to anger, without 
indulging in joy, and alwa5^s shoim of envy.” (XII, / 
eexlix.) V 


325. The Names of Mahadeva. 

Then Bhtshma, at tlie request of Yudhishihira, 
recited to him the names of Mahadeva 'by which 
Daksha worshipped that Diety. 

Daksha said, — 

“ I bow to you , O lord of aU the gods ! You are 
everywhere in the universe. You are the receptacle 
of the Ocean. The worshippers of the Sun wor- 
ship you in adoring the Sun. In your body I see 
Soma, Agni, the king of Waters, Vishnu, Brahman, 
and all. You are cause, effect, and action, the 
creation and destruction of the universe. You are 
the Sun ; you have gold m your stomach; you 
are the lord of aU the gold in the world. You 
are indentified with the form of Nandi, and you 
are Righteousness itself. You are the form of 
Yoga ; you are the maker of the universe ; you 
are the form of Sacrifice; you are the form of the 
rivem and the sea. You are the giver and lord 
of Food ; your locks of hair carry the currents of 
the Ganga; you are the promulgator of Sankhya 
and Yoga. You are the husband of Ambik«; you 
are manifest and unmanifest ; you are Desire, and 
the giver and killer of all Desire ; you are the giver 
^d destroyer of all things. You have the efful- 
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gence of a thousand Suns ; you are the lord of the 
four orders of living creatures, the viviparous, the 
oviparous, the vegetables and the filth-born. You 
ai'e the creator as well as destroyer of the mobile 
and immobile universe; you are the root of the 
Mind, the refuge on which the elements rest. You 
are Time, you are Penance, you are Desire, you ar® 
Victory. You are rivers, you are Ocean, you are the 
origin of all objects and acts. You are Indra, you 
are Agni, you are Brahma ; you are Guwas, you are 
Chit, and you are invested with Maya. You are 
the creator of all, the Soul of all, and you are the 
Lord of the universe. You are male, you are female, 
you are neuter. You. are the Ocean; you are the 
Soul of Waters ; you are master and creator of all.” 
(XII, cclxxxv.) 

326. The Difference Between Sankhya and 
Yoga. 

Thereafter Bhishma explained to Yudhishfliira 
the difference between the Sankhya and Yoga sys- 
tems of thought. ” Wise men, devoted to Yoga,” 
said he, ” point out that one who does not be- 
lieve in the existence of God, cannot acquire libera- 
tion. Believers in the Sankhya, on the other hand, 
forward good reason to show that a person, by 
acquiring true knowledge of all objects, becomes 
liberated after death. The evidences of Yoga are 
addressed to the direct perception of the senses ; 
those of the Sankhya are based on the Scriptures ; 
■and in both systems purity and mercy are equally 
recommended (XII, ccci). 

" Tlie principles of the Sankhya have been 
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laid down by the great and powerful Kapila. 

“ The Srutis say that the S^^nkhya system of 
philosophy is the form of that Forfnlcss one.” (XII, 
cccii.) 


327 . The Discourse of Vasishtha. 

Bhishma then narrated the discourse of Vasish- 
&a, who said, “ The eldest being is called Hi- 
rawyagarbha. This holy one has been called the 
Understanding. In the Yoga Scriptures he 4s called 
the Great and the iinbom. In the Srthkhya system 
he is considered as having Infinity for his Soul, 
and as constituting the Soul of the universe. The 
Manifest is created from the Unmanifest. 

“Undergoing changes, he (Hirawyagarbha) creates 
Consciousness, from which arise the elements, with 
their properties of Sound, Touch, Form, Taste, and 
Smell. This aggregate of ten arose at the same time. 
Then the five senses of knowledge, and five of ac- 
tion, together with the Mind, arose simultaneously. 
These form the twenty-four topics which exist in 
the forms of aU living creatures. Above the twenty- 
four topics is the twenty-fifth, called Vishwu. That 
Vishwu, on account of the absence of all Qualities 
(Gu«as), is not a topic. 

The twenty-fourth, which is Nature (Praknti), 
is said to lord over all this. Hie twenty-fifth, which 
is Vish»u, is formless, and so cannot be said to lord 
over the universe.” (Xll.ccciii.) 

“ The foEovang question,” continued Bhtshma, 
“was ask^ by Mug Janaka from Vasishflia : 
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“ It has been said that the relation between 
the male and the female is like that which exists 
between the Indestructible and the Destructible. 
Without a male a female can never conceive. With- 
out a female a male also can never create a form. 
If Nature (Prakriti) and Soul be always united 
together in this way, — each opposing and each 
depending on the other’s qualities, — I see that 
Liberation cannot exist.” 

To this Vasishflia replied, — 

” 0 king, the subject of Liberation has been 
explained by the great ones conversant with the 
Sankhya and Yoga systems of philosophy. That 
which the Yogins behold is exactly what the San- 
khyas strive after to attain. He who sees the 
Sankhya and the Yoga systems to be one and 
the same, is said to be gifted with intelligence. 
Objects originate from objects ; the senses from 
the senses. When the Supreme Being is without 
senses, without seed, without matter, without body, 
he must be divested of all qualities. Hence, how 
can he have qualities of any kind ? The quahties 
arise from Nature (Prakyiti) and disappear in 
Nature (Prakyiti). 

“The individual Soul and the universe are said 
both to partake of Nature (Prakyiti), characterized 
by the tfeee qualities of Sattva, Rajas, andTamas. 
The Supreme Soul is different from both the 
individual Soul and the universe. 

“ Without beginning and without end, the indi- 
vidual Soul on account of its oneness with the body 
and other qualities, comes to be taken as invested 
with the qualities (Gu«as.) When its conquers all 
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qualities bom of Praknti, which it assumes under 
a mistake, then only does it see the Supreme. 

“An intelligent man considers the unity of the 
individual Soul with the Supremo Soul as consist- 
ent with the Scriptures and as perfectly correct ; 
while the man shorn of intelligence considei's tlie 
two as different from eadi other. Wlien one midcr- 
stands the twenty-five topics of inquiry, he under- 
stands that the oneness of the Soul is consistent 
with the Scriptures, and its multiplicity is opposed 
to them. That which is above the topics, is beyond 
that number (twenty-five), and is the twenty- 
sixth (XII, ccevi). 

“When there is a complete indcntification be- 
tween the Knower, the Known, and Knowledge, 
then is the Yogin said to see the Supreme Self. 
This much have I told you about the science of 
Yoga. I shall now describe to you the Smikhya 
system of philosophy. 

“The Sankhyas, whose system is built on Nature 
(Praknti), say that Natmre, wMch is unmanifest, 
is the foremost. From Nature is produced Mahat 
or the principle of Greatness. From Mahat ori- 
ginates Consciousness (Aliank^ra or Egoism), and 
from Consciousness the five subtle essences of Soundj 
Touch,Form, Taste, and Scent. All these are called 
by the name of Nature (Praknti). The changes 
of these eight are sixteen in number. They are 
the five gross essences,-— Ether, Air, Fire, Water, 
and Earth,— and the ten sensc.s of knowledge and 
action, and the Mind. These twenty-four topics in- 
dude the whole range of the S«nkliya. 
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“ What is produced becomes merged in the pro- 
ducing cause. Created by the Supreme Soul, one 
after another, these principles are destroyed in the 
reverse order. This is the manner in which the 
creation and destruction of Nature (Praknti) takes 
place. The Supreme Being is all that remains 
when universal destruction takes place ; and it is 
He who assumes various forms when creation be- 
gins. 

“It is Nature (Praknti) that causes the over- 
presiding Soul to assxune diversity and revert back 
to unity. Nature itself has the same marks ; for 
when destruction comes, it reverts into unity, and 
when creation takes place, it assumes diversity of 
form. 

“The Soul makes Praknti, — which contains 
the principles of production,— to assume different 
forms. Praknti is called Kshetra (Field). Above 
the twenty-four topics is the Soul, which presides 
over Praknti or Kshetra. Hence the Soul is called 
the presider, or Kshetrajna (Knower of the Field). 
Kshetra is something quite different from Kshetra- 
jna. Kshetra is unmanifest; the Soul, which is above 
the twenty-four topics, is called the Knower. 

“The Sflcnkhyas call Nature (Praknti) the cause 
of the universe; and, merging the grosser princi- 
ples into Intelligence (Buddhi), behold the Supreme 
Soul. 

“The individual Soul is in reality that very Soul 
which is above Nature (Praknti) and the four and 
twenty topics. When he succeeds in knowing the 
Supreme Soul, by dissociating himself from Nature 
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(Praknti), he then becomes at one with the Sup- 
reme Soul (XII, cccvii). 

"Both Praknti and the individual Soul are with- 
out beginning and without end. Both of them are 
considered as supreme. And because the principles, 
beginning with Mahat (Greatness or Buddhi), are 
produced by Purusha as well, and because Puru- 
sha and Praknti depend upon each other, there 
fore is the Purusha too, the twenty-fifth, called 
Kshetra. 

"But when the Soul shakes off Nature (Praknti) 
and begins to realize that he is different from her, 
he comes to be regarded as pure and stainless. 
When the individual Soul ceases to exist in a state 
of union with Praknti, then docs he become at 
one with Brahma. When, however, he exists 
united with Praknti, he seems to be different from 
Brahma. 

"In the Sankhya system no topic or principle 
above the twenty-fifth is admitted. In the Yoga 
philosophy it is said that Brahma, the essence 
of knowledge, without a second, becomes the in- 
dividual Soul. In the Yoga scriptures, therefore, 
both Brahma and the individual Soul are spoken 
of (XII, cccviii). 

"The twenty-fifth principle (individual Soul) can 
comprehend the Unmanifest (Praknti). The twenty- 
sixth (Supreme Soul) can know both the indivi- 
dual SquI and Praknti, numbering twenty-fifth 
and twenty-fourth respectively. 

"When the individual Soul succeeds in under- 
standing Prahiritiv . he is said to be restored to his 
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true nature and attains to that pure Knowledge 
which is called the twenty-sixth. When he knows 
Praknti, which is subject to the action of the three 
Gu»as, lie becomes shorn of Guwas himself, and 
so becomes one with the Supreme.” (XII, cccix). 

328. Narada’s Hymn to Narayana. 

Thereafter Bhishma spoke to Yudhishfliira of 
the adoration of N^sirada to Nari?ya«a, who wor- 
shipped that Lord of the universe as God of all 
gods, divested of all attributes, witness of the 
world, and the Soul of the universe. “ Salutations 
to you,” he said, “who are infinite, the Supreme 
Purusha, and both manifest and unmanifest. You 
are Sun, you are Frana., you are the king of the 
Waters. You are Desire, you are Sacrifice, you live 
in every heart. You float on the waters, you lie 
on the lotus, you are the origin of the universe. You 
are Sun, you are Moon; you are Mind, you are 
Maya; you are Om, you are Cause; you are Creator, 
you are Death; and you are of the form of liberation 
for all.” (XII, cccxxxix.) 

329. The Vision of Narada. 

Then Narayana appreared to Narada, and des- 
cribed to him the greatness of Vasudeva (Krish- 
na). “Endued with great power,” said he, “Vasu- 
deva is the Soul of all creatures. Earth, Water, 
Fire, x\ir, and Ether are the primal elements ; and, 
mingling together, they form the body. Vasudeva 
enters their combination, and his entrance into 
them is called h|s birth. Without the combina- 
tion of the five elements, no body can ever be 
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formed. Without, again, the entrance of the indivi- 
dual Soul into the body, the Mind, living \vithin it, 
cannot cause it to move and act. He that enters 
the body is called the individual. He is also known 
by other names, — Sesha and Sankarshawa. 

"He that takes his rise from tliat Sankarshawa 
is the Mind of all creatures, and is called by the 
name of Pradyumna. From him originates he who 
is the Creator, and who is both effect and cause ; 
he is called Aniruddha. 

"It is from me (Narayawa) that the entire mobile 
and immobile universe originates. Without actions 
and above the Guwas, I am yet the actor, — the 
effect and the cause. I pervade all things. I am 
the inner Soul of all creatures. 

"See within me the eleven Rudras, the twelve 
.ddityas, the eight Vasus, and Ntrsatya and Basra, 
the two physicians. See the goddess Sarasvati; see 
all the oceans, rivers, and the lakes; and see the 
three Guwas too." (XII, cccxl.) 

330. Brahman’s Hymn to Narayana. 

Bhishma then narrated the following hymn of 
the Grandfather Brahman addressed to Nariiya«a. 
" I bow to you." said he, " who are the creator 
of both the Manifest and the Unraanifest. You are 
self-create, . witliout origin, and the inner self of 
aU." (XII,cccxlviii.) 

Ibe Suprerne Being,” said Brahman, " is the 
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cause of all this, as Soul. He is again the cause of 
everything, as Praknti. He is the agent or doer of 
deeds. He is the cause of everything in the uni- 
verse ; and he is the various kinds of power which 
act in the universe. Whatever acts are performed, 
whatever gifts are made, whatever penances are 
done, have Vishnu for their refuge.” (XII, 
cccxlviii.) 



XIII. ANUS^SANA PARVA 

CHAPTER XXV 
THE SCIENCE OF THE SOUL 
331. The Worship of Mahadeva. 

Finding Yudhishihira still heavy at heart, 
Knshwa, at the request of Bhishma, described to 
him (Yudhishifhira) the universal form of Mahadeva, 
the supreme creator of the universe, who is the 
Soul of all creatures and dwells in the heart of 
all ; who is made up of Maya ; who is the form 
of all actions in the universe ; who is Hirawya- 
garbha, without beginning or end ; who is Prana; 
who is endued with Gunas and shorn of them ; 
who is every deed and every omission, every virtue 
and every sin ; who shows in his form the marks 
of both the sexes as the one cause of the creation 
of the universe ; and half of whose body is made 
up of half of that of his consort, Uma or Parvat* 
(XIII, xiv). 

Thereupon Krishna narrated to them how 
Upamanyu worshipped Mahadeva. ” You are the 
Soul of all,” said Upamanyu, ” the Creator of all 
things. You are that Pravritti whence all actions 
originate, and you live in the heart of every crea- 
ture. You are the Lord of aU, the Soul of aU, 
and you have the universe for your form. You are 
seli-create; you are the divine architect ; you are 
supreme Brahma, without beginning or end. You 
sp:e Hiranyagarbha ; you are Soma ; you are Sun, 
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you are Moon, you are planets; you are Kama 
(Desire) ; you are Sacrifice ; you are action. You 
are Visli?m, you are Indra, you are Agni, you are 
Ocean, and you are the Tree of the world. You 
are dark, you are white ; you are ever present in 
your phallic emblem; and jmu xmite the individual 
Soul with the Supreme. You are the maker of the 
Field of Action ; you reside in that field, and you 
are the Soul of that field." (XIII, xvii.) 

Then Bhishma told Yudhish^hira how Narada 
heard Mahadeva describe the glory of Knshwa. 
“He is superior to the Grandfather (Brahms) 
himself, " said he. “ He is the eternal Purusha. He 
is the Creator of all, the Supreme Soul, who causes 
all things to act. He has Yoga for his Mays ; he is 
infinite, he is all.” (XIII, cxlvi.) 

332 . Bhishma Adores Krishna. 

Then Bhishma himself adored Knshwa, and said, 
“He is the Lord of the Past, Present, and the Future; 
the Creator, preserver, and destroyer of all. He is 
self-create, the Soul of aH, the Witness, origin, and 
refuge of things. Above all Gu»as, he yet is born 
at will, and causes aU creatures to live and act. He 
is the divine Architect ; the effect and cause ; the 
material cause of the universe ; and at one with all 
the deeds. He has waters for his home ; he is the 
receptacle of all waters in the world ; and he over- 
whelms the universe with his hUaya, He is free from 
desire, and yet he is the father of Kama. (Desire), 
and desires to create the world. He is manifest, he 
i5 unmanifest ; he is infinite, he is cipher ; he is 
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J»va, and he is the Supreme Soul. The Moon is 
from his Mind; he has the effulgence of the 
Sun ; and he takes his birth and lives in the form 
of Sacrifice. He is the accomplisher of all deeds, 
the enjoyer of all objects, and the creator of all 
things. He is Soul, he is Chit, and he dwells in 
the Heart. He has a number of incarnations, — 
the Fish, Tortoise, and the Boar; the Dwarf and 
the two Ramas ; — and he is the performer of all 
functions in the universe. He is Vyflsa, he is 
Varu^ja, the son of Vaniwa, and the brother of 
Indra. He is of tawny colour ; he is of golden hue ; 
he is armed with the discus ; he has the mystic 
mark (Srivatsa) on his breast ; and he is the form 
of the universe. (XIII, cxlix.) 

“It is Knshwa who is the act done, the act to 
be done, and the act that is being done. This 
world represents his car, and it is he who yokes 
the car for Setting it in motion. He is Vishnu, 
he is Vasudeva; and when he becomes the indi- 
vidual Soul, he is called Sankarshana. Next, he 
changes himself into Pradyumna, and then into 
Aniruddha. It is he who creates the universe. 
Whatever exists, whatever will come into being, 
is Kesava all.” (XIII, dviii.) 

Then, addressing Krishna, he said, ” Thou art 
V«sudeva, thou art Purusha, thou art the creator 
of the universe. Do thou, 0 lotus-eyed, save me. 
Do thou grant me permission to depart.” 

Then said Krishna, " I give you leave, 0 Bhishma, 
to attain to the status of Va^us. Death depends 
on your pleasure like a slave” (XIII, clxvii.) 
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333. The Death of Bhishma. 

Having said this, Bhishma remained silent for 
some time. Then, as his time had come to depart, 
the vital air, unable to escape through any other 
outlet, passed through the crown of his head, and 
proceeded to heaven. 

Then the VanAdisros and Kauravas made a great 
funeral pyre, and with many sacrifices, h3nnns and 
prayers, performed his last rites, and made obla- 
tions of water to the departed one (XIII, clxviii). 



XIV. ASVAMEDHA PARVA 
CHAPTER XXVI 

THE SACRIFICE OF THE HORSEi 

334. The Advice of Vyasa, 

After the death of Bhishraa, Yudhishfliira still 
felt feeble and sad, and king Dhritarashfra and 
Knshwa comforted him. Then, in order to remove 
his grief, Vyasa advised him to perform a Horse 
Sacrifice. But, as his treasury had been depleted, 
he bade him seek for gold in the Himalayas, left 
behind by the Brahmawas at the sacrifice of the 
great Marutta (XIV, i-iii). 

335. The Request of Arjuna. 

The Pawiavas, with Knshwa and Arjuna, then 
entered the beautiful Assembly-Hall at Indraprastha 
and spent their time pleasantly. Then, as KHshwa 
was desirous of returning to Dvaraka, he sought 
their permission to depart. Then Arjuna beseech- 
ed him to tell him once more the Truth of Life 
as he had explained to him before the battle of 
Kurukshetra ; and Knsh«a asked him to listen 
to the discourse of a Brahmawa on the subject 
(XIV, xv-xvi). 


336. Anugita. 

" The actions, good or bad, done by the indi- 
vidual Soul,” said the Brahmawa, ” are not subject 
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Chap. XXVI. THE SACRmOE OF THE HORSE 283 

to destruction. Upon attainment of body after 
body, those deeds yield their fruit. 

"On account of its subtlety, and also because it 
is unmanifest, the individual Soul does not become 
attached to anything even after coming to a body. 
Therefore, it is called eternal Brahma. That (indi- 
vidual Soul or Brahma) is the seed of all crea- 
tures (XIV, xviii). 

"Whatever actions exist, are done by men devoted 
to action. Freedom from action cannot be attained 
even momentarily in this world. 

"The indestructible is above the senses of hear- 
ing, touch, sight, taste, and smell; and the vital 
airs, — ^Prflwa, Apana, Samana, Vyana, and Udana, 
all flow from him. 

"The nose, the tongue, the eyes, the skin, the 
ears, the Mind and the Understanding (Buddhi) are 
the seven tongues of the flame of Vaisvanara fire; 
and these seven are called the womb of all things. 
From that are produced smell, taste, colour, touch, 
sound, doubt, and resolution ; and this is what is 
known as the sevenfold creation (XIV, xx). 

The ears, the skin, the two eyes, the tongue, 
the nose, the two feet, the two hands, speech, 
the genital organs,, and the lower duct (organ of 
excretion),— these are the ten sacrificing priests, 
Sound, touch, colour, taste, smell, motion, action, 
speech, the discharge of vital seed and urine, 
and of excreta, — ^these are the ten libations. 

The points of the compass (Ether), Wind, Sun 
Moon, Fire, Earth, Vishwu, Indra, Prajapati and 
Mitra— these are the ten sacrificial fires. 
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“The ten senses of knowledge and action are the 
sacrificing priests. The hbations are ten. Tlie ob- 
jects of the senses are the fuel that is thrown into 
these ten fires. The Mind is the ladle, and the 
wealth the good and bad actions of the sacrificer. 
What remains is the purest, highest knowledge 
(XIV, xx). 

“The restrained motion of the Prawa air is said 
to be the motion of the Mind. Hence the Mind 
depends upon Vranz.. 

“The Mind is superior to Speech (Word). Speech 
is of two kinds, with utterance and without 
utterance. Speech (Word) lives between Prawa and 
Apana. When there is deep exhalation (Ap«na), 
there is no utterance (XIV, xx). 

‘The nose, the tongue, the eyes, the skin, the 
ears, the Mind, and the Understanding, — ^these are 
the seven sacrificing priests standing distinctly from 
one another. Each one apprehends its own charac- 
ter. The nose alone apprehends smell; taste is ap- 
prehended by the tongue alone ; colour by the eye 
alone; the skin alone apprehends touch; and the ear 
sound. Doubt is apprehended by the Mind alone, 
and it is the Understanding alone that apprehends 
determination (XIV, xxii). 

“The nose, tongue, eyes, skin, ears. Mind, and 
Understanding, — ^these seven are the causes of quali- 
ties (Gu«as). Smell, taste, colour, touch, sound, the 
objects of the Mind, and the objects of the Under- 
standing, — ^these are the seven causes of action. As 
regards the Soul, it is destitute of qualities or 
Guwas (XIV, xxv). 
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“There is one Ruler and there is no second beside 
him. He dwells in the heart. .There is nothing 
separate from him; there is nothing smaller than 
that and nothing greater than that (XIV,xxvi-xxvii). 

“Sattva, Rajas, and Tamas are called the three 
qualities. They are connected with and depend on 
one another. Tamas has Night for its essence ; 
Rajas has activity for its essence ; and Sattva 
has for its essence light, splendour and faith (XIV, 
xxxvi). 

“The three qualities (Guwas) are incapable of 
being described as completely separate from one 
another. They exist in a state of union; they follow 
one another; they travel together and move collec- 
tively. Whatever object exists in the world, is 
possessed of the three qualities. The Unmanifest, 
consisting of the three qualities (Guwas),is said to be 
Tamas, unborn, womb, eternal, Praknti, Pradh<«na, 
existent and non-existent (XIV, xxxvi-xxxix). 

“From the Unmanifest first originated the Great 
Soul, gifted with great intelligence, and the source 
of all the qualities. He is called Vishnu, Jishnu, 
Understanding, the means of acquiring knowledge. 
That being is stationed in the hearts of all (XIV, xl). 

“Mahat, or the principle of Greatness, who was 
first produced, is called Egoism. That Egoism is said 
to be the source of aU creatures. It is Prajflpati. 
It is the creator of the Mind ; and it creates the 
three worlds (XIV, xli). 

“From Egoism were bom the five great dements. 
They are Ether Air, Fire, Water, and Earth,— 
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characterized b}' sound, touch, colour, taste, and 
smell respectively. 

“Prawa, Apana, Uditna, Sam^^na, and Vymia, 
these five vital airs are always closely attached to 
the Soul. 

“Eleven organs have originated from Egoism. 
They are the ears, skin, the two eyes, tongue, 
and nose, the two feet, two hands, speech, the 
organ of generation, and the lower duct, with Mind 
for the eleventh. Above these is Understanding, 
the twelfth at the top. 

“Ether is the first element. As connected with 
the Soul, it is called the ear; as connected with 
objects, it is. sound.* Wind is the second. As connect- 
ed with the Soul, it is the skin, and as connected 
with objects, it is known as objects of touch. The 
third is said to be Light (Fire). As connected 
with the Soul, it is known as the eye; as connected 
with objects, it is colour. The fourth is Water. 
As connected with the Soul, it is said to be the 
tongue ; and as connected with objects, it is taste. 
The fifth is Earth. As connected with the Soul, it 
is said to be the nose ; and as connected with 
objects, it is scent. 

“The two feet are connected with the Soul ; 
and, as connected with objects, they are motion. 
The two hands are connected with the Soul ; and, 
as connected with objects, they are action. Speech 
is connected with the Soul; and, as connected 
wi^ the objects, it is what is spoken. As connected 
with the Soul, the organ of generation is the pro- 
ducer of ah beings ; as connected with objects, it 
is the vital seed. 
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“As connected with the Soul, the Mind moves 
witiiin the five elements ; as connected with ob- 
jects, it is the mental operation, and its presiding 
deity is the Moon. As connected with the Soul, 
Egoism is the cause of the entire course of 
worldly life ; and, as connected with objects, it is 
consciousness of self. 

“Fourfold is the birth of beings, boim of wombs, 
of eggs, some as trees, and some as born of germs. 
Those who burst through the earth, are said to be 
germ-bom beings (XIV, xlii). 

“Ether has sound for its characteristic : Wind 
touch; Fire colour; Water taste; and Earth smell. 
Mind has thought for its characteristic ; and thought 
has been said to be characteristic of the Under- 
standing too. Things thought of by the Mind 
are determined with accuracy by the Understand- 
ing. The upholder of Consciousness, living in 
the Heart, is for apprehending the Mind. 
The Understanding is apprehended in the form of 
determination or certitude, and Mahat in that 
of knowledge. The uttperceived (Praknti) lives in 
the symbol called Kshetra (Field). The Purusha 
knows it ; therefore he is called Kshetrajna 
[Knower of the Field] (XIV, 3diii). 

“Some hold that Purusha and Praknti are one; 
some hold that they are different. Both views are 
incorrect. They are both distinct and associated 
together at the same time (XIV, xiviii). 

“Purusha is the subject, Praknti the object. 
Praknti is unintelligent, and knows nothing ; the 
Soul knows. He is the enjpyer. Praknti is 
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his object of enjoyment. Praknti is made up of 
pairs of opposites; the Soul is free from opposites, 
devoid of parts, devoid of qualities. He enjoys Pra- 
knti like a lotus leaf on water. 

“ Praknti is the property of Purusha. The 
relation between them is as between matter and 
its maker (XIV, xlix-1). 

“ Pradhana (Praknti) is unmanifest. A develop- 
ment of the unmanifest is Mahat. A development 
of Pradh(jna, when it has become Mahat, is Egoism. 
From Egoism emanate the great elements. 

“ Ether is the highest of the elements. Egoism is 
above it. Above Egoism is Understanding (Buddhi). 
Above the Understanding is the individual Soul. 
Above the individual Soul is the Unmardfest (Pra- 
knti). Above the Unmanifest is the Supreme Pu- 
rusha.” (XIV, 1.) 

Then said Knshwa, “If you have any love for 
me, 0 perpetuator of the Kuru race, do you always 
act, 0 you of excellent vows.” (XIV, li.) 

After this Knshwia took leave of the Pawiavas 
and departed for Dvarako!. Arriving there, he des- 
aribed to his people the battle of Kurukslietra and 
all that had happened there (XIV, lii-lx). 

337. The Horse Sacrifice. 

In the meanwhile YudhishiShira, as advised by 
Vyasa, made preparations for the Horse-Sacrifice. 
As, however, the treasury was empty, the Pa»«feiva 
brothers went to the Himalayas in search of the 
wealth of Marutta. Placing Vyasa in front of them, 
they came, to the proper place ; and, excavating 
the ground, tpok out aE that they required and 
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returned to their capital. Krishna too came to 
Hastinapura to take part in the Sacrifice (XIV, 
Ixiii-lxvi). 

338. The Birth of Parikshit. 

Then, because the weapon discharged by 
Asvatthflman had pierced the womb of Uttarai, 
she gave birth to a still-bom child. Then Uttar4, 
Subadhra, Kunti and others began, to weep, .and 
begged Knsh^ta to bring the child, to life even, as 
he had - promised. Thereupon Madhava (Knsh«a) 
bade that the child . should live; and, even as he 
spoke, the child began to move as one alive. He 
was Parikshit, the successor of the Vand^yzs 
(XIV, Ixvi-lxx). 

339. The Initiation of YudhisHthira. • 

Then preparations for the Sacrifice commenced, 
and Yudhish^hira asked Krishna to initiate ' it. 
But Krishwa asked him to do it himself, promising 
that he (Krishna) would accomplish everything 
for them. Then he promised to initiate Yudhish- 
diira on the day of the full Moon in the ihonth 
ofChaitra (XIV, Ixxi-bodi). 

340. The Horse Set Free, 

In the meanwhile all the articles necessary 
for the Sacrifice were procured, • and- a Horse was 
loosened that day to wander over the earth accord- 
ing to the ordinances of the. .Scriptur.es;. and. .Arjuna, 
at the bidding of Vyasa, .was. appointed to .fpllpw 
the., animal , as its protector, to fight . with :any,, .one 
who should . dare, to challenge ..the.- .ifipiyersal -soveir-r 
eighty of. Yudhash^xira- (XIV, hexii). - ■ ..-i 
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341. Arjuna and Babhrxjvahana. 

Arjuna followed the Horse, and fought many 
battles with those who ventured to stop tlie animal, 
and required all the princes he had defeated to 
assemble at the Sacrifice on the appointed day. At 
last he came to Mawipura, where ruled his own son, 
Babhruv«hana, bom of Chitr<aaigad«, and Arjuna 
challenged him to fight with him. Thereupon the 
son was compelled to fight with his own father, 
and in the combat that took place Arjuna was 
thrown down unconscious and taken for dead. 
But he was revived by Ul««pi, his serpent-wife, who 
took out a gem, and bade Babhruvahana place it 
on the breast of his father, when Arjuna came to 
life once more. All this had happened to Arjuna 
because of the curse of the Vasus for having killed 
Bhtshma (XIV, Ixxiii-Lsxxi). 

The Horse, followed by Arjuna, having wanderetl 
over the earth bounded by the sea, returned to 
Hastin«pura. All the kings and princes, defeated 
by Arjuna, had assembled there, and all prepara- 
tions for the Sacrifice were made. There also had 
assembled iSishis, Br«hma?»as, sages, Gandharvas 
and others (XIV, Ixx^-lxxxviii). 

342. The Sacrihce of the Horse. 

When Arjuna returned with the Horse, the 
priests began the Sacrifice. They cut the Horse into 
jftteces according to the directions of the Scripures, 
and . caused Draupadt to sit near the divided 
They took out the marrow of the Horn 
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and cooked it; and Yudhisyiira and his brothers 
smelt its smoke. The remaining limbs of the 
Horse were then poured into the fire by the sixteen 
sacrificial priests of great wisdom; and at the end 
of the Saciifice Yudhishfliira made great offerings 
to the Brahmawas (XIV, Ixxxix). . 



XV. ASRAMAV^SIKA PARVA 
CHAPTER XXVII 

THE DEATH OF DHRITARASHTRA 

343. The Reign of Pandavas and Dhritarashtra. 

Having regained their kingdom, the P««iavas, 
placing Dhri/arflshh’a at their head, ruled the earth; 
and the son of Ambik^a: (Dhntarash^ra) passed his 
time happily, honoured by all. Gandhari too lived 
cheerfully and at peace (XV, i-ii). 

344. Dhritarashtra Retires. 

In tins way fifteen years passed away, and then 
Dhritarashtra desired to retire from the kingdom. 
He had been hurt by some words of Bhima, of 
which no one knew, ^d so he sought Yudhish- 
thira’s permission to retire into the forest. Then, 
as Vyasa also pressed Yudhishthira to let the old 
king depart, he agreed; and Dhritarashtra, followed 
by Gandhari, Vidura, and Sanjaya, made prepara- 
tions to leave for the forest. Then, as Kunt® also 
had resolved to accompany them, and could not be 
persuaded to stay, she too made ready to leave 
(XV, iii-xv). 

345. Kunti’s Advice. 

Dhritarashtra blessed Yudliishfliira and his bro- 
thers, and Kunt» advised him never to neglect 
Sahadeva; and then they, clad in deer-skins and 
barks, d^arted for the forest (XV, xvi). 
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346. The Hermitage of Vyasa. 

They stayed for a time on the banks of the 
Ganges, and from there proceeded to Kurukshetra. 
Then, at the hermitage of Vy«sa, the king received 
his initiation into the forest mode of life 
(XV, xviii-xix). 

347. The Pandavas’ Visit. 

Upon the retirement of Dhntarashfra, the 
Pa«^fe,vas became dispirited, and resolved to see 
him once more. So they came to Kurukshetra, 
where he lived with Gandhm, Kunti, Vidura and 
Sanjaya in the company of i?ishis and sages. He 
welcomed them and offered gifts of water, roots 
and fruits to Yudhishftiira ; and so they lived to- 
gether for some time (XV, xxi-xxiii). 

348. The Death of Vidura. 

Then, as Yudhishihira greeted Vidura, he found 
him engaged in Yoga meditation. Vidura looked 
steadily at the king (Yudhish^hira) and (by his 
power) entered his body, limb by limb, and then 
passed away to the other world (XV, xxvi). 

349. A Vision of the Dead. 

. Then the great ascetic Vy«sa asked them all 
to repair to the banks of the Bh«g{rath» (Ganges), 
and he summoned all the warriors who had been 
slain on the battlefield, and they all rose from the 
waters of the Ganga. Then Vyasa blessed Dhn- 
tarash^ra with celestial vision, and he and Gan- 
dhart beheld all their children and all those who had 
been slain. Then the livii^ met the dead once 
more and felt happy, and Dhntarashfira, who 
had never seen his sons before, saw that they 
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were very like his own self. Seeing his sons, he 
renewed his grief and returned to the hermitage. 
He then bade Yudhishtoa and his brothers return 
to their kingdom, and engaged himself in penance 
{XV, xxxii-xxxvi). 

350 . The Death of Dhritarashtra and Others. 

After two years had passed from the date of 
the return of the Pisiwiavas (three after the de- 
parture of Dhntar«shhra to the forest), N«rada 
came to Yudhish^hira, and informed him that 
Dhntarashfra had caused a sacrificial fire to be 
lighted, from the remnants of which the forest 
caught fire, and he, G«ndh»r*, and Kunt* were 
all reduced to ashes. Sanjaya alone escaped 
(XV, xxxvii). 

Hearing this, the P<*«<?avas were filled with 
grief. Then, headed by Yuyutsu, they went to 
the river side and offered oblations of water to 
the great king and to Gandhm and Pnth« 
(XV, xxxix). 



XVI. MAUSAIA PARVA. 

CHAPTER XXVIII 
THE PASSING OF KRISHNA. 

351. After Thirty-six Years. 

When the thirty-sixth j'ear after the Battle of 
Kurukshetra had arrived, Yudhish^hira saw 
many unusual portents on earth and in the sky; 
and soon after he heard of the wholesale destruc- 
tion of the Vrishwis, and the passing away of 
Balarama and Vasudeva. All this happened as 
foUows (XVI, i). 

352. The Disguise of Samba; ‘the Iron Bolt. 

One day the Vrishwi heroes saw Visvamitra, 
Ka»va,N«rada and other Rishis arrived at Dvaraka ; 
and causing Samba, a son of Vasudeva, to be dis- 
guised as a woman, brought him to them, sa3dng, 
“ This one is the wife of Babhru, who is desirous 
of getting a son. Ye, Rishis, do you know for 
certain, what this one will produce They re- 
plied, “ This heir of Vasudeva will produce a dread- 
ful iron bolt for the destruction of the Vnshms 
and the Andhakas. Through that iron bolt you 
will become the exterminators of your family, 
with the exception of Rama and Janordana. 
That blessed hero, armed with the plough (Bala- 
rama), will enter the Ocean, renouncing his body ; 
while a hunter of the name of Jara will pierce 
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the great KnshMa l3dng on the ground.” (XVI, i.) 

353. The Iron Bolt : The Command of Krishna, 

The next day Samba actually produced an iron 
bolt ; and king Ugrasena, to whom the fact was 
duly reported, caused it to be reduced to fine powder, 
and cast into the sea. Then, at the command 
of Janardana and Rama, it was announced that 
no one should manufacture wines and intoxicating 
liquors on pain of death (XVI, i). 

354, The Pilgrimage. 

But the hour of the destruction of the Vnshwis 
had arrived and, knowing that it was so, and re- 
membering Gandhari’s curse, Knsh»«a commanded 
the Vnshwis to make a pilgrimage to the sacred 
waters, and so they did. They went with their 
wives and took up their abode on the sea coast 
(Xyi, ii). 

355. The Drunken Revelry. 

There at Prabhasa the V^ishwi heroes, mivir^ g 
wine with the food that had been prepared for the 
Brahma«as, gave it to monkeys and apes, and 
Rama and others began to revel with drink 
(XVI, iii). 

356. The Destruction of Vrishnis and 
Andhakas. 

Then Yuyudhana, intoxicated with wine, 
insulted Kntavarman in tire open assembly j and, 
in’ the quarrel that followed, Satyaki rushed 
at Kntavarman, and cut off liis head in the very 
presence of Knsh«a. Then the Bhojas and An- 
dhakas nished'upon Saty^i, and the , son of Knsh»a 
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went to rescue him. But both Satyakj and the 
son of Knshwa were Tcilled. At this Krishna in 
anger took up a handful of Eraka grass which grew 
there, and it became a terrible bolt of iron 
gifted with the energy of the thunderbolt ; and 
with it he destroyed all who came before him. 
Then they all struck one anotha: in a dreadful 
fight, and whoevei' took up in anger a blade of 
the Eraka grass, that in his hand was converted 
into an iron thunderbolt ; and, fighting with that, 
they destroyed one another (XVI, iii). 

357. The Death of Balarama. 

Seeing the Vrishnis and Andhakas slain, Krish^ia 
bade Daruka, his charioteer, go and bring Arjuna, 
and he went himself in seardbi of his brother Rama. 
He saw him sitting in a solitary place, rapt in 
Yoga meditation; and from his mouth issued 
forth a powerful Snake, of white colour and a 
thousand heads, and it proceeded along the way 
to the Ocean. With that Balarama passed away 
from this world (XVI, iv). 

358. The Death of Krishna. 

Seeing this, Vasudeva (KHshwa), knowing that 
his own hour had come, sat down on the naked 
earth. Knowing the truth of every thing, and 
though he was the Supreme Deity, he yet wished 
to die for removing aU doubts and establishing 
a certainty of results, and for upholding the three 
worlds. He sat down in high Yoga, when a fierce 
hunter, named Jar a, came there; and, mistaking 
him for a deer, pierced him with an arrow at the 
heel; and the high>souled onCi knowing that 
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his time had come, ascended to his own incon- 
ceivable regicms above (XVI, iv). 

The Arrival of Arjuna. 

Meanwhile Daruka arrived at Hastinapura, 
and described to the sons of Fandu all tliat 
had taken place. Then Arjuna started for 
Dvaraka and, arriving there, saw the city looking 
like a woman reft of her husband ; and at his sight 
tlie sixteen thousand ladies who had been wedded 
to V^)sudeva, uttered a loud cry of woe (XVI, v). 

360. The Message of Krishna. 

Arjuna then went to meet Vasudeva (father 
of Krish^ta), and he gave him the message of Krishna 
who had said, “ I am Arjuna, and Arjuna is myself, 
Do that which Arjuna says. This dty of Dvaraka, 
after Arjuna’s departure, will speedily be swallowed 
up by the sea" (XVI, vi). 

361. The Death op Vasudeva, 

Arjuna passed the night in the palace of Krishna, 
and resolved to take the remnants of the Vrishnis 
"and Andhakas with himself, and instal Vajra as 
their king at Indraprastha. When, however, the 
morning dawned, a sound of wailing was heard, 
and Arjuna heard that Vasudeva had passed away 
(XVI, vii). 

362. The Submersion of Dvaraka, 

After the last rites of Vasudeva were perform- 
ed, the bodies of Rama and Krishna were also 
carcmated ; and op the seventh day, taking with 
hha the wiv^ of the Vmhnis pad Aadhftkas, 
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Arjuna departed for the city of Hastinapura. 
After all had started, the Ocean rose and flooded 
and swallowed up the city of DvOTaka, and all 
were filled with wonder at the sight (XVI, vii). 

363. The Attack of Robbers. 

Dhananjaya, accompanied by the Vnshm 
women aiiived at the country of the five rivem ; 
and there he was attacked by a band of robbers, 
Abhw-as, who, finding him alone and accompanied 
by women, children and old men, fell upon him. 
Arjuna felt some difficulty in stringing his cel- 
estial bow ; his celestial weapons did mot come 
to his mind ; and he lost the might of his arm. 
Wlien he struck the robbers with arrows shot off 
Gandiva, the darts, which before were inexhaustible, 
were soon exhausted; and, before the eyes of 
all, many foremost of the ladies were dragged 
away, while others went away with the robbers 
of their own accord. Dhananjaya considered it 
all* as a work of Destiny ; and, taking with him 
the residue of Vnshm women, children, and old men, 
reached Kmukshetra. He established them at dif- 
erent places ; and then, with tears in his eyes 
entered the heimitage of Vy^Jisa (XVI, vii). 

364. The Advice of Vyasa. 

He described what had happened to that sage, 
saying, “ Knshwa and Rama have ascended to 
heaven, and five hundred thousand mighty-armed 
warriors have been slain ; and, in my very sight, 
thousands of Vnshm ladies have been canied away 
by the Abh*ras of the country of the five waters.” 
But Vyasa comforted him, assuring him that all 
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that had been ordained had come to pass, He 
informed him that his own great work in life, 
had come to an end, and the time had arrived 
when he and his brothers must pass. Then 
Arjuna returned to the city of Hastinapura and 
informed Yudhiah/hira of all that had taken 
place (XVI,viii). 


XVII. MAH4PRASTH4NA PARVA 
CHAPTER XXIX 

THE PASSING OF THE PANDAYAS 

365. The Successors of the Pandavas. 

After the destruction of the Vnshwis, Yudh- 
ishfliira resolved to depart from this world. He 
made over a part of the kingdom to Yuyutsu, the 
son of Dhntarashft'a by his Vaisya wife : 
installed Parikshit on the throne, and made Vajra, 
a survivor of the Yadus a king. Parikshit was 
to rule at Hastinapura, and Vajra at Indraprastha ; 
and he installed Kripa as the preceptor of Pari- 
kshit (XVIT.i.) 

366. The Last Journey. 

Then he and all his brothers as well as Draupad^ , 
clad themselves in barks of trees and, followed by 
a DOg, turned their face to the east and started 
on their jbamey. Yudhishihira proceeded first ; 
he was' followed by Bhima.; he by Arjuna ; 
While;the two twins came after them in order of their 
birth- ■ Behind, them all came Draupadi, that 
foremost of ...Women ; and as they started,, a Bog 
follow^ them. .They proceeded on, and reached 
the sea of red wateis. There the god of Fire met 
them and, at his bidding, Arjuna threw back into 
the Ocean that foremost of bows, Gandivo., which 
had been procured by Agni from VaruMa for his 
use. They then turned to the sonthi then south- 

sol 
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west, and then west, and saw the city of Dvaraka 
covered by the sea. Then, turning to the north, 
those foremost ones went on (XVII, i), 

367. The Death of the Pandavas. 

% 

Proceeding to the north, they saw Himavat 
(Himalayas) and, crossing it, beheld a vast desert 
of sand; and then saw the powerful mountain 
Meru. As they were proceeding quickly, rapt 
in Yoga. Draupadt dropped down on the earth; then 
Sahadeva, Nakula, Arjuna and Bhfma fell down 
dead on the earth in turn. Yudliish^hira alone, 
followed by the Dog, went on (XVII, ii). 

368. Yudhishthira and his Dog. 

Then Indra came down in his car, and 
bade him ascend it with him. Yudhishdiira ask- 
ed him to take his brothers, and he replied 
that they had all ascended to Heaven before him. 
Then Yudhishthira insisted that the Dog who 
had followed him, should accompany him ; and 
when Indra replied that tliere was no place for 
dogs in heaven, the king refused to accompany 
In^a to heaven unless his Dog went with him 
too. Thereupon, seeing his devotion to the animal, 
the Dog transformed itself into Dharma, the deity 
of Virtue, and they all ascended to Heaven 
(XVn,iii). 


XVIil. SVARGilROHAN[KA PARVA 
CHAPTER XXX 

THE ASCENT TO HEAVEN 

369. The Illusion of Hell. 

Arrived in heaven, Yudhishfliira saw Dur- 
yodhana and his brothers, but not his own brothers 
or Draupadi. He, therefore, desired to be taken 
where they were; and, at the command of the deities, 
a celestial messenger took him along a dark and 
difficult path, trodden by men of sinful deeds, and 
he saw the tortures inflicted upon them. Then 
suddenly he heard a piteous cry; and one by one 
his brothers, Draupadi and others called 
to him and beseeched him to stay with ihem 
for they were unhappy and his presence comforted 
them (XVIII, i-u). 

370. The Abode of Happy ones. 

Yudhishfliira was filled with anger at the sight 
of his brothers in HeU and, censuring the cdestials, 
bade the messenger return to the gods, and re- 
solved to stay with them himself. Thereupon 
the celestials, headed by Indra and accompanied 
by Dharma, appeared, and asked them all to return 
to the abode of the liappy ones. “ Hell, O son,” 
said Indra, “ must be seen by every king, 
for tlMtfe is enough of good and evil in the world. 
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You had deceived Dro^ about his son. You 
have, therefore, been shown Hell by an act of 
deception. Like yourself, Bhima, Arjuna, the 
twins, and Draupad* have all been shown Naraka 
(Hell) by an act of deception.” (XVIII, iii.) 

371. The Vision of Heaven. 

Yudhididiira then returned to the abode of the 
celestials, and there saw Gang® who spreads her 
currents over the three worlds. There also he saw 
Govinda (Knshwa) in his Brahma-form, with 
the heroic Arjuna worshipping him, and they 
welcomed him. He saw Karwa, and Bhima, and 
Nakula and Sahadeva. He saw the sons of 
braupadi as five Gandharvas, and Dhntar(zshfi:a 
as king of Gandharvas. The son of Subhadra 
(Abhimanyu) was staying with Soma, and Bhishma 
with the Vasus. Pawiu was united with Kuntt 
and M«dri, and Draupadi was as Sri, the goddess 
of plenty. Drowa had entered into Vrihaspati ; 
Vidura and Yudhishi5hira into Dharma ; the sons 
of Dhntarashfi'a, all Rakshasas, were sanctified 
by death, and acquired the regions of the celestials ; 
Gha^otkacha had become a Yaksha; and each, one 
had attained to his own nature aftef dMth; Vasu- 
deva'wa's a' part of the eterfiai ■N^^f^^yaMa, and 
his sixteen thousand wives" 'plunged into '" Saras- 
yat», and 'were" ' ttatisformed into Apsatas 
(Xyill-iv-v). ■ * •; 

3 - 72 v--THE.*ENii». 

; I .Thus ends, the story, ..of . th.e, MaiiabMrataV; 
That wMoh is in this else’where. That which 



Chap. XXX. TSE ASOEEt TO HEAVEN ^ 

does not occur here occurs nowhere dse. This 
history is known by the name of Jaya. It 
should be heard by every one desirous of Libera- 
tion ; and, listening to it, men and women would 
acquire the status of Vish»u (XVIIl, v-vi). 


End of Part I. 




PART IL 

The Essence of the Epic, 





CHAPTER I 


THE PROBLEM OF THE MAH/IBH^RATA 

It is impossible to conceive of a more difficult, 
and yet a more fascinating, problem than 
that presented by the Mahabharata, — generally 
believed to be an Epic or “ history ” of the Bharata 
race. The field it covers is so varied and vast, 
and the subjects it treats of so wide and diverse, 
that the mind is easily dazed by the splendour, 
mystery, and confusion of it all. History, and 
and Philosophy, Sociology and Politics, Geography, 
Physiology, and Medicine, Astronomy, Science, 
and Religion, — ^there is nothing that it does not 
claim to examine ; — and all this is woven into a 
wonderful drama of love and war, life and death— 
with mighty heroes, lovely maidens, and great 
sages to fill each scene. And then that Knshwa, — 
half man, half God, — ^yet wholly elusive, inexpli- 
cable, infinite ! 

The whole idea is baffling to a degree. The 
Mahabharata claims to be an essence of all the 
Sacred Books of the Hindus, — ^from the Vedas 
downwards, and it is said to be the fifth Veda 
itself,— the source of all knowledge and wisdom, 
dealing with all that has been or can be known. 
“ That which is in this, is elsewhere : that 
which does not occur here, occurs nowhere 

309 
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else !” Thus it is said. And yet how far does 
the actual Story bear out this claim ? Beyond 
the Celestial Song of the Bhagavad Gita repeated 
in the Anug4t<i, and the discourses of Bhishma 
and others in the 5anti and Anus«sana Parvas, 
and a few scattered references to philosophy, 
morality and religion, there is little in the Story 
itself that can justify it at all. Indeed, from a purely 
spiritual point of view, there is much to repel 
in the life-history of the Kaumvas and Pan^avas 
and their deeds of adventure and war in the Epic 
as it is ordinarily understood. From beginning 
to the very end strange and extraordinary events 
take place, and not a few of them shock the moral 
sense and tend to dull and deaden the higher 
sensibility in man. And it is only a vague, un- 
defined feeling that the whole conception is somehow 
divine, and that somewhere there is a missing link, 
now lost, and a mysterious meaning, at present un- 
understood, that has prevented the work from 
tainting the very springs of Hindu life: for the 
Mahabharata, together with that other great Epic, 
Rflm«ya«a, is to this day the great gospel of popular 
Hinduism, and is more widely known and read than 
the Vedas, Upanishads, and other Sacred Books. 

Tile problem is, indeed, an extraordinary one. 
We have strange accounts of the birth of the principal 
characters of the Epic, — ^the Kaurava and Pa»<fava 
brothers, Vy«asa, Kar«a, Drowa, Krfya and the 
rest. Sages lose self-control, nor hesitate to practise 
Niyoga,* and even the great Sun himself compels 

1. Nijroga means appoinMii® a brother or a near htosawn 
to raise Issue to a deceased husband, 
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a young, innocent maiden to his will. The un- 
natural Ganga drowns her sons as soon as they are 
born, and separates from her husband when he 
lemonstrales ; the great Bhishma carries away 
by force the daughters of the king of K«si to gel 
them married to his brother; and the mighty 
Aijuna, going out to practise Brahmacharya% 
marries three wives instead, carrying away by 
force the sister of Krishna, the supreme Creator 
of the universe himself, and that too at the latter’s 
suggestion. Then there is the Gambling Match, play- 
ed openly with deceit ; and Yudhish&ira, knowing 
that it was so, stakes away his wealth, kingdom, 
brothers, himself, and his wife Draupada, — every- 
tlring. And then that spectacle of the insult 
and exposure of Draupada in the very presence 
of heroes, kings, elders and preceptors ; and, in 
spite of her protests and appeals, not a single voice 
is raised to protect her or prevent that disgrace- 
ful deed. : 

Tt is unnecessary to refer to more instances 
of this kind, or even to the marriage of five persons 
with one woman, contrary to aU laws and customs 
of the Aryan race. We might pass on to the great 
battle of Kurukshetra, fought to gain not a 
kingdom or its half, but for five villages or 
towns, where the Vando-vos might pass their 
days in peace. Millions of men are said to have 
been slain, and mUhons of homes made desolate 
for an object so trifling as this; and one might 
ask if there was not a man in that great assembly 


I, Biahnaaoliaiya is a vow of celibacy. 
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of heroes and kings, who came with their hosts 
to the battlefield, who could give to the Pawtfavas, 
out of his own, but five villages or towns, and spare 
his country all the havoc and horror of war ! 

And then, what of Krishna, himself? He is 
said to be the sole, supreme Creator of the universe, 
and yet it is he who urges the Paniavas to fight ; 
it is he who rouses the doubtful and despondent 
Arjuna to engage in deeds of blood ; it is he who is 
responsible for the battle from beginning to end, — 
its cause, course, conclusion, — everything. Not a 
law of honour but was scorned, not a rule of battle 
but was broken, — not so much by the Kauravas as 
by the Parwfavas, — ^and all at the instance of Krishna 
himself. Drona is killed by means of a lie uttered 
by Yudhishfiiira at his suggestion ; it is he who 
leads Arjuna to shoot down Bhishraa, when 
the latter has laid down his arms and refuses to 
fight; it is he who clouds the last rays of the set- 
ting sun to deceive Jayadratha and enable Arjuna 
to slay his foe ; it is he who presses Arjuna to 
strike Karna dead when the wheel of his chariot 
sinks in the ground and he begs for a little time 
to set it free ; and it is he who suggests that 
Bhima, contrary to all rules of war, should strike 
Duryodhana on the thigh and slay him. And 
then, by a strange irony, as if this were not 
enough, Krishna is hailed as the supreme Creator 
of the universe by the very people he has helped 
to slay! 

Judged by the standards of civilized people, 
many of the acftiOHs attributed to Krishna und 
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other heroes and gods are so reprehensible that 
there are not a few who hold that the ' Mahat- 
bhairata refers to a semi-barbarous age, - when 
the very idea of God was based bn the low standards' 
of contemporary life, and Knsh«a was perhaps' 
a great prince, a popular hero, and a shrewd man 
of affairs, deified in after time. This, according 
to them, is a common characteristic of all the 
great, ancient Epics of the world ; and they would 
explain away the episode of the Bhagavad Gita 
and other moral, philosophical and religious dis- 
courses, scattered throughout the work, as 
interpolations of later times, introduced to partake 
of the popularity of the Epic, and so pass current 
all the more easily among the people. 

But the real character of the Mahabharata is 
as is described in the Epic itself, — a wonderful 
picture of the universe, a sacred work, logically 
composed and consistent throughout, containing 
the essence of the teachings of the Vedas,Upanishads 
and other Sacred Books, and explained by means 
of them too, — treating of Man, Nature, and God, 
the problems of life and death. Science, Philosophy, 
and Religion, — indeed, all that the ancients 
knew and understood in their day. It is written 
in a peculiar form of Sansknt ; and, while it appears 
to be a simple narrative at first sight, it is found to 
be a picture of great ideas and systems of thought, 
when interpreted in the light of the ancient 
method of Letter-analysis and in conformity wiih 
the teachings of the Sacred Books of the Hindus. 
And then all the strange and extraordinary events, 
and disgraceful and dishonourable deeds are se^ 
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* to be but a beautiful exposition of great and 
sublime thoughts, and all the error is due to a 
misunderstanding of the original text. The follow- 
ing pages will show how far this can be main- 
tained. 


CHAPTER II 


THE METHOD OF INTERPRETATION 

The general method of intepretation as appli- 
cable to all Sacred Books of the Hindus, has already 
been explained (MM.I, Chapter VII) ; but each 
work has also its own special key, and it 
is usually to be found in the book itself. And 
the whole " Story ” of the Mahabharata can be 
proved be a picture of all the great systems of Hindu 
Philosophy and Religion in the light of the ancient 
method of Letter-analysis as well as the religious 
and philosophical discourses that are to be found 
scattered throughout the Epic. 

In order, therefore, to understand the true 
character of the Mahabharata it is necessary to bear 
in mind the conclusions at which we have arrived 
in regard to the ancient systems of Hindu Philoso- 
phy and Religion. We have shown in Volume II 
how, according to the ancients, there are five great 
creative energies of life, — Soul, Buddhi, Mind, the 
Senses of Knowledge and the Senses of Action, — 
the last associated with Food, — on which are based 
respectively the five great systems of Hindu Phi- 
losophy,—- Vedanta, Yoga, Vaiseshika, Nyaya, 
and Sankhya ; while the Pwrva Mmaansa, the 
sixth, is a connecting link between them. Corres- 
ponding to these and their range of thought, again, 
wo have the great systems of Hindu Religion, — • 
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Vaishnavism, Saivism, and Brahmism, — ^the last 
divided into Buddhism and Jainism, while the Tantra 
is a connecting link between them all. The whole 
idea has been explained to be as follows 


CREATIVE 

ENEKGIES 


SOUL 


BUDDHI 


MIND 


Senses of Senses of 
Knowledge Action 


Principal Systems of Philosophy and Religion 
Vedanta and 

Vaishnavism Soul Buddhi Mind 

Yoga and 


Saivism 

Buddhi • . « 

...Mind... 

. . .Senses of 

Knowledge 

Sanxhya 

Tantra and 
Brahmism 


Mind . . . 

. . .Senses of , , . .Senses of 
Knowledge Action 

Buddhism 


Mind.. . 

. . .Senses of 

Knowledge 

Jainism 



Senses of . • . .Senses of 
Knowledge Action 


It is necessary for the reader to bear this clearly 
in mind, for the whole “ Story ” of the Mahrtbln?- 
rata is but an account of the connection and con- 
flict between the different systems of Hindu Phi- 
losophy and Religion. We have already explained 
their central idea and range, and shown that there 
are in all seven points of view in regard to 
the problem of the creation of Life. If we hold 
that God is the sole supreme Creator of the 
univeree, one without a second, the creator of 
Praknti itself,— we have pure Vedanta. But if 
we agree that Nature, or Praknti exists co-otornally 
with him, but only as a spectator of his work, 
have Yoga as the first manifestation of Vedanta 
and, for ah jptactical purposes, identified with 
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it. If, on the other hand, we assign a small place 
to Praknti as creator, we have Yoga in its own 
character without reference to Vedanta. Then, 
if we believe that God and Nature are equal or 
almost equal creators of life, we have the Vaise- 
shika. But if we hold that God has but a small 
place in the work of creation, which is due to Nature 
for the most part,— we have Nyaya, Again, if God 
is conceived but as a spectator of the drama 
of life created by Praknti alone, we have another 
aspect of Nyaya, identified, for practical purposes, 
with the Sankhya. Finally, if we think that there 
is no place for God in the scheme of the universe, 
which is the work of Praknti alone, we have the 
the pure Sankhya at the other extreme. 

Thus we see that there is an obvious connection 
and conflict between the different systems of Hindu 
Philosophy and Rel^on ; and this is specially 
so in regard to the principal systems. We can have 
a conflict between principal Vedanta (Vaishnavism) 
and principal Yoga (Saivism) ; principal Yoga and 
principal Sankhya (Buddhism and Jainism) ; and 
principal Sankhya and principal Vedanta, thus : — 

CREATIVE SOUL BUDDHI MIND Sbkses of Senses of 

energies Knowledge Action 

Systems of Philosophy 

Vedflata ‘ Yoga Vaiseshika Nyaya Sankhya 

Vedanta 

Principal Vedanta . . . .Yoga . . . .Vaiseshika 

Principal Yoga Yoga. . . .Vaiseshika. . . .Nyaya 

Principal Yoga Yoga. . . .Vaiseshika. . . .Nyaya 

Principal Sankhya Vaiseshika . .Nyaya. . . .Sankhya 


Principal Vedanta Vedanta* .Yoga. . . .Vaiseshika 

Principal Sankhya Vaiseshika, , . .Nyaya. . * *Sankhya 
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In each, case we see that there is a common 
ground of agreement between the opposing systems, 
without which no discussion can ever take place. 
And it is this that corresponds to a " battlefield " 
in the language of war ; for all debate may be 
likened to a combat, where each side, starting 
from some common point of agreement, marshals 
its array of arguments. All these points of view 
of the different systems of thought are examined 
in the Mahabharata in Story-form. Of these the 
most interesting as well as the most comprehensive 
conflict is between principal Vedanta and principal 
Sankhya, or Vaishnavism on the one hand and 
Buddhism and Jainism on the other, — and that is 
the subject-matter of the great " battle ” of Kuru- 
kshetra. 

Mind as a Meeting Place.— In this connection 
we observe that the Vaiseshika, based on the 
^ creative energy of the Mind, is a meeting place 
between aU principal systems of Philosophy, and 
it is here that we should expect to get the conflict 
of the Story of the Mahabharata or the " battle ” 
of Kurukshetra. 

We have explained that each of the five creative 
energies of life corresponds to an idea of creation ; 
and in connection with the Mind, the basis of the 
Vaiseshika system of thought, we hold that God • 
and Nature are equal or- almost equal creators of 
tlje universe. Thus the conflict of the Story of 
the Mahabharata is that, starting from this posi- 
tion, m., that God and Nature arc joint and 
equal op almost equal creators of life, can we prove, 
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by means of satisfcictory evidence, that it is God 
alone who is the sole supreme Creator of the universe ? 
That is the conflict between principal Vedanta 
or Vaishnavism (Vedanta-Yoga-Vaiseshika) and 
principal Sankhya or Buddhism and Jainism 
(Sankhya-Nyaya-Vaiseshika), — the chief subject- 
matter of the Epic. 

The Significance of Sacrifice.— We have 
explained the Ascending and Descending Scales 
of thoughts and ^own how through the idea of 
Sacrifice, which is creative, selfless, and beneficent 
action, characterized by self-control, and pervaded 
by the essence of God, — ^we can rise from a lower 
to a higher system of thought, — ^from Sankhya 
to Vedanta ; and when this idea is absent, we fall 
again from a higher to a lower system, — ^from 
Vedanta to Nyaya and Sankhya once more. In 
this connection we have pointed out that it is 
Sacrifice that gives us the first idea of God, 
for it is the Law of Goodness that leads us to him. 
In other wor^, whenever we perform an action 
with a calm and balanced mind, that is, disinterest- 
ed, and creative of good all to, — there we get the 
first idea of lihe presence of Gcd in the universe ; 
and conversely, when our actions arise out of anger 
and hate or an unbalanced mind, when they are 
selfish, characterized by fever and pain and de- 
structive of good, God is denied, and we descend 
from a higher to a lower system of thought, ending 
in agnosticism or athdism. It is necessary to 
bear this in mind, for the Story of the Mah«- 
bhizrata is an account of the Ascending and 
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Descending Scales of thought,— allowing how Man, 
by means of Sacrifice, can rise from Sankhya to 
Vedanta ; and how, when this is forgotten, he 
sinks to Nyaya and Sankhya once more. 

Knowledge and Action. — ^We have observed 
that all systems of Hindu Philosophy can be ren- 
dered in terms of Knowledge or Action as the 
final goal of life, and shown that each of them 
admits the necessity of Action in proportion to 
its idea of God as creator of the universe, and regards 
Knowledge or the renundation of Action as. the 
final goal in proportion to its idea of Nature or 
Praknti as the sole creator of life (MM. II, 119-121). 
Vedanta, believing that God is the sole, supreme 
Creator of the universe, holds tliat ceaseless action, 
performed as a Sacrifice, is the goal. Yoga, as 
the first manifestation of Vedanta and for all 
practical purposes identified with it, does 
the same ; but Yoga, in its own individual 
character, giving a small place to Praknti too as a 
creator, admits the supreme necessity of action as a 
Sacrifice, but holds that Knowledge, characteristic of 
Buddhi, its basic energy, is the end. The 
Vaiseshika, holding that Nature is joint with 
God, gives an even greater place to Knowledge, 
though it agrees that necessary actions must be 
performed as a Sacrifice; while Nyaya, believing 
that God is almost like a spectator of Nature's 
work, gives but a small place to Action performed 
as .a Sacdfice, and holds tibiat Knowledge or the 
renunciation of Action is the goal. The Sankhya, 

, at the other extreme, believes that tlie world is 
created by Praknti alone, and there is no place 
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for God in the scheme of life ; and, since 
the woild is full of sorrow and death, caused by the 
action of Praknti, — ^the only way of escape 
is through cessation or renunciation of Action, 
achieved % means of knowledge of the true character 
of Praknti and the individual Soul. And so it 
holds that the only goal, both immediate and 
ultimate, is Knowledge and the renunciation 
of all Action performed even as a Sacrifice. Thus 
we see that the more we beheve in Action, the 
nearer we are to Vedanta ; but the more we be- 
lieve in Knowledge or the renunciation of Action, 
the nearer we are to the Sankhya at the other 
extreme. Between the two lie Yoga, Vaiseshika, 
and Nyaya ; and we accept these according as 
we hold that Knowledge is the final end, but give 
more or less place to the performance of necessary 
actions as a Sacrifice so long as we have to live 
in this world (MM. II, 119-121 ; 193-202). 

It is necessary to remember this conflict between 
Knowledge and . Action, and their connection 
with the different systems of Hindu Philosophy, 
for the whole Story of the Mahabharata is ren- 
dered in their terms ; and that is the literal 
idea of “ Kmukshetra " or “ the field of the im- 
perative necessity of Action*,” where the great 
" battle ” of all systems of Philosophy takes 

1. Kuru-kshetra means “ (Kshetra) the Field of Kum 
and “ Kuru ’’ is the imperative form of " Kn ” which means 
" to act." “Kuru-kshetra ” may, therefore, be said to mean 
" the Field of the imperative necessity of Action. " In other 
words, it refers to the world of life, where we all a^ee that 
actions which are imperatively necessary must be perfomed. 


322 THE MtSTERY OE THE MAHABHAHATA 


place. Indeed, the whole world is said to be a 
Field , of Action’^ ; and so the problem of the Ma- 
habhOTata may be said to the problem of the 
world of life, where Man has to decide whether 
he should regard Action or its renunciation (Know- 
ledge) as his final end and aim. 

, Vedic Gods and Systems of Philosophy. — We 
have explained that , the idea of each system of 
Hindu Philosophy corresponds to a pair of Vedic 
Gods ; — ^Vedanta to Vishnu and Vayu ; Yoga 
to Indra and Agni ; Vaiseshika to Rudra and 
Soma ; Nyaya to Dyaus and Pnthvt and the two 
Asvins; and Sankh37a to Varuwa and Vntra ; while 
the P«rva or Karma Mimansa corresponds to Vis- 
vedevas or “ All-gods.” And so whenever there 
is a reference to these gods we have to understand 
their .connection with the corresponding systems 
of Philosophy and Religion. 

The Method of Letter-Analysis.— We have 
observed that the Mahabh«rata can be understood 
as a picture of all the great systems of Hindu 
Philosophy and Religion in the light of the ancient 
method of Letter-analysis. The character of this 
method, as applicable to aU Sacred Books 
of the Hindus in general, has already been 
explained (MM,T, Chapter VII) ; but each work 
has also its own point of view and special 
meanings attaching to letters and syllables 
and words. If this method is to be successfully 
applied, it is necessary that each letter should have 
a limited number of meanings which should, 
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as far as possible, be applicable throughout the 
work ; and the following meanings of letters of the 
Sansknt alphabet, the oiigin of which has already 
been explained (MM. 1 , 203, seq.) will be found 
to satisfy this test. In other cases of letters as 
well as syllables and roots, the ordinary dictionary 
meanings would apply, and the reader might refer 
to any standard dictionary or Sanskrit Kosa (lexicon) 
for the purpose. 


VOWELS 


A, A 

Heart energy. Soul, or, its first 
manifest form, Buddhi. 

A 

A little ; leading to or associated 
with ; like, related to. 

h I 

Mind ; to arise from. 

U, V 

The senses of Knowledge. 

u 

Woven with or woven into. 

jRip Ri 

The senses of Action. 

Lri, Ln 

Prakrit! or Nature as universal 
mother, characterized by 
creative action. 

E, Ai 

To come n^r. (E is usualy 
broken into its component 
vowels, A and 1 . Ai is a 
lengthened form of E). 

0 , Au 

Water, Prakriti or Nature. 

(0 is generally broken 

into its component vowels. 
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A and U. Au is its lengthened 
form.) 

CONSONANTS 


^ . - 



The first creative energy of life, 


Purusha (God) or Praknti 
(Nature) ; Soul ; Buddhi. 

ich' - '■ 

Mind ; the senses of Knowledge. 

G 

The senses of Knowledge. 

Gh 

The senses of Action. 

Gn 

Objects of the senses. 

Ch • 

Mind, Moon, 

Clih 

Ether ; tremulous. 

J 

The senses of Action : place of 


manifestation or birth. 

Jh 

Wind; Action, 

■ . . 

, Ether ; a jingling sound. 

T 

The senses of Knowledge ; 


sound. 

Th. ’ 

The senses of Action ; an object 


of sense. 

D 

Air; Prakntic energy of the Heart 
or Praknti (Nature) in general. 

l)h . 

An object of sense ; a dog. 

N 

Heart ener^ ; Soul; Buddhi, 


characterized by strength. 

T':,;,.;', 

, Tlie senses of Action. 


Food; support, preservation. 


i 
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D 

An offering, a sacrifice*. 

Dh 

Mind; keeping, holding. 

N 

The senses of Knowledge. 

P 

Wind ; action ; objects of the 
senses. 

Ph 

Prakriti (Nature); manifest life. 

.B 

Water, Prakriti (Nature). 

Bh 

Mind; Prakriti (Name of Venus); 
24 topics of the Sankhya. 

M 

The senses of Knowledge ; Mind 
or Moon ; Knowledge ; 25 


topics; the Soul. -i 

Y 

He who ; Buddhi. 

R 

Buddhi® ; Mind or Desire ; 

The senses of Action*. 

L 

The ten senses of Knowledge and 
Action ; senses of Action. 

V 

Water or Prakriti. 

S 

The senses of Knowledge* ; 
Mind; Buddhi. 

Sh 

Mind. 


1. D in the Upanishads means “subduing, giving, mercy” 
(Brih. Up. V, ii, 3; SBE, XV, 190). Self-control, gifts, and kind- 
liness are all associated witli the idea of Sacrifice or' creative, 
selfless and beneficent action. 

2 One of the meanings of R is “Gold”, which refers to 
Buddhi or the Snn (MM. I, 66-66). 

3. The consonant R is connected with the vowel Ri which 
gives this meaning. 

4. S occupies place No. 6 in the Diagram of the Alphabet; 
heace the meaning (MM. I 185). 


I 
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God, Soul ; Heart energy mani- 
fest as Mind. 

The last energy of creation, God 
or Praknti (Nature), — ^mofe 
generally the latter. 

A symbol of Purusha or God; 
destruction. 

A symbol expressive of the union 
of Purusha and Praknti or 
God and Nature. 

The Meaning of Numbers.— We have already 
examined the idea attaching to numbers (MM. I, 
196-203), and the reader should make himself 
familiar with them as they are of assistance in 
explaining some points otherwise not easily under- 
stood. In this connection we might point out that 
, the number one refers generally to God; two to 
Praknti or Nature ; three to the three Guwas 
or qualities of Sattva, Rajas, and Tamas ; four 
to the fourth stage in the manifestation of life, 
viz., Prakntic Ether or the senses of Action ; five 
to five elements, their five attributes, the five sen- 
ses of Knowledge, and the five senses of Action ; 
six to the Mind ; seven to Buddhi; eight to 
the Heart or the Soul ; nine to the whole manifest 
universe ; ten to the ten senses of Knowledge and 
Action combined; eleven to the Mind, above the 
senses ; twelve to Buddhi, above the Mind ; 
thirteen to the Heart or the Soul, above Buddhi; 

, fourteen (x>ntains the ideas of four and ten or nine 
and five ; fifte^ of five and ten; sixteen of ten and 
six; seventeen of ten' and seven; eighteen of 


: S 

' H 

{ 

( Visarga 

i 

I Anusvaxa 
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five, six, and seiven; twenty refers to the five 
elements and their five properties, and the ten 
senses of Knowledge and Action; twenty-one to 
the ideas of the numbers six, seven, and eight, 
or the Mind above the elements, their properties 
and the senses; twenty-four to the twenty-four 
topics of the Sankhya ; twenty-five' to twenty-five 
topics of Yoga; twenty-six to the topics of 
Vedanta; twenty-seven to the numbers three and 
nine of which it is a multiple ; thirty-three to the 
numbers ten, eleven and twelve of which it is 
composed ; a hundred, thousand, or a lac 
(hundred thousand) is an indefinitely large number ; 
and a hundred and eight refers to the numbers nine 
and twelve of which it is a multiple. 

The Number EiGHXEEN.-rWe can now^ under- 
stand the significance of the number . Eighteen 
which occurs so often in the “ Story " of the Maha- 
bharata. It refers to the. ideas associated with the 
numbers five, six and seven of which it is composed, 
and they signify the senses (of Knowledge), Mind, 
and Buddhi, and their corresponding systems of 
thought, viz:, Nyaya, Vaiseshika, and Yoga. There 
are eighteen Parvas or sections of the Epic ; there 
are eighteen chapters of the Bhagavad Gita ; there 
are eighteen Akshauhi«is or divisions of the armies 
of the Kauravas and Pa»<iavas mustered on the 
field of Kurukshetra ; and the battle lasts for 
eighteen da^/s. Again, eighteen years after the fight 
Dhntarashh'a passes away, and in another eighteen 
years it is the turn of Krishna, and he is immediate- 
ly followed by the Paw^ava brothers; and then 
the whole drama comes to an end,- In every case 
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in this connection the number eighteen refers 
to the three systems of thought, Yoga, Vaiseshika 
and Nyaya, based on Buddhi, Mind, and the senses, 
of Knowledge respectively, to which the numbers 
seven, six, and five correspond ; and we have 
to remember that it is these three systems, which» 
in one form or another, are under debate. But 
it is necessary to bear in mind that the ancients 
never accepted atheism or the pure Sankhya as 
a satisfactory system of thought, and always 
associated Ny«ya with the Sankhya to make S«n> 
khya-Ny«ya on which is based the theory of 
Jainism as a system of religion (MM.II, 326, seq.). 
Hence Nyaya, represented by the number five, 
includes all of the Sankhya point of view that can 
legitimately be examined. Again, Buddhi, the 
basis of Yoga, has a two-fold character, and it is 
associated with both Yoga and Vedanta ; and, 
in the latter system it is the first manifest 
form of the Soul and, for practical purposes, 
identified with it. Hence the number seven, 
referring to Buddhi, contains all of Yoga and Vedanta 
that can legitimately be introduced in the debate. 
And so we have all the five great systems of thought 
connected with the number Eighteen. 

Figures of Speech: Synonyms, etc.— In addi- 
tion to these there are a number of waji's in wliich 
ideas are interpreted in the Mahabharata, and in 
every case there is a sacred authority in their sup- 
, port. When the method of Letter-anal3reis is of little 
assistance or a doubt is likely to arise, we get an 
easy referaice to the Vedse, Upanishads, or other 
gacred Books; or /a synonym would come 
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to our help to express the idea more clearly. 
Sometimes, again, a metaphor or a simile or a 
figure of speech would tell us exactly what 
is meant. If, for instance, we are unable to under- 
stand the idea of the name Arjuna, we will be told 
that he is the son of Indra who, the Upanishad^ 
teU us, is identified with Prajnatman or the self- 
conscious Soul with which Buddhi — ^whose deity 
he is, is for practical purposes identified*. But 
if this is not clear, he will be called Bh«rata which, 
in the Satapatha Brahmawa, signifies Air or Breath*, 
the vehicle of the Soul. But if even this is not enough, 
he will be called Dhananjaya which, the Dictionary 
tells us, means Breath or vital Air. Thus we can 
identify Arjuna with Prawa or the vital breath, 
the energy of all action m Man and the vehicle 
of the Soul. And then, as the individual Soul 
is always conceived to be of the same character' 
in its essence as God, we can understand why 
Aijuna is identified with Krishna, the supreme* 
Creator of the universe in the light of Vedanta. 
Similarly, if Kunti requires to be explained, she 
is called Pntha, which belongs to the same 
root as Pnthvi, our planet Earth (MWD. pp. 
645-646) ; and then she is said to be the 
daughter of king Prithu, who, in the Vish«u 
Parana, is said to be the father of the Earth 
(MM.I, 253) ; and so we can identify Kunti with 
, our planet, where both the Vegetable and Animal 
kingdoms (Kama and the Pan<fava brothers) 

1. Indra in the Vedas is the d&ity ctf Buddhi (MM. I, 339- 
367) which for practical purposes is identified with the. Sot9, 

2, Cf, MM. I, sUv, n. 2, 
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.are bom. In the same manner, if Drupada is 
.difficult to understand, he would be called Yajnasena 
the lord of Sacrifice,” to show what he represents. 

,, Personification. — In addition to synonyms 
we have , similes, metaphors, personification and 
other devices of the poet's art to make the 
abstract concrete and to convey the ideas of systems 
of PMosophy in Story-form. For instance, a Man 
refers to the idea of (^d (Purusha) and a Woman 
to that of Nature or Praknti (MM.II, 347-348): 
Again, Praknti (Pra, kfi, ti), even as its name 
implies, signifies Action (MM.II, 340-341): hence 
women are conceived as instruments of crea- 
tion*. Now , the different systems of Philosophy 
deal with the problem of creation in relation to 
.Purusha and Praknti or God and Nature ; and 
,we have explained that God is conceived as the 
sole . Creator of life in Vedanta; in Yoga 
Praknti or Nature is either a spectator of his work 
or has a small share' in the work of creation; 
in the Vaiseshika the two are joint and equal or 
almost equal creators of life ; while in Nyaya God 
is conceived as either a spectator of Nature’s work 
or has but a small share in the work of creation; and 
■in the pfire Sankhya it is Nature alone who creates. 

Personification of Systems of Philosophy. — 
It is possible to render these ideas in terms of the 
association of Man and Woman in the creation 
of life. For. instance, when a person or god is, said 
to create by . means of a seminal discharge, — ^for 

1. MBh. E 





% 
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;that is conceived to be a creative energy of life*,rT- 
xvitbout any reference to a woman, he may be 
.said to create in the light of pure Vedanta, and we 
are to suppose that it is this system that is person^ 
ified. Then, if he has a creative discharge merely 
at the sight of a woman, we are dealing with Yoga ; 
but if he is married and has children, it is the Vai- 
seshika that is described. Again, if a woman 
is associated with a man and dominates him in 
every way, it is the Nyaya point of view ; and 
finally, when a wonoan creates without the aid of 
man, it is the pure Sankhya that is supreme. In 
this way we know that, when king Uparichara 
is said to have had a wife, but his children were 
bom without association with any woman, we axe 
dealing with the Yoga system of thought, accord- 
ing to which Prakfiti or Nature (Woman) exists, 
but only as a spectator of God, or with but 
a small share in the work of creation. Similarly, 
when Ganga consents to become the wife of • 
5<7ntanu on condition that he would not interfere 
with her in any way, she is the Prakriti of Ny«ya, 
and it is that system that is personified. When 
5 <zntanu submits to her will, he is the Purusha (God) 
of Nyaya ; but when he protests and interferes with 
her action in drowning her children, he "becomes 
active and so passes into the Pumsha (God) of 
the Vaiseshika. Then Kuntt, without association 
with her “husband” Fandu has the pow^ to caU 
up any man or god at will, and by his m^ns 
to create ; and this points to the Prakriti of Sankhya, 
where she can create without the intervention 

,1* -MBh. P. XU, CSC, 15, . . 
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of God or “ husband.” Thus we see how systems 
of thought can be personified and repi-esented 
in terms of the relations of men and women ; and 
it is this that has been done in the Mahabh«rata. 

Personification of Energies in Man. — In 
addition to systems of thought, we can personify 
different ideas and energies in Man. It is said 
in the Upanishads that Food, Breath, Mind, Buddhi, 
and Bhss have each the shape of a Man*. Water 
too is called a Man in the Upanishads* ; and it 
requires only a httle stretch of imagination to 
extend the idea to all the principal energies of 
different systems of Philosophy, and create out 
of them a great picture of the actions of men and 
.women in real life. 

Metaphors, Similes, etc.— Again we are told 
in the Upanishads that the body is a Chariot in 
which dwells the Soul. The Intellect (Buddhi) 
is' the charioteer, the Mind the reins, the senses 
the horses, and the objects of the senses the roads. 
When the highest Self is in union with the body, 
the senses and the Mind, the wise people call him 
'the Enjoyer^ And so we have car-warriors of 
'different kinds in the Story of the Mah«bh«rata, 
and we are to understand that we are dealing 
yeith the “ body ” or form of certain ideas or 
systems of thought personified. Similarly, Pr«»a 

or Breath is said to be the chariot of the gods (of 



, 2. Ohh. TJp. V. ix, I ; SBE. I, 79. 

S. AiMr. Up>. II. 2-3; SBE. 1, 433: Ka^ha Up. 

I, iii, 3>4 ; Mait, Br. Up..ll, SBil^ XV, 12,994. 
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the vehicle of the Soul). Its front part is speech,, 
its wheels the ears, the horses the eyes, and the, 
driver the- Mind; and Pr«»a or Breath (as Soul) 
mounts that chariot*. 

The City of Nine Gates. — In the same manner ^ 
the body is compared to a city with nine gates*, 
referring to the senses of Knowledge and Action 
combined, — ^the two ears, two eyes, two nostrils, 
one mouth, one organ of creation and one of ex- 
cretion, — the nine gates or openings through 
which Prawa or Breath can pass and act. And 
ifrom this we can easily conceive of kingdoms of 
thought and action in relation to Man 
and the different systems of Philosophy. Again,, 
the body is compared to a divine Lute’, and this 
can easily be associated vdth the idea of Krishna 
playing on his Flute, or breathing through the 
'* body ” of the universe as well as each individual 
life. 

Life as a Sacrifice. — ^Then Life itself is 
compared to a Sacrifice, and we have pointed out ,, 
how, in the Vedas, it is conceived as having 
been created by the Sacrifice of God himself, and 
how the whole idea of the Brahma^ias is based 
on this idea (MM. 1,173-174; MM. II, 240, seq) 
In this connection the senses. Mind, and 
Buddlu are said to be the seven flames of the 
sacrificial Fire, and their fimctions are the seven 
kinds of fuel to feed it. Then again the ten senses 

; 1. Ait-Ar. Up. il, iii, 8, 9 ; SBE. I, 234. 

2. Chb. Up. VIII, i, I ; SBE. 1, 125 : BhG. V, 13. 

Ait-Ar. Up. III. ii, 5, 3 i SBE. I, a63. 
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are said to be the ten sacrificial fires, and the func- 
tions of the senses of Knowledge, Mind and Buddhi 
are compared to seven great priests who direct 
the Sacrifice. The Mind again is said to be the 
ladle, the actions are called wealth, and the result 
of this Sacrifice is said to be pure Knowledge*. 

Sacrifice and God Knowledge. — We have 
observed that the ancient conception of Sacrifice 
is that of creative action, self-less and good, and 
meant for the benefit of all; and so it embodies 
the idea of God as inherent in it. In other 
words, whenever such an action is performed, the 
idea of God is always there. And so we are told 
in the Upanishads that when Knsh»ia, the son 
of Devakj, understood the correct idea of Sacrifice, 
he never thirsted after other knowledge again". 
This is the origin of the idea of Krishna in the 
Mah«bh«rata, — always associated with creative 
action or Sacrifice. 

; The Earth as a Field of Action. — ^Then 
we have pointed out that our planet Earth is said 
to be a Field of Action, — a Kurukshetra — ^where 
we must act to live, and yet where we constantly 
debate the question whether we should do so 
or not. This debate or "fight” is always goii^ 
on, both in tlie mind of Man and in the world of 
life around; and it is this, as we shall see, that is 
described in the great Battle of Kurukshetra. 

I. MBh. Am. P. XIV, xx-stxi. aOhh. Up. III. xvi- 
xyii ; SBE. I, 50*58. ■ • 

8. Ohli. Up. in. xvii. 6 ; SBE. X, 581. 
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The Idea of. Battle. — ^AU argument, all dis-’ 
cussion and debate, may be conceived as a conflict 
of thought, as a battle of ideas and speech be- 
tween the contestants ; and, conversely, all deeds 
of blood in an actual war have, at their bottom, a 
difference of opinion, a conflict of emotion, interest, 
and action. Hence we can easily describe a great 
debate on great systems of thought as a great 
battle between mighty combatants on either side; 
and the idea of a “ fight ” itself may be traced 
to the Vedas and the Upanishads. We are told 
of the celebrated quarrel between the Senses, each 
striving for supremacy; and the term Sense is 
used in a comprehensive way, and includes not 
only the senses of Knowledge and Action, but Mind, 
and Prana or Breath as well. They struggle for 
a time, and then realize in the end that aU of 
them depend for both their existence and action 
on Prana or Breath, and so are compelled to admit 
its superior excellence and power*. 

The “ Battle ” in the Mahabharata. — ^T he 
idea of “battle” or the great debate of the 
Mahabharata is nothing more than a great am- 
plification of this “ quarrel ” between the Senses 
and Prana (Breath), translated in terms of corres-, 
ponding systems of Philosophy. We have Ved- 
anta, associated with Prana or Breath, the vehide 
of the Soul ;— and of the Senses, conceived in their ■ 
widest significance,— Buddhi refers to Yoga, Mind’ 
tb the Vaiseshika, and the senses of Knowledge, 
and Action to Nyaya and Sankhya respectively.”' 

i. Ait-Ar. Up. ii, i, 4 ; SBE. I, 296-207 '» Vp. 

I. V, 2Z ; SBE. XV. 97. . ’ * 



336 im MYSTJERY OE THE MAHABHARATA 

Hence this quaiTel between Prawa on the one hand 
and Senses on the other may be stud to be a “ battle " 
between Vedanta on the one hand and the remaining 
systems on the other ; and this, as we shall see, 
is exactly the case with the " Story ” of the Maha- 
bharata. 

The Language of War. — ^Again we have 
sacred authority for rendering ideas and energies 
in terms of the language of war. We are told 
that the body is the bow, the syllable Om is the 
the arrow, and its point is the Mind*. We have 
already seen that the body is called a chariot, 
and the horses are the senses; and now 
we can easily conceive not only of car- 
warriors and horsemen, but of elephant-riders 
and foot-men too in the same light. And in the 
same manner we can think not only of bows and 
arrows and their points, but also of discus and 
mace, lance, sword and spear, armour, gloves, and 
other accoutrements of war. And all these, as 
we shall see, refer to ideas in terms of s37stems 
of thought. 

Other Forms of Symbolism.— -In addition 
to these there arc other forms of symbolism used 
in the Mahabharata. We have explained how 
the Sun, Gold, and Buddhi are identified; and 
so a reference to these points to the Yoga system 
of thought. In the same manner the Moon, Silver, 
Wine, and Mind arc identified, and refer to 
the Vaiseshika. Similarly the two aspects of Ether, 
the senses of Knowledge and Action, Cow and 

• i. ilait-Br. Hp. 
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•Horse, are identified, and refer to the Ny«ya and 
Sankhya systems. 

Then the four Castes and the four Ages of 
Time can also refer to the corresponding systems 
of thought. As we have explained, the Brahma^a 
refers to Buddhi ; Kshatriya to the Mind ; Vaisya 
to the senses of Knowledge, and S««ira to the senses 
of Action (MM. T, 282-287); . and so they would 
point to the corresponding systems of Philosophy, — 
Yoga or Yoga- Vedanta, Vaiseshika, Nyaya and 
Sankhya respectively. We have already examined 
the idea of the four Ages of Time in terms of 
Buddhi, Mind, and the twofold aspect of Ether or 
the senses of Knowledge and Action (MM. I, 122 
seq.), and they too would refer to the corresponding 
systems of thought. 

Again a number of. ideas are associated with 
animals, birds, flowers, and trees. We have shown 
that the Cow and the Horse refer to the twofold 
character of Ether or the senses of Knowledge 
and Action. In the same manner the elephant, 
deer, and dog, the lion and the ape, the swan, parrot 
and hawk, the fish and the snake, have a number 
of ideas attaching to them; and the baftian triee 
and the lotus have a sanctity of their own. Again 
we have shown that the Serpent is the first 
manifest form of the universe and refers to Pra- 
kriti (MM. 1 , 113, seq,), while the whrde geo^aphy 
of India may be understood as a picture of Brathtn- 
undo, or the universe, and so to conform to the' 
ideas of different systems of Philosopby (M 3 SI. I, 
33i> 
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;: , ;The systems of Philosophy and their corres- 
ponding Religions may also be described by means 
of certain symbols or marks. We have explained 
that Vishnu, Mahadeva, and Brahma are the deities 
of the three principal systems of Philosophy and 
their corresponding S5«tems of Religion ; and 
.we are told that the Lotus is the emblem of Brahma; 
the Discus of Vishnu ; and the Phallic emblem 
belongs to Mahadeva. 

■ Again certain names and numbers are specially 
Associated with certain systems of thought. For 
instance, we have the five senses of Knowledge and 
Action; and so the Nyaya and Sankhya systems, 
based on their character, may be represented by 
the number five. Then the Mind, above the senses, 
is the sixth in order; and so the Vaiseshika, 
based on the Mind, may be represented by the- 
number six. Similarly Buddlii, above the Mind, 
is seventh in order ; and so Yoga, based on Buddlii, 
may be represented by the number seven. In the 
same manner the Soul, after Buddhi, is the eighth; 
and so Vedanta, based on its character, may be 
represented by that number. 

These numbers may also be slightly varied. At 
the bottom of the scale we have the Sankhya, based 
on the five senses of Action, and so represented 
by the number five. The next higher system 
ig. Nyaya, based on the five senses of Knowledge ; 
and> as the higher energy includes the lower, and 
the five senses of Knowle^e include the five senses 
of Action, Nyaya may be represented by the 
number ten. In the same manner Mind and its 
corresponding system, Vaiseshika, would be 
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represented by t!he nniiiber deV^ ; Yoga, based 
'on Buddhi, by the number twelve ; and Vedanta, 
based on the Soul, by the number thirteen. We 
shall see the significance of these numbers in the 
Story of the Mahabharata. 

• .Then certain names are specify associated 
with these systems. We have explained that Maya 
is the creative energy of God, though it is sometinies 
associated with Praknti as well (MM. I, 85-91), 
when.it is misconceived as illusion.. Hence Vedanta, 
based on the creative character of God as the sole 
inaker of the universe, is specully connected with 
Kaya. ' Yoga and Nyaya .are' called by their own 
names, though Yoga is misunderstood to nieah " a 
trick,” . while Nyaya is said to imply “justice.” 
The VaisesMka is called Dharma, and the opening 
verse of the Vaiseshika S«tra contains this word. 
Finally the Sankhya is inferred by Mahat or Maha, 
identified with Buddhi, the first and highest * 
manifest energy of Praknti, regarded as sole creator 
of life in this system. 

Similes and Metaphors. — ^Then we get a 
number of similes and metaphors scattered through- 
out the work with poetic abundance which, in 
addition to their fitness to the context, have a purely 
literal application as well. For mstance, when 
a person is said to be fleet as the Mind, we might 
expect to have an exact reference to the character 
of the Mind and its correspondmg system of 
thought, viz., the Vaiseshika. When he is 
compared to the Wind, we might es^ect a refer- 
ence to Hands or Action, related to this element 
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;(MM. 1, 70). Water or radn refers in the same 
manner to Praknti, and so does Darkness or 
Night ; while Lightning, bang electric or super- 
electric, refers to the character of the Soul, and 
Daylight and the Sun to Buddhi ; and these in 
their turn represent Vedanta and Yoga respectively. 

Thus we see how we are to interpret the Story of 
the Mahabharata as a picture of the great systems 
of Hindu Philosophy and Religion, in the light 
of all Sacred Books, in accordance with the ancient 
method of Letter-analysis, the significance attach- 
ing to numbers, and the different forms of symbolism 
and figures of speech current in the Vedas, Upa- 
nishads, and Brahmawas, or known to the poet^s 
art. We shall now be in a position to examine 
the Story of the Epic to see if it is realty so. 


CHAPTER III 


THE PLAN OF THE MAH4BH4RATA 

We have explained the different systems of 
Hindu Philosophy £md Religion, and their 
connection with one another. Suppose we were 
to construct, for the first time, a Story to describe 
these systems and their connection and conflict, 
making use of all forms of expression we legitimately 
can. Proceeding from the known to the unknown, 
we might perhaps begin with the pure Sonkhya, 
and show how Man, believing that it is Nature 
(Praknti) alone that creates, and so holding that 
the end of life is the renunciation of all action bom 
of Praknti, which makes for sorrow and death, — 
comes to understand the idea of Sacrifice, and rises 
from Smikhya to Nyaya, and thence gradually 
to Vaiseshika, Yoga, and Vedanta. Or, inasmuch 
as the pure Sankhya, with its utter negation of 
Action, and so of God, can never be acceptable to 
a thinking mind, we might begin with the principal 
Sflnkh3ra (Sankhya-Nyoya-Vaiseshika) instead. We 
might start at its lower extreme, Sankhya-Nyaya 
or the Jaina system of rehgion, and show how 
we can rise to Nyaya-Vaiseshika or Buddhism ; 
and thence to principal Yoga or Saivism, (Yoga- 
Vaiseshika-Nyaya) ending finally in principal 
Vedanta (Vedanta- Yoga- Vaiseshika) or Vaish- 
navism. This would perhaps be a more satisfactory 
course, for the three principal systems cover a cer- 
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tain common ground, which gives us the basis of 
both agreement and conflict; and it is more easy 
to understand theiir transition from one to the 
other in this way. As we have observed, there 
can be no debate without a common ground, and 
there can be no Story without a conflic tof some 
kind. The resultant S37stems of Philosopher have 
little in common between them. Each of them is 
based on a definite' idea; related’ to a Creative 
energy of life; and, within the limits of thisidea,' 
it appears complete in itself. But the principal 
systems cover a certain common ground and are, 
for this reason, more suited for' purposes of c6m- 
panson and contrast ; and so on further 
consideration we would probably be inclined to 
base our Story on the conflict of the three principal' 
rather than the five resultant systems of thought.’ 

The Mind as a Meeting Place.— :We have, 
ejqplained that the character of the Mind is common, 
to all the three, principal systems of Philosophy,, 
and if we decide to construct our Story in their: 
light, we shall have to begin with the Mind; 
and, starting from this common ground, proceed 
to show how we, can accept- principal Yoga (Yoga- 
Vaiseshika-Nyaya), or go down to principal San- 
khya (S«nkhya-Nyaya-Vaiseshika)„ or rise to 
principal Vedanta (Vedanta-Yoga-Vaiseshika). 
In other words, seeing how the world of manifest 
life, specially .in its higher forms,— g. Man,— is 
' created out of the union of the male and the female,-*- 
for this is the philosophical idea based on: the 
character of the. Mind or the Vaiseshika system (MM. 
II, 105-106),— we have to.^d out whether it is the 
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Supreme Male or God alone, who is the sole ' creator 
of life ; or whether he is associated - with the 
Supreme Female or Praknti ; or it is the Supreme. 
Female or Praknti who alone creates. These are- 
the three main points of view of three 
principal systems as we have explained. 

The Plan of the Mahabhakata. 

The Lunar Line. — As we shall presently see,- 
this is exactly the plan of the Mahabharata. We 
have to begin with the Mind; and, as we have 
explained, the Moon is the presiding deity of the 
Mind (MM.I., 48, 74). As aU principal systeim 
meet in the Mind, the chief characters of the Epic, 
the Kauravas and Pawiavas, as well as Kfishwa 
and his people, are said to belong to the Lunar 
race. 

PRiNaPAL Yoga or Saivism. — Of the tlnee ' 
principal systems, principal Yoga or 5 aivisni 
{ Yoga-Vaiseshika-Nyaya ) occupies the central 
place, and so we have to begin with it and 
see how we can go up to principal Vedanta or 
Vaishnavism (Vedanta-Yoga-Vaiseshika) or down 
to principal Sankhya (Sankhya-Nyaya-Vaiseshika), 

or Buddhism and Jainism. This, as we have point- 
ed out, can be done through the idea of Sacrifice 
or its negation in our actions in the world. 

Principal Sankhya. — ^But the real Story must 
begin with principal Sankhya (Sankhya-Nyaya- 
Vaiseshika) or Buddhism and Jainism, for we have 
to show how Man can rise from the bottom of hi 
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scale to the highest point of thought. Now we-. 
have explained that the principal Sankhya has , 
two divisions, Sankhya-Nyaya and Nyaya-Vaise-, 
sbika, corresponding to which we have Jaina and 
l^uddhist systems of Religion. We have to place 
at the lowest point of thought, and that is 
Sankhya-Nyaya or Jainsim ; and, for convenience’ 
sake we must place his opponents in Nyaya- 
Vaiseshika or Buddhism. This will give us the 
^t conflict between them ; but the two, being 
parts of the same principal system, will, soon 
be reconciled, and Man will easily be able to rise 
from Jainism to Buddhism. 

Pandavas and Kauravas.— A s we shall see, the 
five P(i«iiava brothers are but five parts of one 
Man, and they are placed first of all in Sankhya- 
Nyaiya or Jaina system of thought. Their oppo- 
nents, the Kauravas, are conceived as Buddhists, 
believing in the Nyaya-Vaiseshika ; and so we get 
the flpst connection and conflict between them. 

The Problem. — ^Apd so the conflict begins, 
^/^e have observed that the problem before us 
is to see how Man, placed in jainism or Sankhya- 
h[y«ya, can rise to higher forms of thought. 
PBs opponents belong to Buddhism or Nyaya- 
Vaiseshika ; and, in order to understand the whole 
clearly, it is necessary that, while Man may 
rise from one system to another, his opponents 
should remain in the same system throughout. 

gANKHYA-NYAyA ANp Nyaya-Vaiseshika.— -W e 

havf; eiEfflained that the .first conflict betwew M^n 
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and his opponents is between Jainism and Bud- 
dhism ; and since the two are part of the same 
principal system, Man can easily rise from one to 
the other and accept the latter for his creed. 

Sacrifice and God: Dradpadi and KRiSHNA.-We 
rise from a lower to a higher system through the 
idea of Sacrifice, which contains the idea of God 
as inherent in it. Man (Pawiava brothers) has. 
risen from a lower to a higher system, and so is- 
wedded to Draupadi or Yajnasent, the embodi-. 
ment of Sacrifice, and at the same time makes 
his first acquaintance with Krishna, the supreme 
Creator of the universe. 

The Division of the Kingdom. — We have 
explained that the first conflict between the Kau- 
ravas and Pawiavas corresponds to that between 
Buddhism and Jainism ; and it may be represented 
as follows : — 

creative soul BUDDHI mind Senses of Senses of 
ENERGIES Knowledge Action ' 

SysTEafSQE . Vedanta Yoga Vaiseshika Nyaya Sonkhya 
Philosophy 

Buddhism Vaiseshika .... Nyaya 

(Kauravas) . 

Jainism Nyaya . . • .Sankhya 

(Pandavas) . 

Man, by understanding the idea of Sacrifice 
and of God, has been converted to Buddhism. 
But Buddhism is really included in Saivism, as we 
have explained (MM. II, 292-293); and so Man finds 
it easy to pass into the latter system. 
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.CREATIVE SOUL BUDDHI MIND Senses of Senses of 
ENERGIES Knowledge Action 

Systems of VedaAta Yoga Vaiseshika Nyaya Sankhya 
Philosophy 

Saivism Y oga . . . .Vaiseshika . , , . Nyaya 

(Pandavas) 

BtiDDHiSM Vaiseshika • • . . Nyaya 

(Kauravas) 

As there is no real conflict between 5aivism 
and Buddhism the kingdom of thought can be 
divided between them ; and this concludes the first 
episode of the Story of the Epic., 

Saivism and Jainism ; the Gambling Match. 
But, while there is no conflict between Saivism and 
Buddhism, there is a lot of it between Saivism and 
Jainism, for the pure Sankhya part of this system 
IS entirely outside the scope of Saivism. 

creative soul BUDDHI MIND Senses of Senses of 

ENERGIES . KNOWLEDGE ACTION 

^ Systems of Vedanta Yoga Vaiseshika Nyaya Saakhya 
Philosophy 

Saivism Yoga . . . ..Vaiseshika .... Nyaya 

‘■{Pandavas) « .... 

Jainism, Nyaya... .Sankhya 

(Sakuni) 

And so it is possible to arrange a conflict 
between. Saivism and Jainism. They have a common 
meeting ground in Ny«ya, and yet there is nothing 
in common between two aspects of Saivism and 
one aspect of Jainism, — ^the Digambara school, 
a;Kociated with the pure Sankhya, holding that all 
actions, of whatever kind, must be renounced, and 
that there is no place for God in the scheme of 
the tjhiverse, for it is Praknti alone who creates; 
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This is the second conflict of the Epic, — ^the 
Gambling Match. Man cannot refuse to accept 
the challenge, for he claims to have risen from 
Jainism to Saivism, and is called upon to prove 
his position. Now the Digambara school of Jain^ 
ism has no place for God in its scheme ; and yet 
Man claims that he has risen from this very 
position to Saivism or . belief in God as the 
chief creator of the universe. Let us, therefore, 
assume, in the light of the Digambara school of 
Jainism to which Man himself belonged at one 
time, that there is no place for God in the creation 
of life. Let Man now prove, not only that he 
exists, but that he has a major share in its 
creation. 

Man agrees to argue on the basis that there 
is no God in the universe, and then attempts to 
prove his existence. As might be expected, he fails, 
for no one can convince the atheist in- this way.:! 
And so Man (Yudhishihira) loses all his possesaons 
in the kingdom of thought, and is forced to agree 
that, if we believe that God does not exist, renun- 
ciation of all actions must be regarded as the; 
final end. 

The Character of Prana or the. Soul.— Man, 
having failed to maintain his position of 5aivism, 
has to study the whole problem of life again. 
He has realized that Saivism is no match for Jainism, 
so that if a person is a confirmed atheist or agnostic, 
it is impossible to con-vince him by any arguments 
or ocular proof based on BuddM, Mind, or the 
senses of Knowledge — ^the range of Saivism, He 


f 


948 :.Tm MYSTERY OF THE MAHABHARATA 

feek that the whole question must be examined 
in the light of 'Pianz. or self-conscious Breath, 
the vehicle of the Soul, characterized by both 
Knowledge and Action, — ^and not of Buddhi, 
Mind, and the senses of Knowledge. In other 
words, 5aivism having failed against Jainism, 
he finds that it is Vecknta alone that can succeed, 
not only against Jainism but against the whole of 
principal Sankhya (Sankhya-Nyaya-Vaiseshika), 
including both Buddhism and Jainism. 

-The Battle of Kurukshetra.— And so Man 
studies the problem of life in the light of Trana. 
or the Soul, the essence of Vedanta, after which 
he is prepared to try conclusions with the advocates 
of principal Sankhya, — or Buddhism and 
Jainism, and its three resultant systems of Philoso- 
phy, wz., Vaiseshika, Nyaya, and the pure Sankhya. 
This is the Battle of Kurukshetra. On one side 
we have Vedanta, represented by its first mani- 
i^tation. Yoga, and the two are for practical 
purposes identified, — and on the other we have 
the whole range of principal Sankhya, though the 
quarrel is more specially with Buddhism. The whole 
idea may be represented as follows : — 


SOUL BUDDHI MIND 


CREATIVE 
ENERGIES 
Systems op 

Philosophy Vedanta Yoga, Vai^eshika 
PRitePAL Vedanta Vedanta. .Yoga. . Vaiseshika 
(Pandavas) 

Vai^eshika.,..Nyaya.... Sankhya 


Senses of Senses op 
Knowledge Action 

Nyaya Saokhya 


Starting from the common meeting place of the 

'“ to which both sides admit that 
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God and Nature are joint creators of life, — ^Man 
has to prove that God is the sole supreme Creator 
of the universe ; or, if Praknti exists, it is only 
a silent spectator of his work. Thus he has to prove 
his position of Vedanta, or of Yoga as identified 
with it for all practical purposes, even as Buddhi, 
the basis of Yoga, is with the Soul, the basis of 
Vedanta (MM. I, 67, n. 3). The opponents of Man; 
the Kauravas, are free to adhere to their Buddhist 
or Nyaya-Vaiseshika point of view, and may 
introduce such aspects of the pure Sankhya as they 
legitimately can, without assuming that there is 
no place for God in the scheme of the universe. 

The Resut.t of the Battle. -Man this 
time does not fail. His chief opponents are 
Buddhists and not Jainas and they admit 
that it is necessary to perform actions as a Sacri- 
fice, and hold that God has a certain share in the 
creation of life. And so the task of Man is more 
easy now, and he succeeds in showing that God 
is the sole supreme Creator of the universe. This 
is the result of the great debate or “ Battle ” of 
Kurukshetra. 

The Descending Scale of Thought.— We 
have seen how Man has risen from Jainism to 
Vaishnavism, or Sankhya-Nyaya to Vedanta, in, 
the Ascending Scale of thought. And now, in 
order to complete the whole cycle of thought, we 
must see how he can decline from Vedanta to 
Sankhya-Nyayu or Jainism once more. We 
. have explained that Man rises from a lower 
to a higher system of thought by means of the 
idea of Sacrifice ; and now we see that when he 
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abandons this idea, he sinks to lower systems of 
thought ending in Nyaya or Sankhya-Nyaya, 
(Jainism) once more. 

This, in brief, is the plan of the Story of the 
Mahabharata, — ^the conflict of different systems 
of Philosophy and Religion through different stages 
in the Asceiiding and Descending Scales of thought. 
First of all we have a conflict between Jainism and 
Buddhism ; then between Buddhism and Saivism ; 
and we see that there can be no real differrace 
between them. Then we have a second real conflict 
between Saivism and Jainism, in which it is Jainism 
that succeeds. And finally we have a great con- 
flict between Vaishnavism on the one hand and 
Buddhism and Jainism combined on the other; 
and the former succeeds. Then, in the end, we 
have the Descending Scale’ of thought as well, 
where Man is seen to slide back from Vedatnta to 
i Ny^a or Buddhism once more. 



CHAPTER IV 


THE HISTORY OF THE MAH4BHARATA 

We have observed that the Mahflbharata is 
,a picture of all the great systems of Kdndu Philo- 
sophy and Religion in Story-foiin. But it is 
generally believed that the Epic is a historical 
or quasi-historical work, a poetic narrative of the 
great kings and heroes of ancient India, who 
actually lived and ruled in the land, and have 
left behind them names that are still current in the 
country. The same is said to be the character 
of the R«mflya«a too, — ^the “Story” of the wander- 
ings of Rama ; and Rama and Knshm are the 
two favourite deities of the Hindus today, and 
many grea,t and famous cities are still associated 
with their birth and scenes of activity, — ^Ayodhya, 
Mathura, Indraprastha, Dvaraka, and the • 
r^t- Had they never actually lived and ruled; 
how, it might be asked, could cities and countries 
have been associated with their life ? — ^for in the 
Mahabharata are mentioned almost all the name^ 
of the provinces of India current to this day,-^- 
from Gandhara or Kandhar in the north to Madra 
or Madras and Lanka or Ceylon in the south, and 
from Sindhu or Sind in the west to Vanga or Bengal 
in the east. 

But if, in spite of all this, the Mahabharata is 
really a picture of systems of Philosophy and Religion, 
the explanation is, not fax to seek. It is probable 
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that a number of these names were current in the 
country before the composition of the Epic, and 
were utilized for purposes of the narrative ; but, 
as we have pointed out (MM. I, 331, seq.), the 
ancients conceived of India as a pictme of the whole 
tmiverse, and some of the names must have been 
defiberately coined to convey ideas of Philosophy. 
Fof instance, the name Manasa, literally “ of Manas ” 
or the Mind, given to a lake, might also refer to the 
character of the Mind. In the same manner 
Dvaraka, the name of a city, might also have its 
literal meaning as “ a body with gates,” referring 
to the human frame with its organs of the 
senses, — ^the eyes, ears, nostrils, etc., which are 
described as gates in the Sacred Books. This 
association of names of places with ideas, events, 
and individuals is not peculiar to the ancients alone ; 
and many names of places, institutions, and even 
countries have been changed from time to time in 
■* more recait history to perpetuate the memory of 
ideas, actions, and men. 

Thoughts and Things.— Again, the ancients 
did not regard Thoughts as altogether different 
from Things. They held, even as modern Science 
is coming to beheve, that all Matter is created 
out of the Mind (MM. I, 68) ; and so to them 
an Idea was as living a form of life as material 
things perceptible to the senses. This too is the 
essence of all Art, from Architecture to Painting 
and Poetry,— to change the abstract into concrete 
^and the individual into the universal form ,' 

M is to. this, that we owe all poetic devices and 
; figfir^ of speech,. Ihe Mahabharata, as a picture 
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of Philosophy, contains only a more general appli- 
cation of this method to systems of thought and 
the great creative energies of life ; and the images 
drawn are so human and true because ideas are 
conceived as real, living forms of flesh and blood, 
with human thoughts and human sjmpathies, 
and the actions of real, living men. Castes, customs, 
institutions and laws, as well as systems of Phi- 
losophy and Religion have all been rendered 
in the light of the great problems of life, and India 
becomes a miniature of the whole universe. 

The History of Philosophy and Religion. — 
But the Story of the Epic may be regarded as truly 
historical in the larger sense of the term. History 
is not a mere narrative of heroes and kings, oi 
an account of their deeds of victory and war. 

It is not a mere description of the rise and fall of 
states, or the institutions and associations of men 
Rouped together for social and political ends. ' 
We have begun to recognize that, much more 
than this. History is a record of movements of 
thought, resulting in actions and the establishment 
of institutions. In the social, economic, and 
piolLtical world parties, institutions, and organ- 
izations are formed on the basis of ideas and 
opinions, policies and principles ; and it is these 
that make history and shape the actions of men. 
And it is in this sense that the Mahabharata may 
be said to be a History, dealing with the rise and 
fall of systems of Philosophy and Religion in the 
Kingdoms of Thought ; and it is a matter of common 
knowledge that Religion has played a. most im- 
portant part in shaping the history of the world. 
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The rise and fall of these systems of Philosophy 
and Religion, and the story of their triumph and 
disgrace is the one great fact of early Indian 
history with which all students of the subject 
are familiar. We know how for a time the religions 
of Vishwu and Siva prevailed; how they were 
overthrown by the religion of Buddha ; and how 
the former triumphed in the end once more. And 
this is exactly the course of the Stoiy of the Maha- 
bhaarata. We see how Buddhism prevails at first ; 
then Man, bom in Jainism, rises first to Buddhism, 
and then to Saivism and Vaishnavism, and succeeds 
in overthrowing Buddhism and Jainism everywhere. 

Then we are told of great Princes in the past, — 
A5oka,\ Kanishka, and Harsha, — who were con- 
v^ted from Hinduism to Buddhism, and vic& versa 
and who held great Councils of learned and reli- 
gious men from all over the land to discuss the 
principles and practices of their systems of thought. 
And the Gambling Match and the great Battle of 
Kurukshetra may be said to correspond to these 
great assemblies, where mighty “ battles ” of 
thought were fought by rival systems, and many 
king doms of Mind and Faith were lost and won. 
In this sense also the Mahabhorata may be said 
to be a historical work. 

Again, it is possible that a great and terrible 
War took place in India in the past, carrying away 
millions of men and spreading havoc around ; and 
thfe might have suggested the theme of a universal 
conflict of Thought to a great Poet and sage of those 
days. All war is, at its root, a conflict of thought, 
mo^on mid intet^t, ^sociated with the actions 
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of men, — ^bursting out at intervals into the strife 
of nations. Such a great war probably took place 
in India in the past, changing the whole course 
of its history. That would probably account for 
the Dark Ages of India, when the whole country, 
falling from the height of power, sank into dust 
before the attack of the foreigner, — the Greek, 
the Hun, and the Muslim from the mountains of 
the north. 

There is also another sense in which the Epic 
may be regarded as historical. Wherever there 
are great systems of Philosophy and Religion, 
we have their teachers too, and it is probable that 
such great heroes and sages lived in India in the 
past. But in course of time their ordinary 
work-a-day life was forgotten, and they came to 
be idealized in their own teachings and deeds. 
Such is the idea of Buddha and Christ and the 
incarnations of Vishnu ; but, if ever real men •• 
were associated with their ideas, the accounts 
that we have of them in the Sacred Books relate 
not so much to their actual life, as to the idealized 
conception of the form of God they personify. 

Finally, the Story of the Mahabharata, as a 
picture of different systems of thought, is an 
account of the universal history of Man or 
the human race. We have seen how in the 
Ascending Scale of thought, culminating in Vedanta, 
we proclaim the victory of unceasing Action as 
a Sacrifice ; but in the Descending Scale Man 
comes to believe that the Soul is a mere spectator 
of the work of Nature or Prakriti, and Knowledge 
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or the renunciation of Action is his goal. This 
in brief, is the history of each individual being 
as well as the whole human race. When we are 
young and strong and in full possession of our 
powers, we engage in actions, win victories and 
make conquests, and never seem to tire. But 
when we grow old, when our strength declines, 
and the spirit grows faint, we take hfe more quietly, 
and wish to become mere spectators of its play. 
This completes the whole cycle of existence, from 
youth to age and decay, of individuals, nations, 
and the whole human race. Vedanta and Vaish- 
navism correspond to action, life and success ; 
while Buddhism and Jainism to the decline of life 
when we fear that the end is come. 

This is the essential character of the Mahabharata, 
and everything else is subordinated to this one 
idea, viz., a picture of all systems of Philosophy 
and Religion in Story-form. It is said to be an 
“ Itihasa,” which is usually understood to mean 
“ a history but, according to the ancient rhethod 
of Letter-analysis, it signifies “ a progress from 
the Philosophy of Nature to that of God";” and this, 
as we have pointed out, agrees with our idea of the 
Epic as a picture of all systems of Philosophy, from 
the pure SanlAya, with its belief in Nature 
as the sole creator of life, to Vedanta, holding that 
it is God alone who creates. 


1. Itihasa (Ha,h,a,8a) means **{Iti) That is to say, (h 
Nature or Praknti (o) leading to (sa) Qod.” In other wordj 
it means "leadii^ from Nature to and that is really 

idea oE ^e ,'Mahabharata. 
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The Date and Author of the Epic. — ^An- 
other problem of the Epic relates to its date 
and authorship. It is said to have been 
originally composed by Vy«sa, and recited by 
Vaisampayana at the great Snake-Sacrifice held 
by Janamejaya, the son of Parikshit, the grandson 
of Arjuna ; and thereafter narrated to the i?ishis 
by Soufi (Adi P. I, i, i-ii). The original is said 
to consist of six million verses, out of which only 
a Lac or a hundred thousand are believed to be 
current among men. That is the Mahabharata 
we know, an abstract of the original work (Svarg. 

P. XVIII, V, 48-52). Souti is said to have known 
8,800 verses ; Suka, the son of Vy«sa, 
an equal number, and San jay a, who narrated the 
Bhagavad Gita to king Dhntarashfira, an equal 
number too (Adi P. I, i, 81-82). 

We have observed that the Mahabharata is a 
picture of the progress of Man from Sankhya- • 
Nyaya or Jainism to Vedanta, and this account 
of its author and reciters expresses the idea of its 
subject-matter and range. We shall see in 
the course of these pages* what these names signify 
and then we shall understand how they express 
the character and scope of the Epic, and are not 
names of persons in the ordinary sense of the term. 

The Mahabharata, according to competent 
scholars, bears, in its different parts, the stamp 
of different authorship, and they believe that 
these parts have been composed at different, 
times. We have observed that it is a Story of 


1. See Vol. IV. 
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i 

l! 

I the conflict of systems of thought, — between Jainism 

I and Buddhism; Buddhism and Saivism; Saivism and 

] Jainism; and Vaishnavism on the one hand and 

Buddhism and Jainism combined on the other. And 
the Philosophy of these is to be traced back 

i to the Vedas ; and so the Mahabharata is 
said to be the fifth or last of the Vedas. If, there- 
fore, the Epic is really a picture of systems of Plulo- 

' sophy and Religion composed in a certain well- 

j understood Story-form, there is nothing strange 

] in its diflerent parts having been composed at 

' different times. The subject being vast and the 

method elaborate, it is natural that it should re- 
1 quire collaboration. Indeed, it would appear 

to be the work not of a single scholar or poet, 
but of a great school of thought which seems to 
have flourished in India in the past. The Vedas 
; contain the essence of all systems of Hindu 

ii Philosophy and Religion, and they are explained 

; in different ways in the Brahmawas and the 

I Upanishads ; and the same idea is expressed in 

I the Purawas and Epics in Story-form. The 

I subject-matter is the same, only the form of ex- 

I pression is changed from time to time; and 

I those who adopted it knew what it implied. 

Hence the fact that different portions of the Mah«- 
blunrata have been composed at different times, 
does not in any way militate against its unity 
of design or execution. It points all the more 
clearly to its having been planned in a scientific 
manner, where every addition is a new point of 
view explained and a new acquisition of thought. 
Indeed, it may be regarded as an Encydo- 


CJhap. IV. THE HISTORY OP THE MAHABHARATA 369 

psedia of all Science, Philosophy and Religion of 
the Hindus of the past ; and, like ah. modem 
works of this kind, required the collaboration of 
many minds, with each new addition of knowledge 
from time to time. But the central idea is the same, 
and it is with this that we shall deal m these pages. 


CHAPTER V 


THE ESSENCE OF THE EPIC 
I. ADI PARVA 

We have examined the general plan and idea 
of the Story of the Mah«bh«rata ; and here it 
would be convenient to give a brief account of all 
the eighteen Parvas or Sections of the Epic as a 
whole, and then proceed to examine the main 
Story in detail. We shall deal with the latter 
in the last Volume. 

The Lunar Line. — We have explained that 
the best way to construct a Story, as a picture 
of all the great systems of Hindu Philosophy, 
is to begin with the character of the Mind as a 
meeting place of all principal systems of thought. 
Corresponding to this we find that all the chief 
characters of the Epic, the Kauravas and Vanda.- 
vas as well as Knshtia, belong to the Lunar race, 
the family of the Moon, the presiding deity of the 
Mind. 

The Court of Brahma.— We have to begin 
at the very bottom of the scale, and show how 
we can rise from principal Sankhya (Sankhya- 
Nyaya-Vaiseshika), or Jainism and Buddhism, 
to principal Vedanta (Vedanta-Yoga-Vaiseshika) 
or Vaishnavism; and so the very first scene of 
the Mahabharata opens in the Court of Brahma, 

380 
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the ddty of principal Sankhya or Buddhism and 
Jainism (MM.II, Chapter XI). 

Uparichara.. — ^We have shown that in the 
three principal systems of Philosophy and Religion 
principal Yoga or Saivism (Yoga-Vaiseshika- 
Nyoya) occupies the central place ; and, 
starting from this system, we can either 
go up to Vaishnavism or principal Vedanta, or, 
if we deny the idea of Sacrifice, we can . go down 
to principal Sankhya or Buddhism and Jainism. 
It is, therefore, convenient to make a b^inning 
with Saivism, and that is personified by Upari- 
chara*, the king of Chedi. He refers in particular 
to Buddhi, the highest energy in this system, 
and so is said to be a devotee of Indra, the deity 
of Buddhi. 

Girika, — According to Saivism God and Nature, 
or Purusha and Prakriti, are regarded as joint 
creators of life ; and so the king has Girika for 
his wife. But in the domain of Buddhi, specially 
associated with this system, Praknti is a mere spec- 
tator of the work of Purusha, who alone creates. 
And so Uparichara has no areative contact with 
his wife. He is filled with a desire to create, and 
his creative energy, or semen virile, comes out at 
the very thought. It is stored up in the world of 
manifest life or Praknti, and that is an Apsara 

1. We shall examine the meaning of this and other names 
in the light of the ancient method of Letter-analysis when we 
deal with the whole Story in detail in the next Volume. Here 
it is unnecessary to burden the reader with technical details of 
ihteipretation. 
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or Water-n5niiph, Water being regarded as a S5anbol 
of Praknti. As Saivism holds that Purusha 
and Praknti, or Man and Woman, are joint creators 
of life, out of the creative energy of Uparichara 
arise a boy and a girl, Matsya and Satyavati, — 
the former representing the Purusha, and the latter 
the Praknti, of Saivism. 

Santanu. — ^We have now to examine the connec- 
tion between principal Yoga and principal Sankhya, 
or Saivism on the one hand and Buddhism and Jain- 
ism on the other. The latter is personified by 
S«ntanu, the Purusha of principal Sankhya, 
(Sankhya-Nyaya-Vaiseshika) ; but, as this S3^tem 
has no place for Purusha or God in its pure 
Sankhya aspect, Santanu refers more specially 
to Vaiseshika and Nyaya, the basis of Buddhism. 
We have explained that Buddhism is connected 
with both principal Sankhya (Sankhya-Nyaya- 
Vaiseshika) and principal Yoga (Yoga-Vaiseshika- 
Nyaya), or Saivism, and so Santanu is a connect- 
ing link between these two systems. 

Ganga and Santanu. — ^Santanu personifies the 
Mind and the senses of Knowledge, or Vaiseshika 
arid Nyaya, as parts of Buddhism and Jainism (San- 
khya-Nyaya-Vaiseshika). Both these systems hold 
that Purusha is associated with Praknti; but, accord- 
ii^ to Nyaya he is but a spectator of her work, 
and according to the Vaiseshika the two are almost 
equal, but the share of Praknti is a little larger 
tl^ his.^ Santanu must, therefore, be associated 
with. a wife or Praknti in both these systems, but 
with a diff^eht share in the work of creation in each; 
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Let us begin at the bottom of the scale. Santanu, 
as the Purusha of Nyaya, must be associated with 
Praknti, but he can only be a spectator of her work. 
This Praknti of Nyaya is Ganga. She is the chief 
creator of life, and so she cannot brook any inter- 
ference on the part of her " husband.” If he 
claims a share in the work of creation, that is, if 
he interferes with anything she does, he ceases 
to be the Purusha of Nyaya, and she, as Praknti 
of that system, must leave him. This is the 
condition of her marriage with Santanu; and, 
as he is the Purusha of Nyaya at this stage, he 
agrees. 

The Eight Vasus. — ^We are told that there 
are eight divisions of Praknti, — Buddhi, Egoism, 
Mind, and the five elements* ; and so Ganga 
is the mother of eight Vasus. They are bom of 
her and she is Praknti ; and, as Water is a symbol 
of Praknti (MM. I, 37, n.2), she throws them, 
into water as soon as they take their birth, to show 
that they belong to Praknti. 

Bhishma. — ^But Nyaya does not deny the 
existence of God. It holds that he exists, only 
either as a spectator of the work of Praknti, or with 
but a small share in its creation ; and so even in 
this system all things are not of Praknti. Rather 
in each form of life there is a Purusha, — something 
that does not belong to Praknti. And so out of 
each Vasu or child of Praknti there must remain 
somethii^ that does not belong to her, — ^that belongs. 


1| BhG, VII, 4, 
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to Puruslia and so survives*. Hence we are told 
that Bhishma was allowed to survive, and he con- 
tained the energy of each of the eight Vasus. 
He personifies, therefore, the Purusha of Nyaya ; 
and as Purusha in this system is either a spectator 
of Praknti or has but a small share in the work 
of creation, Bhishma remains a celibate through 
life, and cannot have an issue. 

Santanu’s Interference and Ganga’s De- 
parture. — ^We have seen 5antanu as the Purusha 
of Nyaya ; but he is the Purusha of Vaiseshika 
too. We have seen how creation takes place 
in the light of Nyaya, and it is time we saw how 
it does in the Vaiseshika too. And so Santanu 
now becomes the Purusha of the Vaiseshika, — 
almost an equal creator of life with Praknti, — and 
so he must “interfere ” with the actions of Ganga. 
But she cannot admit his claim without changing 
^her own character and becoming the Praknti of 
the Vaiseshika ; and, as she is unable to do so, 
she has to leave him when he ceases to be the 
Purusha of Nyaya. And so we are told that 
Ganga left her husband as soon as he interfered 
with what she did, and disappeared. 

The Birth of Vyasa. — ^Let us now return 
to Satyavati, the Praknti of 5aivism. As we 
have explained, the range of this S 3 ^tem extends 
from Yoga to VaisesMka and Nyaya ; and in the 
first Praknti has but a small share in the work 
of creation ; in the second she has an equal 

1. We have explained that all life is associated with Parasha 

and d^th with Praknti (MM. 1, 260„n. 3, 4 j 305, n.3). 
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part with Purusha ; while ia the third Purusha 
has but a small share in the work of creation, 
and it is mostly she who creates. 

We have dealt with Gangii, the Praknti of 
Nyaya. Let us now examine the idea of Satyavatf 
as Praknti of Saivism (Yoga-Vaiseshika- Nyaya). 
She has to act as Priknti of Yoga, Vaiseshika 
and Nyaya separately ; and as Priknti of Yoga 
she can have only a small and casual creative 
contact with Purusha ; and that is Parasara the 
sage, the Purusha of Yoga. As she has little 
creative contact with him, she remains a virgin 
after it ; and the child of this union is Vyasa, who 
personifies Buddhi or the Yoga system of 
thought out of which he is bom, — for parent 
and child are often identified in sacred literature. 

We have explained that Buddhi may be con- 
sidered in itself as characterized by certainty of, 
judgment and peace (MM. I, 66, n. i), or else as 
identified, for all practical purposes, with the 
Soul (MM. I, 67, n. 3). Both these aspects of 
Buddhi are personified by Vyasa. He is said 
to have been given to Tapas (heat, austerities), 
characteristic of Buddhi* ; and, like consciousness 
or memory, characteristic of the Soul (MM. I, 
431-432), makes his appearance whenever he is 
remembered. 

Vyasa the Author of the Mahabharata 
AND OTHER Sacred Books. — It is in this light 

I. Buddhi is symbolized by the Sun (MM.I, 65 ,n. 7 ), which 
is characterized, by Tapas or heat; and so the Sun is also called 
TafKUiai. 
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that we have to understand the idea of Vyasa 
as not only the author of the Mahabharata, but 
also a number of Upanishads and Purawas, and 
the compiler of the four Vedas too. He personi- 
fies Buddhi as we have explained; and the idea 
of his authorship of the Sacred Books is that they 
are to be understood in the light of the character 
of Buddhi, both in itself and as identical 
with the Soul. We begin from the known to the 
unknown, and see around us that life is created 
out of the union of the male and the female ; 
and, starting from this, we may rise to the idea 
of God as the chief creator of the universe, and 
Praknti as either a spectator, or with but a small 
share in the work of creation. This is the idea 
of Yoga, personified by Vyasa, and we shall see 
that this is exactly the literal meaning of the 
word *. 

r- Santanu and Satyavati.— ^antanu is the 
Purusha of Vaiseshika and Nyaya, and 
. Satyavati the Prakriti of Yoga, Vaiseshika and 
Ny«ya. She has played the part of the Praknti 
of Yoga, and now the two other s 3 rstems re- 
main. Both she and 5«ntanu are Purusha and 
Prakriti of the same systems of thought, and so 
eminently suited to each other. But Santanu 
belongs to Buddhism and Jainism (Sankhya- 
Nyaya-Vaiseshika), while sheto Saivism (Yoga- 
Vaiseshika-Nyaya) ; and though both of them 
, meet in the region of Vaisesihka and Nyaya, 
Satyavati belongs to a higher system than Santanu. 

I. , MM. IV, Ghpter II. 
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And so it is Santanu who goes out to seek her, and 
she agrees to many him on her own terms. 

ViCHiTRAviRYA AND Chitrangada. — ^Satyavati, . 
the Prakriti of Yoga-Vaiseshika-Nyaya, is 
associated with Purusha in all the three systems, 
and in each of them she must have an issue. She 
has Vyasa to personify Yoga; and now she has 
two more sons, Vichitravirya and Chitrangada 
by Santanu, to personify Vaiseshika and Nyaya 
respectively. 

The Death of Santanu. — ^Santanu is the 
Purusha of Vaiseshika and Nyaya ; and both 
these systems are now personified by his sons ; 
and so he goes out of the picture and is said to 
liave passed away. 

The Death of Chitrangada. — Chitrangada 
personifies the Nyaya system of thought ; but 
that is personified by Bhishma, and with a * 
complete idea of what it implies. And so Chit- 
rangada goes out of the picture too and is said 
to have been slain. 

Amba, Ambika, and Ambalika. — We have 
had some idea of Praknti. Satyavati is the Praknti 
of Saivism (Yoga-Vaiseshika-Nyaya) while Ganga 
of Nyaya. Let us now examine the idea of Pra- 
knti more completely. 

We are told that there are three forms of Praknti 
associated with the physcial energy of the Heart, 
the Mind, and the Senses ; and these are personi- 
fied as Ida, Mahi, and Bharati in the Vedas 
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(MM.I, 345, seq.). Corresponding to these we have 
Amba, Ambik«, and Ambalika in the Mahabharata, 
and these names occur in the Vedas too. 

Now the Praknti of the physical energy of the 
Heart is the Praknti of the pure Sankhya ; and, 
as this system has no place for Purusha or God in 
its scheme of life, Amb« the Praknti of the Heart, 
can get no husband in the whole world. 

Ambika is the Praknti of the Mind, and she 
can have a Purusha or husband in Vichitravirya 
who personifies the same energy. And so the 
two are married together. 

Ambalika is the Praknti of the senses (of 
Knowledge) or Nyaya. Who can be her Purusha 
or husband ? Now we are told that the Mind itself 
may be included under the senses and is called the 
sixth sense (MM. II, 153, n. i) ; and so Vichit- 
^ravjrya, the Purusha of the Mind, can be an ap- 
propriate husband or Purusha of Ambalika too. 

The Death of Vichitravirya.— Vichitravirya 
personifies the Vaisesihka as the upper limit of 
principal Sankhya (Sankhj^-Nyaya-Vaiseshika), 
and according to this system creation belongs 
more to Praknti than Purusha. And so Vi- 
chitravirya cannot create. He marries because the 
Vaiseshika requires that Purusha and Praknti 
should be united together for purposes of creation, 
and he dies without issue because the Purusha 
in this system does not really create. 

The Niyoga of VYASA.~We see that we have 
only two more Purushas left,— rBhishma and Vyasa. 



6hap. V. THE ESSENCE OP THE EPIC 369 

Of these the former personifies Nyaya, and so 
cannot create. Vyasa alone, the Purusha of Yoga, 
is able to create ; and so he is called by Satyavati 
to do so. 

But the Purusha of Yoga should be united 
with the Praknti of Yoga. Here we have only 
the Prakritis of Vaiseshika (Ambika) and Nyaya 
(Ambalika). Vy^isa, the Purusha of Yoga, by 
uniting himself with Prakntis of lower, systems, 
declines from the Yoga system hiinself ; and that 
is the literal meaning of Niyoga (Ni, yoga), “ decline 
of Yoga,” which he is said to have done in con- 
nection with Ambika and Ambalika. 

We have explained that we rise from a lower to 
a higher system of thought by means of Sacrifice; 
but when Sacrifice is destroyed or denied, we fall 
from a higher to a lower system of thought. The 
word “ Niyoga” means ” the opposite or negation 
of Yoga,” and in the “ Niyoga” of Vyasa we see " 
how we can fall from Yoga to lower systems of 
thought by den3dng the idea of Sacrifice. 

All Sacrifice is creative and selfless action, 
characterized by self-control and meant for the 
benefit of all. It embodies the idea of God, and 
gives joy to all. The union of man and woman, 
for creative purposes, is such an act of Sacrifice; 
but where it is characterized by violence or pain, 
it is a denial of Sacrifice ; and in such a imion we 
sink from a higher to a lower state. 

The union of Vy«sa with both Ambika and Am- 
b<dika was characterized by fear and pain ; and so 
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in this case there was a fall from Yoga to lower 
systems of thought. 

The Birth of Dhritarashtra.— Ambika 
closed her eyes in fear at the approach of Vyasa, 
and the idea of Sacrifice was destroyed thereby. 
She represents the Mind and so her son, the 
child of this union, by falling to a lower stage, 
would represent the senses of Knowledge or Nyaya. 
But it is not the mother alone who sinks ; the father 
too shares the same fate. Vyasa represents Buddhi, 
and his son, bom of this negation of Sacrifice, must 
represent one energy lower than he ; and that 
is Mind or the Vaiseshika. Dhntarashiira, the son 
of Vyasa and Ambikat represents, therefore, the 
Mind or the Vaiseshika on his father's side, and 
the senses of Knowledge or Nyaya on his mother’s 
side. He personifies Nyaya-Vaiseshika or the two 
schools of Buddhism. 

The Birth of Pandu. — ^Amb«lik« grew pale 
at the sight of Vyasa, and once again the idea 
of Sacrifice was destroyed. She personifies tlie 
senses of Knowledge or Ny«ya and so her son, 
Pajw^u, represents the senses of Action or the pure 
S«nkhya at the bottom of the scale. On his 
father’s side, however, he represents the 
Mind, like Dhntar«shfi:a ; and so he may be said 
to personify the whole range of principal Sankhya, 
from Mind to the senses of Action,--that is, Buddhism 
^d Jain^m both. But, inasmudi as Buddhism 
is personified by Dhritarashira, ’Pandxi is more 
specially associated with Jainism or Sankhya- 
' Nyaya..’; . 



Ohap. THE ESSENCE Of THE EPIC 3tl 

A Resume. — ^Let us now recapitulate. We 
begin with life as it is before us and see that it is 
created out of the union of the male and the 
female ; and proceeding from this we have to 
find out whether it is the Male or the Female, 
God or Nature, that is the chief creator of the 
universe. 

We begin, therefore, with Saivism (Yoga- 
Vaiseshika-Nyaya) which is based on this idea, and 
it is personified by Uparfchara, with special 
reference to Buddhi, the highest energy of this 
system. His two children, Matsya and Satyavati, 
personify Purusha and Praknti in Saivism. 

After Saivism (Yoga-Vaiseshika-Nyaya) we have 
to get down to Buddhism and Jainism (Sankh- 
ya-Nyaya-Vaiseshika), for we have to proceed 
from the known to the unknown in our quest of 
Truth ; and the known is Nature or the world of 
life around us, on which these systems are based. 
That is personified by Santanu. But, as the pure 
Sankhya part of these systems has no place for Pu- 
rusha or God in the creation of life, Santanu is more 
particularly the Purusha of Nyaya and Vaiseshika 
or Buddhism. 

Ganga is the Praknti of Nyaya. She is united 
with Santanu as the Purusha of Nyaya, and out 
of their union is born Bhishma who is the Purusha 
of this system. 

Satyavati as Praknti of Yoga is united with 
Parasara, the Purusha of that system ; and out 
of their union is born Vyasa who represaits the 
same system of thought. 
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Then Satyavati as Praknti of Vaiseshika and 
Nyaya is united with Santanu the Purusha of 
these systems, and out of their union are born 
Vichitravirya and Chitrangada who personify these 
systems too. 

As Bhishma, the Purusha of Nyaya, is already 
there, Chitrangada, the second Purusha of this 
system, goes out of the picture. 

The Mind is always associated with the senses, 
and so Vichitravirya, the Purusha of the Mind 
on which the Vaiseshika is based, is united with two 
forms of Praknti, — of Mind as well as the senses 
of Knowledge. They are Ambik(3! and Ambalika. 

But Vichitravirya is the Purusha of the Vaise- 
shika in the principal Sankhya (Sankhya-Ny«iya- 
Vaiseshika) where the chief creative energy is said 
to be Praknti and not Purusha. And so he cannot 
- create and dies without issue. 

Two Purushas alone remain, — ^Bhishma and 
Vyasa. Out of these Bhishma, the Purusha of 
Ny«ya, cannot create ; and so Yyasa. alone remains. 

Vy«sa, the Purusha of Yoga, now associates 
himself with the Prakntis of the Vaiseshika and 
Nyaya, — Ambika and Amb«lika ; and since they 
belong to lower systems of thought, and the idea 
of Sacrifice is denied in their union, the result 
is a fall from Yoga to a lower system of thought. 
That is Niyoga. 

Dltntafa^fra, the son of Vyasa and Amlfika, 
drops; down by one degree lower than both his 
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father and mother, and personifies Vaiseshika- 
Nyaya or Buddhism. 

In the same manner ’Patidxx, the son of Vyasa 
and Ambfllika, personifies the whole range of princi- 
pal Sankhya or both Buddhism and Jainism. 
But, as Dhntarashh’a represents Buddhism too, 
Pandu is more specially associated with Jainism. 

Vyasa is also united with a slave maiden ; 
and, as there is a lapse only on his side, Vidura, the 
issue of this union personifies the Vaiseshika which 
is only one degree lower than Yoga personified 
by Vyasa. 

The whole idea of Purusha may now be represent- 


ed as follows: — 




CREATIVE «oTTT 
ENERGIES 

BUDPHI 

^irT^TT^ Senses of 
MIND ■ ki^owledge. 

Senses of 
Action 

Systems of 
Philosophy Vedanta 

Yoga 

Vaiseshika Nyaya 

Sankhya 0^ 

Principal 

Yoga (Saivism) 

Yoga.., 

, .Vaiseshika, . Nyaya 


Principal SankhYa 
(Buddhism & Jainism) 


Vaiseshika. .Nyaya. . . 

• . . Sankhya 

Uparichara* 

Yoga.. 

, .Vaiseshika. .Nyaya 


Santanu* 


Vaiseshika . . Nyay a.* •• 

, . . Sankh^'a 

‘Vyasa 

Yoga 



ViCKITRAVIRYA* 


Vaiseshika 


Chitrangada* 


Nyaya 


Bhishma 


Nyaya 


Vidura 


Vaiseshika 


Dhritarashtra (Buddhism) 

Va’seshika< .Nyaya 


, Pandu (Jainism) 


Nya3"a . . 

... .Sankhya 

* Those who drop out of the picture are marked with an as- 


tensk, 
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It win be noticed that the survivors, Vyasa, 
Vidura, Bhishma, Dhntarashira, and Va'iidu per- 
sonify Yoga, Vaiseshika, and Nysya, and Buddhism 
and Jainism respectively. Of these the first three 
correspond to the range of Saivism or principal 
Yoga, and the last two of principal Sankhya. 

The different forms of Praknti may also be 
represented in the same manner as follows : — 


SIS 

BUDDHI 

MIND 

Senses of 
Knowledge 

Senses of 
Action 





(Physical 
Energy of 





the Heart) 

Systems of 
Philosophy Vedanta 

Yoga 

Vaiseshika 

Nyaya 

Sankhya 

Gakga 



Nyaya 


Satyavati 

Yoga... 

.Vaiseshika. 

. . . Nyaya 


Amba 




Sankhya 

Ambika 


Vaiseshika 




Ambalika Nyaya 

The Plan and the Problem. — Thus we see 
that the two principal systems. Yoga and Sankhya 
(Yoga-Vaiseshika-Nyaya and Sankhya-Nyaya- 
Vaiseshika), have been properly personified, both 
as a whole and in part ; and it is possible now to 
proceed- with the Story. 

We have to place Man at the bottom of the 
scale, that is, Sankhya-Ny«ya or Jaiiiism, while 
those around him are to belong to Buddhism ; 
and this gives us the two halves of principal 
Sankhya. Then we have to see how Man can 
rise from Jainism to higher systems of thought. 

' ■ notice that Jainism is persoiufied by l?andn, 
while Buddhism by Dhritar^shSra; arid so Man 


Chap. V. THE ESSENCE OF THE EPIC 375 

should be born of Vaniu, while his opponents 
should be the children of Dhntaxashira. We 
shall see now how the Story proceeds. 

Dhritarashtra and Gandhari.— Dhntarashft-a 
represents the Nyaya-Vaiseshika or Buddhism, 
and in this system Purusha is associated with 
Praknti. She is Gandhari. 

Their Hundred Sons and one Daughter. — ^W e 
have seen that it is Praknti that is creative in 
principal Sankhya, and not Purusha. And so 
Dhntarflshira cannot create by himself. But the 
real truth is that Praknti, even in the Sankhya, 
cannot create. It is God who is the real author 
of life. And so Gandhari gives birth to an unformed 
lump, which by the grace of Vyasa is transformed* 
into a himdred sons and one daughter ; and we 
have seen that Vyasa personifies Buddhi which, 
for practical purposes, is identified with the Soul, 
the energy of God. As the number hundred re-^ 
presents something large and indefinite in sacred 
literature (MM. I, 125), the hundred sons of Gan- 
dhm and Dhritarashtra personify innumerable forms 
of Nyaya-Vaiseshika or Buddhist thought ; and of 
these Duryodhana, the eldest, represents the chief 
idea of Buddhism himself. The daughter is the 
Praknti of principal Sankhya or Buddhism and 
Jainism to which the mother belongs; and we 
have explained that a woman always personifies 
Praknti. 

Duryodhana. — We have observed that Dur- 
yodhana, the eldest of the hundred sons of Dhn- 
tarashtra, personifies Nyaya-Vaiseshika or Buddhism. 
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Pandu, Kunti and Madri. — Vandufis we have 
explained, represents Sankhya-Nyaya or Jainism. 
We may examine Sankhya-Nyaya from two points 
of view,— in connection with Sankhya and with 
Nyaya, — and this gives us the two divisions of 
Jainism, — ^the Digambara and Svetambara school 
respectively. Pawdu has therefore to be associated 
with two forms of Praknti, representing Sflnkhya 
and Nyaiya, and they are Kunti and Madn. 

The Birth of Kunti. — Kunti represents 
Prakriti of the pure Sflnkhya, that is, as the 
sole creator of the universe. But the real 
truth is that it is God who creates Praknti itself; 
and when, with his power, she creates, the 
people imagine that it is Praknti that does so. 
' Kunti, therefore, belongs to the family of Knshwa, 
the supreme Purusha of Vedanta, the sole Creator 
of the imiverse ; but she is given away to another 
prince, Kuntibhoja, and is brought up by him 
’'as his own daughter. 

Kunti and the Brahmana’s Boon. — As Kunti 
is the Praknti of the pure Sankhya, regarded as 
creative in itself, she has the power of invoking 
any deity she likes with intent to create. 

Kunti and Karna.— As we have explained, 
the creative energy of Praknti in the Sankhya is 
identified with vital energy or semm virile, 
transformed out of blood, into which Food is changed. 
Hence Praknti may be said to give birth to Food 
which creates. That is Kar»a, representing the 
V^etable kingdom, seed, grain, or corn, which 
constitutes ultimately the food of all living creatures, 
whether herbivorous or carnivorotis. 
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Pritha. — We have observed that our planet 
Earth may be identified with the Prakriti of the 
Samkhya (MM.I, 49-50) ; and so Kunt« is also called 
Pritha, wWch is akin to Pnthvi or our planet Earth. 
The birth of Kar»a or grain further implies 
that the Vegetable kingdom or Food is created 
out of the Earth ; and in the Upanishads the Earth 
itself is identified with Food (MM. II, 226, n. 5). 

Karna and the Sun. — ^The father of Kaxna. 
is said to be the Sun, and as soon as Karwa is born, 
Kunt» places him in Water. This means that 
when the Earth (Kunti) is heated by the Sun, and 
water is present too, grain or seed (Karwa) is. created 
in the Earth. It germinates when it is placed 
in water. 

The Five Pandava Brothers. — We have seen 
the birth of the V^etable kingdom in Kar»a ; 
and now we must deal with the birth of Man as 
personifying the Animal kingdom in its highesf 
form. 

The body of an animal may be divided into 
two parts, namely, the head and the trunk on the 
one hand, and legs on the other. In Man the 
forelegs of an animal correspond to arms (MM.II. 
345), These two divisions may be said to 
belong to the two mothers, Kunfa' and Madri ; 
and their three and two sons personify the head 
and tnmk, and arms and legs of Man respectively. 
Yudhishfhira is Buddhi, centred in the crown 
of the head ; Bhima Mind, centred in the brow ; 
Arjuna ’Prana, or self-conscioie Breath, moving 
through all the organs of sense frpm the ears to the 


378 THE MYSTERY OF THE MAHABHARATA 

organ of excretion, — thus completing the whole 
trunk. There remain the fore and hind legs of 
animals, or arms and legs of Man ; and they are 
personified by Nakula and Sahadeva respectively. 

The birth of the five Pandava. brothers corres- 
ponds to the birth of a child, head foremost. 
First of all the crown of the head appears, and that 
is Yudhishdiira ; then the brow, and that is Bhima ; 
then the organs of the senses, — ears, eyes, etc., 
through which Breath or Pram passes, and that 
is Arjuna ; then the arms and then the legs 
appear, and they are Nakula and Sahadeva. 
Again, the arms and legs are similar in form and 
lie together, and may be spoken of as twins. So 
are Nakula and Sahadeva. 

The Birth of Man, — ^The five Panda.vdL 
brothers are, therefore, five different parts of one 
Man. They are born in the pure Sankhya or 
“Sankhya-Ny^jya, personified by Kunt*, M«dri and 
Pandn ; and we have to see how Man, born 
in this way, can rise from the surroundings of his 
birth to pure belief in Go'd as the sole supreme 
Creator of the universe. 

The Death of Pandu, Madri, Satyavati, 
AND Ambalika. — ^The place of Pandu. is now taken 
by Ms five sons, and so he Mmself passes away. 
The pure Sankhya idea of Praknti is the most 
important of aU and contains almost everything that 
is associated with Praknti in the other systems. 
And so Kunti, the Praknti of the pure S«nkhya 
survives, whije Madr*, Satyavati, and Ambalika, 
foj whom we have no further need^ pass away. 
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Ambika, Gandhari, Kunti. — We see that 
the principal Sankhya refers to Praknti as 
the chief creative energy of life, and it is associated 
with three systems, S^nkhya, Nyaya, and Vaiseshika. 
Corresponding to this we have only three survivors 
among women, — ^Ambika, the Praknti of the 
Vaiseshika, Gandhari of Nyaya, and Kunti of the 
pure Sankhya. All the rest pass away. 

The Story of Kripa. — ^Having personified 
Purusha and Praknti in the different systems of 
Philosophy, we might now personify the Teachers of 
these systems. Of these Knpa personifies Sankhya 
or Sankhya-Nyaya, that is, the Jaina S37stem 
of religion. 

The Story of Drona. — ^Similarly, Drowa pro^. 
f esses the Vaiseshika-Nyaya or the Buddhist system 
of religion. He personifies the Mind as associated 
with the senses of Knowledge, to which these two 
systems correspond. - 

Asvatthaman. — ^Asvatthaman represents almost 
the same idea as his father. He refers to the Mind 
as associated with the senses of Action, while his 
father to the Mind as associated with the senses 
of Knowledge only.* 

1. The Mind may be associated with the senses of 
Knowledge, or of Action, or of both. We have explained that 
Mind energy is electric, (MM.1, 66), while the senses of Know- 
ledge and Action correspond to the two aspects of Ether with 
south-seeking and north-seeking magnetic poles (MM. 1, 121; 
Fig. 20). As the association of the Mind with the senses 
corresponds to electro-magnetic energy, the latter may have 
a north-seeking pole or a south-seeking pole or both according 
to the direction of the anergy. 
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Drupada. — ^W e have now to personify the idea 
of Sacrifice, by means of which we rise from a lower 
to a higher system of thought. That is Drupada, 
also known as Yajnasena or “ Lord of Sacrifice.” 
He personifies the idea of Sacrifice in the whole 
range of principal Sankhya or Buddhism and 
Jainism, that is, the Sacrifice of the Mind, and 
the senses of Knowledge and Action. 

Draupadi and Dhrishtadyumna. — We have 
now to distinguish between the creative and non- 
creative idea of Sacrifice. A Sacrifice is truly so 
if the action is performed in the name of God, 
if it is characterized by selflessness and self-control, 
if it is meant for the benefit of all and makes for 
happiness all around. A Sacrifice that is devoid 
•of all these is a Sacrifice only in name. 
These two ideas of Sacrifice are personified by 
Draupadt and Dhrishtadyumna respectively. The 
former always represents true Sacrifice ; the latter 
€oes so only when associated with the idea of God. 

SiKHANDiN. — ^There is a further idea associated 
with Sacrifice. Whenever an act of Sacrifice is 
performed, even though we make use of material 
forces of Nature, it is always ascribed to God and 
attributed to him. In other words Sacrifice has 
power to transform what belongs to Nature or 
Praknti into what belongs to God (MM. I, 428). 
That is, Sikha«(iin, the third child of Drupada, 
who was bom as a girl (Praknti), but, by means 
of Sacrifice and austerities, was . transformed into 
a man (Purusha). 

, Kripa AS Teacher of the Princes.— W e have 
to b^in Always at the bottom of the scale ; and so 
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Knpa, the teacher of Sankhya-Ny^ya or Jainism 
is appointed to teach the sons of (Man) and 

of Dhntarflsh^ra. In other words, they ^ under- 
stand the principles of Jainism. 

Drona as Preceptor. — ^After Jainism comes 
Buddhism, based on Nyaya-Vaiseshika, and its 
preceptor is Drona. And so he is appointed a 
teacher of the princes after Kripa. This means 
that they all understand the fundamental princi- 
ples of Buddhism too. 

Rivalry between Karna and Arjuna. — ^M an 
has now grasped the full range of principal 
Sankhya, or Buddhism and Jainism, and he 
finds that he cannot accept the pure Satnkhya,^ 
or the Digambara school of Jainism in any 
form. That system holds that all hfe is created by 
Nature or Prakriti, and its creative energy consists 
in sewien virile, created out of Food. Now Food i%. 
personified by Kama ; and, as Man has rejected 
the pure Sankhya, based on the energy of Food, 
we have here the first cause of hostility between 
Karwa and the Pam^avas (Man). 

Again Arjuna represents Breath or Prawa, and 
it is that which swallows Food (MM.II, 227, n. 2). 
Hence Arjuna claims superiority to Karwa. 
But it is by means of Food that a creature lives ; 
and so Karua claims that he is greater than Arjuna. 
The hostility between Kama and Arjuna corres- 
ponds to that between Food and the Eater of 
Food, and continues to the very end. At this stage, 
however, viz., of principal Sankliya or Buddhism 




§82 THE MMERIT OE THE MaSabHARATA 

and Jainism, Man admits that the Vegetable 
kingdom possesses the same essence of life as the 
Animal kingdom", and so Arjuna and Kar?ja are 
able to perform the same feats of strength in the 
Tournament. 

Yudhishthira as Heir- Apparent. — ^Man, bom 
in the Sankhya or Sankhya-Nyaya (Jainism), has 
rejected that system and accepted Nyaya-Vaise- 
shika or Buddhism instead. He is, therefore, a 
more fit advocate of that system than those who 
have been born in it, for his conversion is a 
matter of conviction and not due to the accident 
of birth as in the latter case. Hence Yudhishdiira, 
representing Buddhi or the power of reason in Man, 
^is appointed heir-apparent to the kingdom of 
Buddhist thought in preference to the hundred 
sons of Dhntarflshfi’a who are bom in that rehgion, 
implying that this system owes its supremacy 
40 the power of Man’s reason alone. 

Bhima and Balarama. — Man is now estab- 
hshed in Nyaya-Vaiseshika, based on the character 
of the Mind and the senses of Knowledge. He 
therefore feels that he must understand the character 
of the Mind more clearly. Now we are told that 
the Mind is fastened to Vrana. or vital Breath 
(MM. II, 232, n. 2) • hence the two must be brought 
together. Bhima, as we have seen, represents 
the Mind in Man; and Balarama, the brother of 
Krishna, personifies Mind as associated with Prawa 
or Breath ; and so we are told that Bhima . received 
. instmetion from Balarama. 

.. Santii.jP. 2CH, oIzxsIt, 10*17. i 


Chap. Y , THiB fiSSENOi) OP THE EPIC 

The House of Lac. — By understanding the 
true character of the Mind, which is a connecting 
link between all principal systems of thought, 
Man will soon be in a position to transcend the limits 
of Jainism and Buddhism to which he still 
belongs. This rouses the jealousy of Duryodhana, 
and he wishes to confine Man to Sankhya-Nyaya, 
or Jainism, for the latter’s association with Nyaya- 
Vaiseshika or Buddhism is dangerous to the safety 
of that prince. This attempt to confine Man to 
Sflnkhya-Nyaya or Jainism is described in the 
House of Lac. 

The Escape. — ^But Man, having understood 
the true character of the Mind, cannot be restricted 
to Sankhya-Nyaya or Jainism, based on the senses 
of Knowledge and Action. As Vidura represents* 
the idea of the Mind in all principal systems of 
Philosophy, Man is able to escape from the House 
of Lac or Sixnkhya-Nyaya through his assistance. 
The “ Bila ” or “hole ” through which the 'Panda.- 
vas (Man) escape from the House of Lac, refers 
to the true relation subsisting between the Mind 
and the ten senses ; and Man, having known this, 
cannot be imprisoned in the Jaina system of 
thought. 

Bhima and Hidimba: Ghatotkacha. — Man 
needs to understand the connection between 
the Mind and the material things of life yet 
more clearly. He has understood its connection 
with’ the senses so far ; and now he has to know that 
it is connected with all material things, composed 
of the eleihehts, of which Ether is the firsjE ' and 
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most important. This is represented by the marriage 
of Bhima or the Mind of Man with Hi<?imb« or the 
material things of life ; and out of their union 
is bom Ghatotkacha or Ether, associated with the 
Mmd\ 

Death of Vaka. — ^Man now realizes that 
Praknti or Nature is not the first or sole creative 
energy of life, and that is the idea of his sla3dng 
Vaka, the demon, who personifies Praknti as the 
chief creator of the universe. 

The Pandavas and Draupadi : the 
Appearance of Krishna, — ^Man has risen from 
Sankhya or Sankhya-Nyaya (Jainism) to Nyaya- 
Vaiseshika or Buddhism ; and has, moreover, 
^understood the true character of the Mind as linked 
with Prana, the vehicle of the Soul. Now we have 
explained that we rise from a lower to a higher 
system of thought by means of Sacrifice, which 
.embodies the idea of God as inherent in it. Man 
may therefore be said to be married to or united 
with Sacrifice, and at the same time to have an 
inkling of God. This is the idea of the wedding 
of Draupadi, — ^who personifies creative Sacrifice 
of the Mind and the senses, and so is called Yaj- 
liaseni, — with the five Pawiiava brothers or Man. 
It is at this time that Knshna, the supreme Creator 
of the universe, makes his first acquaintance' with 
the 'Panda.vBS. As Sacrifice is characterized by 
the idea of God, Draupadi is called Krishna too. 

The Wife of Five.— Each of the great ener- 
gies of life of which Man consists, — viz.,' Breath 

I. CSf. MM. I. 66, n.4. ^ ^ ^ 
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or Pr««a, the vehicle of the Soul, Buddhi, Mind, 
and motion of legs and the action of hands, — is 
capable of a separate activity conceived as a Sac- 
rifice. Hence all the five Paniava brothers, who 
personify these energies in Man, are wedded to 
Draupadi. 

But all action is really performed by Vxanz. 
or Breath. It partakes of Air, the element of all 
action (MM. I, 70), and it is the vehicle of the 
self-conscious Soul, which directs all action. This 
is personified by Arjuna ; and so it is he who 
wins Draupadi or action conceived as a Sacrifice. 
But, since all energies of Man can be regarded as 
acting separately too, — ^though still under the con- 
trol of the Sold, — she is wedded to all of them. 

Division of the Kingdom : Indraprastha 
AND Hastinapura. — ^Man has now understood 
the whole range of principal Sflwkhya, — S«wkhya- 
Ny«ya and Ny«ya-Vaiseshika, — or Jainism and 
Buddhism. He has also understood the true 
diaracter of the Mind, which enables him to pass 
on to higher systems of thought ; and now he has 
grasped the significance of Sacrifice too. His oppo- 
nents, the Kauravas, adhere -to Nyaya-Vaiseshika 
or Buddhism; and, as Man has accepted this system 
with all its implications, the kingdom of thought 
is divided between them-.- 

But Man has understood the -charaxjt^ 'Of the 
Mind ■ as fastened to Prana, the- vehicle of-, the 
Sold ? and he is also wedded-' tp- -Sacrib&ce,^-w^ 
its idea of God. And so -he can easily pass -on to 
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the next higher scheme of thought, viz., Saivism 
(y<^a-Vaiseshika-Nydiya) through the idea of the 
Saarifice of the Mind. This would take him one 
stage higher than the Kauravas. But Buddhism, 
the latter’s creed, is included in principal Yoga or 
Saivism ; and so, while the two are different, there 
can be no hostility between them. Hence it is 
thought wise that Man should have his own separate 
kingdom of thought, friendly, but different to that 
of the Kauravas. That is Indraprastha, the dty of' 
Indra, the deity of Buddhi, the highest energy cf 
! Saivism. The Kauravas remain where they were, 

j that is in Hastinapura, the city of Nyaya. 

j The Exile of Arjuna : his three Wives.— We 

• have seen that while each of the great energies of 
Man may be regarded as functioning separatdy, it is 
really Vtam. or Breath that causes them all to act. 
Thus Draupadt (Sacrifice) has five P»;jiava brothers 
for her “husbands,” and each of them may be 
conceived as associated with her separately. 
But Arjuna or Pr««a is also present there. This 
is the idea of Arjuna’s presence when Yudhishriiira 
is in Draupadi’s company. 

This renders it necessary for Man to understand 
the true character of Pr«wa or Breath ; and that 
is the idea of Arjuna’s twelve years of exile to 
a forest to practise Brahmacharya or asceticism. 

■ While examining the character of Pr««a we 
see that it functions in connection with the senses 
of Knowledg:e and Action ; and that is the marriage 
with Ui^*. Tbm we see that it func- 
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tions in connection with the Mind, as a result 
of which Imagination is born. In other words, 
when Prana or Breath is centred in the brow, the 
seat of the Mind, we get Imagination ; and we ao- 
tuaUy see that jdl images of the Mind are centred 
there. This is the marriage of Aijuna with Chitr«n- 
gadflt, and out of their union is bom Babhruvahana, 
who personifies Imagination centred in the brow. 
Finally we see that Prana functions in connection 
with the whole world of Nature; and when it does 
so, the Soul — whose vehicle it is, is transformed 
into Egoism or Abhimma. That is the marriage of 
Arjuna with Subhadra, the sister of Krishna, and 
out of their union is bora Abhiman3m, Abhimana, 
or Egoism. 

The Burning of Khandava Forest.— -Man, 
having imderstood the idea of the Sacrifice of the 
Mind, and ako of Prana or self-conscious Breath, 
is now established in principal Yoga or Saivism; 
and as this S3^tem is closely allied to principal 
Ved«nta or Vaishnavism, he is on the threshold of 
tins system too. This is indicated by the burning 
of the Kbandava Forest by Arjima, supported by 
Krishna, and at the instance of Agni, the deity of 
Buddhi, the highest energy of Saivism. 

.. . A Summary of Adi .Parva^ 

the , substance of A<h Paj^a may now be suinr 
marized ^ follows * 

• ■ (i). AU' knowledge is- from the known -to the 
unkno-TOi We must b^[in-,- t&erefore, with the 
ma&t -w^-known facts about 'th«va:^ti<m of hfsr-We 
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see that, in its higher forms at least, life is created 
out of the union of the Male and the Female. 
Starting from this, we have to see whether it is the 
supreme Male or God alone, or the supreme Female 
or Praknti alone, that is the one Creator of the 
universe. 

(2) . We begin, therefore, with the system of 
Philosophy which holds that all hfe is created 
jointly by Purusha and Praknti, the supreme 
Male and the supreme Female, — ^and that is Saivism 
(Yoga-Vaiseshika-Nyaya). 

(3) . There is also another way of examining 
the probleih. We may start at the bottom 

, of the scale, and rise from thence to the top. We 
have seen that there are three principal systems 
of Religion, Vaishnavism,^ Saivism, and Buddhism 
and Jainism. We might begin with the last, and 
* then see how we can rise to Buddhism and then 
to Saivism and Vaishnavism. . 

(4) . We have now to see how; Man, placed in 
J ainis m, can rise to Buddhism ; thence to Saivism ; 
and finally to Vaishnavism. 

(5) . We can rise from a lower to a higher S3rstem 
of thought throu^ Sacrifice, which embodies 
the idea of God. When Sacrifice is denied, we 
fall from a higher to a lower system of thought. 

(6) . All systems of Philosophy can be rendered 
in teams of the creative energy of Purusha and 
Pralpili.; , As . t^^ . are . spoken of as Man .. and 
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Woman, we can personify these systems, in terms of 
Man and Woman too. 

(7) . Our problem is that we must begin with 
Saivism which holds that aU life is created put of 
the union of the Male and Female or Purusha and 
Praknti. Then again we have to start with Jainism, 
and show how we can rise from thence to Vedanta. 
In other words, we have to begin with 5 aivi^ 
and then drop down to Baidhism and’ jainis'm. 
This can be done by doing violence to the idea of 
Sacrifice. 

(8) . Let us personify different s57stems of thought ; 
then by denjnng the idea of Sacrifice, let us get 
down to Jainism. Let us place Man in this system, 
and his opponents, — ^for without a conflict there can 
be no story and no plot, — in Buddhism, and then 
let us see how Man can rise from the system of his 
birth to higher forms of thought. 

(9) . As Man is placed in the Jaina system of 
thought and his opponents in Buddhism, it is easy 
for him to master the latter system and be con- 
verted to it. He finds, however, that he can do 
so only by means of Sacrifice, which contains the 
essence of the idea of God. 

(10) . Jainism is based on the character of the 
senses of Knowledge and Action; and by understand- 
ing the idea of their Sacrifice, Man ascends to 
Buddhiism, based on the character of the senses 
of Knowledge and the Mind. 

(11) . Man now understands the idea of the Sac- 
rifice of the Mind and the senses of Knowledge as 
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well; and so he comprehends the idea of God better 
still. He has now risen h:om Buddhism to Saivism 
through the Sacrihce of the Mind and the senses. 

(12) . As Buddhism is included in Saivism, there 
can be no hostility between Man and his opponents ; 
and so the Kingdom of Thought is divided be- 
tween ^em, and for some time they live in friend- 
ship and peace. 


' 1 




CHAPTER VI 
II. SABHA PARVA 

The Assembly Hall of Yudhishthira. — ^Man 
is now established in Samsm or principal Yoga, 
and we see a picture of it in the Assembly Hall 
of Yndhish#hira. 

The Rajasuya Sacrifice — H e* has risen to 
this stage by means of the Sacrifice of the Mind ; 
and so he performs a Kajosuya. Sacrifice* to com- 
memorate Ins confinnation in it. 

The Death of Jarasandha. — The essential 
idea of Saivism or principal Yoga (Yoga-Vaiseshika" 
Nyaya) is that God and Nature are joint creators 
of life, and it excludes the pure Sankhya which 
denies him, as well as that aspect of Sankhya-Ny«ya 
or Jainism which makes of him only a spectator 
of the work of Nature or Prakriti. The exclusion 
of these S3rstems is described in the death of Jara- 
sandha, without which the Sacrifice cannot be 
performed. 

The Offer of Arghya to Krishna. — As 
the idea of God as chi ri creator is essential to Saiv- 
ism or principal Yoga, specially with reference 
to Buddhi as its chief creative energy, the highest 
place of honour is to be given to God himself 
in this Sacrifice. Hence Bhishma, who represents 

1. .Rajasuya Sacrifice refers to the Sacrifice o£ the Mind. 

S91 
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Ny«ya as the lower limit of principal Yoga 
(Yoga-Vaiseshika-Ny(*ya), agrees that the Arghya 
or mark of honour should first of aU be given 
to Knshwa, the supreme Creator of the universe. 

The Death of Sisupala. — ^But this idea of 
God means the death of the pure Ssnkhya; and 
so i^isup«la, who personifies it, is slain in the presence 
of aU. 

The Sacrifice. — ^After this it is possible to 
perform the Rajaswya or the Sacrifice of the Mind 
without any hindrance. 

The Chagrin of Duryodhana. — ^Duryodhana 
personifies Buddhism or Ny<*ya-Vaiseshika ; and 
he now sees Man publicly established in a 
‘higher system of thought, viz., Saivism or principal 
Yoga (Yoga-VaiseshLka-Ny«ya). But he is unable 
to do anything, for he realises that his own system 
is included in it. Hence his chagrin. 

The Proposal of Sakuni. — ^But while Buddh- 
ism or Ny«ya-Vaiseshika is included in Saivism, 
Jainism, or Sankhya-Nyaya is not ; and one aspect 
of it, viz., the pure Sankhya or the Digambara 
school is entirely outside the range of Saivism. 
The connection between these systems may be 
represented as follows:— 


creative 

energies 

soul buddhi 
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Senses of 
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Action 

Systems of 
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■Sakuni,. who v.repres.ents the Jaina system of 
thought, proposes that there should be a debate 
between him and Yudhishdiira, who claims that 
he has accepted Saivism' in the light ofBuddhi 
or pure reason, — ^for he represents Buddhi himself ; 
and he is sure that he (Sakuni) would be able 
to overthrow -the ’Pmdo.vQ. prince. Man, bom 
in Jainism,-^the pure Sankhya or Sflinkhya-Nyaya,— 
claims to rhave risen to Saivism or principal 
Yoga in the light of reason; let him establish 
his claim in an open debate. Sakuni will take 
up the pure Sankhya position, viz., that there is no 
place for God in the scheme of the universe. 
Let Man accept this at first and prove, in the light 
of his Buddhi or reason, that God not only exists, 
but has a sustantial share in the work of creation. , 

The Hall of the Kauravas. — hs the Hall of 
Yudhishdiira is a picture of Saivism or principal 
Yoga, even so we get a picture of the principal 
Sankhya or Buddhism and Jainism combined 
in the Hall of the Kauravas, 

The Game of Dice : Sakuni and Yudhishthi- 
RA. — ^We have now a . debate between Saivism or 
principal Yoga (Yoga-Vaiseshika-Nyaya) on the one 
hand, and Jakiism or Sankhya-Nyaya on the other. 
It is played between the representatives of the two 
systems. Duryodhana cannot play himself because 
he represents Buddhism which is included in Saiv- 
ism, and so would be easily defeated. Yudhishdiira 
is reluctant to engage in this debate, but he cannot 
refuse the challenge, for he claims to have risen 
from Sankhya-Nyaya or Jainism to Saiyi^, md 
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must show how, in the light of reason, that can 
be done. 

The Rules of the Game. — Before the discus- 
sion begins, they lay down their rules of debate. 
Yudhishfliira is not to presume that God exists or 
has a share in the creation of life — 'for that is the 
very thing that he is called upon to prove. Then 
the final conclusion is to be examined in the light 
of Knowledge or Action as the final goal of life. 
If YudhishiJhira succeeds, it will be agreed that the 
end of life is Action, for God would be an actor 
himself. But if Sakuni wins, the conclusion will 
be that the goal of life is Knowledge and the 
renunciation of Action. 

The Deceit of Sakuni.— Starting in this way, 
Man is unable to prove in the light of reason that 
God exists and creates ; and so Sakuni presses his 
conclusion that the end of life is the renunciation 
of Action. This is the Deceit of Sakuni by means 
of which Yudhishfiiira loses the game. 

The Stake of Draupadi. — The conclusion now 
reached is that all actions, of whatever kind, must 
be renounced; for God has no place in the universe 
which is created by Praknti alone, and we can escape 
from its toils only by renouncing all kinds of action. 
And here a question is asked whether acts of Sac- 
rifice too must be renounced. It seems a fair 
qn^tion and a debate about the character of Sacri- 
fice is believed to be necessary. This is the stake 
of Draupadf, who personifies the Sacrifice of the 
Mhid and-;the senses. .. . .. . 
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Draupadi in the Assembly Hall. — ^The idea 
of God is inherent in Sacrifice. But this very 
thing was excluded from the debate. Draupad* 
therefore holds that she cannot be properly brought 
into the HaU or this debate, for she cannot fit 
in with the scheme of the discussion. But her op- 
ponents hold that a debate on the character of 
Sacrifice is perfectly legitimate; and so Draupadi 
is dragged into the Hall (debate) by force and 
against her will. 

The Unrobing of Draupadi. — ^Sakuni and 
some others hold that the conclusion to which 
Yudhishfliira has been forced is that even acts 
of Sacrifice must be renounced ; and so, since 
all life is now admitted to have been created by 
Prakriti, acts of Sacrifice can have nothing to -do 
with the idea of God. This is the unrobing ” 
of Draupadi in the presence of all. 

Krishna to the Rescue. — ^Draupadi protests 
and points out that when we are afflicted with soAow 
and grief, we instinctivdy remember God, and that 
in itself is a proof,— which even the senses, on 
which Jainism is based, cannot ignore, — that there 
is God. Were it not so, how could we think of 
God at the time ? Her opponents admit the force 
of this argument; and that is the idea of Draupadi’s 
remembering Knsh«a in her anguish. He comes 
to her rescue and the attempt to “unrobe” her 
fails. 

Further Insult to Draupadi.— But while 
her opponents admit the point she has made, they 
are not con^dnced, and stfll they hold that, in the 
light of ■^eir discussion, the idea of C^d as a creator 
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has not been established, and so even acts of Sac- 
rifice must be renounced. And so further insults 
are heaped on Draupadi even after she is “rescued” 
by Krishwa. 

Dhritarashtra’s Intervention. — ^But now the 
tables are turned on her opponents. If acts of 
Sacrifice most also be renounced, the position 
of Buddhism or Vaiseshika-Nyaya itself becomes 
untenable, and the only true and logical creed 
is of the Jainas. And so king Dhritarash^ra 
and his sons must also renounce their own faith ; 
for Buddhism admits the necessity of Sacrifice ; 
and if the latter must be abandoned, there is no 
place whatever for Buddhism too. And so the 
King , seeing what turn the debate has taken, is 
forced to intervene*. He admits the necessity of 

I. Tbe Gambling Match is a debate between atheism and 
agnosticism on the one hand, and dualism on the other. No 
one can succeed against atheists or agnostics if they are allowed 
to challeiige those who believe in God and call upon them to 
prove, in the light of reason, that He exists and creates ; for 
no one can prove the existence of Grod by assuming first of all 
that He does not exist, and then offer proof that He does. 
The only way to meet the atheist and the agnostic is to turn 
the tables on him, to challenge him, instead of accepting his 
challenge. If he does not believe in God at all, if he is a true 
follower of thb Jaina system of thought, he must, like the 
Higambaras, admit that we must renounce all necessary acts, 
refose to take food, wear clothes, or seek shelter. In other 
w<nds, the only logical conclusion is suicide. If, however, the 
atheist or the s^ostic believes that he must live, he must 
admit the necessity of Action, performed as a Sacrifice ; and 
.then- once more we rise to the idea of God, first as a spectator, 
tfa<m as an actor, but unafiected by aoticm, because performing 
it is a Sacrifice. It is only in this way that we can disloc^ 
agnostic. . . 
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performing acts of Sacrifice ; and with that the 
idea of the existence of God is restored, and Man 
is allowed to hold to the faith of his choice, viz.. 
Buddhism or Saivism, at will. This is the idea 
of the restoration of the Pawi^avas to their king- 
dom through Draupadi. 

The Second Game. — ^But Man has succeeded 
in retaining his position indirectly, and not by 
direct evidence. This is hardly a satisfactory proof 
of the idea of God; and so he is required to 
discuss the question once more. That is the 
second Game 

The Exile of the Pandavas. — ^But Man 
has no fresh proof to offer. And so he loses the 
game once more. But this time he promises to 
study the question more carefully, after which he 
would hold a further debate if he can. And so 
the Pa»£?ava brothers, accompanied by Draupadt, 
go into exile for thirteen years. 

A Summary of Sahha Parva. 

(1) . Man is now established in Saivism or prindpal 
Yoga, and renounces Jainism. He publishes his 
creed and invites all to examine it. 

(2) . Buddhism and Jainism, the two ^visions 
of principal S^nkhya, publish their own creeds 
and invite a discussion with Saivism. 

(3) . Then Jainism challenges Saivism to prove 
its position, and show how Man can rise from pure 
Jainism to Saivism. He must begin with the ad- 
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mission that God has no place in the scheme of 
Ufe, and then prove in the light of Buddhi or reason, 
offering evidence satisfactory to the senses, that 
God not only exists but has a large share in the 
work of creation. 

(4) . Man is unable to show, on these premises, 
that God exists and creates. In the circumstances 
he has to accept the conclusion that it is Praknti 
that creates, and so all actions must be renounced. 

(5) . The next question is whether acts of Sac- 
rifice must also be renounced. In the light of this 
discussion Man must agree that such actions too 
must be abandoned. 

, (6). But if that be so, the only logical conclusion 
is that we must accept the creed of the pure 
Simkhya and hold that the only true faith is 
the Digambara school of Jainism. 

**(7). Thus the position of Buddhism itself 
becomes untenable. But this the Buddhists, the 
chief opponents of Man, cannot accept ; and so 
it is agreed that acts of Sacrifice must be performed, 
for life has to be carried on. 

(8) . This restores Man to his orignal point of 
view, viz., that God exists and creates ; for the 
idea of Sacrifice embodies the idea of God. 

(9) . But Man has not proved position by 
means of direct evidence ; and so he mi6t • examine 
the whole qu^tion once more and discuss- it afresh 
■when--h©-is more fally /prepaied. 



CHAPTER VII 
III. VANA PARVA 

The Banks of the Ganga. — ^The world around 
Man is wedded to Buddhism, based on Vaiseshika- 
Nyaya ; and it is from this stage that he must 
commence his quest. He must begin wth Ny«ya, 
at the bottom of the scale, and seek for proof in 
support of his belief. And so he comes to the banks 
of the Ganga, the Pra.knti of this system, and rests 
under a great banian tree called Pramawa or 
“ Proof.” 

The Discourse of Saunaka. — ^Here he studies 
the character of the systems imder debates, 
Jainism, Buddhism and Saivism. That is the 
discourse of 5aunaka. 

The Worship of the Sun. — ^Man nowstudi^ 
the character of the energy of the Sun, and realizes 
that it is that which causes all life to live and 
grow, including Food or the Vegetable kingdom, on 
which the idea of the creative energy of Praknti or 
the pure Sankhya is based. As the Sun is a s 3 nnbol 
of Buddhi, the energy of the Yoga system of 
thought, this gives him a new proof in support of 
the truth of that system. This is the idea of the 
worship of the Sun by Yudhishfliira. 

Kamyaka Forest: The Visit 05: Vidpra 
AND Krishna. - r-From Nyaya Man has to go on 
to , the Vaiseshika, based on the,, character of the 

m 
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Mind. And so he studies the nature of the Mind ; 
and as Mind is characterized by Desire (MM. I, 
281, n. 7), he goes to the Kamynka Forest or the 
"Forest of Desire.” 

Man has to study the idea of the Mind in all 
the three principal systems of thought ; and so 
Vidura, who represents Mind in all of them, 
com^ to visit the P«m?avas. 

We have seen how through the idea of the Sac- 
rifice of the Mind Man rises from Buddhism to 
Saivism, or Ny«ya-Vaiseshika of the principal 
Sankhya to principal Yoga (Yoga-Vai- 
seshika-Nyaya). And in the latter system, specially 
in its Buddhi-form, God is regarded as the chief 
creator of hfe. Again, Buddhi is, for practical 
purposes, identified with the Soul, the basis of 
Vedanta. And so, when Man reaches the Buddlii- 
stage of Yoga, he can easily pass on to Vedanta. 
Now Man has once again been established in 
principal Yoga, with its range extending to Buddhi; 
and so Knsh»a, the supreme Deity of Vedanta, 
comes to visit him. 

The Worship of Krishna.— -Man has now 
imderstood that God is the chief creator of life. 
Realizing this, he offers worship to Knsh?Mi, the 
God of Vodanta; and this leads him to that system. 

The Cause of Pandavas’ Misfortune.— Man 
realize that the whole mistake in the |)rovious 
4^oussion was that he had agreed -to exclude the 
ideii, of God as the first condition . of debate. 
And so Kn^fia teUs the Patkfeivas that they had 
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lost because he was out of Dv«rak« ; and Dvaraka 
means literally “ the body with gates,” and refers 
to the whole body of Man, with gates or openings 
of the senses, — the ears, eyes, etc. It also symbolizes 
the whole ” body ” of the world of manifest life, 
with its objects of the senses on which Jainism 
is based. 

The Advice of Vyasa and the Mission of 
Arjuna. — ^Man is now made to understand that 
the whole problem is to be examined not so 
much in the light of Yoga as in the light of 
Prana, the vehicle of the Soul and the basis of 
Vedanta. If he understands it in the light of Buddhi, 
the latter should be regarded as the first manifest , 
form of the energy of the Soul and, for practical 
purposes, identified with it. This is the advice 
of Vyasa and the mission of Arjuna to the city 
of Indra. , And we have pointed out that Indra. 
personifies Buddhi as identical, for practical 
purposes, with the Soul, and so does Vyasa. 

Siva and Arjuna. — ^Man has now to under- 
stand the whole range of Vaishnavism (Vedanta- 
Yoga-Vaiseshika) ; and we have seen how we can 
rise to it from Saivism (Yoga-Vaiseshika-Nyaya). 
Arjuna must therefore please Mahadeva, the deity 
of Saivism, before he can understand the essence 
of Vaishnavism or Vedanta. This is the idea of 
the meeting between Arjuna and Siva before the 
former can come to the city of Indra. 

In the City of Indra : Arjuna and Urvasi.— 
After meeting Siva and understanding from him 
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all about Saivism, . Arjuna enters into the 
region of Vedanta ; and so he comes to the city 
of India. There he understands the true character 
of the Soul as neither male nor female. That is 
the idea of the nymph Urvasi's approaching him ; 
and, when he turns away from her, she curses him, 
saying that he would be deprived of his manhood 
and become as one who is neither, man nor woman. 
After understanding the true character of the 
Soul, Arjima returns to his brothers. 

JAYAD.RATHA AND Draupadi. — Jayadratha per- 
sonifies the whole range of Buddhism and Jainism. 
As Buddhism and 5vetaraabara school of Jainism 
,both admit the necessity of performing actions 
as a Sacrifice, he claims to have understood the 
idea of Sacrifice, and so attempts to carry away 
Draupadi, the symbol of Sacrifice. But Jayad- 
jatha has understood the idea of the Sacrifice of 
the senses only and not of the Mind ; for, with the 
Sacrifice of the Mind, we pass out of Buddhism 
and Jainism and enter the next higher system, 
viz., Saivism. Draupadi, therefore, cannot belong 
to Jayadratha: and so she is rescued by the 
Pa«(^ava brothers, and Jayadratha retires in humi- 
liation and disgrace. 

The Questions of the Crane.— -Man has now 
been established in Buddhi, as the highest point 
of Yoga, and also as identified for all practical 
purposes with the Soul. He may, therefore, be 
said to have understood the essential idea of both 
Yoga and Vedanta. The test of his knowledg'e 
is giy^ in the qu^tions of the Crane! 
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End of Twelve Years of Exile. — Man is 
established in Buddhi, whose cycle is indicated 
by the number twelve. ■ And so twelve years of 
his exile are over with this knowledge of Buddhi. 
He has now to realize the essence of the Soul in 
the light of Vediinta, the unmanifest in the .manifest ; 
and, as the idea of the Soul is indicated by. the num- 
ber thirteen, the thirteenth year of exile is spent 
in quest of knowledge of the Soul. 

A Summary of Vana Parva. 

(1) . Man has to understand anew the idea of 
God, and so he goes out into the world of life to 
seek for its proof. 

(2) . He starts at the .very beginning, and examines 
different ways of approaching the problem.- 

(3) . He sees proof of God as creator .in the crea- 

tive energy of the Sun, and feels that He is the 
supreme Creator of the universe. . • 

(4) . He realizes that he lost in the previous 

debate because he agreed at the very start-to- exclude 
the idea of God from the universe-. ■ 

(5) . He sees "that the whole question has to 
be understood in" the light of Vec^nta,— the' charac- 
ter of the 'Soul, and of- Buddhi as its' first manifest 
form, and' identified with it' for all practicai'' pur- 
poses. 

(6) . He understands that he can rise to Vedanta 
only through Saivism. 

(7) , Ho grasps , tbo vtrue. nature . of . the .Soul, . the 

ba^ of Vedanta, :a4^_see§..that it_fe 'nei'ther_ nm!b, 
nor femde. . 



CHAPTER VIII 
IV. VIRATA PARVA 

Virata’s Kingdom: the Disguise of the 
Pandavas. — ^Man has now to understand the 
character of the Soul, the unmanifest in the 
midst of the manifest ; and so the Pawiava bro- 
thers, now at the Soul-stage, must remain un- 
manifest or unrecognized in this world of life ; and 
that is the kingdom of Virata. 

In the King’s SERViCE.-~The essential idea 
of Vedanta arises out of Sacrifice, and Service 
is one of its principal forms. Hence Man must 
undertake to do service in tliis world or the king- 
dom of Virata. As each energy comprising Man is 
capable of service, all the five Paw^Zava brotliers as 
well as Draupad*, the symbol of Sacrifice, under- 
take to serve in the way they can. 

Kichaka and Draupadi: The Death of 
Kichajca. — People have often an erroneous idea 
of Sacrifice, and yet beheve that they alone 
are correct. Kichaka, who personifies tMs idea, 
seels, therefore, to possess Draupadi, the Woman 
of Sacrifice. But they must understand what 
is true and what is false Sacrifice and know 
that they cannot grasp its essence so easily. This 
is expressed by the death of Kichaka and his fol- 
lowers at the hands of Bhima. 

The Capture of the Cows.— T he , opijonents 
of Maaj! .eSfabli^sd in Buddhism, viz., the Kaura- 

, ■■ / 404 ,- ;■ 
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vas and th’dr allies, hold that they alone possess 
all knowledge that can be grasped by the senses ; 
and so they come out to capture the Cows of Yixata; 
— ^for the Cow, as we have explained, refers to the 
senses of Knowledge. But Man, established 
in Vedanta, convinces them that his Knowledge 
too can bear scrutiny in the light of the senses. 
And so Arjuna, who is Prawa, the vehicle of the 
Soul, the basis of Vedanta, succeeds in routing the 
Kauravas, and brings back the Cows of Yirata. 

The Marriage of Uttara and Abhimanyu. — 
Man is now established in Vedanta and under- 
stands the true character of the Soul. But the 
Soul in Vedanta is characterized by unceasing 
action, which must take place in the world of mani- 
fest life. What, then, is the connection between 
the Soul and the world ? Man understands that 
when the Soul acts and associates itself with the 
world, it is transformed into Egoism or Abhimana; 
and that, as we have explained, is the idea of Abhi- * 
raanyu, the son of Arjuna. And so, while the 
Soul, in the purity of its essence, has no contact 
with the world, it associates itself with the objects 
of life as Abhimana. Hence Arjuna (Soul) cannot 
marry Uttara, the daughter of Virajfa himself ; 
but she is wedded to his son, Abhimanyu. 

A Summary of Virata Parva. 

(1) . Man has now to understand the essential 
character of the Soul, the basis of Vedanta, the 
unmanifest in the midst of the manifest. 

(2) . He understands that the essential idea 
of Vedanta is based on Service and Sacrifice; 
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and he teaches it to those who have erroneous 
ideas on the subject. 

(3). He holds that the true character of the 
Soul can be established by means of proof that the 
senses of Knowledge would accept as satisfactory. 

. • (4). He agrees, however, that, while the Soul 
in the purity of its essence is contactless, it must 
associate .itself with the world of hfe, when it is 
transformed into Egoism or Abhimana. 



CHAPTER IX 


V. UDYOGA PARVA 

Preparations for War.— Man has been estab- 
lished in Vedanta, while his opponents hold to 
Buddhism as before. He now demands that his 
claim be recognized, or else a general discussion be 
held. This is the idea of preparations for “ War " 
or a general “ debate.” 

Krishna Assists Both Sides.— Buddhism 
does not deny the existence of God. In the H«ha- 
yana school it either gives a small place to him 
as creator, or holds that he is a spectator of the 
work of Praknti. In the Mahayana school, on 
the other hand, it agrees that God and Nature 
are joint creators of life, only the share of God 
is less than that of Nature. Hence Duryodhan^, 
the esqjonent of Buddliism, feels that he is entitled 
to have (the correct idea of) God on his side; 
and so he seeks the assistance of Knsh«a. Vedanta 
holds that God is the sole Creator of the universe; 
and so Arjuna, the Soul in Man, seeks Knshwa’s 
assistance too. 

As the idea of God is included in both the oppos- 
ing systems of thought, Krishna must assist 
both of them; and so he does. But Buddhism 
gives the first place to Nature, while Vedanta to 
God. And so Knshaa gives aU the strength of 
Nature (or his armies) to Duryodhana, and assigns 

407 
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himself to Arjuna ; and both of them are pleased. 
They have that which they believe to be the Truth. 

Balarama’s Neutrality. — ^Balarama personi- 
fies Breath or Vxmz. in its physical aspect, as 
the energy of strength and action, associated with 
the Mind. In the region of the Mind it is allied 
to the Vaiseshika, the basis of the Mahayana school 
of Buddhism ; while, as the vehicle of the Soul, 
VxandL or Breath is associated with Vedanta. 
Balarama, therefore, feels that he must remain 
neutral, for he cannot divide his character like 
Krishna, and yet he is connected with both. 


The Embassies. — ^The two systems, now pre-, 
paring for “ War,” meet on the common ground 
of the Mind or the Vaiseshika, thus: — 


CREATIVE 

ENERGIES 


SOUL 


BUDDHI 


MIND Senses of Senses of 
Knowledge Action 


Systems of 

Philosophy Vedanta Yoga Vaiseshika Nyaya Sankhya 

Vaishanavism 

(Pandavas) Vedanta Y oga • . • .Vaiseshika 

Buddhism and 
Jainism (Kau- 

EAVAS) Vaiseshika. » « • Nyaya. , Sankhya 


As it is the function of ambassadors to bring 
the combatants together and establish a common 
ground of peace, embassies pass between Man, 
established in Vedanta, and his opponents, profes- 
sing Buddhism and Jainism. 

The Advice of Vidura : the Discourse op 
, Sanat-Sujata. — ^Vidura personifies the Mind in 
^ the three principal systems of thought. As 
the “ combatants ” ' too irieet in this common 
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ground, he* tries to persuade Dhritaraishria to admit 
the point of view of Man. The king is convinced 
and converted, and begins to believe that God and 
Nature are joint creators of life and the share of 
God is greater than that of Nature. This is the 
idea of the Mind as the lower limit of Vaishnavism 
(Vedanta- Yoga-Vaiseshika) ; and this is the ad\ice 
of Vidura and the discourse of Sanat-Sujata. 

The Mission of Krishna. — ^As Buddhism 
gives a certain place to God as creator, Krishna 
himself goes on a mission of peace to the Kaura- 
vas, and tries to persuade them to concede 
the point of Man. But Buddhism cannot do so 
without abandoning its own character ; and so 
Duryodhana, the chief of this faith, is unable 
to agree. 

Duryodhana’s Resolve : the Capture of 
Krishna. — ^Buddhism holds that God has only 
a certain share in the creation of life, and it is less 
than that of Nature or Prakriti. It bdieves that 
this is the Truth ; and so Duryodhana desires to 
“capture ” Krishna while he is in their midst, to 
prove that he (Duryodhana) has caught the true 
idea of the nature of God. 

The Divine Form of Krishna. — But Buddhism 
does not embrace the full idea of God, and so Dur- 
yodhana cannot “ capture ” Kriishna, The latter 
then shows his true divine form as the sole supreme 
Creator of the universCi which the people tremble 
to behold. But Dhritar^*shh-a, ha\'ing been con- 
verted to faith in God, is blessed with a vision, and 
sees Him as He is. 
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Krishna’s Return. — ^Buddhism cannot be 
easily converted to Vedanta ; and Man has yet to 
prove that his idea of God is true. And so Knsh»a 
(God) returns to the Pawiavas (Man) without 
securing peace. 

The Field of Kurukshetra. — ^The whole 
problem must therefore be debated anew ; and 
the simplest way of dealing with it is to divide 
the whole range of thought into two parts, each 
opposed to the other. In the one we may hold 
that God is the supreme Creator of life, and, if 
Nature exists, it is either a spectator of His work, 
or has, in any case, a smaller share in the work 
of creation than God. In the other we might 
hold that Nature is the supreme creator of life, 
-and, if God exists. He is either a spectator of 
Nature’s work, or has, in any case, a smaller share 
than Nature. Again, as all systems of Philosophy 
may be rendered in terms of Knowledge and Action, 
we may examine them in their light. 

This is Kurukshetra, — "the Field of the im- 
perative necessity of Action.” We have obsen^ed 
that the Kauravas are Buddhists, who admit that 
it is necessary to perform actions as a Sacrifice, 
but the final goal of life is Knowledge ; while the 
PawiZavas, believing in Vaishnavism or Vedanta, 
hold that all life is Action from beginning to end, 
performed a% a Sacrifice ; and it is twin-born with 
Knowledge, both being characteristic of Prawa 
or self-conscious Breath, the vehicle of the Soul. 
Thus both sides agree that Action, performed as 
ia Sacrifice, is necessary; and so they meet in 
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Kurukshfetra, " the Fidd of the imperative neces- 
sity of Actiotf 

The Nature of the Conflict. — ^All conflict 
pre-supposes some common ground of agreement, 
without which there can be no debate. If the 
combatants have nothing in common between them, 
no discussion can arise ; but a debate becomes 
possible if there is something upon which they 
both agree. Both the Kauravas and Pa«i.avas 
hold that it is necessary to perform essential 
actions, and as a Sacrifice ; and both of them 
believe that God and Nature come together 
in the creation of life. Starting from this com- 
mon ground, the Pawiavas (Man) have to prove 
that God is the chief Creator of the universe, 
and Nature is but a spectator of his wor^ ; 
while their opponents have to show that Nature 
is the chief creator of life, and God is but a specta- 
tor of its work, or has, at best, a smaller share 
in the work of creation than Nature. The cpn- 
flict may now be represented in terms of systems 
of Philosophy as follows : — 

SOUL BUDDHI MIND Senses of Senses of 

Knowledge Action 

Vedanta Yoga Vaise^ika Nyaya Sankhya 

Vedanta . , • •Yoga. . . . Vaisesliika 

Vaiseshika . . Nyaya . . Sankhya 

I. Kuru-kshetra means the Kshetra (Field) of Kum ; ” 
and Kuru ” is the imperative form of Kn/’ which means 
** to act/’ Kuru-kshetra means, therefore, the Field of the 
imperative necessity of Action,” 


CREATIVE 

ENERGIES 

Systems of 
Philosopbcy 

Pandavas 

(EdAN) 

Kauravas 
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The conflict is thus between Vaishnavism on 
the one hand, and Buddhism and Jainism on the 
other. The primary opposition is between Ved- 
anta or its first manifestation, Yoga, on the one 
hand, and Vaiseshika and Nyaya, — the basis of 
Buddhism or the Kauravas, on the other ; but 
the latter may take such assistance from the 
pure Sankhya as they legitimately can, without 
assuming that there is no place for God in the 
economy of the universe. 

The Commanders of the Kauravas. — The 
three systems sponsored by the opponents of Man, 
viz,, Vaiseshika, Nyaya, and Sankhya, may 
be examined separately as well as jointly ; and 
in the latter case we may combine them as S«nkhya- 
Ny«ya and Ny^ya-Vaiseshika. Thus we get 
five different ways of examining these systems ; 
and they correspond to the five commanders-in- 
chief of the Kuru hosts who take the field one after 
another in turn. Bhrshma, the first, personifies 
Ny«ya ; Dro?»a, who comes next, Vaiseshika : 
Kama, who follows, the Sankhya in its bearing 
on the creative character of Food, which, as it. is 
transformed into vital seed, forms the basis of this 
system. Then, after these systems are separately 
examined, we have Sankhya-Nyaya, personified 
by Salya, the fourth commander-in-chief; and 
he is followed by Duryodhana who personifies 
Nyaya-Vaiseshika or the Buddhist system of thought. 

The Forces of the Combatants.— W e have 
obseiTved that the Pand^cvds (Man) hold to Vedanta 
and bdieve that God is the sole supreme 
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Creator of the universe. But, Vedanta is, 
for practical purposes, identified with Yoga, 
even as the Soul is with Buddhi. In other words, 
we may hold that Nature co-exists with God, but is 
a mere spectator of His work, and He alone creates; 
and this will be as good as pure Vedanta in this 
world of manifest life. That, in this contest, is 
the point of view of the Pajjiavas, and so they may 
be said to hold to Yoga as the first manifest form 
of Vedanta. The Kauravas, on the other hand, 
are Buddhists, believing in the Vaiseshika-Nyaya ; 
but they are at liberty to seek such assistance 
from the pure Sankhya as they legitimately can. 
In other words, they cannot assume that 
there is no place for God in the scheme of life ; but 
they can attempt to establish the Sankhya 
point of view in the light of the creative 
character of Food, the basis of this system. 

Now we have explained that Nyaya is based- on 
the creative character of the senses of' Knowledge, 
and we have five such senses ; while the 
Vaiseshika is based on the character of the Mind 
which, coming after the senses of Knowledge, 
may be represented by the number six. 
Ihus the Kauravas, holding to Nyaya-Vaiseshika, 
may be represented by the number eleven, composed 
of five and six ; and even so we are told that they 
had eleven Akshauhims or divisions of forces. 
In the same manner Yoga is based on the creative 
character of Buddhi ; and coming after the Mind, 
it may be reprbented by the number seven. 
As the Pa»iavas hold to Yoga or Buddhi, they are 
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said to have brought seven Akshauhiws* on the 
battlefield. 

Dhrishtadyumna’s Command. — The essen- 
tial idea of Vedanta is based on Sacrifice ; and so 
the chief commander of the Pawiavas is Dhn- 
shfcid3mmna, who represents the Sacrifice of 
the Mind and the senses. In other words, the 
Pam^avas (Man) agree to establish their position 
in the light of the idea of Sacrifice and such evi- 
dence as would be acceptable to the Mind and 
the senses. 

A Summary of Udyoga Parva. 

(1) . Man has been established in Vedanta, while 
his opponents adhere to Buddhism. 

(2) . Vedanta is based on the unmanifest energy 
of the Soul; but, as for practical purposes Buddhi 
is identified with the Soul, Yoga, based on Buddhi, 
may in the same manner be identified with Ved- 
anta. Man is, therefore, willing to accept the 
position of Yoga as the first manifestation 
of Vedanta. That is to say, he is prepared to agree 
that Nature or Prakriti co-exists with God, but 
as a mare spectator of His work. 

(3) . Buddhism, the creed of the Kauravas, 
holds that Nature is the chief creator of life, and 

I. The world Akshauhim is derived from Ak^a, which 
raeaBS an orgaa of sense. It is by means of these “ Akshau- 
hiftis ” or the evidence of the senses ” or " Pratyakslra 
Pramfl«a ” that each side has to prove its point of view. The 
term “ sense ” in the Upanishads is conceived in a very wide 
signifioaiice,...as:iiioludmg not only. .the.. senses nndeistapd ai 
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God, if He exists, is either a spectator of the work 
of Nature, or, in any case. His share of creation 
is smaller than Nature’s. 

(4) . As both sides have a place for Nature and 
God, an attempt is made to bring about an agree- 
ment between them. 

(5) . As, however, there are fundamental points 
of difference between them, the attempt fails;! 

(6) . Both parties prepare for a great debate, 
and the whole problem is to be discussed in the 
light of the necessity of Action, in whose 
terms we can render all systems of Philosophy 
and Religion. 

(7) . Both sides agree that it is necessary to 
perform actions as a Sacrifice ; and, starting from 
this position, Man proposes to prove that God is 
the sole Creator of life, and Nature, if it is a 
separate entity, is but a spectator of His work. 
He promises to offer such evidence as would satisfy 
the Mind and the senses. 

(3). His opponents hold that they are free to 
combat this position of Man in the light of the Vai- 
seshika and Nyaya systems of thought, with 
such assistance from the pure Sankhya as they 
legitimately can have. They are also at liberty 
to combine the arguments of these systems in such 
manner as they choose. In other words, they can 
offer evidence according to (i) Vaiseshika, 
(3) Nyaya, (3) S/mkhya, (4) Sankhya-Nyaya, and 
( 5 ) Nyaya-Vaiseshika. 



CHAPTER X 
VI. BH/SHMA PARVA 

The Bhagavad Gita. — ^Before the debate com- 
mences the position of the combatants is briefly 
summarized ; and the Bhagavad Gita or the 
Song of the Lord is an epitome of all systems of 
Hindu Philosophy in connection with the idea of 
God and the necessity of Action, and so it is said 
to have been told on the Field of Kurukshetra 
or “the Field of the imperative necessity of Action." 
It consists of eighteen chapters ; and the number 
eighteen, composed of seven, six, and live, refers 
io Buddhi, Mind, and the senses, the bases of the 
corresponding systems of Philosophy, — ^Yoga, 
Vaiseshika, and Nyaya ; and so, like the 
argument of the eighteen Parvas of the 
Epic, and the idea of the eighteen AkshauliiMis, 
and the eighteen days of the battle of Kuru- 
kshetra, the Bhagavad Gita deals with the Vaise- 
shika and Nyaya in the light of Yoga; and Yoga 
is conceived as the first manifest form of Vedanta 
and, for practical purposes, identified with it. 

Yudhishthira Seeks Permission to Fight : 
Yuyutsu joins the Pandavas.—As is customary 
in all civilized societies, Yudliishfliira seeks per- 
mission of his opponents to begin; and, as the 
object of all is the quest of Truth, he receives not 
only permission, but blessings too. Nor is it 
sui|>iising that Yujhitsu, one of thelCaurava piincesj 

416 
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is converted to Vedanta, and argues on the side 
of Man (Pamhvas), 

The Battle. — ^The debate begins, and first of 
all they examine the twofold character of Nyaya ; 
for, as we have pointed out, this system is associated 
with both the principal Sainkhya and prindpal Yoga 
(Yoga-Vaiseshika-Nyaya and Sankhya-Nyaya-Vai- 
seshika). In connection with the former, God is re- 
garded but as a spectator of the work of Praknti ; 
while in connection with the latter he is concdved 
as having a very minor part to play. As Nyaya is 
based on the areative character of the seises of 
Knowledge, and we have five such senses, the two 
aspects of this system may be represented by the 
number ten; and so Bhishma fights or argues - 
for ten days. The debate relates to the 
character of the Mind and the senses in the light 
of different systems of thoi^ht, and each side 
maintains its own position with varying degrees* 
of success. In conclusion it is pointed out on be- 
half of Nyaya, tibiat, as this system holds that God 
is either a spectator of the work of Nature or has, 
at best, but a small share in the work of creation, — 
it can be defeated only if it is possible to show 
that Nature itself is but an aspect of God. In 
other words, — as Man or Purusha represents God, 
and Woman Nature or Praknti, — ^Vedcmta, or 
its first manifestation Yoga, can succeed against 
Ny«ya only if it can be shown that a Woman 
may be transformed into a Man. That would be 
a conclusive proof that aU that belongs to Nature 
(Woman) really belongs to God (Man) ; and agmnst 
this Ny«ya would be unable to hold its own. 
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And so it is said that Bhfehma could not fight with 
a person who, having been bom as a woman (Pra- 
kfiti), had been transformed into a man (Purusha). 
That is Sikhawiin. At his approach Bhtshma 
refuses to fight, and Arjuna, coming from behind, 
is able to overcome him. 

The Bed of Arrows. — After this is done, there 
are still two more points to be examined. One 
is that since all actions are performed through 
the senses, is God possessed of senses that he acts ? 
The reply is that he can, if he so desires, make use 
of the senses and act. This is the idea of the Bed 
of Arrows made for Bhishma by Arjuna. 

- Arjuna Brings out Water from the Earth 
FOR Bhishma. — ^The next point is, can God really 
create Nature or Praknti ? — for that is the essential 
idea of Vedanta. The reply is that he can ; for 
even the individual Soul, or Prana, its vehicle, 
can create its own vital energy {semen virile) 
when it functions in conjunction with the Heart 
and acts on Food. This is the idea of Arjuna’s 
bringing Water out of the Earth for Bhishma 
to drink; and Water, as wc have explained, 
symbohzes Praknti. 

A Summary of Bhishma Parva. 

(i). Man, wedded to Vedanta, and Ms opponents, 
adhering to Buddhism and Jainism, are now ready 
for a debate. 

' * (2). Before tiie combat begins, we have a brief 
Tsurvey of all paints at issueii 
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(3). Hie first argument refers to tiie twofold 
character of Nyaya, and the debate covers the whole 
range of this system. It is then shown that all 
that appears to belong to Nature or Prainti 
really belongs to God ; that God acts, and it is 
he who creates Praknti. This can be effected 
through Sacrifice, and when it is done Nyaya is 
completely overibrown. 



CHAPTER XI 
VII. BRONA PARVA 

Drona as CoMMANDER-iN-CHmF.— -T he discussion 
with regard to the twofold character of Nyaya 
haviug ended, we have a debate on the Vaiseshika. 
This is represented by Dro»a, and so he becomes 
the next commander-in-chief. The Vaiseshika is 
based on the creative character of the Mind ; but 
Drowa represents it as associated with the senses 
of Knowledge : indeed, as one of the senses 
of Knowledge itsdf*. And, as there are five senses 
.of Knowledge, he fights for five days. 

The Battle: the Attempt to Capture 
Yudhishthira. — The argument covers all rele- 
vant points under debate, and begins with the 
character of Nyaya. Then the Kauravas attempt 
to show that Buddhi is the energy of Yoga, and 
has nothing to do with Vedanta, nor can it be 
identified with the Soul at all. This is the idea of 
the attempt of Drrwa to capture YudhisMhira who 
personifies Buddhi. 

Arjuna and Samsaptakas. — ^Then it is shown 
that it is impossible to dislodge the pure Sonkhya 
except by the action of God himself, that is, by 
proving that it is he who creates the universe, 
iniis is the idea of Arjuna's fight with the 
Samsaptakas. 

i* MM. n, p. 153, n. I. 

■' , 420 
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The Death of Abhimanyu. — We have explained 
that the Soul is characterized by pure self-con- 
sciousness ; but when it associates itself with 
Buddhi, Mind, and the elements, that is, the objects 
of life, it is transformed into Egoism or Abhimana 
(MM. I. XXXV, n. i). That is Abhiman3m, the 
son of Arjuna (Pr«^*a or the Soul). Now the Soul 
cannot attain to pure self-consciousness unless 
Egoism or Abhimana is destroyed ; and this is 
accepted not only by Buddhists or the Kauravas 
but by Vedflsntists (Man) too. Hence Abhimanyu 
must die so that Arjuna may succeed. 

Arjuna’s Vow. — ^When Egoism or Abhimana 
is slain, the Soul, having attained to the perfect 
purity of self-consciousness, can cope with the 
whole range of the p^cipal Sankhya or Buddhisn> 
and Jainism ; and that is the idea of Arjuna’s 
vow to slay Jayadratha, who personifies these 
systems. 

• 

Krishna’s Part in the Fight. — ^But the action 
of God alone can convince the Sankh}^, which 
holds that aH action bdongs to Prakriti which 
alone creates. And so Krishna, the supreme 
Creator of the universe, must himself take part 
in the action against Jayadratha, who personifies 
the whole range of principal Sankhya (Sankhya- 
Nyaya-Vaiseshika) or Buddhism and Jainism. 
Again, the only way in which we can convince the 
Sankhya is to show, even as in the case of 
Bhtshma, that what appears to bdong to Nature or 
Prakriti bdonp really to God. Thus, when we 
imagine that darkness prevails, we forget that the 
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Sim is there ; and if only we could see the Sun 
behind the darkness we should feel convinced that 
it is the cause of both darkness and light. Even 
so, as Darkness is symbolic of Nature or 
Prakriti and the- Sun or Day of Purusha or God, 
(MM. I, 96), Knshwa shows to Jayadratha that the 
Sun yet shines behind the darkness he had caused 
in the west ; and that puts an end to his Sankhya 
creed, and he is defeated or slain. 

The Night Attack. — After this we have a 
further debate on the diaracter of Nature or Pra- 
knti ; and, as the latter is S3mbplized in terms of 
Darkness or Night, we haye a Night-attack in 
which all the combatants ehgage. 

• The Lamp-Light Attack : the Moon-Light 
Fight. — ^The Kauravas (Buddhists) maintain 
that it is Nature or Prakriti that creates. It is 
said that God is represented in terms of Light 
and Prakriti of Darkness. But the Kauravas 
argue that this light or creative energy belongs 
to Prakriti ; for oil gives out light, and it is made 
of vegetable matter, identified with Prakriti. 
Even so the creative energy of life may be said 
to belong to Prakriti. This is the idea of the 
Kauravas ’ attack by the light of lamps burning 
with perfumed oil. 

To this Man, established in Vedanta (Pawiavas), 
replies that the Moon has even greater power 
to shed light than oil, and yet it is not matter. 
Hence it cannot be maintained that the power 
of light in oil is a conclusive proof that it is 
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Prakiiti tiiat careates. This is the significance of 
the Pa^wfavas’ counter-attack by Moon-light. 

Krishna’s Advice. — ^As we have explained, 
Dro»a personifies the Vaiseshika as the higher limit 
of principal Sankhya — holding that God and Nature 
are joint creators of life, but the share of God 
is somewhat smaller than that of Nature ; and 
he is combating the Vedanta of the Pawiavas. 
Now the Vaiseshika is a meeting place of 
all the three principal systems of Philosophy, 
and has an aspect related to each of them. 
And so we caimot combat the Sankhya 
aspect of the Vaiseshika, represented by Drtma, 
by means of its Yoga or Vedanta aspect. We 
have to oppose it by means of a higher system 
of thought, viz., Yoga or Vedanta, in their ow^ 
character, and not in their Vaiseshika aspect. 
Hence Krishna or the supreme Soul within each 
individual, tells Man to abandon his Vaiseshika 
point of view, and follow the Yoga system of thought. 
This is the advice of Krishwa to Arjuna to abandon 
Dharma, which is but another name for the 
Vaiseshika (MM. I, xvii), and to follow Yoga, 
which refers to the philosophical system of that 
namft ; whereas the translator has understood 
“Dharma" to imply “righteousness," and 
“ Yoga " to mean a “ trick " or “ deceit," 
and so Krishna is supposed to instigate a mean and 
dirty course of action. 

Asvatthaman’s Death : Asvatthaman the 
Elephant.— Drona, as we have obseived, per- 
sonifies the Vaiseshika, , based on the character 
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of the Mind j and he holds that the Mind is asso- 
ciated with the senses of Knowledge more than 
the senses of Action. In other words, the Mind 
is conceived as a sense of Knowledge itself. Now 
to defeat Drowa we have to prove that the idea 
of the Mind personified by him is incorrect. 
How can this be done ? The Mind is associated, 
not only with the senses of Knowledge, but with 
the senses of Action too ; and so Dro»a and 
Asvatthflman are inseparable and live and die 
together, — for Asvatthaman personified the idea of 
the Mind associated with the senses of Action. 
Hence Dro»a cannot be defeated or " slain ” 
unless Asvatthflman is “killed.'’ 

The oidy way to combat this idea is to show 
that it is not the Mind, but some other higher 
energy, that controls and acts through the senses 
of Knowledge and Action ; and if that is admitted, 
the idea that it is the Mind alone that governs the 
senses of Knowledge and Action, falls to the 
the ground, and so Drowa would easily be dislodged, 

Knshwa holds that it is the Soul that governs 
everything in Man ; and it is the Soul that, through 
its vehicle Pr«»a or Breath, performs the functions 
of the senses of Action ; and so he asks Aijuna 
(Prawaj to advance this argument, and to say 
that Asvatthaman is “ slain.” But Man thinks 
that higher than the Mind is Buddhi ; and he 
has to argue his case, not so much in the light of 
the unmahifest energy of the Soul, as of the mani- 
fest energy of Buddhi, — and the two aae, for prac- 
purposes, identified ; and so he holds that 
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it is best 'to argue that it is Buddhi that controls 
and directs the senses of Knowledge and Action. 
Hence Arjuna suggests that Yudhishfliira 
should say that Asvatthaman is “ slain.” Now 
Bhima, who represents the Mind, agrees that it 
is Buddhi more than the Mind that acts through 
the senses ; and so he tells Dro»a that Asvat- 
thaman is slain. But if it is really Buddhi that 
does so, the question must be debated in the light 
of Buddhi, and not of the Mind ; and so Dro«a 
does not trust Bhima, but asks Yudhish#hii’a, who 
personifies Buddhi, if it is really so. 

Yudhishthira’s Lie. — We have now to show 
that it is Buddhi that acts through the senses 
more than the Mind. At the same time we are 
told that Buddhi is characterized by Knowledge 
more than Action, and its chief quality is cahnness 
and peace. How then can we reconcile the two ? 
We have seen that it is impossible to dispute that 
it is Prds»a or vital Breath that causes aH 
the action of the senses, and Pr««a is the vehicle 
of the Soul. In other words we might say that 
it is the Soul that really acts. But the Soul is, for 
practical purposes, identified with Buddhi; and 
so we might say that it is Buddhi, that acts 
through the senses. This, when properly inter- 
preted, is exactly what Yudhishfiiira said ; and it 
is this that is misunderstood as a " lie.” 

Dhrishtadyumna Slays Drona.— We have 
explained that it is by means of the idea of Sacri- 
fice that we rise from a lower to a higher system 
of thought ; and so we can rise firom the Vaisediika, 
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based on the Mind, to a higher systejn, only by 
means of the Sacrifice of the Mind. This is Dhn- 
sh#adyumna, who represents the Sacrifice of the 
Mind and the senses of Knowledge, and it is he who 
•* slays ” Drowa. 

The Vow of Asvatthaman. — Drowa held 
that the Mind is like , a sense of Knowledge ; and 
it was possible to combat this idea by holding 
that Buddhi is characterized by Knowledge 
even more than the Mind; and so Buddhi may 
be said to be associated with the senses of Knowledge 
more than the Mind. In this way it was possible 
to defeat or “ slay ” Drowa. But Buddhi is not 
ordinarily understood to imply Action. It is only 
in a special sense, as identified for practical pur- 
poses with the Soul, that it may be regarded as 
functioning through the senses of Action. Hence, 
we have still to hold that it is the Mind that directs 
and controls the senses of Action. And so Asvat- 
tjwman, who represents this idea, cannot be "slain.” 

Again, we have observed that it is by means 
of the idea of the Sacrifice of the Mind and the senses 
that we rise from the Vaiseshika to higher systems 
of thought. But here we might ask if the Mind 
and the senses are always characterized by Sacrifice. 
The reply is , that it is only when they function 
selflessly and in the name of God that there is 
Sacrifice, not otherwise. This is the vow of Asvat- 
thainan, that he would "slay” Dhrishfeidyumna 
and the Panch«las. He undertakes to show that 
it is only in the name or presence of God that the 
Miad and. the senses .fimction, in a spirit of Sacii* 
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fice; but when the idea of God is absent, thdx so- 
called Sacrifice comes to naught, and all such 
actions must be renounced. 


A Summary of Drona Parva. 

(1) . After a discussion on the twofold character 
of Ny«ya, we have a debate on the Vaiseshika, 
based on the Mind, where the Mind is specially 
related to the five senses of Knowledge, and may 
be regarded as a sixth sense itself. 

(2) . As opposed to this we are told that the 
knowledge of the Mind is derived from Buddhi; 
and the latter is, moreover, regarded as identical, 
for practical purposes, with the Soul. 

(3) . Then we see that Egoism or Abhimana must 
be destroyed before the Soul can attain to its pure 
self-consciousness. 


(4) , After this we have a debate on the charac- 
ter of the creative energy of Praknti, and sSe 
that the only way to convince those who believe 
in Praknti as the sole or chief creator of life is 
to prove that what appears to belong to Nature 
belongs really to God. 

(5) . Then it is shown that there is a higher power 
than Praknti that creates, and all creative energy 
should therefore be ascribed to it. 

(6) . Then we have a debate on the scope and 
character of the Vaiseshika, and see that it is 
an error to hold that it is the Mind alone that 
controls and directs the senses. We see that more 
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than the Mind is Buddhi, and the latter may, for 
practical purposes, be identified with the 
Soul. Hence we might say that it is Buddlii, more 
than the Mind, that functions through the senses. 

(7) . Then we see that it is only when we under- 
stand the idea of the Sacrifice of the Mind and the 
senses that we can rise from the Vaiseshika to 
higher systems of thought. 

(8) . Finally, we are told that the Sacrifice of the 
Mind and the senses can be regarded as a Sacrifice 
only when it is associated with the idea of God; 
and when that is absent, it ceases to be a Sacrifice. 



CHAPTER XII 
VIII. KARi^A PARVA 

Karna as Commander-in-Chief. — The dis- 
cussion on Nyijya and Vaiseshika having ended, 
we have now to examine the Sankhya in so far 
as the creative character of Praknti is concerned ; 
and that, as we have explained, is based on the 
vital energy transformed out of Food ; and Food 
is personified by Karwa. And so Karwa, personi- 
fying the Vegetable Kingdom or Seed, the basis 
of aU Food on earth, and the cause of all vital energy 
in animals, becomes the next commander-in-chief. 

Fight Between Karna and Arjuna. — The 
chief opponent of Food is the Eater of Food, and 
that is Prawa or vital Breath which alone can swal- 
low Food. That is Arjuna ; and so the chief fig^jt 
now is between Arjuna and K!ar«a. 

Karna Defeats all Pandava Brothers 
EXCEPT Arjuna.— The vital energy of Food is the 
physical energy of the Heart, which is superior 
to Buddhi, Mini and the saises, but not to the Soul, 
for that is greater than the physical energy of the 
Heart and is seated in it. Food, again, has the 
power to send a person to sleep ; and in a 
perfect state of sleep all the energies of life, Buddhi, 
Mind, and the senses, together with the arms and 
legs, cease to function. Only Pr«»a or Breath 
continues to move in and out undisturbed. And 
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SO it may be said that Food can vanquish all these 
energies except Vtano . ; and this is the idea of 
Karla’s defeat of all P«wiava brothers except 
Arjuna. They represent Buddhi, Mind, and arms 
and legs respectively ; and Arjuna alone, personi- 
fying Pra»a or Breath, cannot be vanquished by 
Food. 

The Quarrel between Yudhishthira and 
Arjuna : Bhima Slays Duhs.\sana and Drinks 
HIS Blood. — ^We have now to see how Breath 
or Pr««a can swallow Food; and to do so we 
have to examine the character and functions of 
the Heart, for both Food and Vtana. are associated 
and act in conjunction with it. This is the idea 
gf the quarrel between Yudhishthira and Arjuna, 
and also of Bhima’s slaymg DuAisosana, tearii^ open 
his heart, and drinkhig his blood. 

^ Fight between Arjuna and Karna : the 
Death of Karna. — ^We are now in a position to 
understand how Food is swallowed by Prawa 
or Breath ; and this, as we have explained, is the 
idea of the fight between Arjuna and Karm. Then 
we notice that in the actual process of preparing 
food, the grain is pounded and pulverised, and 
it loses its original form; and this is the idea of 
Indra’s taking away Kama’s coat of mail and ear- 
rings, which refer to the rind or outer covering 
of grain and its form. Then we see that the animal, 
—at least Man—chews food before eating, and 
tha.t alters the original form of grain further still. 
AftCT that, when food in the mouth approaches ^e 
throat, the vital Breath draws it in, and it is then 
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swallowed away. This is what is described m the 
defeat of Kar«a ; and this is the meaning of the 
Earth’s swallowing his car, when Arjuna succeeds 
in “ slaying ” him. 

A Summary of Kama Parva. 

(1) . After discussing the character of Ny«ya 
and Vaiseshika, we have to examine the nature 
of the Sfltnkhya in regard to the creative character 
of Prakriti, based on vital energy or semen virile, 
produced from Food. 

(2) . We see that Food is swallowed by Breath 
or Pr««a ; and in order to know how that is done, 
we have to examine the character of the functions 
of the Heart, for both Food and Breath are connected 
with it. 

(3) . We see that Food has the power of putting 
a person to sleep, when his Buddhi, Mind, and the 
senses, as well as his arms and legs cease to art. 

(4) . Then we have to understand how Food 
is swallowed by Breath or Pra»a. We see that 
the whole form of grain is altered either in the 
process of preparing food or mastication ; and 
when food in the mouth approaches the cavity 
of the throat, it is Breath that draws it in, and it 
is in this way that we eat food. 

(5) . Food is said to be a Sacrifice offered to 
Pram or Breath ; and it is in this way that the 
Soul, acting through its vehicle Pram, is said to 
eat Food in the light of Ved«nta. 



CHAPTER XIII 
IX. SALYAPARVA 

Salya as Commander-in-Chief : the Death 
OF Salya. — We have so far examined the character 
of Nyaya, Vaiseshika, and S«nkhya separately; 
and now it is necessary to examine these systems 
as combined with one another, as Sankhya-Nyaya 
and Nyflya-Vaiseshika, on which the two schools 
of- Jainism and Buddhism are based. Of these 
Salya personifies Sankhya-Nyoya, and so he is 
the next commander-in-chief. But as these systems 
have separately been examined, our task is easy 
how; and so Salya is defeated without difficulty 
and slain. 

Duryodhana’s Command.— Finally we have to 
examine the character of Nyflya-Vaiseshika, which 
forms the basis of Buddhist thought, and 
that is personified by Duryodhana. And so he is 
the next commander-in-chief. 

Duryodhana in the Lake.— Duryodhana holds 
that God and Nature aie joint creators of life, 
but the share of God is smaller than that of Nature ; 
and at the end of the debate it is easy to show 
that this is an erroneous view. We have seen that 
both parties had agreed that God and Nature 
are joint aeators of life, but in varying degrees; 
and no one had assumed that there is no place for 
God in the scheme of the universe. That is the 
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pure Sankhya point of view, the very reverse of 
Vedanta ; and on this assumption there could be 
no debate. Duryodhana, finding that it is 
impossible for him to argue on the basb of Buddhism 
whidi he personifies, makes an attempt to abandon 
all the premises that had been settled at the 
commencement of the debate, and to revert to the 
pure Sankhya, and take up the same position that 
Sakuni had done in the 'Gambling Match.’ That is 
the significance of his hiding himself in a lake of 
cold and solidified water which, as we have shown, 
symbolizes Nature oi Praknti. 

The Challenge to Duryodhana.— But 
Duryodhana cannot be allowed to break away 
from the premises of the debate ui this way 
and so he is challenged to come out of his pure 
Sankhya position (the lake of water), and 
carry on the discussion or fight. He realizes that 
he represents Nyaya-Vaiseshika or Buddhism, 
and cannot take up the pure Sankhya position] 
and so he comes out of the lake and takes up the 
challenge thrown out to him. 

The Club Fight. — Wt have e:!q»lained tha- 
the Nyaya is based on the creative character ( 
the senses of Knowledge, and the Vaiseshika 
that of the Mind ; and both of these are pers 
ified DuryodMna. Again, we see that 
rise from Nyaya to, the Vaiseshika through the 
rifice of the senses ; and to understand the 
of tills system, we have to examine the chs 
nf the Sacrifice of the senses of Knowledge 
yodt^ma desires that the truth and not t? 
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of his system be explored; and so he wishes to 
argue. in the light of the Sacrifice of the senses of 
Knowledge, and calls upon his opponents to dis- 
lodge him from his position. In other words, 
he holds that when the senses of Knowledge are 
controlled and act creatively and in the name of 
God, they are under the direction of the Mind 
more than any other energy ; and he asks his 
opponents to examine the matter in the light of 
the character of the Mind and to show where 
the error lies. And, as Bhima personifies the Mind 
of Man (P«»iavas), the fight is between Duryodhana 
and him. They have to fight with the Club or 
Mace," which symbolizes the idea of the Sacrifice 
of the senses of Knowledge. 

The Blow on the Thigh: the Death of 
Duryodhana. — As we have pointed out, we have 
to examine the idea of the Sacrifice or creative and 
selfless function of the senses of Knowledge; and 
buryodhana maintains that it is the Mind that 
controls them. Man, established in Vedanta, holds 
on the other hand, that it is the Soul that acts 
through aU the energies of Ufe, including the senses. 
This is the idea of Krishna’s suggestion and Bh^raa’s 
blow bn the thigh of Duryodhana, as a result of 
which that hero is overthrown. 


Thse Result of Duryodhana’s Fall.— Vedanta 
has wbn its - ^dctory how, and according to it all 
life is conceived- as areated by God alone. 
Hature is aft- aspect Of his energy, and it is he who 
crates Natme 'hiniseh. And so it 'is said that, 
as; a result of Duryodhana’s fall, all forms of Nature 



Chap. ; 43^; 

(Women) appeared like forms of God (Men), and 
vic& versa. In other words the distinction between 
Nature and God or Purusha and Praknti vanished, 
for all of them were believed to be of God. 

The Burning, of Arjuna’s Car.— Vedanta 
has come, out. victorious indeed. But it is based 
on the cluracter of Prawa or vital Breath as the 
vehicle of the Soul, and the two are usually 
identified. But we have to admit that Prawa 
partakes of the element Air as well; and when 
the idea of God or Soul is absent, it has little 
to do with the latter, and may be regarded as a 
physical energy, to be referred to the element Air. 
This is the idea of the burning of Arjuna’s car, after 
both he and Knshwa alight from it at the end Of 
the “ battle ” or debate. 

i' • * 

The Survivors of the Kauravas. — ^We have 
seen that the chief premises of the debate were 
(l) that God and Nature are joint creators of life, 
and (2) that necessary .actions should be performed 
as a Sacrifice. But the whole idea may be examined 
in terms of Action. Three systems of thought — 
Sflinkhya, Ny<aya, and Vaiseshi^, were under debate; 
and they w«re opposed by Vedanta or, its firet 
manifestation, Yoga ; and each of the three had 
admitted to the necessity of Action. This, as we 
have seen, is tho position of Jainism and Buddhism, 
based on Srnikhya-Nyoya and Nyaya-Vaiseshika 
respectively. As each of the three systems accepts 
the necessity of performing actions, there are three 
survivors of the Kaurava hosts: — Knpa 
representing the idea of Action in the light of the 
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Sankhya ; Kntavarmaii in the light of Nyaya ; 
and Asvatthaman in the light of the Vaiseshika. 
And these alone survive. 

A Stmtmry of Salya Parva. 

(1) . After having examined separately tlie three 
systems under debate, it is necessary to examuie 
them jointly as S«nkhya-Ny«ya and Nyaya-Vaise- 
shika whicli form the basis of Jainism and Bud- 
dhism respectively. And after what has been done, 
the problem is easy enough. 

(2) . The most interesting point in this connec- 
tion is the relation between tlie Mind and the senses 
of Knowledge; and wo sec that, more than the 
Mind, it is the Soul tliat controls the senses, 

(3) . The debate ends in the victory of Ved«nta, 
' as a result of wliich we realize tliat all that is of 

Nature is reaUy of God, and it is God who create 
Nature or Praknti. 



CHAPTER XIV 


X. SAUPTIKA PARVA 

The Scheme of Asvatthaman : The Slaughter 
OF Panchalas. — ^We have seen that Vedanta 
has come out victorious in this great debate with 
Buddhism and its allies ; but there are a few points 
which requirfe to be elucidated. We have pointed 
out that the essential idea of Vedanta is based on 
Action as a Sacrifice ; and it is by means of the 
Sacrifice of the Mind and the senses that we rise 
from Jainism and Buddhism to higher systems 
of thought. But Sacrifice, to be truly such, 
must express the idea of God, without which it is" 
a Sacrifice but in name, and so must be renounced. 
This is the idea of the scheme of Asvatthaman. 
He desires to prove that when the idea of God, 
or the Soul believing in Gk>d, is absent, a Sacrifice 
is not a Sacrifice at aU ; and this is expressed in 
terms of his slaying Dhrish#ad3mmna and the 
Panchalas in the absence of Krishna andArjuna. 

The Survivors of the Pandavas.— After this 
the idea of Vedanta is complete, and Man, 
imbued with the true spirit of Sacrifice and be- 
lieving in God as the sole supreme Creator of the 
universe, remains. And so of the Panova hosts 
only the five brothers (Man), with Draupadi (Sac- 
rifice), Krishna (God) and SatyaM (Truth), survive. 
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The Gem of Asvatthaman. — ^Asrvatthaman 
represents the idea of the association of the Mind 
with the senses of Action, and tliis may be said 
to bo the gem that he weal's. But according 
to Vedanta it i^ the Soul that directs and con- 
trols the sense's through the Mind ; and so it is 
the Soul and not the Mind. that, Hiust be regj^ded 
as the soverei^ of the senses. Hence, if Ved<;fnta 
be, true, Asvatthflrhan must part With the gera 
of the idea that he wears. This is exactly what 
happens, and he hands it over ' to Bh»ma 
(Mind) supported by Yudhishdiira (Buddhi), Arjuna 
(Soul) and Krishna (God). ' 

The Weapon of Asvatthaman: Uttara' 
AND PariksHit. — But if Vedflnta is established, 
yte must regard tiod alone as the sole Creator of 
the universe, and Nature or Prakriti must 
in itself be hold to be non-creativc or sterile; 
Hence, as Woman represents Nature or Prakntijl^ 
the weapon (argument) of Asvatthmhan falls bn 
the womb of P«j*rfava women and renders them 
sterile, and the same happens to Uttara too, 
for she personifies Nature or Praknti wedded to 
Egoism or Abhimana (Abhimanyu). 

But according to Vedanta it is God who creates 
Praknti and fills it with his own creative power, 
and then the two united together create. And 
so, by the grace of Krishna (God), the still-born 
child of Uttara (Praknti) is revived ; and he is 
Paiikshit or the manif^t world that spreads 
around. This is the literal meaning ''of the Word 
' '■';Parikshit," 
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A Summary of Sauptika Parva. 

(i). The essential idea of Vedanta, which has 
succeeded in this debate, is based on Sacrifice; 
and Sacrifice implies selfless action, characterized 
by sdf-control, performed for the benefit of all, 
and in the name of God. 

(z) . If the idea of God, or the Soul imbued with 
faith in God, is absent, an action, ostensibly regard- 
ed as a Sarcrifice, ceases to be so and must be 
renounced. 

(3) . The next point that em^ges out of this 
debate is that, if God is the sole supreme Creator 
of the universe. Nature should be r^arded as 
sterile and devoid of all creative energy. 

(4) . This is held to be an erroneous view; for 
the real idea of Vedanta is that (Jod creates Nature 
or Pr^nti and gives to it his own creative power ; 
so that Nature, through his grace, becomes creative 

too. 



CHAPTER XV 
XI. STRI PARVA 


The Wail of Women.— We have seen the 
essential truth of all systems of Philosophy 
ill this great debate ; and, in the liglit of Vedanta, 
we see Nature or PrakJiti in its true colour and form. 
And so the women of the house of Kauravas 
and Pawi^avas, — ^I'eprcsenting different forms 
of Praknti, — come out with their veils with- 
drawn, and show themselves as they really are. 
This is the point of their wail by the side of their 
deceased husbands, brothers and sons. 

The Curse of Gandhari.-— Wo have seen 
how Man, bom in Jainism, has risen from the 
system of his birth to Vedanta, and so the Ascending 
Sijade of thought is over. To complete the whole 
range of human thought, however, we must under- 
stand the Descending Scale as well. In tliis con- 
nection we have explained that the number eighteen 
refers to the conflict of three great systems of 
thought, — Y(^a, in itsdf and as the first mani- 
festation of Vedanta, and Vaiseshika and 
Nyaya. Man has attained to Vedanta or what 
is for practical purposes identified with it, Yoga; 
and he can descend down to lower systems by 
abandoning the idea of Sacrifice. In one conflict 
of the three systems, that is in one cycle of eighteen 
yeare he can come down to the VaisesMka ; and 
in another cycle of dghteen years a^ain, by abjur- 
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ing Sacrifice, he can descend to Nyaya, holding 
that aU life is created by Nature or ftaloiti, and 
God, if he exists, is either a spectator of Praknti’s 
work, or has, at best, but a small share in it. 

Thus we deny creation to God, and that is his 
death; for whenever the existence of God as a Crea- 
tor is denied, he dies in the hearts of those who 
refuse to accept him. Otherwise God, if he be 
God indeed, can never die. He dies only in 
the sense that he is denied. And so in twice 
eighteen or thirty-six years after the attainment 
of Vedanta on the field of Kurukshetra by Man, 
Kiishwa is told that he himself will cease to be. 
This is the meaning of the Curse of Gondhort, the 
queen or Praknti of the Nyaya system of thought, 
according to which God is but a spectator of 
Nature’s work. 

A Summary of Stri Parva. 

(1) . When we have understood the essence 
of all systems of Philosophy, we know what Nature 
or Praknti really is. 

(2) , There are two Scales of thought,— the 
Ascending and the Descending one. In the one 
we rise from Sankliya-Nyaya or Jainism to Yoga- 
Vedanta or Vaishnavism; and in the other we 
drop down from the latter to the former again. 

(3) . When in the Descending Scale of thought 
we come dow to Sankhya-Nyaya or Jainism, 
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we believe that God has no hand in the creation 
of.. Jife» that it is Nature that creates, and 
God is at best a spectator of its work. This, is 
a denial of God as a Creator of the universe ; and 
when people come to hold this view, the very idea 
of God ^es in the world. 



CHAPTER Xyi 
XII. S.4NTI PARVA 

The Doubts of Yudhi^hthira. — ^Man has 
attained to Vesdanta jor to Yoga which, for practical 
purposes, is identifie<i with it; and he holds that 
Knowledge and Action are inseparable, and if 
^ distinction between them is made, then Action 
^d not Knowledge is the go^ of life. But Yoga, 
in its own character, and with reference to Buddhi 
on which it is based, holds that Knowledge is the 
final goal ; and it is only when Buddhi is for practical 
purposes identified with the Soul, that it holds, 
with Vedanta, that Action is the ultimate end. 
There is thus a possibility of an ambiguity so far 
as the Yoga system of thought is concerned ; and 
so Yudhish^hira, who personifies Buddhi, the basis 
of Yoga, desires to have his doubts removed. It is 
therefore necessary to review the whole posilion 
again, and make a brief survey of all systems 
of Philosophy from Sankhya to Vedanta and also 
the corresponding systems ' of Reli^on. The 
5 anti Parva is the twelfth ‘Parva or section of the 
Mahabharata; and as this number refers to 
Buddhi as the highest creative energy of life (MM. 
I, 199), we have in this Parva an account of all 
systems of Philosophy and Religion up to and 
including Yoga, based on Buddhi. 

The Advice of Krishna; Bhishma's Dis- 
course.— The best teacher of Philosopher, is he 
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who, having accepted a lower sjretem of- thought, 
has been converted to a higher one. That is 
Bhishma, who has been converted from Ny«ya 
to Vedanta; and so Knsh»a bdieves that he is 
the best person to resolve the doubts of Yudh- 
ish^hira, and asks him to do so. 

The Discourse of Bhrigu. — ^We have ex- 
plained that in our study of an 5 dhing we must 
begin at the very bottom, and that in Philosophy 
is Sankhya-Nyaya, corresponding to which we 
have the two schools of Jaina religion. This is the 
discourse of Bhngu as given by Bhtshma ; and 
then Bhishma in his own discourse which follows, 
offers his criticism of this system. 

The Opinion of Manu.— After Sankhya-Nyaya 
■v^e have Nyaya-Vaiseshika, corresponding to which 
we have the two schools of Buddhism ; and a des- 
cription of this is given in the opinion of Manu, 
and its aitidsm in the discouree of Bhishma that 
follows. 

The Discourse of Vyasa: the Names of 
Mahadeva. — We have dealt with Jainism and 
Buddhism and their corresponding systems of 
Philosophy. After this we have the rdigion of 
Mahadeva and its corresponding system of thought, 
viz., principal Yc^a ; and an account of this is 
given by Vyasa, who pereonifies Buddhi, the highest 
energy of this system, and it is. followed by a des- 
cription of Mahasdeva in his many names. 

, The Discourse of Vasishtha; — Having exam- 
ined <^^6 systems, it is necessary to understand 
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the connection as well as the differoice between 
them. This is given in the discourse of Vasish^ha. 

Narada’s Hymn to Narayana: the Vision 
OF Narayana. — Then we have to understand 
that it is by means of Sacrifice that we rise from 
a lower to a higher system of thought, ending 
ultimately in Vedanta. This is the idea of Narada’s 
hjnnn to Narayana and the vision of God. 

Brahman’s Hymn to Narayana. — ^Finally, 
we have to understand that the religion of 
Mahadeva and Vish«u is superior to Buddhi^ 
and Jainism, which have Brahman for thdr supreme 
deity (MM. II, 297-306). This is the idea of the 
hymn of Brahman addressed to Narayana. 

A Summary of Santi Parva. 

(1) . After this great debate it is necessary to 
review all that has been done. 

(2) . We have to begin from the known to the 
unknown, or the lower to the higher, and so 
Sonkhya-Nyaya, the basis of the two schools of 
Jainism, is the first to be reviewed. 

{3). After this comes Nyaya-Vaiseshika, the 
basis of the two schools of Buddhism. 

(4) . Then we have to study the religion of 
Mahadeva, and its corresponding system of 
thought. 

(5) . After having examined these systems se^- 
rately, it is necessary to study them side by side 
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and know the points of agreement and difference 
between them. 

, (6). Then we have to understand that we can 

rise from a lower to a higher system of thought, 
ending ultimately in Vedanta, through the idea 
of Sacrifice, which gives us the vision of God. 

(7). In conclusion we have to understand that 
the religion of Mahadeva and Vishwu is superior 
to Buddhism and Jainism. 



CHAPTER XVIJ 

XIIL ANUSASANA PARVA 

. The Form and Worship of Mahadeva. — ^We 
have done with Jainism, Buddhism, and the religion 
of Mahadeva ; now we have to examine the 
religion of Vishnu, and its range corresponds, 
as we have explained, to principal Vedanta, embrac- 
ing the character of the Soul, Buddhi, and the 
Mind. Banning at the lower end, we have the 
Mind, and its deity is Mahadeva ; and so we have 
a description of this God now. 

Bhishma Adores Krishna. — ^After the Mind 
we have Buddhi which is, for practical purposes, 
identified with the Soul, And so we get a des- 
cription of Krishna, — ^the supreme deity of Vedanta, 
the God who dwells in the Heart and Soul and is 
made manifest in his Buddhi-form, — ^in the h 3 rftjn 
of adoration addressed by Bhtshma to Krishna. 

. The Death of . Bhishma. — This, completes 
ojir survey of all systems of . Philosophy and 
Religion. . The work of Bh»shm,a is. ended now, 
and so he passes away....:..., 

A Si4^mMfy of Anmasana Paroa. 

After dealing with Jainism and Buddhism as 
as well as the -religion- -of -Mahadeva, it is necessary 
to study the religion of Vishnu, and its’corresponding 
sjTstem of thought, viz., principal Vedtmta. 
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XIV. ASVAMEDHA PARVA 

The Horse Sacrifice.— We have examined 
all systems of Philosophy and Religion, and seen 
how we rise from a lower to a higher one 
by means of the idea of Sacrifice. At the 
bottom of all is the Sacrifice of the senses, 
by means of which we rise from Saaikhya to Nyaya 
and thence to the Vaiseshika ; then by the Sacri- 
fice of the Mind we go u|p to Yoga; and thence 
by the Sacrifice of Buddhi to Vedimta. All these 
different forms of Sacrifice have in them the idea 
of God as a Creator of the universe ; and so long 
as we have even the lowest conception of Sacrifice, — 
viz., the Sacrifice of the senses, we cannot forget 
God. This is the idea of the Sacrifice of the Horse, 
fop'the Horse is a S5nnbol of the senses in sacred 
literature (MM. I, 324-326). 

The RE^iUEST of Arjuna to Krishna: the 
Anugita. — We have seen that according to Ved<mta, 
in which Man has been established now, all acts 
of Sacrifice are performed by the Soul and 
th^ contain the essence of the idea of God. 
The Soul (Arjuna), therefore, desires to understand 
the idea of Sacrifice from God (Knshm) bimsAif , 
This is the request of Arjuna to Knsh»a, and it 
is this that is e3q>ressed in the discourse of 
the Ani:^»ta, 
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The BikTH of Parikshit.— When we realize 
how Sacrifice embodies the idea of God, we ,can 
understand how all our actions, associated with 
Nature or ..Pra.knti,. can .be linked - up with God 
when they . are . performed as a Samfice. This 
is the idea of Parikshit as a still-born- child, revived 
by the grace of Kmh?«a, implying that the world 
of Nature (Parikshit) is like something dead if 
it is not fiUed with the idea of God ; but when it 
possesses the grace of God and is characterized 
by Sacrifice, it comes to a newer life. It also 
signifies that God by his own grace gives to Nature 
'or Praknti his own power to create. 

The Dismemberment of the Horse : the 
Place of Draupad.i. — ^AU Sacrifice is a creative 
function ; and the Sacrifice of the senses is coir- 
trolled by the Ipnd, Buddfii, and above all by 
the Soul, befriended by the over-Soul or God. And 
so all the P«»^va brothers (who personify these 
energies), with Draupadi (Sacrifice) and Knslwa 
(God), take part in the Sacrifice. Then, as each 
of the senses is capable of separate action conceived 
as a Sacrifice, the different limbs of the Horse (senses) 
are separated and offered as a Sacrifice. Draupad» 
is assigned an important place because she personi- 
fies thn creative Sacrifice of the senses and the 
Mind, always pervaded by the idea of God. 

A Summary of Asvamedha Parva. 

(i) When we study all systems of Hindu Phi- 
losophy and Religion, we see that they aire all 
connected together by means of the idea of Sac- 
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rifice, which contains the essence ot the idea of 
God. 

(2) . Then we realize how Nature, whidi is like 
something dead without God, can be revived by . 
means of his name. 

(3) . The basis of all Sacrifice is the Saoifice 
of the senses ; that is, when the actions of our senses 
and the knowledge acquired by them are characterized 
by selflessness and self-control and are meant for 
the benefit of all. So long as this is so, we cannot 
forget God. 

(4) . The senses function separately, but each 
of them is associated with the Mind, Buddhi, and 
the Soul. And God is alwa}^ present when they 
act in a spirit of Sacrifice. 



CHAPTER XIX 

XV. ^SRAMAV^SIKA PARVA 
• 

The Reign of Dhirtarashtra and Panda- 
VAS. — ^We have seen how Man has been established 
in Vedanta which includes and is a culmination 
of all systems of Philosophy. We have also 
seen that Dhntaroshfra, who personifies Buddhism, 
has been converted to Vedanta ; but he still retains 
^ own character. And so for some time the 
Vand&vz& (Man) and the blind old King rule together 
in this world of life. 

King DhritarasHtra Retires into a Forest. — 
But the essential idea of Buddhism is different to 
that of Vedanta, and the two cannot live together 
in peace for ever. Besides, having imderstood the 
Ascending Scale of thought, it is necessary for us 
to understand the Descending Scale as well. We 
have seen that we rise from a lower to a higher system 
through the idea of Sacrifice ; and when this is 
denied, we faE froin a higher to a lower S57stem. 
And so, when Bhima ofiends the blind old king, 
the idea of Sacrifice is denied, and sO we d^cend 
from prindpal Vedanta or Vabhnavism to principal 
Yoga or Saivism. Then DhntaT<ishfi:a and all 
those who are specially associated with him, viz., 
Gacadbaci, Kunti, Vidura and Sanjaya, retire into a 
forest, knowing that their end is near. 

The Death of Vidura.— V idura posonifies 
the Mind as the centre of all principal systems of 
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thought. Now we are told that at ’^dissolution 
each lower energy is absorbed in the next higher 
one (MM. I. 73, n. 3.) ; and so Vidura (Mind) enters 
the“body of Yudhishihira (Buddhi), limb by limb 
and passes away. 

The Death of Dhritarashtra and Others. — 
We have seen that with the offence given by Bhima 
to -the ■ king, all have descended from Vedanta to 
Yoga, whose deity is Agni, the god of Buddhi. 
As: Yoga holds to Action as a Sacrifice, they cause 
a sacrificial Fire (Agni) to be lighted, which spreads 
and dissolves them all. This is their end* 
Only- - Sanjaya,- who has been converted to the 
Vaiseshika as the centre of all sjTstems of thought, 
escapes, to tell the tale of what has happened. 
This tak:^ place eighteen years after the batiie of 
Kurukshetra to indicate that we have come down 
by one stage in the Descending Scale of thought. 

A Summary of Asrammasiha Paroa. 

(i). We have^ seen how we rise from a lower to 
a h%her S37s tem of thought by means of the idea 
of Saaifice ; and now it is necessary for us to 
undCTstand how, when Sacrifice is denied, we 
c^'sink fforf^ a higher,, to a lower system. 

-v:?(8).; -The number eighteen represents the conflict 
of; three ... great- .systems of thought,— Yoga aS 
id^tical,. iar all practical purposes, with Vedanta, 
aaid-f.Yaisfishika, and Nyaya. Man is now estab- 
lished in Vaishnavism.. or principal. Vedanta; and 
in o^e (^deof thought or eighteeii years he dft«yf>nd8 
tor tile next lower system, viz., 5 aivism or prindpal 

fay dist^aidhig t^ idea of Sacrifice. 



CHAPTER XX 
XVI. MAUSALA PARVA 

The Idea of the Parva. — We have seen how 
in one cycle of Descending thought or eighteen 
years, we can go down from Vaishnavism 
to 5aivism when the idea of Sacrifice is denied; 
and when the same thing happens again, we go 
further down to Buddhism and Jainism, the two 
divisions of principal Sankhya, with all their denial 
of the true idea of God. This is the meaning of the 
disguise of Siimba, the insult offered to the Rishis 
and their curse, resulting in the death of Balarama 
and Knshwa, who personify Pr«»a as the vehicle 
of the Soul, and the Supreme Soul respectively. " 

The Disguise of Samba. — We have seen that 
Vedanta was established and. Nyaya defeated 
when Bhishina saw that a Woman (Prakriti) coaid 
be transformed into a Man (Purusha or Go^) thr ough 
Sacrifice. When the reverse of this happens, 
that is, when an e3q)ression of God'or Mhn iSi €tans- 
formed into an expression of Praknti or 'Woman, 
throi^h lack of reverence for elders or denial of 
Sacrifice, Vedanta vanishes and Nyaya is re- 
established once more. In Other words, when 
we hold that what really belongs to God (Man) 
is to be attributed to Natiue or Praknti (Woman), 
and when we deny the idea of Sacrifice, we descend 
from Vedanta to Nyaya. .And so when Samba, 
a son of Enshwa, ^sguises biihself .ais' a fyoni,an 
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and insults the Rishis, his action is foU^ed'by the 
death Kmh?ja and his race. 

The Iron Bolt. — We have seen how we descend 
from piincipal Yoga or Saivism.to principal San- 
khya or Buddhism and Jainism in the second 
Descending Scale of thought ; and, then we 
come to believe that the Mind, associated with 
the senses, is the highest creative energy of life. 
This is the Bolt of Iron to which S«mba gives birth. 

The Order of Krishna. — We can prevent 
this lapse into Buddhism and Jainism only if we 
do not imbibe the idea that the Mind is the 
highest creative energy of life ; and so Krishna 
and Balarama command that the people should 
not take any intoxicating liquors, for Wine of all 
tods is chaiacterized by Mind energy (MM. I.. 
374"C575)- Further, we see that intoxicating drinks 
undermine self-control and so destroy the essence 
of ^Sacrifice and the idea of Grod ; and to prevent 
this catastrophe Krishna and Balar^ma forbid 
their use. 

The Drunken Revel: -the. Fight: tre 
Destruction of the Race of Krishna.-— But 
we have to understand the Descending Scale of 
thought, ending in the denial of God as Creator 
of the universe. And so the people lose the idea 
of Sacrifice and self-control, take to drink and 
fight, with the result that the very name of God 
is forgotten. 

The Death of Balarama and Kb?shna.-7 
When all this Kappens,,^gpd dies ' in the hearts of 
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men. **It*is only in this sense, that is when he is 
denied, when aU Sacrifice, self-control and goodness 
is denied, that God passes away from this world. 
This is the death of Krishna. 

But when a person is passing away, before 
the Soul vanishes, it is Prana, or vital breath that 
flies. It passes out, and soon after it is followed 
by the Soul. And so Balarama, who personifies 
Breath or Prana,, passes away first, and he is followed 
by Krishna, the Supreme Soul of the imiverse. 

The Arrival of Arjuna: the Death of 
Vasudeva: the Submersion of Dvaraka. — ^Man, 
along with others, has come down , to Buddhism 
and Jainism ; and so Arjuna, the Prana, or Soul 
of Man, comes to the scene to realize what has 
happened. He finds that the very source of ^e 
idea of God as a Creator of the universe has 
disappeared, — and that is the death of Vasudeva, 
the father of Krishwa. The fundamental ide^i of 
God lay in the Sacrifice of the senses (Asvamedha). 
But all that is now gone and the people believe 
that it is Nature that reigns supreme. This is 
the idea of the submereion of Dvaraka (the 
body of the senses of Knowledge and Action) in 
the Ocean, s5nnbolic of Nature or Prakriti. 

The Attack of Robbers. — ^After this happens, aU 
forms of manifest life come to owe their allegiance 
to Nature and not to God ; and this is the idea of 
the attack of robbers who carry away all the 
women (forms of Prakriti) who accompany Arjuna 
or the human Soul. 
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A Summary of Mausala Parva . ' 

(1) . In one Descending Cycle of thought, re- 
presented by the number eighteen, we go down 
fronrVaishnavism to 5 aivism ; and then in another 
to Buddhism and Jainism; and all this happens 
when the idea of Sacrifice is denied. 

(2) . Tlien, wiieh we come down to Buddhisin 
and Jainism, we come to believe in Nature or 
Prakriti as the creator of life, and hold that what 
really belongs to God is to be attributed to Nature. 

(3) . We then came to believe that the Mind, 
associated with the senses, is the highest creative 
energy of life. 

ti 

(4) . The only way to prevent this lapse is 1;o 
exercise self-control, and not to give way to drink. 

(5) . Biit if we lose sdf-control and give way 
to drink, and hold that the Mind is the highest 
creijtive energy of life, we forget God, and he dies 
within us. 

(6) . When we forget God, we forget all Sacri- 

fice too, and so lose hold of the very source of the 
idea of God. ■ 

(7) . When this happens, we ascribe all forms 
of life to Nature or Praknti, and not to God. 



CHAPTER XXI 


XVII. MAHAPRASTHANA PARVA 

The Successors of the Pandavas. — ^We have 
seen how in two cycles of Descending thought, each 
•epresented by the number eighteen or the con- 
lict of corresponding systems, we come down 
:rom Vaishnavism to Saivism, and thence to Buddh- 
sm and Jainism ; and it is these two that prevail. 
But they., are the two divisions of principal 
Sankhya, whose range extends from the Mind 
:o the senses of Knowledge and Action ; and we 
lave seen how all the principal systems meet in 
:he region of the Mind. In other words, although 
Buddhism and Jainism have come to prevail fQr 
he time being, other higher systems of thought 
ire , not altogether dead; for with the idea 
if the Mind in the principal Sankhya, we 
:et two other ideas of the Mind associated vwth 
irindpal Yoga and principal Vedanta as well. 
!md so if the Mind is to be regarded as the chief 
leiaitive energy of life, aU the three points of view 
>f the Mind, corresponding to the three principal 
ystems of thought, must be allowed to live, 
rhese are the three successors of the Pafi^fevas 
ff Man. Vajra means “ lightning ” and refers 
o the Mind in principal Vedanta or Vaishnavism ; 
ifuyutsu persor^es Mind in principal Yoga or 
>aivism; while Parikshit, or the world of life around, 
■effers to. the Mind in principal Sankhya or Bud- 
Ihism nnd Jainism..< And it is for this reason that 
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Yudhish^hira appoints Knpa, the teacher" of the 
3«nkhya system, as the preceptor of Parikshit. 

.The Last Journey. — We have now come to 
the end of the problem or the journey of life. 
We have seen the progress of Man through both the 
Ascending and Descending Scales of thought ; 
and the whole cycle of life and action, in each 
individual as well as the whole human race, is 
over now. We see that when we are young and 
fall of life, we have Action for our goal ; and this 
corresponds to the Ascending Scale from Jainism 
to Vedanta. But when we grow old, we are un- 
able to act, and wish to become mere spectators 
of the drama of life ; and so come to believe that 
Knowledge and not Action is the final end. This 
corresponds to the Descending Scale from Vedanta 
to Buddhism and Jainism once more. There is 
now nothing more to be said. Man has done his 
work, and now must pass. This is the last journey 
off the PawiZavas. 

The Death of the Pandavas.— The process 
of death is the opposite of birth ; and so Man 
passes away in the reverse order of his birth. 
When he is born, his head comes out first ; 
then the brows appear ; then the organs of the 
senses through which Breath passes ; and then 
the arms, and finally the legs. These, as we have 
seen, are the five Pa»iava brothers, — 
Yudhishihira, Bh»ma, Arjuna, and the twins Nakula 
and Sahadeva respectively. -Then, when Man 
grows,' he understands the idea of. thet Sacrifice 
of the senses and the l&d, and that is Draupad#. 
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Ndw ‘the process of death is the reverse 
of birthi When death approaches, we are unable 
to perform even the most necessary acts or Sacri- 
fice, and so the first to pass is Draupad?. Jhen 
the legs, and after them the arms become cold ; 
and so Sahadeva and Nakula pass. Then Prawa 
or vital Breath passes and with it the Soul ; and 
that is Arjuna. But all life does not depart with 
the passing of Vtanz.. There is still some warmth 
in the head ; and it slowly recedes, first of all from 
the brows, and then from the upper part of the 
head. That is Bh*ma and Yudhishfiiira. 

Yudhishthira and his Dog. — ^We have seen 
that Man has come down to Ny«ya, which examines 
all life in the light of the senses of Knowledge and 
holds that Praknti is the highest creative energy pf 
life (MM. II, 148-162) ; and we have seen that the 
first and highest manifest form of the creative 
energy of Praknti is Mahat or Buddhi (MM. II, 
169-171). Now it is said that Man is bu'^ as 
his faith* ; and if he has come to believe in the 
principal S<*nkhya (Buddhism and Jainism), whose 
centre is Ny^rya, his end must conform 
to that system too.* And so Yudhishthira, who 
personifies Buddhi, the highest energy of this 
system, accompanied by the senses of Knowledge, 
in whose light we are to understand aU life, — should 
survive. And so we are told that Yudhishthira, 
followed by. his Dog, personifying the senses of 
Knowledge, passed on to the world beyond. 

1. BhG. XVII, 2. 

2 . BhG. Vin, 6. 
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A Summaty of Mahaprastham Pdrod'. 

(1) . Man has accepted Buddhism and Jainism, 
the two divisions of principal Sflnkhya, and holds 
that the Mind is the highest creative energy of hfe. 

(2) . But the creative energy of the Mind has 
three aspects corresponding to the three principal 
systems of thought which meet in its region ; and 
if we beheve in the Mind we must accept all its 
three points of view. In other words; the creative 
character of the Mind contains the essence of all 
principal systems of thought. 

(3) . We have seen both the Ascending and 
Descending Scales of thought and so come to the 
end of our task. We have only to show how Man 

passes away in the reverse order of his birth. 

* 

(4) - Then finally we have to understand if any- 
thing survives after death. A man is but as his 
faith, and to that he conforms even in his death. 
Mafi has come to believe in Praknti As the 
chief creative energy of life, and in Buddhi as its 
highlit manifest form ; and he holds that all life 
must be examined in the light tjf his sens^ of 
Knowledge. And so it is Buddhi that survives, 
and it is accompanied by the senses of Knowledge 
after death. This is the end of Man according 
to the Nyaya system of thought, on which is based 
the Hmayana school of BuddhiStn and the Svet- 
ambara school of Jainism. 



CHAPTER XXII 

XVIII. SVARG^ROHANIKA PARVA 

The Illusion of Hell. — ^We have seen how 
when we have life in us and faith in God, we 
believe in Action as the goal of life. But when we 
grow old and our faith weakens, we wish to be 
but spectators of the drama of life, and come to 
believe that God is so too. But the world is eter- 
nally based on the law of Action, the essence of 
Vedanta, founded on Prana and the unmanifest 
character of the Soul. The whole universe pro- 
claims the truth of this law, — ^the law of life wher- 
ever there is God. 

But Man had accepted Nyaya at the time of 
his death, and so in the other world he finds 
himself at first at the stage where he was bdow^ — 
Buddhi accompanied by the senses of Knowledge. 
That is Naraka or Hell to which Yudhishfiiira goes 
at first. 

The Abode of the Happy Ones. — ^But Vedanta 
is the one real Truth of Life. It is based on the 
unmanifest energy of the Soul, and so the kingdom 
of the Soul and the world of the unmanifest belong 
to Vedimta, with God as the sole Supreme Creator 
of the universe. And so before long Man beholds 
the ultimate Truth, and sees that aU, without 
exception, whatever their belief, are gathered into 
the bosom of God. 
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«r rt 

"Howsoever men approach me, even so do 
I accept them ; for whatever path th^ follow 
is mine, 0 Arjuna.” 


End of Volume III. 


at. ^Iw National "Joanab DeUti^ 




